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 [W]hen I speak of creativity or creative work, I am speaking of work that has unpredictable results and effects, work that is open-ended in how it happens, work that begins with an idea or an intent and proceeds with a surrendering and reshaping of that intent over and over again. I am speaking of creative work that holds surprises, teaches us things we did not know before we began, creative work that changes us, helps us unfold and become who we are at the deepest level of our being. 

~Oriah Mountain Dreamer, What We Ache For: Creativity and the Unfolding of Your Soul, p. 8~

We don’t see things as they are,
we see them as we are.
~The Talmud

This book develops an experientially-grounded rationale for the above assessments, which incorporates numerous supportive red-letter affirmations and confirmations of many other persons, and which are herein excerpted from a forthcoming compendium of thousands of similarly revelatory quotations entitled, The Gospel of Not Yet Common Sense. 

See (http://tinyurl.com/c3fjzbh).
Semantic Advisories

Semantic advisory #1: Where others customarily use the word “experience” (a noun form), I frequently use the word “experiencing” (a verb form), because our experiencing is proactive in the now-ness of current moments, while our experiences are mere faded memoranda of moments that are now in our past. All of our experiencing is in the present moment, while all of our experiences are history. Thus a consistent mindful focus on the ever-present dynamics of my experiencing, rather than on my past experiences, keeps me from being a current fossilized rendition of my earlier moments in the present moment. I am far more fruitful of new experiencing in the present when I’m not self-fossilizing myself in accord with moments past.

Semantic advisory #2: Where others customarily use the word “relationship,” I employ the word “interrelationship,” because all relationship is plural and at minimum twofold. All that is, and all that exists (i.e., that “stands out” from the all-that-is) is interrelational. Given this reciprocal bottom line common to all that relates, it is likewise equally true that all actions are interactional. Nor can one-way communication ever exist, because all receiving thereof is co-responsive thereto, whether or not it is consciously articulated. Whether our receiving of another’s communication is reactive, proactive, or inactive, it is in one way or another related to activity that is either overt or self-contained. Even inactivity is a variation on the theme we signify as being “active,” which is why we tend to actively project our own presumptions of meaning on the perceived non-activity of others who remain silent in the presence of our discourse. Even when we are writing while being entirely alone, we are conceiving and projecting the presumed responses of our readers to whatever we are writing.
Semantic advisory #3: I consistently use the word “signify” (pointing to) where others are more likely to use various forms of the verb “to mean.” I do so because words have no meaning of their own accord, only those meanings that people bestow upon them to subsequently point with, as signified by the word “signify” itself.

Semantic advisory #4:  My words are written for those who are willing to reach for a deeper understanding of what is, at a lesser level of complexity, already known to them.
No deeply original thinking can be expressed adequately in existing language. That language operates among people who see the world in a particular way. The deeply original thought leads to a different way of seeing the world. It has to work against the implications of the existing language. It has to draw the readers or hearers into noticing features of experience that have heretofore eluded them. It has to evoke to consciousness dim intuitions that have been suppressed by the existing conceptuality and socialization. One cannot translate the new vision into the vocabulary of the old. In Jesus’ words, this would be to pour new wine into old wineskins. ~John Cobb~
Many of today’s inner “wake-up!” calls are worded so ordinarily, whether in customary or “New Age” terminology, that they incline us to think, “I’ve heard all this before,” when what we’re actually feeling is, “I see nothing further in this for me to be learning.” Yet our greatest learning occurs when what has long been obvious becomes more fully obvious. Accordingly, my inventive vocabulary is intended to make what may already seem obvious to become more fully so, by loosening the fixities and ossifications of presumably completed knowing, which tends to reign as a tyranny of inert ideas sustained by the paralysis of analysis and hardening of the categories.
Concerning how best to “loosen up,” therefore, in the presence of my sometimes  polysyllabic semantic shenanigans, I recommend the counsel in Lecomte du Noŭy’s introduction to his prophetic 1947 book, Human Destiny:
Just as food cannot be digested without being masticated, so ideas cannot be assimilated without having been thought over and understood. The author has done his best to be lucid. But no matter how clear are the directions given for the use of an instrument, one cannot master it by simply reading them through.  One must handle it. We beg the reader to make the effort of ‘handling’ the ideas [and their wording] which are not familiar to him by criticizing them, by taking them to pieces, and by trying to replace them with others.

