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NOTE:  This paper, now thoroughly rewritten, was originally composed in the late 1980's, when there was very little in print that addressed the issues it raises – until C. Alan Anderson published New Thought: A Practical American Spirituality (Crossroad Publishing Company, 1995), which distinguishes between content-oriented New Thought (for manifesting specified effects as outcomes) and process-oriented New Thought (for manifesting specified qualities of outcome). This content/process distinction is implicit throughout what follows, which is written for contemplatively mindful reading, rather than for a cursory review, and which may be more readily understood when one has previously read and contemplated its companion paper – which was initially a portion of this one – entitled “The Synchronicity of Perfect Being.”
A Preface to Clear Minds, Part One:

The Primacy of the Field
Matter which we perceive is merely nothing but a great concentration of energy in very small regions.  We may therefore regard matter as being constituted by the regions of space in which the field is extremely intense…. There is no place in this new kind of physics both for the field and matter for the field is the only reality.
~Albert Einstein~
In any discussion of the nature and dynamics of causality, whether it be physical or metaphysical, it is essential that we recognize the relevance thereto of coextensively-constellated-fields theory, which is best understood as a theory of at-one-ment, the seamless all-togetherness of all that is as it exists within a universal state of harmonious wellbeing described by spiritual mentor Ernest Holmes:

Everything in the universe exists for the harmonious good of every other part. The universe is forever uniting what is harmonious and diminishing what is not…. It is the unessential only that is vanishing, that the abiding may be made more clearly manifest. 
With respect to the harmonious at-one-ment of wellbeing, as described by Holmes in what is possibly the most concise overview of cosmic evolutionary process ever written, the above assertion by Einstein that “the field is the only reality” is corroborated by astrophysicist Freeman Dyson’s observation:

The picture of the world that we have reached is the following. Some ten or twenty qualitatively different quantum fields exist. Each fills the whole of space and has its own particular properties. There is nothing else except these fields; the whole of the material universe is built of them. Between various pairs of fields there are various kinds of interaction. Each field manifests itself as an elementary particle. The particles of a given type are always completely identical and indistinguishable. The number of particles of a given type is not fixed, for particles are constantly being created or annihilated or transmuted into one another. The properties of the interactions determine the rules of creation and transmutation of particles.
Even to a hardened theoretical physicist it remains perpetually astounding that our solid world of trees and stones can be built of quantum fields and nothing else. The quantum fields seem far too fluid and insubstantial to be the basic stuff of the universe. Yet we have learned gradually to accept the fact that the laws of quantum dynamics impose their own peculiar rigidity upon the fields they govern, a rigidity which is alien to our intuitive conceptions but which nonetheless effectively holds the earth in place.
At the quantum level of the cosmos, matter no longer appears to be such, because in quantum micro-reality the so-called “particles” thereof exist only as energetic patterns of omni-interrelated, omni-coextensive, and omni-reciprocal at-one-ment. As one observer of this spaced-out configuration noted,X
Concrete material substance has vaporized into waves of electromagnetic radiation, akin to an older notion in the mystic tradition – substance-less spirit.

The mystic tradition of substance-less spirit is longstanding, and is implicated, for example, in an oft-quoted though scarcely comprehended Biblical intuition that8
[T]hings which are seen were not made of things that do appear. (Hebrews 11:3)
This perspective was also implicated in Ralph Waldo Emerson’s 19th-century metaphysical intuition that9 

We live in a liquid universe that appears as a solid fact.
Several centuries before its Biblical intuition, today’s quantum-mechanical modeling of coextensively constellated energetic fields was intuited in Buddhism’s allegorical image of the Jewel Net of Indra:

Far away in the heavenly abode of the great God Indra, there is a wonderful net which has been hung by some cunning artificer in such a manner that it stretches out indefinitely in all directions.  In accordance with the extravagant taste of deities, the artificer has hung a single glittering jewel at the net’s every node, and since the net itself is infinite in dimension, the jewels are infinite in number. There hang the jewels, glittering like stars of the first magnitude, a wonderful sight to behold. If we now arbitrarily select one of these jewels for inspection and look closely at it, we will discover that in its polished surface there are reflected all the other jewels in the net, infinite in number. Not only that, but each of the jewels reflected in this one jewel is also reflecting all the other jewels, so that the process of reflection is infinite.

The meta-cosmological implications of this coextensively constellated omni-interrelational web of omni-mutually reflective jewels are apparent in the application of philosopher Robert Lubbock’s light of reason on this allegory:12*
It teaches that the cosmos is like an infinite network of glittering jewels, all different. In each one we can see the images of all the others reflected. Each image contains an image of all the other jewels; and also the image of the images of the images, and so ad infinitum. The myriad reflections within each jewel are the essence of the jewel itself, without which it does not exist. Thus, every part of the cosmos reflects, and brings into existence, every other part. Nothing can exist unless it enfolds within its essence the nature of everything else. 
And as spiritual philosopher Alan Watts alternately metaphored this perspective,13* 
Imagine a multidimensional spider's web in the early morning covered with dew drops. And every dew drop contains the reflection of all the other dew drops. And, in each reflected dew drop, the reflections of all the other dew drops in that reflection.… That is the Buddhist conception of the universe in an image. 

Such at-one-ment is nowadays conveyed in the abstract semantics and abstruse mathematics of relativity theory, quantum mechanics, complex adaptive systems theory, and fractal geometry, all of which lend themselves to allegorical and/or metaphoric representation. For instance, the quantum-mechanical domain is a universally and co-extensively interwoven energetic field of energetic fields within energetic fields, whose unified diversity within their overall at-one-ment is analogous to a glassful of warm, green, salty water. Simultaneously throughout this glassful, all of the water is wet, all of it is warm, all of it is green, and all of it is salty, because each of these four distinctive properties is coextensively omni-present. Thus what the all-encompassing field is doing (being wet), each of its co-extensive subfields does differently, being respectively warm, green or salty in their wetness. 
Ernest Holmes similarly perceived the metaphysical domain as a co-extensively interwoven universal conscious field of conscious fields within conscious fields called “The One Mind,” whose unified diversity within at-one-ment is One-Mindedness that is co-extensively spirited, soulful and embodied, and throughout which all of the One Mind is simultaneously aware (though almost entirely non-cognitively so), all of it is volitional, all of it is responsive to volition, and all of it is potentially manifest, because each of these four distinctive modes of expression is co-extensively omni-present throughout.

