The Coming Era of Divine Husbandry:
Emulating the Fatherhood of God
Good morning. My name is Noel McInnis, and I’m a recovering adult. More accurately, I’m a recovering adult child of God. And so it is with most human beings, for reasons that I shall make clear.
I would like to begin by sharing with you God’s theme song. (Everywhere I go . . .) I cannot divorce myself from that as which I move and have my being. Nor can I divorce myself from that in which I move and have my being. It is our collective and inescapable weddedness to that in which we all commonly share our movement and being that I shall address this morning.  Everywhere I go, here I am, unable to escape either the source or consequences of my being, and unable the collective consequences of humanity’s being.
In addition to being a denominationally ordained minister of New Thought, I am also a self-ordained minister of Newer Thought. With Rev. David Alexander, senior minister of New Thought Ministries of Oregon, I am presently writing a book whose working title is Newer Thought: The Metaphysics of Inclusivity.
Newer Thought is an extended and more comprehensive version of New Thought that is at once inclusive as well as transcendent of New Thought. New Thought is about taking self-custody of our own individual beings, while Newer Thought is about taking joint custody of all beings. What New Thought is to the individual application of metaphysical law, Newer Thought is to the collective application of metaphysical law. What New Thought is to our individual unity as self-custodians, Newer Thought is to our common unity as planetary custodians. Newer Thought is the metaphysics of what Sharif Abdullah calls “creating a world that works for all.”
Four decades ago, when the idea of planetary custodianship first occurred to me, I was told that the idea was too abstract for all but perhaps a handful of people on the planet to comprehend, and was also too impossible for anyone to take seriously. Yet I knew that I would one day live in the time for which the idea of planetary custodianship had come. Today is that time for which the idea of planetary custodianship has come bearing the name of “inclusivity”. I was certain its timeliness would be at hand no later than the culminating years of my present life expression, because I knew that we were already entering what Christians call the “end times” and what Christ instead called (when accurately translated) “the new beginning”.  

Planetary custodianship is a very old idea that shows up in the very first chapter of Genesis. Planetary custodianship has been humanity’s role from the very beginning, as acknowledged in the Bible’s first commandment – not the first of the 10 moral commandments given to Moses, rather the custodial commandment given to both Adam and Noah. 
Adam was commanded to "Be fruitful, and multiply, and replenish the earth, and subdue it; and have dominion [over the earth]” (Genesis 1:28). When this same custodial commandment was likewise given to Noah, God shortened it to "Be fruitful, and multiply, and replenish the earth” (Genesis 9:1). No longer were subduing the earth and having dominion included in God’s custodial commandment, since it was the horrible way in which God’s humanity had established earthly dominion that God wiped out the first draft of creation with a flood in order to give it a fresh start. 
Nonetheless, we continue to be so preoccupied with the subduing and conquest of nature on behalf of planetary dominion that we tend to completely overlook the custodial purpose of such dominion, which is to replenish the Earth as its custodial species and thereby emulate the fatherhood of God. 
God sealed the covenant made with Noah with the sign of a rainbow. As this covenant is described in an American folk song recently recorded by Bruce Springsteen in his tribute to Pete Seeger, “God gave Noah the rainbow sign, it won’t be water but fire next time.” For those who take the Bible seriously, whether literally or metaphysically, this promise of “fire next time” of gives major pause for thought about global warming.
Ralph Waldo Emerson proclaimed that “There is a single mind common to all individuals.”  New Thought focuses on only two/thirds of the trinity thus honored, “single mind” and “individuals.”  The other third, our commonality, is largely ignored. 

New Thought’s paradigm of single-minded, self-custodial individuality focuses on diversity – the things that make us unique and therefore different. This mindset is essential to our practice of self-dominion as we take individual charge of our unique expressions of Spirit. Yet it is equally necessary to honor our commonalities, because our individualized unities can exist only within the sustaining common unity from which our diversity emerges.
Our common unity not only makes humanity one as a global species, it also binds us together in singular union with all else that lives and all that makes life possible. Our common unity makes us kindred participants in our Earth’s evolution of life’s global kindom. Our common unity transcends kingdom consciousness, known today as “empire” consciousness, with kindom consciousness – awareness of Earth as a single living community. The KINDOM OF LIFEKIND is the leading edge of Earth’s evolutionary unfolding. Unfortunately, however, humanity’s participation in that kindom is presently dysfunctional to the extent that we are violating the underlying vital commonalities by which all that lives is sustained.  