Grand Opening . . .

We live in a description of reality.

~Jean Houston~
My perception is not of the world, 

but of my brain’s model of the world.

~Chris Firth, author of Making Up the Mind: How the Brain Creates our Mental World~

External reality is sort of an affectation of the nervous system.

~Jaron Lanier
There is no unique picture of reality.

~Stephen Hawking~
Reality is not what it used to be.

~John Lennon~
Reality’s formation, as we know it to be,
is an experiential inside job.
~The Wizard of Is~
By being yourself, 
you put something wonderful in the world

that was not there before.

~Edwin Elliot

Statements like those immediately above always make instant and deeply knowing sense to me at the very moment I first see them, in retrospect of a flash of what I now call “primal” knowing that occurred when I was eight years old. In my ongoing contemplations of that momentary flash, I have come to realize that whatever we may individually and collectively signify as the “what’s so” of our “reality,” the reality that we thus signify is ongoingly so amorphous that it can never be what it used to be, even from one moment to the next. 
In the meantime, what reality may in actuality be, in and of itself and independent of anyone’s experiencing thereof, is something that can never be known by us, because all that anyone can know becomes knowable only by means of one’s experiencing, including one’s experiencing of hearsay and of one’s own original ideas. With reference to anything that we are capable of knowing, our experiencing thereof is sovereign. We know only of – as well as by means of – our sensory (aka “extuitive”) and our intuitive experiential revelations.
Not only is all known reality experiential, everything that we know from our experiencing is subject to change. Accordingly, our experiential encounter of reality is a slippery slope of mostly self-fabricated happenstance, which emerges from a constant state of circumstantial flux. This chronic instability of our experiential reality is largely consequential of our own choices, most of which are formed and made more or less unconsciously. 
Because of its circumstantial flexibility, our experiential reality is correspondingly highly susceptible to whatever form we consciously intend to give it (or, by unconscious default, tend unknowingly to give it).
It should be self-evident

that reality is infinitely moldable

to the life that animates it.

~Cynthia Stringer~
Man is not the creature of circumstances.

Circumstances are the creatures of men.

~Benjamin Disraeli~

People are always blaming their circumstances for what they are.

I don’t believe in circumstances.

The people who get on in this world

are the people who get up

and look for the circumstances they want,

and, if they can’t find them, make them.
~George Bernard Shaw~
The best way to predict the future is to invent it.
~Alan Kay~

How we go about anticipating and participating in what we signify as reality’s “what’s so” is determined by our individually and collectively inventive ways of dealing with our respective circumstances. For no matter how many or what kind of situational realities are circumstantially present in our lives, every experiential response to these situations is inventively self-originated and self-executed. No one else “makes us” think, feel, or do what is thought, felt, or done by us.
Please do not believe me
if ever I should say that you've upset me.
Sometimes I forget the true source of my feelings.

You cannot make me sad, impatient, angry,
or otherwise dis-eased.
Only a hope or expectation of you on my part,
which you have not fulfilled,
can move me thus.
Nonetheless, I am too human
to be without hopes and expectations,
and I am also much too human
to live always in the knowing
that my hopes and expectations
have no claim upon your being.
So if I say that you've upset me,
please forgive me for attempting
to disinherit my own self's creation of my pain.
And please do not ignore my deeper message:
I care enough about you
to include you in my hopes and expectations.

~The Wizard of Is~
Blaming our thoughts, feelings and behavior on others because they “push our buttons” or “pull our triggers” conveniently overlooks the obvious: that it is we who create, maintain and – most important of all – activate the buttons that say “push” and the triggers that say “pull.” 