In other words, metaphysical fields, like quantum fields, are omni-coextensive, omni-interrelational, omni-reciprocal, omni-mutual, and omni-consequential – which are different ways of acknowledging the universal causal principle of reciprocity, as cited by quantum physicist Eugene Wigner:

We do not know of any phenomenon in which one subject is influenced by another without [the other] exerting a [corresponding] influence thereupon.
To quickly unpack the nature, structure and function of coextensively constellated fields is to semantically transmogrify the Jewel Net of Indra:
· “Omni-coextensivity” signifies the equally universal presence of all such fields.
· “Omni-interrelationality” signifies that each component of the field is co-respondingly related to all other components of the field, and that the allness of the components therein is thus likewise co-respondingly related to each;

· “Omni-reciprocality” signifies the universal impact of each reciprocal exchange in the field upon all other reciprocal exchanges in the field, and the impact of the field’s overall reciprocity on every local reciprocal interrelationship.
· “Omni-mutuality” signifies the universal responsiveness of each local effect in the field to all other local effects in the field, and the simultaneous responsiveness of the entire field of effects to each local effect and vice versa ad infinitum.
· “Omni-consequentiality” signifies that changing any effect in the field changes every effect in the field, and vice versa, as for instance is suggested in Henry Adams’ observation that 

A teacher effects eternity: he can never tell where his influence stops.

Another current scientific insight of coextensively-constellated-fields theory is the observation that all co-extensive fields are omni-fractally self-similar, via the common unity of at-one-ment that is pervasive of all that is.
Quantum-metaphysically, therefore, to the extent that New Thought’s perspectives are workably grounded in the theory of “One Mind,” these perspectives likewise exemplify coextensively-constellated-fields theory. Concerning all such theories, it is essential to keep in mind that in scientific usage the term “theory” signifies something that’s been demonstrated as consistently and applicably workable, yet is always subject to the eventuality of one day ceasing to be so. Thus in contrast to physical theory, which presumes only what currently and transiently is so, metaphysical theory presumes what eternally is so. 
For example, the present “what’s so” of a predictably ongoing omni-mutual interrelationship of the sun with all other objects in the solar system will no longer be what’s so when the sun eventually expands and explodes several billion years from now; nor would it continue to be today’s what’s so were one of its planets to be pulverized by a giant meteor, which is presumably how the asteroid belt was formed between the orbits of Mars and Jupiter. (see http://en.wikipedia.org/wiki/Asteroid_belt)
In spite of all such comings to pass, however, all changes are of form only, while the energy that is forever changing the forms of its expression remains a constant factor throughout all such transience.

In short: it is presumed that scientific theories come to eventually pass as temporary “proofs,” while metaphysical theories come to eternally stay as perpetual “truths.”

A Preface to Clear Minds, Part Two:

The Acausal Triunity of Synchronicity
There is one overall, omni-integral principle of creation, the omni-prevailing dynamic of reciprocity, whose dynamism functions as a universally omni-interrelational field of at-one-ment, within which a change in anything, anywhere is reverberated throughout the entire constellated field to reciprocally alter everything, everywhere, and whose reciprocal reverberations are locally constellated by an equally universalized principle of synchronicity. 
The term “synchronicity” was coined by quantum physicist Wolfgang Pauli and depth psychologist Carl Jung to signify correlated events that defy explanation in terms of the mechanistic paradigm of chain-linked cause and effect. Such an event, for instance, is one’s thinking of someone just before the person calls by phone or otherwise becomes present to us in a manner that totally defies conventional notions of chain-linked causal contingency. 
Pauli’s view of synchronicity is explicit in a statement about their joint work:
To us… the only acceptable point of view appears to be the one that recognizes both sides of reality – the quantitative and the qualitative, the physical and the psychical – as compatible with each other and which can embrace them simultaneously. It would be most satisfactory if physics and psyche (i.e., matter and mind) could be seen as complementary aspects of the same reality.
Hence Pauli’s and Jung’s specification that synchronicity is an acausal principle of consciousness, the term “acausal” signifying neither causal nor non-causal.
Where the conventional causal paradigm posits only two factors (chain-linked cause and effect), the acausal paradigm of synchronicity posits three omni-overlapping factors;

· that which causes (i.e.,  which preordains);

· that which is caused (i.e.,  is preordained);

· that which is consequentially emergent as a preordained effect. 
An operational understanding of synchronicity’s metaphysical dynamics requires a prior operational understanding of the dynamics of preordination. To aid your comprehension of these dynamics you may consult “ADDENDUM ONE: Some Common Sensibilities Reconsidered” on p. 16.
That which causally preordains at-one-ment: Universal Consciousness.  Causation is the whatever-and-however-it-is that initiates the physical cosmos by pre-ordaining a set of dynamically interactive, universally constant and eternal operational principles, such as wholeness and reciprocity. This whatever-and-however is metaphysically defined as a One-Minded field of Universal Consciousness, which is causal of all potentials, possibilities, probabilities and actualities. The causally preordained overall omni-interrelational field of omni-interwoven consequences (aka “matrix”) may be considered the initial or “first effect,” which is thereafter catalytically self-propagating, self-ordering and self-governing of all consequently subsequent effects (the term “catalytic” signifying that the essence of the field is unchanged by any of its outcomes).  
In any given instant or instance, therefore, the cause of any given effect is not its most immediately linked prior effect(s), since all effects are emergent from the entire omni-interrelational field rather than serially from one another. Effects function only at the level of effect, and never are they causal unto themselves. And while it is in the nature of the omni-interrelational causal matrix to be forever rearranging the constellation of its consequential effects, none of these rearrangements alters the pre-ordained nature of the omni-interrelational matrix itself, hence causal principle’s catalytic independence of the changing conditions within its purview.
Furthermore, the causal principle is utterly impartial to all effects, as in the Biblical observation that rain falls equally on the just and the unjust. As Ernest Holmes articulated this impartiality, 

There is no sin but a mistake, and no punishment but its consequence. . . . We are not punished for our sins, but by them. Sin is its own punishment and righteousness its own reward.

Or as world-renowned atheist Robert Ingersoll similarly proclaimed,
In nature there are neither rewards nor punishments – there are consequences.

That which is causally preordained: The realm of all consequential outcomes, aka “effects.”  The omni-interrelational matrix initiated by One-Minded Universal Consciousness is the realm of all consequential outcomes, a dynamic domain of ongoing and ever-recombining energy/matter transactions that functions as an omni-mutual vibratory network of energetically interwoven fields within fields within fields. All motions, exchanges, transformations and other interactions within the cosmic energy/matter matrix are omni-mutually governed by the causally pre-ordaining universal principle of omni-reciprocality. The boundaries within this cosmic networking of coextensive fields are operational boundaries rather than territorial boundaries, which are set and maintained by the fields’ pre-ordaining principles rather than by limiting physical perimeters. Gravity, for instance, is a universal physical effect within the material realm of overall at-one-ment’s expression, i.e., the physically ordering dynamic of omni-mutual interrelationality, whereby the location of each element of the field is established and maintained by the entire cosmic field, not only by its immediately local venue. It is thus that the same overall dynamic of reciprocally universal at-one-ment orders the interrelationality of all realms, while in each realm it does so differently. (The metaphysical analog to gravity, for instance, is love.)
That which is causally effected, i.e. is consequentially emergent: Exchanges of form and energy within the omni-interrelational matrix. The manifestation of transient material forms (effects) and their fleeting interactions (events) reflects the eternal flux of matter/energy that One-Minded Universal Consciousness preordains as the realm of all consequential outcomes. Effects and events are causally governed by the gestalt of the overall matrix, rather than being serially causal of one other by virtue of their immediate local contingency. Effects and events are not causative of one another, they rather are emergently propagated by the overall interactivity of all prior effects.  Every effect and event in the universe has a consequential influence on all other effects and events therein, in accordance with the principles that govern the omni-interrelational matrix. All outcomes within this matrix are co-incidentally propagated, not directly caused, by prior effects and events, as in the manner that the gases oxygen and hydrogen give emergence to water. Though effects and events consequently self-propagate ad infinitum, no effect or event is the cause of any other. For example, neither hydrogen nor oxygen is causal of water, which is an emergent effect of their effective – not causal – union.

