The all-encompassing dynamism of cosmological wellbeing is exemplified in the overlapping patterns of raindrops falling on water, via which the outward rippling vibrations from each center are interwoven with the vibrations of all other centers, so that every local center becomes interactive with all of the others. This is likewise how the dynamism of each thing that locally exists and/or happens in the cosmos is interrelationally blended with the dynamism of all else in the cosmos, whether animate or inanimate, and from the very small (for instance, quarks) to the very large (for instance, quasars).

The universally interactive all-encompassing dynamism of cosmological wellbeing was described by philosopher of conscious evolution Ernest Holmes in three short sentences:
Everything in the universe exists for the harmonious good of every other part.

The universe is forever uniting what is harmonious and diminishing what is not.

It is the unessential only that is vanishing, that the abiding may be made more clearly manifest

In short: harmonious universal at-one-ment is the prevailing rule of the cosmos as a whole, while all disharmony is both local and exceptional to this rule, and is likewise locally resolved by its own self-disorganizing dissolution within the harmonious context of the cosmic whole. Every local disharmonious exception to the overarching cosmic rule invokes the resolving harmonization thereof.
The harmonizing dynamism of universal wellbeing is built into the grand order and design of the cosmic totality, hereafter sometimes abbreviated “the cosmic g.o.d.” This cosmic dynamism may also be signified as “the self-originating source of universal at-one-ment,” or more simply, “the cosmic s.o.s.” – a most fitting abbreviation because cosmological wellbeing is evoked by every local signal of distress. This order-maintaining dynamism is ever-and-everywhere present, as it encompasses and interconnects all that exists, past, present and future, via a universally distributed all-inclusive and self-organizing common unity of self-similarly patterned energetic processes. Among all of the things and/or happenings that notably differ from all else within the cosmos, this universal common unity of energetic patterning is the difference that makes the biggest of all differences.
Holmes’ description of cosmic dynamism is worthy of debriefing, sentence by sentence.

Everything in the universe exists for the harmonious good of every other part.
Skeptical minds may be inclined to think, “Oh yeah? Well how about germs? What good are they for harmonious wellbeing?” This question was elegantly addressed by a former editor of Science of Mind magazine, John Neindorff, in his 1980 book, Listen to the Light, where he had this to say “About Germs”:
Nobody loves a germ. In fact, we might ask why the natural universe, if it nowhere acts contrary to its own well-being, even allows the existence of germs (meaning the disease-causing bacteria or microorganisms).

This is not an idle inquiry, for it probes directly into our real opinions of nature.  Despite our certainty that disease has no ultimate reality, if we attribute to the agencies of disease—to germs—qualities of inherent malevolence, we have invented the devil again. We unthinkingly accept the idea of a dualistic universe, finding ourselves looking upon germs as actual malignant forces. We have banished Satan from our theology but rediscovered him with our microscopes.

It would be helpful, then, if we could develop an attitude toward germs which is realistically consistent with our belief in a congenial universe, so we might consider a natural aptitude of the common ant.

The ant and his cousins in function carry away organic material which was once but is no longer animated by Life (they must, or the world would be clogged by slowly decomposing carcasses).  Yet we do not consider the ant to be evil. He may annoy us by his interest in our jelly jars and table scraps, but we recognize that he is only doing what it is his instinctive nature to do.

Can we think less of germs?  We might well recognize that germs are an integral part of a harmonious universe, and that, like ants, their function is to be involved in disassembling matter which is somehow not expressing Life, or is not doing so properly. In such a situation, the Law of nature commands that the malfunctioning instrument of expression be taken apart, so its presence does not go contrary to the Life-essence of the universe. The disassembly is carried out by the appropriate organisms, which are attracted infallibly and automatically by the very existence of the malfunction.

This means that actually, germs do not bring disease, but that disease brings germs, and that the disease which brings them must be something other than physical.  When physical evidence of the germs' work is finally seen, it is called "sickness," though the sickness is only a symptom of something—no doubt mental—which had previously sent warning signals into the Law of the universe, requiring that the impersonal agencies of balance be sent in.

This suggests an affirmative way of viewing disease, one aspect of which is that if we discover ourselves becoming sick, rather than feel hostility toward an invading germ, we should recognize that it, no less than anything else in nature, is innocently and instinctively doing as it should. We should therefore acknowledge the germ, consciously and affirmatively recognizing that there is no evil about it. We brought it, so we are once again freely and lovingly expressing Life.  Thus the germ, lacking further interest in us, will go away in accordance with the same perfect Law that brought it.