The ultimate self-sovereignty of our own experiencing necessarily is such, because each brain constructs an experientially-derived knowledge base whose patterns of knowing and activation differ from those of any other brain. Each brain’s unique experiential knowledge base forms a correspondingly original cerebral map, which records and then outwardly projects upon the world its uniquely one-of-a-kind experiential outlook. Unless they are mindfully attended, our brains seem to be telling us that our experiencing comes to us, even though all experiencing is actually a reflection of whatever is coming from us, as us.
In short: whatever our experiencing of reality may seem to be, it is primarily determined by what and how our brain’s cerebral maps are seaming it to be. It is thus that all experiencings of so-called “reality” are individually and collectively self-originated within our respective central nervous systems, whose inner reality maps we project upon the world as we correspondingly consider them as the “what’s so” of our extuitive reality as well. Thus rather than “what you see is what you get,” it is how you are seeing that correspondingly shows up as what you reciprocally get.
From an experiential perspective, there are just as many alternative cerebral mappings of the world of our experiencing as there are brains that make assessments of our individually unique experiencings of the world. Thus the only reality that any one of us can ever know is the self-fabricated and self-portraying “what’s so” that each of our cerebral maps assembles and projects as its only-one-of-its-kind experiential outlook. And our individually self-portraying “what’s so’s” are also fortified by the collectively projected cultural trance-formations with which we construct our shared common outlooks.
The previous moment does not determine your future;

it is your judgment of the previous moment

that determines your future.

~Michael Beckwith~
Circumstances and situations do color life

but you have been given the mind

to choose what the color shall be.

~John Homer Miller~

[Our minds] do not record data but rather the patterns that connect data.

If this is the nature of memory, it must impose sharp limits –

and probably distortions – on what we can think....

On an individual level [this] implies that each of us operates out of a unique set of patterns of thought

derived from our own, individual matrix of relationships and associations.

These patterns which we assimilate over our lives
must largely determine [how] we understand our own selves and beingness –

and hence what we can become.

~Marshall Pease~

As a consequence of the inventive pattern-recognizing and pattern-forming properties of each unique brain, no one can step into another person’s cerebrally self-constructed experiencing. 

We can see other people's behavior, but not their experience.... The other person's behavior is an experience of mine. My behavior is an experience of the other.... I see you and you see me. I experience you and you experience me. I see your behavior. But I do not and never have and never will see your experience of me. Just as you cannot see my experience of you... Your experience of me is invisible to me and my experience of you is invisible to you.

I cannot experience your experience. You cannot experience my experience. We are both invisible beings. All beings are invisible to one another. Experience is being's invisibility to being. Experience used to be called the Soul. Experience as invisibility of being to being is at the same time more evident than anything. Only experience is evident. Experience is the only evidence.. ~Ronald D. Laing
Nor can anyone ever step twice into the “same” evidence of one’s own experiencing, because every current experiencing somewhat differs from all prior and subsequent experiencings. What we presume to be a “same” thing or situation is never entirely identical from one right-now moment of experiencing to the next, and thus cannot reproduce a totally same outcome. 
I not only see all things as if through another pane of glass, which is myself, but…the various movements I make, be it intentionally if I act, or emotionally if I am afraid, or simply through the continual transports of respiration and circulation which sustain life, never cease to distort what I see, what I hear, what I taste, what I smell, what I touch. 

~Alain (Emile Chartier)~

Despite our ongoing sensory and other systemic neural distortions, our consciousness of our experiencings will nonetheless seem to be continually the same so long as we are living in our memories of earlier experiential outcomes rather than in our ever-changing right-now moments. Even our distortions of perception are themselves in flux, thus further compounding all other experiential ambiguities. Because we are each the unique author and editor of the near and how of our own manner of responding to and managing our given situational realities, we do not experience our world as it is, we rather experience the world as we are.  