While causal principle unchangeably always is, all effects and events come to pass. Every effect is an occasion that comes and goes, and with coming and going variations in its consistency as well, as in the Rime of the Ancient Mariner’s poetic line about oceanic fickleness, “water, water, everywhere, nor any drop to drink.” The only things causative are the omni-interrelational principles that structure, pattern and interconnect all manner of comings and goings. Causality is as enduringly whole as is the field of at-one-ment, while all effects and events therein are transiently partial.

In the omni-interrelational matrix, each individual taking of form or happenstance (i.e., of effect or event) is a self-propagating emergence from the consequential merging of other forms. Thus while the way that all forms work is causative, all forms that work "the way" are propagated as emerging consequential outcomes of the causally effective interactions of prior forms and eventualities..

In this triune relationship, causality has a pre-ordaining rather than an implementing role, while effects and events, rather than proceeding directly from one another, are emergently propagated by the omni-interrelational field of all prior consequential outcomes. In this view all effects and events, rather than having territorially immediate causes, are consequentially and co-mutually propagated by one another’s omni-mutual all-togetherness, according to reciprocally causal principle.
Synchronicity, therefore, is an overall field effect within the realm of all locally consequential outcomes, via which “like attracts like” – and dislike attracts what is disliked – via the mutual resonance of their common sympathetic vibrations rather than by direct one-to-one chain-linked physical correlation.

It is only within such an understanding of coextensively-constellated-fields theory and acausal synchronicity that conceptions of causality in New Thought metaphysics can be properly construed, and especially as this applies to New Thought’s conception of healing.

The Paradox of Healing

Healing is not a process but a revelation….There may be a process in healing, but not a process of healing.  The process in healing is the mental work and the time it takes the practitioner to convince himself of the perfectness of his patient; and the length of time it takes the patient to realize this perfectness..

~Ernest Holmes~

The Science of Mind and other New Thought metaphysical teachings and practices appeal to persons who are seeking to restore wholeness to imperfect conditions in order that said conditions may be healed. Yet New Thought clearly proclaims that so-called “imperfection” is illusory in a universe that, without exception, is at all times, in all places, and in all forms and circumstances an eternal (timeless) and infinite (unbounded) field of whole, complete and perfect at-one-ment, which may be viewed as analogous to the Jewel Net of Indra. 
· “whole” signifies “unbroken,”

· “complete” signifies “nothing left out,” 
· “perfect” signifies “all-inclusive,” 
· “at-one-ment” signifies the universal “common unity” and “co-operativity” (working together) of all that is.
From a New Thought perspective, this eternal and infinite omni-interrelational field of at-one-ment was established at the moment of creation in accordance with a first-and-only causal principle of wholeness. So-called “secondary causation” is, therefore, not causal at all, and rather is consequentially reflective of the influence that each effect has upon all others, and that all others have on each. And this reflectivity is always in accordance with the systemic overall constellational-field-wide impact of causal principle’s all-encompassing and all-governing omni-coextensive, omni-interrelational, omni-reciprocal, omni-mutual, and omni-consequential dynamics. 
Accordingly, the realm of effects is yet another comprehensive field that universally interrelates each effect to all other effects and all other effects to each. It is via this dynamically omni-interrelational network of omni-consequential effects that the universal state of at-one-ment is forever all-inclusively, operationally, and co-extensively maintained. 
In and of themselves, therefore, effects are never causal of one another, they are always and only co-consequentially reflective of each other. Present conditions are never caused by prior conditions, and instead are the co-responding consequential outcomes of previous conditions, as each new effect is locally emergent from the universally co-extensive field of all preceding effects. Yet while all effects are omni-mutually consequential within at-one-ment’s all-encompassing causal field, the causal field itself is not influenced in any manner whatsoever by any its effects, with one exception to be elaborated later: the effect of setting cause in a new motion. Hence the familiar New Thought assertions that “principle is not bound by precedent,” and that “our past is not our potential,” as well as Ernest Holmes’ correlative assertion that
The possibility of demonstrating does not depend upon environment, condition, location, personality or opportunity. 

In other words, causality is an omni-reciprocal field of universal omni-interrelationality, to which all effects accordingly must omni-reciprocally conform, in omni-consequential mutuality. The proliferation of abstract “omni-” language signifies causality’s universal conservation principle, whereby no additional matter or energy can either be created or destroyed, as they rather are only interchangeable or convertible from one form or dynamical modality to another. As astronomer Carl Sagan stated this conservation principle, whereby each new consequence emerges from the universal field of all prior consequential outcomes from the very beginning onward:
To really make an apple pie from scratch, you must begin by inventing the universe.
The universal cosmic field of reciprocally principled omni-interrelationality establishes and maintains a pattern of omni-mutuality that governs the co-extensively interwoven subfield of self-propagating and omni-consequential so-called “effects.” At-one-ment is a thoroughly interwoven universal field of all other fields within fields, and all of which fields – from the overall field of at-one-ment to every co-extensive sub-field thereof – are similarly patterned in their structure and function. This patterning is in accordance with at-one-ment’s principle of reciprocal correspondence: as above, so below; as within, so without. 
The co-extensively omni-redundant patterning dynamic of at-one-ment is uniquely exemplified in and as each locally co-responding sub-field of the cosmic whole. Thus while the entire cosmic field of at-one-ment is operationally the same (i.e., is “self-similarly” omni-distributed) throughout all of its co-extensive subfields, each of its subfields operates that same way at least somewhat differently. Just as each form of wood has its unique grain, and each person has his or her unique fingerprint and DNA, so does every distinguishable combinative component in the universe have its own unique frequency signature. (It is presently thought that each of the respective particle domains of electrons, neutrons, protons, photons, etc., is uniformly signature, and that local variations of frequency occur only when atoms have been molecularly combined. )
It is because the dynamically unifying pattern of at-one-ment is embodied by all of the universe’s parts, however differently so they may go about being and doing so, that the parts are always and only expressing wholeness, completeness and perfection, regardless of any appearances or experiencing to the contrary. New Thought thus makes a cosmic imperative of the saying, "If it ain't broke, don't fix it." From New Thought’s perspective, nothing is ever broken nor ever can be broken, which means that no fixing is ever required.