Everyone’s individuality is compromised and at risk when our commonalities are violated, and never before have the commonalities that evolve and sustain our life on Earth been more systemically violated by humanity-at-large than they are today. It is timely, therefore, for us to complement New Thought’s self-custodial metaphysics of individuality with Newer Thought’s community-custodial metaphysics of inclusivity. When I say, therefore, that Newer Thought is the metaphysics of “creating a world that works for all,” I mean what Sharif Abdullah meant when he made that phrase the title of his book. Newer Thought is the metaphysics of creating a world that works for all that lives and for all that makes like possible. Newer Thought, in other words, is the metaphysics of planetary custodianship.
As a way of contrasting the planetary-custodial nature of Newer Thought with the self-custodial nature of New Thought, I have several exhibits to share with you.
Exhibit A: I Asked God

Exhibit A arrived in my e-mail box several years ago, and concerns our metaphysical relationship to what most of us commonly perceive as “negative” experience:

I asked God to take away my habit. 

God said, “No. 

It is not for me to take away, but for you to give it up.”

I asked God to make my handicapped child whole. 

God said, “No. 

His spirit is whole, his body is only temporary.”

I asked God to grant me patience. 

God said, “No. 

Patience is a byproduct of tribulations; 

it isn't granted, it is learned.”

I asked God to give me happiness. 
God said, “No. 

I give you blessings; Happiness is up to you.”

I asked God to spare me pain. 

God said, “No. 

Pain is the evidence of discord in your being

that your own power is sufficient to resolve.”

I asked God to make my spirit grow. 

God said, “No. 

You must grow on your own!”

I asked God for all things that I might enjoy life. 

God said, “No, 

I give you life that you may enjoy all things.”

I asked God to help me LOVE others, as much as He loves me.

God said, “Ahhhh, finally you have the idea.”
Newer Thought affirms the positive value of so-called “difficulties” and “negative” experience rather than tends to discount them as New Thought does. For example, from the perspective of Newer Thought what we presently tend to perceive as the “negative” consequences of global warming are positive wake-up calls to our neglected role as planetary custodians. Amidst all the other news about Katrina, the good news is that hundreds of thousands of people were moved by that catastrophe to help each other out. It quite likely may take a series of planetary catastrophes like the South Pacific tsunami and hurricane Katrina to awaken us to our planetary custodial role.
Exhibit B: We Are Living in Our Children’s Home

Exhibit B is a poem entitled “We Are Living Our Children’s Home,” which I wrote and delivered at a 1976 Earth Day speech I delivered in Miami. The poem is an assessment of how we are presently performing our role as planetary custodians.
Earth is a single household.
The planet's winds and waters see to that, 
so interlinked are they
that each square mile of earthly surface is host
to something blown in from every other mile.

Some say the winds carried topsoil 

sent aloft by the 1930's U.S. Dust Bowl
three times around the Earth
before the atmosphere was cleansed of it.

Today, Earth's soiled air disseminates
exhaust of billions of tailpipes and chimneys,
while the global network of her waterways
spreads other human waste around the planet.

As we alter thus the content of Earth's atmosphere,
and tamper with the chemistry of her waters,
we take her life into our hands
along with all lifekind that's yet to come.

Earth is a single household, but the homestead is not ours;
we are only visitors in the living room of those about to follow,
caretakers of the hospitality and shelter that our children's home affords.

Our children, not ourselves, are the earthly homestead's host,
and we are but their household's privileged guests.

Why then do we abuse their mansion so,
as if we had the right to wreck their residence?
What have they and their children done
to earn a life of struggling to restore what we've undone?

Of what crimes do we hold Earth's children guilty,
that we sentence them to life at such hard labor?
And what are we doing to our children's living room,
as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread.
Are we giving them a stone?

It is time for us to heed global warming’s wake-up call, and take seriously the commandment to “replenish the earth,” lest everywhere our children go they end up on the rocks. 
Exhibit C: We Are Earth’s Fifth Geological Force
Exhibit C is a testimonial to the full extent of our planetary role as Earth’s fifth geological force –sometimes also called a “terra-forming” (planet-shaping) force. Our species’ collective impact on the Earth is now comparable to the impacts of the four geological forces that precede us: 
· the fluctuating dynamics of our planet’s electromagnetic field; 
· the erosive dynamics of wind and water;

· the geophysical dynamics of Earth’s interior that give rise to mountain ranges, volcanic eruptions, earthquakes, and tsunamis; 