The mind doesn’t even experience the world, just sensory reports of it.

Even brilliant thoughts and deepest feelings are only experience;

ultimately we have but one function – to experience experience.

~David Hawkins~

Given our single function of experiential self-compoundment, the closest anyone can come to reliably knowing “what’s for real” in the world of one’s own experiencing is the testimony of one’s uniquely individualized cerebral mapping thereof. And given that each cerebral map of reality is unlike that of anyone else, any aspiring author’s first order of business is to heed the maxim of a world-famous wordsmith who was so thoroughly acquainted with the tactics of sliding semantically down experiential reality’s slippery slope, and was also so slip-slidingly adept at this slope’s verbal navigation, that he was utterly at home amidst the turbulence of its grammatical wake:
Always write from experience. Write only from experience.

~James Joyce~

Again in short: there is in each of us a unique experiential authority, which is the only authority not shared by any other, and only from which can any original contribution possibly be made. This authority exists only in a mindful embodiment of one’s own unique experiencing. To write from any other authoritative base is to ignore the only thing that oneself may freshly say, and which one can otherwise represent only from second-hand extuitive hearsay. 
Because self-expository writing conveys the intuitionally-grounded insight that is most uniquely worthy of anyone’s exposition, we do well to value actress Judy Garland’s advice:
Always be a first-rate version of yourself, 

instead of a second-rate version of somebody else.
Hence also the supportive advice inherent the story of a Rabbi named Zoysa, who always aspired to be like Moses. At the throne of God’s judgment he was asked, "Since I already have a Moses, why weren't you Zoysa?"
I often am told by prospective authors, “But I have nothing to say that hasn’t already been said before.” I’m always quick to agree with this assessment, before then relating the left-out part of this oft-told story: “Until what’s already known has been said your way, there are people who will go without ever hearing it being said at all, because yours will be the only way of saying it that can make sense to them. Unless and until that happens, there will always be some persons who will remain forever ignorant of ‘what everyone [presumably] knows,’ only because there was no opportunity for them to hear it being said as you alone could have said it.”

Nothing new under the sun?

You are proof that this is not so.

No matter what’s been done or thought before,

you are the one who is uniquely doing and thinking

 amidst your one and only here and now.

Never before has the universe happened

in just the way that you do,

for there is always something new under the sun

whenever someone new is doing it.
In your thoughts, and hands

the universe is continually emerging

in shapes that it has never had before.

~The Wizard of Is~

Hey, wasn't it clever of me to think you up? I mean, come on... Never has there walked the face of the earth someone who thinks with your degree of insight. Who loves with your degree of care. Or who feels with your degree of hope. And never has there been such a need for someone with gifts like yours, because at this very moment there are people only you can reach and differences only you can make. 

Your #1 fan, The Universe

~Mike Dooley~
For all of our originality, however, we often do little more than take it for granted.

People travel to wonder at the height of the mountains,

at the huge waves of the seas,

at the long course of the rivers,

at the vast compass of the ocean,

at the circular motion of the stars,

and yet they pass by themselves without wondering.

~St. Augustine of Hippo~

My flash of primal knowing occurred quite suddenly, involuntarily, and inexplicably. In the years that followed it would make immediately and deeply sensible to me all of the foregoing perspectives and those that I share hereafter. At the time of the flash itself, however, I knew only that throughout its momentary duration I was in an utterly different place, while having no idea what to call or how to describe this placement. Only in retrospect have I come to recognize that my consciousness was visited by an instant of absolute present tense that Ram Dass would decades later signify with the words “be here now.” 