When we assume the premises 
· that wholeness (and therefore healedness) is the absolute,  original and unalterable cosmic ground state of all that is;

· that this cosmic ground state of at-one-ment pre-exists any particular manifestation of energetic or material figuration thereof; and   
· that the at-one-ment of undivided and unbroken wholeness prevails regardless of any perception or action on our part to the apparent contrary, 
it therefore follows that so-called incidences of “healing” cannot be a result of anything that we ourselves do to whatever we may perceive and experience as being in requirement of a healing. In a universe that is always and only whole, complete and perfect, nothing has ever been nor ever can be in an unhealed state. Thus there is nothing we ever can do to “make whole” what is already whole, and at worst is only appearing to be otherwise.              
Being whole, therefore, is being always and only as undividedly and unbreakably whole as is the overall cosmic common unity of at-one-ment can ever be, so that being anything other than whole is an impossibility. While being whole is subject to what the ancient philosopher, Plotinus, called “discordant harmony,” it is not subject to being broken. Since wholeness is, therefore an unbroken and unbreakable state of at-one-ment, the term “at-one-ment” is synonymous with wholeness itself.
This meta-cosmological understanding of causality is correspondingly a meta-cosmological understanding of wellbeing, which poses a conundrum: if nothing is ever broken nor ever can be broken, and thus never requires restoration to the at-one-ment state, just what, then, is healing?  What is there to be healed? 
Ernest Holmes addressed this question by asserting that healing is the disclosure to oneself of the already ever-present universal ground state of at-one-ment of wellbeing, rather than a procedure that either restores the at-one-ment of wellbeing or brings it about where it has presumably become absent. The Science of Mind is thus a science of self-revelation, not a science of healing, as stated in the epigraph at the beginning of this treatise, which is worthy of repeating:1.
Healing is not a process but a revelation . . . .  There may be a process in healing, but not a process of healing.  The process in healing is the mental work and the time it takes the practitioner to convince himself of the perfectness of his patient; and the length of time it takes the patient to realize this perfectness..
According to Holmes’ understanding, even though there is never an exception to the perpetual actuality of at-one-ment of wellbeing in all things, it is only as this omni-philanthropic universal actuality is disclosed to our perception – i.e., is “realized” (meaning “made real”) in our perception – that it can become present to us as actually experienced at-one-ment of wellbeing. The so-called “healing” process, therefore, is nothing more or less than whatever it takes to heal a perception that wholeness is absent. This does not mean that our perception from the all-encompassing wholeness perspective of at-one-ment thereby reestablishes wholeness that has been absent, rather that only thus do we allow ourselves to know and experience the ground state of at-one-ment of wellbeing that has always been, is and ever shall be present in all persons, places, things, conditions, circumstances and situations. 
In short, all healing is of appearances only. There is never anything to be healed, only at-one-ment to be revealed.
What we call “healing, therefore, is the process of shifting our perception from the perspective of separation (the perception that something is presently exempt from universal at-one-ment and requires a “healing” reconciliation thereto), to viewing from the wholeness perspective of unbroken at-one-ment, in which wellbeing is the only state that the universe allows, because with the single exception of a faulty perception thereof, the ground state of at-one-ment exists at all times in all places, and in all things and occasions.
Cosmological at-one-ment of wellbeing – wholeness of the original, intrinsic and all-encompassing universal field of all other existing fields and their respective content – is the perpetual ground state of all that is. The universality of cosmological wellbeing as a governing principle pre-exists everything that is and all that happens, and therefore likewise pre-exists anything that we are able to think, say or do. Accordingly, healing and wellbeing are not effects that we can cause. 
From a New Thought perspective, there is no effect of wellbeing that can be caused by any person. Causality is an impersonal and cosmically extensive reciprocal principle of omni-interrelationality, not a local operational option of any person, place, or thing. Nor is causality ever a localized condition, situation or circumstance. Causality is a universal principle of omni-reciprocality, via which the cosmological wellbeing all persons, places, things, conditions, situations and circumstances is omni-presently, both everywhere and everywhen, being governed with equal impartially.
It is the perception from wholeness – not merely a perception of at-one-ment from a perspective removed therefrom and thus presumptive of wholeness’s compartmentability – that opens one to the realization that undivided and unbroken (and thus non-compartmented) wholeness is the all-prevailing and never-failing cosmic context of all content, and the grounding common unity of all effects. Within this universal ground of cosmological wellbeing, each effect is a local consequential outcome of the all-encompassing field of omni-reciprocal causal principle. It is only in our miss-taken perceptivity that an effect can appear to be separately “figured out” from the common unity of its cosmic ground state. In actuality, each and every effect is forever fully embodied within, even as it is a full embodiment of, the causal ground state of omni-reciprocal at-one-ment of wellbeing, from which it never can be compartmentally separated regardless of any perceived appearance to the contrary.
Ernest Holmes correspondingly proclaimed that2.   

[T]he laws of mind can be made to control the physical body and the physical environment when they are rightly used, not through denying body or environment, but by including [mind and body] in a larger system.
The “larger system” Holmes referred to is the systemic state of non-compartmentalized wholeness, completion and perfection, in whose at-one-ment of wellbeing all things forever participate and forever fully exemplify, without exception and despite all perception to the contrary.

As embodiments of cosmically absolute at-one-ment of wellbeing, we forever already have the wholeness we seek, both within us and around us, because we are never other – nor is anything else ever other – than the very at-one-ment of wellbeing we presume to seek.
The traditional term for this unearnable and unalterable just-is ground state of at-one-ment of wellbeing is “grace.”
The Process in Healing: Realizing What Is, by Making It Real to Our Perceptivity
The reason healing is not a process – nor can it ever be a process – is that processes occur over time. Yet because there can be no person, place, thing, condition, situation or circumstance from which at-one-ment of wellbeing (and therefore healedness) can be even momentarily absent, it follows that there can be no processing over time of what is a priori timelessly whole and never otherwise. Consequently, there can be only one process relevant to healing, what Holmes called the “process in healing”: our experiencing of the time it takes to alter our perception so that the everywhere-present and everywhen-prevailing at-one-ment of wellbeing to which we are presently merely blind becomes revealed to us.

At-one-ment of wellbeing always has been, always is, and always will be like the sunlight that continually shines regardless of how many clouds or obstacles (including the planet’s nighttime shadow) may obscure our capacity to see its perpetual light show. For instance, just as much light is present in the nighttime sky as in the daytime sky, yet this light can become visible to us only as it is reflected in daytime by our atmosphere, and in nighttime by the moon. Light itself is dark, so that even sunlight itself is visible to us only because its light is reflected by its own material body.
Healing is therefore the experience of unclouding our perceptivity of what forever truly is, so that the actuality of at-one-ment may be fully known and accordingly experienced. Since at-one-ment of wellbeing (and therefore healedness) is a revelation to our perception rather than a result of our perception, Holmes' prescription for all healing was simply stated: 3
The perception of wholeness is the consciousness of healing.