· the developmental dynamics of bio-geological evolution. 
Humanity’s collective impact on the four preceding geological forces is such that we are globally intensifying their dynamics to the point that we are thereby dramatically altering Earth’s biosphere by disrupting its ecology on a planet-wide scale.
To the electromagnetic, erosive, geophysical, and evolutionary forces that preceded our Earthly presence, we have added the geological force of technological shamanry – the practice of planetary shape-shifting – as the impact of human industry everywhere exacerbates the more turbulent tendencies of the other four geological forces. For instance, most scientists feel certain that intermittent periods of global warming are a natural consequence of the combined dynamics of the geological forces that preceded us. Occasions of global warming are therefore just as inevitable as are occasional earthquakes, volcanic eruptions, hurricanes, tornadoes, and alternating cycles of rainfall and drought. Yet rather than intensify global warming, we could instead be doing much to minimize it.
Our present cycle of global warming was scientifically predicted a century ago with great accuracy, via an extrapolation of the planet-wide impact that increasing industrial pollution would eventually have. And we are only now becoming aware that global warming is also related to increases of intensity in the planet’s surrounding envelope of solar weather, and that these changes are presently making over Earth’s weather patterns in ways that we can ill afford to intensify by adding global insult to global injury. 
When I introduced myself this morning as a recovering adult child of God, remarking “and so it is with most human beings,” I was referring to our obsessive preoccupation with the adult-eration of our planet’s life-support systems.
Exhibit D: Our Planet is a Global “Interbeing”  
In my past four decades of reading about the nature of inclusivity, nothing else has matched the next exhibit’s comprehension of inclusivity’s breadth and depth. Exhibit D is a passage from a book written by the Vietnamese Buddhist monk, Thich Nhat Hanh, entitled The Heart of Understanding:
If you are a poet, you will see clearly that there is a cloud floating in this sheet of paper. Without a cloud, there will be no rain; without rain, the trees cannot grow; and without trees, we cannot make paper. The cloud is essential for the paper to exist. If the cloud is not here, the sheet of paper cannot be here either. So we can say that the cloud and the paper inter-are. Interbeing is a word that is not in the dictionary yet, but if we combine the prefix "inter-" with the verb "to be," we have a new verb, inter-be. Without a cloud we cannot have paper, so we can say that the cloud and the sheet of paper inter-are.

If we look into this sheet of paper even more deeply, we can see the sunshine in it. If the sunshine is not there, the forest cannot grow. In fact, nothing can grow. Even we cannot grow without sunshine. And so, we know that the sunshine is also in this sheet of paper. The paper and the sunshine inter-are. And if we continue to look, we can see the logger who cut the tree and brought it to the mill to be transformed into paper. And we see the wheat. We know the logger cannot exist without his daily bread, and therefore the wheat that became his bread is also in this sheet of paper. And the logger's father and mother are in it too. When we look in this way, we see that without all these things, this sheet of paper cannot exist.

Looking even more deeply, we can see we are in it too. This is not difficult to see, because when we look at a sheet of paper, the sheet of paper is part of our perception. Your mind is in here and mine is also. So we can say that everything is in here with this sheet of paper. You cannot point out one thing that is not here – time, space, the earth, the rain, minerals, the soil, the sunshine, the cloud, the river, the heat. Everything coexists with this sheet of paper. That is why I think the word inter-be should be in the dictionary. "To be" is to inter-be. You cannot be just by yourself alone. You have to be with every other thing. This sheet of paper is, because everything else is.

Suppose we try to return one of the elements to its source. Suppose we return the sunshine to the sun. Do you think that the sheet of paper will be possible? No, without sunshine nothing can be. And if we return the logger to the mother, then we have no sheet of paper either. The fact is that this sheet of paper is made up only of "non-paper elements." And if we return these non-paper elements to their sources, then there can be no paper at all. Without "non-paper elements," like mind, logger, sunshine and so on there will be no paper. As thin as this sheet of paper is, it contains everything
While New Thought continues as our metaphysics of inner being, Newer Thought shall become our metaphysics of interbeing.
Exhibit E: The Environmental Paradigm Shift 
Exhibit E is the paradigm shift currently under way concerning our relationship to our planet. This paradigm shift is no less profound than that of the so-called “Copernican Revolution” when humanity’s perception of an Earth-centered universe gave way to its perception instead of a locally sun-centered system of orbiting planets. Today’s paradigm shift is altering our perception of the relationship between the Earth’s environment and our human economy. 
Since the earliest days of modern science, we have viewed Earth’s environment as a component of our human economy that provides us with a resource base to be endlessly commercialized. This perception is slowly but surely giving way to the view that our human economy is a subset of Earth’s environment that is dependent on its resource base being perpetually sustained. The nature and dynamics of this paradigm shift is revealed at length in three books by Lester Brown, director of the Earth Policy Institute. The entire content of each book is available online as follows:
· Eco-Economy: Building an Economy for the Earth (Norton, 2001)

      http://www.earth-policy.org/Books/Eco_contents.htm

· Plan B: Rescuing a Planet under Stress and a Civilization in Trouble (Norton, 2003)