I say that I “was visited by” this being-here-now awareness because I had no actual sense of having “gone” somewhere. I experienced the awareness being right here where, both before and since, I have always been. I was instantly – and only for an instant – immersed in a state of primal all-here-and-only-now awareness that is totally divorced from the semantic and semiotic virtual realities within which we so readily trap ourselves by means of language, symbols and signs. 
In retrospective contemplation of that instant, I have discerned that the primal awareness thus momentarily visited upon me is without any sensory, verbal or other content of its own whatsoever, and yet is nonetheless knowing of the totality of all such content throughout all of time and space. Primal awareness is devoid of all categorical and point-of-view perspectives, because it primally knows all that has ever been, all that ever is, and all that ever can be. This knowing has no secondary viewpoint from which the knowing issues. It has no outlook, because it knows of no thing to be looked out for. It has no thought forms, because it knows of no thing to have a thought about. Its knowing is neither of subjects nor of objects, nor of any source beyond its own forever-full-time self-sorcering. 
My knowing was therefore not of primal awareness, as if I were indulging some perspective that is apart therefrom, nor was I knowing from primal awareness, as if it were set apart with reference to something else. I was deeply, fully and impartially knowing as primal awareness, while my ordinary consciousness, momentarily suspended, was replaced by what is commonly perceived as inconceivable.
Man is equally incapable of seeing the nothingness from which he emerges
and the infinity in which he is engulfed.

~Blasé Pascal~

Short of my having been unbiddenly visited thereby, it would be impossible for me to just now be conceiving of primal awareness from the otherwise unaided perspective of the verbally mandated and self-imprisoning virtual reality of our incarnational subject-object interrelationships. However, as received by me during its instant of visitation, and as subsequently perceived in retrospect, primal awareness is indivisibly self-referential to a seamless single self that is universally common to all experiencings of individual selfhood. 
Accordingly, primal awareness is self-originating (being its own source rather than being sourced from something other than itself); it is self-causal (being subject to no causation other than its own); it is self-containing (being all that is and therefore neither contained nor containable by something other than itself); it is self-operative (being subject to no operations other than its own); it is self-consistent in all aspects of its expression (having no internal contradictions); and it is self-reliant in every aspect of its engagement: self-experiencing, self-organizing, self-motivating, self-activating, self-controlling, self-manifesting, self-evolving, self-becoming – and above all, self-knowing that there is no other-than-itself to be known. 
NOTE: While all of the foregoing words are insufficient to barely even begin a full accounting of primal awareness’s paradoxical devoid-of-content all-that-is-ness, if their variation on the theme of self-emanation seems to border on the prerogatives that some reserve to God, any equating of primal awareness’s knowing with God’s knowing is nonetheless fully at viewer discretion. 
As I now am able to understand in retrospect, while I was being momentarily aware as this primal knowing, I knew that my own thoughts and thinking process – as well as all other thoughts and thinking that there has ever been, ever is, and ever will be – have an existence that is utterly distinct from primal knowing’s presence, while yet being utterly encompassed thereby as if their existence, as thus “contained,” is a vacuum. The only presence in primal awareness is the “I” that is all-encompassingly “we,” with no trace whatsoever of any subjective “me” or “us,” nor of any objective “it” or “them,” while being also devoid of any “there” with reference to its always and only being “here,” both everywhere and everywhen.
Primal I-that-is-we awareness knows our semantically-ordered reality as what it ephemerally is – a collectively self-fabricated virtual reality, which takes the form of an arbitrarily woven extrinsic ego-to-ego interrelational overlay upon our intrinsically inherent (in-here-ent), integrally universal, and omni-interactively shared primal weality. Primal awareness accordingly knows the processes called “thinking” and “doing” to be artificial and superficial laminates of full-time cognated make-up artistry which is, both verbally and artifactually, a self-applied semantic and technological cosmetological mask, with which we veil ourselves from the essence of the all encompassing primal knowing as which for an instant I was self-knowingly aware. 
In short: there is neither a “within which,” nor any other prepositionally phrased perspective, that one can assign to primal awareness other than the preposition “as.” Primal awareness is always and only all-of-what-is, as is. And for a moment, I, too, was the primal all-of-what-is, as is. Or – to put it much more accurately and inclusively – for a moment I was allowed to know that this primal totality R us, with no exception of person s.
Although primal awareness is utterly dissociated from our veiling overlays of verbally reduced consciousness, it is simultaneously in absolute at-one-ment with the awareness from which our respective laminates of arbitrarily grammatical and artifactual mundane consciousness emerge. Only as a college student, beginning a decade later, would I begin learning that primal awareness has been variously signified by others as “the Kingdom of God,” “the original order,“ “primal essence,” “the essence of pure being,” “the one mind,” “consciousness without an object,” “the source field,” etc. – an integrally unified knowing that is totally detached from and unaffected by our ordinary only-in-part cerebral awareness, and is therefore accordingly impartial both to all that we can be aware of cerebrally, as well as to however each of us may manage – or mismanage – our cerebral awareness. 