Thus in summary so far:

Once we accept the premise that there is no person, place, thing or happenstance where at-one-ment of wellbeing is or can be absent, healing cannot be a process that 'happens,' 'occurs,' or 'takes place' in finite time. There is no way to "make whole" or to "restore to wholeness" that which is never in other than its pristine cosmological state of at-one-ment of wellbeing. If healing itself is not a process that occurs over time, even when our experiencing of healing seems to be so, then healing is subject to something other than time. According to Holmes, this "something other" that ultimately accounts for any experience that healing does take time, is the duration that attends our experiential acquisition of the ability to perceive from the perspective of pre-existing eternal at-one-ment of wellbeing.
It is utterly essential that we acknowledge a further refinement of the process in healing that goes beyond Holmes’ prescription, which is not literally what he called perception of wholeness, and is rather perception from wholeness. All perceptivity of wholeness and all consciousness of healing is a perspective on wholeness from the viewpoint of some portion of the whole that is thereby perceptually distinguishing itself from the at-one-ment of wellbeing that it is remotely perceiving. In contrast to any such remote perception of presumably detached at-one-ment, perception from the embodied state of at-one-ment views all that is from the perspective of the grounding field of the comprehensive and unbroken totality of wellbeing. Thus while every perception of wholeness is a localized point of view on at-one-ment, perception from wholeness has only the at-one-ment of wellbeing’s  points to view.
The perspective from at-one-ment is what Jesus’ referred to as “perfection” when he commanded, “Be ye perfect even as your Father in Heaven is perfect.” Because the Aramaic word that has been translated as “perfect” means “inclusive of all things,” a precise translation of Jesus’ commandment is accordingly, “Be ye inclusive of all things, even as your Father in Heaven is inclusive of all things.”3a.
In other words:  Be ye perceptive from the undivided wholeness of primal at-one-ment of wellbeing.

Holmes acknowledged such perceptivity in a comment on Jesus’ teachings:3b.
When Jesus explained to his disciples that they had failed to heal because of lack of faith, they protested that they did have faith in God. Jesus explained to them that this was insufficient: they must have the faith of God. The faith of God is very different from a faith in God. The faith of God IS God, and somewhere along the line of our spiritual evolution this transition will gradually take place, where we shall cease having a faith IN and shall have the faith OF.

In further summary, therefore:

All healing is of perception, and only of perception, and never of a person, place, thing, condition, situation or circumstance perceived. The realization that healedness is everywhere and forever all-prevailing, from cosmic beginning to cosmic end, is the only attainable objective of any “healing” endeavor that takes place in time. 
In conclusion of all the foregoing, the only thing that can ever require healing is the perception that healing is required.
The Paradox of Causation

The writings of Ernest Holmes and other New Thought authors abound with references to the principle of cause and effect. Yet Holmes himself stated that4.  

A treatment rightfully given is absolutely independent of every theory of physical cause and effect, of psychic cause and effect, or psychosomatic relationships.
Holmes thus acknowledged that affirmative prayer (aka “spiritual mind treatment”) does not have causal agency. It only reveals what has already been cosmologically causally established as the foundational ground state of all that is. The universe emerged from the at-one-ment of God’s faith, and that at-one-ment of wellbeing has never been compromised, nor can it ever become so.

With reference to healing, therefore, it was essential for Holmes to dismiss all phenomenally-based theories of cause and effect, because every such theory presumes that each condition is caused by one or more preceding conditions – in short, that present conditions are caused by rather than responsive to previous conditions, as if principle actually is bound by experiential precedent and as if our past actually is a measure of our potential. Contrary to this conditional view, Science of Mind (and New Thought generally) instead presumes that causality, while it establishes at-one-ment of wellbeing in all conditions, is otherwise independent of any and all conditions that thereby are emergent from the universal causal field. 
Causality cannot, therefore, be altered by any effect because, with one notable exception, effects have no influence on causality. Causality is thus analogous to a catalyst that is not modified by the interactions that it makes possible. In this sense, therefore, causality is universally – and thus omni-locally – catalytic of every effect and every event.
The one exception to the inalterability of causality by its effects is the practice that Holmes called “setting cause in a new motion,” which is what we do every time there is a shift of local perception. (Holmes occasionally also used the inaccurate term “setting a new cause in motion,” as if there were more than one (and presumably “old”) principle of causation. This is a rare semantic slip in his otherwise consistent fidelity to the New Thought perspective on causality.)
While causality is operational in the non-manifest field of all latent possibilities, effects are operational in the causally manifested realm of all possible consequential outcomes. In the mechanistic paradigm, such distinctions are perceived as dualities, i.e., as states of contrary opposition. Holmes instead perceived all valid distinctions of twoness as “dual unities,” i.e., as mutually co-operative aspects of a single wholeness that works together in seamless at-one-ment of wellbeing. The term “dual unity” signifies what in quantum physics is called a “complementarity,” such as light’s simultaneous complementary existence as both particles and waves. The terms “dual unity” and “complementarity” signify a perspective from at-one-ment that is comprehensive of all parts, and both terms are in keeping with a pronouncement by one of quantum physics’ founders, Niels Bohr:X
The opposite of a correct statement is a false statement; but the opposite of a profound truth may be another profound truth.
It was from Ralph Waldo Emerson’s perspective of complementarity (which he perceived as “compensation”) that he additionally noted,
A foolish consistency is the hobgoblin of small minds.

From the perspective of perceptivity that proceeds from the wholeness of at-one-ment, the realm of all consequential outcomes was initially and forever ongoingly established “in the beginning,” as a realm in which every effect is a locally emerging consequence of the reciprocal interaction of other immediately identifiable effects – and ultimately of all effects in the universal field of consequential outcomes – in accordance (accord-dance) with the causal principle of omni-reciprocal interrelationality. Hence the Biblical dictum: "Be ye in the world but not of it," which prescribes that we be at cause in the world rather than being at the world’s effects. And hence also the principle on which is founded Holmes' declaration that (to once again be repetitive)5.    
The possibility of demonstrating does not depend upon environment, condition, location, personality or opportunity. 
Our demonstrations do not depend upon any effect or any combination of effects whatsoever, other than effect of redirecting causality toward an alternative outcome. Effects are the consequential outcomes of demonstration, and are never in themselves a causal precedent of a demonstration, nor are they ever caused thereby.
In summary once again:

Within the causally omni-reciprocal field of the totality of possibilities is the sub-field of all causally omni-interrelated consequential outcomes, in which new effects are propagated – not caused – as the latest consequential emergent outcomes of the dynamics of other effects, and in which all effects omni-mutually co-respond in accordance with the invariant and immutable causal principle of omni-reciprocal mutuality.
The subfield of all consequential outcomes, aka “effects,” is uniformly, universally, eternally and unalterably permeated with wholeness which, since the at-one-ment of wellbeing thereof is the intrinsic state of all that is, is accordingly perfectly embodied by all that is. Nothing can modify the intrinsic cosmological state of at-one-ment of wellbeing that we call “wholeness,” for while every extrinsic condition both embodies and is embodied by the wholeness principle, its intrinsic at-one-ment of wellbeing is itself unaltered by any of its embodiments. The immutability of wholeness is the very foundation of the cosmic stability which allows the universal subfield of all consequential outcomes to be in perpetual flux throughout its realm without disintegrating into chaos. 