Semantic advisory: By the term “impartial” I signify that regardless of who, what, where, when, why and how one is, since primal awareness has no privileged point of view with respect to any other viewpoints, it is likewise no respecter of persons. Primal awareness works precisely the way one manages it, no matter how effectively or ineptly one’s management thereof may be.  
As primal awareness, which is detached from all that exists and which most people never knowingly access, I could discern that our linguistically and artifactually formatted reality of fabricated words and objects is no less virtual than are today’s ubiquitous and various mass-mediated, video-gaming, and online realities. As primal awareness I knew that all incarnationally-perceived (i.e., experientially negotiated) reality is virtual, including all of our thoughts, thinking, ideas and other self-made constructs of and/or about reality. 
All knowable reality is utterly virtual, and the virtual nature of our incarnationally-experienced reality is explicitly denoted in the word “existence” itself, which signifies “standing out” from primal awareness. It is from primal awareness that there emerges all that ever does or can stand out in a manner that we signify to be “existence.” 
As this extraordinary knowing, I also could discern that insofar as our consciousness has an object, it is in turn had by our cerebrally fabricated attachment to that object. We are possessed by our language to whatever degree we tend to be possessive of it, and are furthermore correspondingly possessed as well by whatever our language signifies, thus accounting for how our experiencing of what it signifies is correspondingly formed to be a mirroring of our linguistic descriptions.
I also realized as this knowing that I have the power – though only if and when I choose to make use of it – with which to exercise what I call “discretionary attention deficit,” a self-coined phrase that signifies my ability to remain appropriately but unflappably conscious of things that are either essential or unavoidable for me to be aware of, and that yet would ordinarily bother me, were I to allow them to do so, which I don’t. However, what my operational consciousness is thereby immunized from is seldom made known to others, who would quite possibly themselves become bothered because I am not, thus requiring me to be additionally unbothered by their botherment as well.
One of few exceptions to my thus-kept-to-myself experiential reality is a quite recent willingness to admit my consistent and persistent inclination to social hesitancy born of shyness, a willingness that is further born of my having recently made utter peace with this foible. To the extent that others are unaware of my tendency to self-withdrawal in social situations, it is only because I can overrule its inclination whenever I feel moved to do so on behalf of fulfilling my life’s purpose, which often requires me to forthrightly be the way I know that I would be in the absence of my shyness. And because my allowance of this behavioral override sometimes tends to manifest in brief and notably assertive outbursts, I may sometimes appear to others to be alternately aloof and abrupt.  I instead may also tend to appear (and accurately so) to be in an observer mode, which allows me to see patterns of interrelationship that most others are unaware of.
In retrospect of my flash of extraordinary knowing, I furthermore came to a realization that the quickest way to determine the introspective “come from” of others’ self-assessments is to mindfully discern the extent to which the manner of their discourse about everything external to themselves reveals what they internally are thinking of themselves. Fortunately, a discernment of where others “are at” can be easily deduced, because everyone’s outlook on the world mirrors their own self-assessments.
If you want to find out about someone – if you really want to understand what makes them tick – then the last thing you should do is ask them to tell you about themselves. People make up all sorts of stuff about themselves, often without even realizing it. What you do is ask them to tell you about the world. Because the world as they see it is always a reflection of them, and staring right back at you in what they tell you about the world is the person they really are. 
~Mark Rowlands, Sci-Phi: Philosophy from Socrates to Schwarzenegger (NY: St. Martin’s Press, 2003), p. viii.~
The clearest window through which to view someone else’s overall character is provided by his or her assessments of other persons. Becoming in this manner perceptive of others’ communications is also the quickest way to become equivalently mindful of one’s own self-revelatory communications, because introspective mindfulness is far more easily attained once it has been practiced in support of one’s extrospective mindfulness of others. 
Ever since my flash of primal knowing, the incident has been in a continual process of post-development. I say “post-development” because at the time this flash occurred, and for many years thereafter, none of the foregoing implications of this knowing was any more immediately apparent to me than is the image on an exposed strip of photographic film. Just as such images become apparent only when processed in a developing solution, so has it has been with my exposure to primal awareness. 
In other words, although ever since the age of eight I have been guided by my flash of primal knowing, while being for the most part unaware of its directive influence, I only recently have become able to mindfully employ this knowing in greater directive service to all concerned, including myself. 

The developmental process that has gradually revealed the experiential implications of my youthful flash of primal knowing, can be largely attributed to my lifelong compilation of thousands of perceived self-revelatory statements by others, whose sensibility until recently has been only subliminally apparent to me in the context of that flash. It was three years prior to the flash, as if I had already pre-sensed the developmental value this compilation would later have for me, that I began its assemblage at age five. 
It was while attending with my mother the 1942 movie, Bambi, that I was so deeply impressed by the scene in which Thumper the Rabbit – who after having bad-mouthed Flower the Skunk, was made to contritely repeat his parents’ admonition, “If you can’t say something nice, don’t say nothing at all” – that I had my mother write the statement down for me to keep. Thus did I initiate an ever-since and ever-growing compendium of what I presently am inclined to call “not yet common sense.” 

I initially called the statements “lovely sayings,” and treasured my growing compilation thereof as my “goodies book.” I will gladly hear of any others’ similar developmental path, which did not come mindfully to my own attention as such until I read a statement a decade or so ago by sociologist Walter Benjamin, wherein he acknowledged that he could readily compose an autobiographical account via his compilation of others’ wisdom. From that moment forward, I began looking upon my compendium as a self-organizing subliminal memoir of sorts.
Thumper’s homely wisdom (when I’ve honored it) has spared me (and others who likewise honor it) from generating considerable grief, just as the compendium’s wisdom has either spared me in advance of other consternations, or has mercifully relieved me therefrom in retrospect. The compendium’s thousands of accumulated entries, to which I make almost daily additions, have each been warmly treasured from the moment they first came to my attention, and at present they are daily revisited via keyword hard drive searches while I’m preparing my written communications (including even my emails). Thus have I been “preparing” for several decades, and am only now beginning to mine these preparations for purposes of publishing the best of the thousands of pages thus prepared, again aided by exploratory hard drive searches
Because the compendium has long been my “red-letter” gospel of yet-to-be common sense, I accordingly am featuring herein many of its citations. The compendium broadly encompasses a 2500-year panorama of sustainable supra-common sensibility that we now urgently require as a species if we are to succeed in forestalling a mass extinction of Earth’s present kindom of lifekind. 
As this kindom was portrayed by Zen philosopher Alan Watts:
We do not come into the world,

we come out of the world.

Flowers blossom, trees branch, and Earth peoples.

Since we are now long overdue in returning our Earthly kindom’s favor, I accordingly intend to issue a categorically annotated edition of this compendium, precisely titled as what it has come to signify for me, The Gospel of Not Yet Common Sense.