An interesting side note at this point is the fact that Isaac Newton originally termed the calculus of cosmic interrelationality as “fluxions,” whose perceived metaphysical implications were in his day the occasion of derisive public ridicule.  

This metaphysical and synchronistic perspective on wholeness differs radically from the mechanistic view. For example, from the perspectivity of mechanistic physical science:

•
there are no primal ‘qualities’ of existence, only secondary quantities of existence, and accordingly there can be no such thing as primal “wholeness”;

•
a whole is the additive sum of its parts, which though it may take the form of a separately compartmentalized whole, cannot be a single concentric totality overall; 
•
causality is a direct formative action on each of the universe's parts by one or more immediately contingent other parts, as well as a formative reaction of each part on all other immediately contingent parts;

•
each effect is caused by prior effects and is the cause of additional effects.

From the perspectivity of New Thought metaphysical science:
•
the universal quality of at-one-ment of wellbeing call “wholeness” precedes and orders the emergence of anything that has existence or takes place, because the initial moment of Creation was itself an embodiment of wholeness via the principle of reciprocally causal at-one-ment of wellbeing;
•
at-one-ment of wellbeing is embodied within and is thus intrinsically internal to each of the universe’s parts;

•
causality establishes the invariantly and immutably principled patterns of interrelationship that govern the universe’s parts, and it is the resulting omni-interrelational matrix in its totality that governs each immediate exchange therein;

•
all effects are propagated as consequential outcomes of (not caused by) all prior effects in the universal field of all preceding consequential outcomes, in accordance with omni-reciprocal causal principle.

This stark contrast between physical and metaphysical paradigms of causality signifies more than a difference of degree. As do the mechanics of Newtonian and quantum physics, these paradigms differ in kind. At the same time they are equally as complementary as are Newtonian and quantum physics, neither of which invalidates the other, since each is thoroughly workable and correspondingly “right” within its pertinent domain. In fact, when the appropriate quantum mechanical constructs are applied to the macro-physical cosmic domain, they agree with Newtonian mechanical calculations. It is because Newtonian calculations nonetheless in turn disagree with quantum calculations of the micro-physical cosmic domain that both perspectives are required to adequately model our experiencing of the two major domains of reality that are known to conventional science thus far.
According to conventional science, there are no known realms other than the macro-physical and micro-physical, despite the fact that conventional science now acknowledges that these two realms account for only 4% of the known physical universe. It is assumed that the so-called “dark matter” that holds galaxies together and “dark energy” that expands the universe, and which together govern the other 96% of the universe, will eventually both be proven to be physical as well, because science utterly denies any possibility of there being a non-physical domain of reality. Yet there may be a correspondence between Ernest Holmes’ opening statement in the Science of Mind textbook,
We all look forward to the day when science and religion shall walk hand in hand through the visible into the invisible.

and Nicola Tesla’s proclamation that

The day science begins to study non-physical phenomena, it will make more progress in one decade than in all the previous centuries of its existence.
Just how is the wholeness of at-one-ment of wellbeing actually perpetuated and maintained as intrinsic to all that is? An attempted adequate response to this question is generating a website (to be announced) dedicated to this very purpose.  Suffice it for now to say that the answer to this question appears to lie in the mysteries of (if not beyond) quantum-mechanical reality. Theoretical physicist Henry Stapp suggests that the quantum realm prevails by perpetuating the initial conditions from which the universe was created.6. The universe’s underlying quantum matrix may therefore include the ongoing presence of the originating "moment," which one philosopher has called the "ever-present origin."7. One conclusion that may be drawn from all of this is that the process of “cosmogenesis” (the origination of the cosmos) is a never-ending, perpetually ongoing, eternally “now” moment of causation. 

In any event, for those who are inclined to further understand the interrelationship of quantum-mechanical events with the durability of "unbroken" wholeness, this aspect of at-one-ment has been extensively explored by David Bohm, in terms of an implicate order of undifferentiated at-one-ment and an explicate order of differentiated wholeness.  8.
The Process in Causation: “Using” the Science of Mind 

Like the at-one-ment of wellbeing that it pre-ordains, causation just is as a given. Causation and the wholeness thereof are an all-encompassing, all pervading and all-perfusive omni-interrelational and immeasurable quality of all that is, not a local exertion of measureable force in equally measurable spacetime. Accordingly, for the same reason that there is no process of healing, there likewise is no process of causation. Things are as they are because that is the way their local at-one-ment of wellbeing is expressed. Yet just as there nevertheless is a process in healing, so is there a process in causation. The process in causation is the “learning curve” that attends our acquiring of the all-to-all wholeness perspective as a complement to our categorical part-to-part perspective. (Some classical terms for this wholeness-tending process in causation are “alchemy” and “the sacred marriage,” whose respective approaches to self-transformation are beyond the scope of this discussion.)

This process-based understanding of causation is another example of the inadequacy, from the New Thought metaphysical perspective, of the conventional scientific paradigm of cause and effect. This paradigmatic shortcoming besets us, for instance, when we consider the prospect of “using” the Science of Mind and its practice of affirmative prayer/spiritual mind treatment. Since Science of Mind cannot be applied to cause a healing to take place, but only to reveal the a priori wholeness (and thus healedness) of the at-one-ment of wellbeing in and of all things, the Science of Mind also cannot be “used” in the ordinary sense of this verb's meaning, which is to employ something as a means to an end on behalf of causing an as-yet-nonexistent result.

When we relate to affirmative prayer as a means to an end, and thus “use” it with the intent of changing the realm of effects, rather than with the intent of altering our perceptivity of the realm of effects, we assume the role of participant in a process that takes place over time. With our perspective thus bound to the consequential realm’s perceptivity of separation, any revelation of wholeness is accordingly obscured. The most we can accomplish by any physically or mentally consequential approach to healing is a temporary cure, for in the absence of revealed wholeness –perception from wholeness – whatever is cured may again be experienced with renewed or different symptoms of "brokenness" (i.e., of dis-ease, distress, disharmony, illness, imperfection). Holmes’ dismissal of mechanical theories of cause and effect was consequential to his own recognition that only a mere transient cure, not a full healing, can be derived from physical, psychological and psychosomatic processes.

Affirmative prayer does not change persons, places, things, events, etc., it changes only our beholding thereof.  Affirmative prayer is for the clarification of false perceptions only, not for the alteration of conditions.  Clarification of perception reveals the eternality of healedness, while alteration of conditions, however powerful it may be, has at best only the transient consequence of a cure. So-called “healing” is ultimately transcendent of all conditionality.
We are, of course, no more 'wrong' or 'bad' when we employ New Thought to cure symptoms than we are when we idle an aircraft engine of several thousand horsepower on a runway. But just as we prefer being airborne toward our destination rather than idling on the ground, there are many who prefer to participate in the experiencing of lasting “healedness” rather than the experiencing of a temporary and partial fix. Among the latter is a Religious Science practitioner whose first question to each new prospective client is, “Do you seek a healing, or just to stop hurting?” – thus articulating the choice between being at enduring cause or merely at temporary consequence. 

In other words, elimination of dis-ease is the outcome of a full healing, not merely a temporary remission or alleviation of its symptoms.  
Affirmative Prayer as Revelation

Like all of New Thought metaphysics – when appropriately understood – Science of Mind is a revelatory science, rather than a make-things-happen science. This assertion in no way contradicts Ernest Holmes' statement that "The Science of Mind is not a special revelation of any individual; it is, rather, the culmination of all revelations."9. Far from denying its revelatory nature, Holmes merely asserted that Science of Mind is an inclusive synthesis of humankind's accumulated revelations. As such, it is a contemporary expanded and enlarged restatement of what Gottfried Leibniz and Aldous Huxley called "the perennial philosophy."10.  
Science of Mind's revelatory practice of affirmative prayer aligns the perception of its practitioners with the actuality of wholeness by enabling them to transcend their habitual bondage to sensory distinctions in the realm of all consequential outcomes. Sense-dependent awareness is incapable of more than curing and fixing, since our individual mentality, being less than the totality of One-Minded Universal Consciousness overall, has a correspondingly reduced ability to influence the consequential realm. Only as our individual mentality realizes – "makes real" to its own experiencing – its at-one-ment of wellbeing with the totality of Universal Consciousness, do we draw upon the entire available capacity for revealing all effects as they truly are: representations of universal, unbroken wholeness. As explained by Ernest Holmes:11.
When we realize that the Law of Mind in action is a mechanical force, all sense of compulsion or trying to make things happen will disappear from our consciousness.  We shall proceed on the assumption that thoughts and things are identical.  Our time will be spent more in acquiring a consciousness than in trying to make things happen.
Ironically, Holmes' description of the Law of Mind in action as "a mechanical force" tends to convey the very local fixation that it presumes to deny, reflecting once again the inadequacy of the mechanistic paradigm. Any association of metaphysical law or of mental law with mechanism is suggestive of processing that takes place over time, and thus obfuscates Holmes' ultimately non-mechanistic perspective on causality, in contradiction of his assertion that healing is not a process.

Had Holmes more accurately stated that the Law of Mind in action is "like" mechanical force in its precision and automaticity – albeit its often being less immediately productive of a formed outcome – his thinking would nonetheless still be confined thereby within the mechanistic paradigm. His commitment to establishing a contemporary scientific metaphysics, a science of mind, inevitably bound him to the scientific paradigm of his own day, which was incapable of addressing causality from his own far deeper perceptivity. And even today’s most leading edge generally accepted scientific paradigms fall short of a full comprehension of at-one-ment.
Holmes’ inconsistencies were the inexorable outcome of the conceptual limitations that confine the verbal expressions of anyone whose overall knowing exceeds the capacity of the prevailing paradigm’s available conceptual language to convey it. Such knowing qualifies as what philosopher Michael Polanyi called “tacit knowledge,” which is defined as “the more one knows than one can say.”11a. Holmes not only knew far more than he could say, he was aware that his knowing outstripped his available vocabulary. Thus on behalf of alerting others to the more he knew than he could say, he encouraged them to hear and read between the words and lines of both his spoken and written discourse.

The Interwoven Networks of Effect: an Alternative Perspective on Causality 

Ernest Holmes was caught in a "paradigm bind." The term "paradigm," from the Greek word paradigma, signifying "pattern," designates the patterns of thinking that structure one’s overall view of reality, and does so inclusively of one’s ideas, thoughts, beliefs, assumptions, opinions, attitudes, mindsets, points of view and other perceptual constructs. Adherence to a given paradigm establishes an overall construct of ultimately terminal awareness that leaves unexplained – because it remains unexplainable of not altogether unnoticed – anything that does not fit within the paradigm's definition of "what's so."12.
A paradigm, like its subsidiary mindsets and other self-limiting patternings of thought, is therefore analogous to a net for catching fish. For example, imagine a blind man fishing with a net of one square inch mesh.  His inability to catch a fish that is less than one inch long would make it logical for him to conclude that there are no fish of such length. In much the same way, a pattern of thought that is governed by a mechanical paradigm precludes perception of a non-mechanical interrelationship. It is in this manner that everything which cannot be detected by the filter of our current assumptions slips through the filter unnoticed. 
For example, when atmospheric scientists first noticed an enormous hole in Earth’s ozone layer via their periodic statistical analyses of atmospheric distribution, they were astounded at how it so suddenly came about. Only upon consulting their archived statistical data did they discover that the emerging ozone hole had been present and steadily expanding for several years. They had not (nor could they have) noticed the hole before it was sufficiently large, because their prevailing perceptual constructs did not allow them to conceive such a possibility until it no longer could slip through the filter of their perceptual net of predispositioning assumptions.  

According to the conventional scientific paradigm of causality, the universe is a Great Machine, in which every effect or condition has a cause, the most immediate cause of each effect or condition being a more or less immediately contingent prior effect or condition. By implication, since this chain-linked view of cause-and-effect represents a process occurring over time, everything can be traced back in time to a first, originating cause, known in contemporary cosmology as "The Big Bang," and subsequent to which all forms and events are effects that are causally linked within a progressing chain-linkage of all prior effects, and hence the paradigm of so-called material “progress.”
As we have already seen, and again now briefly review in complementarity to the mechanistic paradigm of causality, the metaphysical paradigm of causation, like the scientific one, also posits an originating cause, One-Minded Universal Consciousness, a cause 
· that is not only initially but forever operative, 
· that is not only locally present in the beginning but is thereafter everywhere and everywhen omni-locally present, 
· and that is impervious to changing conditions in the realm of all consequential outcomes. 
In contrast with the linearly chain-linked progression of cause-effect relationships, the metaphysical paradigm of causality presumes an all-comprehending network of omni-interrelationally interwoven and interacting consequential outcomes, which continue to Be classified as “effects,” and all of which embody and exemplify an immutable set of causally omni-interrelated principles.