In the meantime, if someone should ask “Where is primal knowing?” I am unable to specify any place that exists in ordinary physical or experiential space and time. In this regard I share the predicament of the two-dimensional person named “A Square” in Edwin A. Abbott's 1889 book, Flatland. 
A Square is briefly lifted into the third-dimensional milieu from which he can peer down upon the insides of Flatland’s now-naked triangular, rectangular, circular, and other geometrically formed two-dimensional persons, having formerly been able to see only their perimeters. (See http://www.eldritchpress.org/eaa/FL.HTM.) Upon his return to Flatland, he is unable to square his upward-bound experiencing with anyone else’s understanding, because the concepts and available gestures of his two-dimensional milieu are inadequate to articulate either what his experiencing of “upward” was like, or where “upward” is located with reference to Flatland, or how Flatland looks to one who is peering “downward” upon it. 
Only three directions are conceivable to Flatlanders: forward, backward, and variations of sideward. Consequently, as evidence of the serious trouble that sometimes results from one’s knowing about something that no one else has experienced, A Square is eventually institutionalized for his presumed (by others) crazy insistence on having been “upward.”
Borrowing from Abbott’s story with respect to my flash of utterly dimensionless primal knowing, the best indication I can give of primal awareness’s whereabouts is to note that in addition to our conventional directions of forward-backward, leftward-rightward, upward-downward, and inward-outward, I briefly encountered a ninth direction that may be signified as “allward.” As for the whereabouts of “allward,” it is as mysteriously as it is elusively everywhere and everywhen, being as close to us as inhaled air, or (to cite a Sufi image) as near to us as is our own jugular vein. Yet it goes no more noticed by us as than is the water that perpetually surrounds a fish. 
Imagine a fish trying to understand what it means to be wet,

when all it has ever known in life is the water.

~Michael Battle~

We can imagine a fish being told that he is surrounded by water but not realizing what this means.  We can imagine such a fish swimming north, south, east and west in search of water.  If we think of this fish as a person, we can even imagine him looking up the books of fish lore, studying fish psychology and philosophy, always endeavoring to discover just where the Waters of Life are and how to approach them.  

Perhaps some wise old fish might say, 'It has come to us through tradition that in ancient times our ancestors knew about a wonderful ocean of life.  They prophesied a day when all shall live in the Waters of Life happily forever.'  And can't we imagine all the other fish getting together, rolling their eyes, wiggling their tails, looking wise and mysterious and beginning to chant, 'O water, water, water, we beseech you to reveal yourself to us; we beseech you to flow around and through us, even as you did in the days of our revered ancestors.'
~Ernest Holmes~

Because my experiencing of “allward” has been immediately understood by only one other individual who is personally known to me (and now deceased), just as it was with A Square’s experiencing of “upward,” so am I unable to describe my own experiencing of "allward" to anyone's satisfaction, including my own. Yet I now willingly attempt to do so as best I can, for the same reason that physicist Henry Stapp endeavors to articulate quantum reality. When his mentor, Werner Heisenberg, told Stapp that words would never succeed in describing the weirdness of invisible quantum reality, Stapp replied, "You may be right, but unless we endeavor to do so we'll never know how close we can come."  
Insofar as everyone’s experiencing is unique with reference to that which occurs within other persons, Stapp’s faith is worthy of emulation by anyone who deeply values the expression (pressing outward) of his or her own forever invisible yet also invaluable inner primal knowing, which I also sometimes signify as one’s “authentic voice within.”
As to how one may become empowered to “go” allward (i.e., to be consciously as allward), the advanced practices of Vedantic, Buddhist, Sufi and Hermetic meditation are the only avenues for that journey that are presently known to me. And having “been there” myself on more than one unbidden occasion, I likewise feel unbidden to further “go” there on purpose. Developing the implications of what I already have come to “just know,” in contemplation of my unbidden “allward” visitations, has long constituted the primary essence of my lifelong calling, rather than a further calling to return to primal essence itself. 
And, in any event, for such an eventual return engagement I quite soon enough will have all the timelessness there is, following my ever-increasingly short-listed worldly incarnation. Meanwhile, I primally am here to offer tips on how we may each go about tapping the original and origin-ating author-ity of each of our own respective grand openings. 