One-Minded Universal Consciousness is thus posited as the everywhere ever-ongoing and ever-present initiating cause of all that is. This hypothesis is portrayed in the opening verse of the Gospel of John, where the term "word" represents the gestalt of meaning that we today associate with the term "consciousness":  "In the beginning was consciousness, and this consciousness was with God and this consciousness was God." 
The hypothesis that the cosmos has emerged from pre-existing intelligence, and that cosmic ordering principles accordingly precede all manifestation of universal order, is today being entertained by highly respected scientists as well. For instance, as astrophysicist Freeman Dyson asserted in the April 26, 1988 issue of U.S. News and World Report:
The mind, I believe, exists in some very real sense in the universe. But is it primary or an accidental consequence of something else? The prevailing view among biologists seems to be that the mind rose accidentally out of molecules of DNA or something. I find that very unlikely.
It seems more reasonable to think that mind was a primary part of nature from the beginning and we are simply manifestations of it at the present stage of history. It's not so much that mind has a life of its own but that mind is inherent in the way the universe is built, and life is nature's way to give mind opportunities it wouldn't otherwise have . . . . So mind is more likely to be primary and life secondary rather than the other way around.
And as Dyson additionally testified in his book, Infinite in All Directions:
It appears to me that the tendency of mind to infiltrate and control matter is a law of nature . . . . The infiltration of mind into the universe will not be permanently halted by any catastrophe or by any barrier that I can imagine. If our species does not choose to lead the way, others will do so, or may already have done so. If our species is extinguished, others will be wiser or luckier. Mind is patient. Mind has waited for 3 billion years on this planet before composing its first string quartet. It may have to wait for another 3 billion years before it spreads all over the galaxy. I do not expect that it will have to wait so long. But if necessary, it will wait. The universe is like a fertile soil spread out all around us, ready for the seeds of mind to sprout and grow. Ultimately, late or soon, mind will come into its heritage. What will mind choose to do when it informs and controls the universe? That is a question which we cannot hope to answer.
Dyson’s prospective resuscitation of the long-standing ancient view of mind as a posited cosmic function is reminiscent of Christ's citation of the 118th Psalm, "The stone which the builders rejected, the same is become the head of the corner."  (Matthew 21:42)

The New Thought view of causality accordingly assumes priority of intelligence in the cosmic evolutionary scenario,  and may be summarized as follows: 

Within One-Minded Universal Consciousness is a dynamic matrix of principled omni-interrelationality, which governs the omni-integral activity of all effects, whose omni-mutually recombinant influences, in turn, consequentially propagate further effects. From this perspective, so-called 'first cause' is not an initial one-time-only event in a subsequent series, but remains ongoingly originative in the universe as the enduring potential for perpetual re-creation in the realm of all consequential outcomes. In the metaphorical terminology of computerese, the omni-interrelational matrix of all consequential outcomes simultaneously "parallel processes" all co-existing forms and ehappenstances in an ongoing manner, rather than in serial chain-linked succession.

What is thereby causally pre-ordained is:
· all substance from which effects take form and interrelate; 

· the omni-interrelational structure of omni-mutual interconnectivity within which effects take form and interact;
· all possible ways of taking form and all possible interrelationships that forms may exhibit in their exchanges with one another.

In brief:
One-Minded Universal Consciousness, as first self-originating cause, establishes a field of omni-interrelational wholeness, whose cosmological at-one-ment of wellbeing governs all exchanges within the overall co-responding field of omni-consequential outcomes.
This metaphysical conception of an indivisible realm of all consequential outcomes, whether they be forms or happenstances, and which is ongoingly governed according to reciprocally causal principles of omni-interrelationality, is so different from the linear mechanical model that the perceptual makeover of the prevailing paradigm to an alternative paradigm is required for its expression.  
Synchronicity is a leading contender for that alternative paradigm.
ADDENDUM ONE:

Some Common Sensibilities Reconsidered

What follows is a modified excerpt from another paper, “The Synchronicity of Perfect Being,” which explores far less systematically the same paradigmatic shift that this paper addresses.
A major obstacle to our comprehension of the synchronicity paradigm is our prevailing habit of perceiving manyness. We tend to see only the manyness of effects, and not the wholeness that emerges from the invisible cosmic omni-interrelational matrix that structures all effective interactions. We then explain the manyness in terms of each part's being caused by another part – “A” is causal of “B” which in turn causes “C” which in further turn causes “D” and so on – and are seen to do this either prospectively or retrospectively, along a mechanically chain-linked fence of cause and effect. Via this paradigmatic perception of linearly progressive chained relationships, we are perceptually beholden to appearance of compartmented manyness at the expense of our perceiving from the integral wholeness of the many. We tend to see manyness only as limited sequences of individual linkages, rather than as an all-encompassing integral web of omni-directional multiple omni-mutual linkages in dynamic interrelationality, like that imaged in the Jewel Net of Indra.
Some further implications of the synchronicity paradigm also suggest a requirement for fresh thinking:

•
It is misleading for us to speak of "first cause," because there is no second one. Cause is singular. Only effects are plural. [NOTE: The "Big Bang" hypothesis presently continues to satisfy our intellectual demand for the specification of a "first" physical effect.]

•
There being no causal “chain,” only an integral web of multiply interlinked and omni-interrelationally networked emergent effects, so-called "multiple causation" refers not to more than one cause, rather to effects that continually and integrally emerge from a multiplicity of prior effects rather than from a single effect, such as the effect of water (H20) emerging from and as the merging hydrogen’s and oxygen’s effects.
•
Effects are preordained, not predetermined. Therefore, while principle-governed "behaviors" of matter – whether living or inanimate – may be graphed in the realm of effects as a bell-shaped curve, and while every identifiable effect is thus pre-ordained to have a position on the curve, the exact position of any single effect is subject to a statistically probable rather than an absolute predetermined outcome. 
· As an example of this distinction between preordination and predetermination, if the bottom half of an hourglass were removed and the top half rigidly suspended in midair, whenever the exactly same volume of the same sand (i.e., every grain thereof) is poured repeatedly into the top half, the sand flowing from the top half will form the same general size and shape of pyramidal pile where it comes to rest, no matter how many times this procedure is repeated under identical conditions. Yet while the final shape and size of the overall pile is consistently preordered (aka “preordained”), and is thus determinatively predictable within a range of only slight variance of outcome, the final position of any single grain of sand in any subsequent  pile is unpredictable, i.e., is non-predestined, and will thus show up in a different part of each subsequent pile whenever the same procedure is precisely repeated. This element of "chance," "play," or "free will" within the overall interrelational cosmic (as well as meta-cosmic) matrix is an inevitable consequence of an indeterminative correspondence between causality in general and specific effects in particular. This "cubic centimeter of chance" (to quote Yaqui nagual Don Juan) is what mostly accounts for the small range of variance in the outcoming shapes of successive sand piles. In other words, there can be no such thing as "ultimately identical conditions." 
•
Vibrationally aligned (co-responding) effects need not issue from a single sequence of prior effects in order to be related, as in the oft-cited “co-incidence” of a thought about someone and an immediately subsequent telephone call from the person thought of.
•
The better our understanding of the omni-interrelationality of all effects within the integral matrix of universal causality, the more effective are we (a la Genesis 1:28) in our command of the effective realm of all consequential outcomes.
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