      http://www.earth-policy.org/Books/PlanB_contents.htm

· The Earth Policy Reader (Norton, 2002)
      http://www.earth-policy.org/Books/EPR_contents.htm
Exhibit F: We Are Embryonic Conscious Evolutionaries
Exhibit F is evidence that we actually are beginning to waken to our role as planetary custodians. This role was acknowledged nearly a century ago when biologist Julian Huxley proclaimed that “We are evolution’s way of becoming aware and directive of itself.” And it has been over a half-century since astronomer George Wald similarly proclaimed that “Matter has reached the point of beginning to know itself…. [Man is] a star's way of knowing about stars.” In other words, we are becoming conscious evolutionaries.
More recently, new-paradigm author Ken Carey proclaimed our conscious evolutionary function as follows: 
The field of collective human consciousness is now entering the final stages of its awakening process, as the organ of consciousness - similar in function to a brain - of a single planetary being, a being with internal organs of oceans, forests, ecosystems and atmosphere. The human species is an emerging global brain, both for processing all planetary information and for directing Earth’s future development.

As cybernetworker John Perry Barlow has observed, “With cyberspace, we are, in effect, hard-wiring the collective consciousness.” As the Internet and other digital technologies weave our collective consciousness into globally networked planetary brain, Earth is quite literally becoming self-aware both of the way it works and of the way that it evolves. We are the only means by which Earth may self-knowingly direct its further evolution. Unless our planet’s evolution is taken off of automatic pilot and becomes mindfully directed by us, our reckless activity as a fifth geological force will most likely trigger disastrous consequences for life’s planetary kindom. 
We have met the so-called missing link between the apes and civilized man, and it is us. This transition will be completed only as we cease to be analogous to a planetary cancer and instead become analogous to a collective planetary brain. If most of us have yet to notice this, it’s because Earth’s self-awakening isn’t happening somewhere outside of ourselves where we can see it. It is rather taking place within us where we can be it. As with all paradigm shifts, Earth’s awakening to itself is occurring in the collective consciousness of our species.

The prospect of humanity’s being Earth’s greatest evolutionary hope may incline some folks to throw up their hands in dismay and say, “There goes the neighborhood.” Those who are less dismayed are instead asking a question, “Where goes the neighborhood?” And this brings us to our final exhibit.
Exhibit G: The Great Turning: From Empire to Earth Community  
Exhibit G is a just-published book entitled The Great Turning: From Empire to Earth Community, whose message is fully summarized in a Yes magazine article that is likewise available online at www.yesmagazine.org/article.asp?ID=1463.
By what name will future generations know our time? Will they speak in anger and frustration of the time of the Great Unraveling, when profligate consumption exceeded Earth’s capacity to sustain and led to an accelerating wave of collapsing environmental systems, violent competition for what remained of the planet’s resources, and a dramatic dieback of the human population? Or will they look back in joyful celebration on the time of the Great Turning, when their forebears embraced the higher-order potential of their human nature, turned crisis into opportunity, and learned to live in creative partnership with one another and Earth? 

We face a defining choice between two contrasting models for organizing human affairs. Give them the generic names Empire and Earth Community. Absent an understanding of the history and implications of this choice, we may squander valuable time and resources on efforts to preserve or mend cultures and institutions that cannot be fixed and must be replaced.

Empire organizes by domination at all levels, from relations among nations to relations among family members. Empire brings fortune to the few, condemns the majority to misery and servitude, suppresses the creative potential of all, and appropriates much of the wealth of human societies to maintain the institutions of domination. 

Earth Community, by contrast, organizes by partnership, unleashes the human potential for creative co-operation, and shares resources and surpluses for the good of all. Supporting evidence for the possibilities of Earth Community comes from the findings of quantum physics, evolutionary biology, developmental psychology, anthropology, archaeology, and religious mysticism. It was the human way before Empire; we must make a choice to re-learn how to live by its principles.

More on the subject of the Great Turning is featured at  www.yesmagazine.org/greatturning and at
www.davidkorten.org/cal.htm

Our Role as Planetary Custodians 
This brings my to my closing thoughts about Newer Thought’s metaphysics of inclusivity. Everywhere I go, here I am, inescapably faced with the necessity of assuming my role as a planetary custodian, in emulation of the fatherly practice of divine husbandry. The term “husbandry” is commonly preceded with the word “animal” and refers to the agricultural practice of breeding and raising livestock. Contrary to whatever else we may have heard, husbandry is the world’s oldest profession, established when God assigned Adam the task of caring for the animals and plants in the Garden of Eden (Genesis 2:19-20) in emulation of God’s initial fatherhood of the Earth.
Our commission to divine husbandry in emulation of God’s fatherhood has now become a planetary commission. This commission now calls upon us to complement the self-custodial New Thought metaphysics of inner being with the planet-custodial Newer Thought metaphysics of interbeing, by placing equivalent value upon and devoting equal time to both our respective individualities and our shared inclusivities.

Diversity is a principle of individual being, while inclusivity is a principle of interbeing (a word not yet in the dictionary, although it one day will be). Although diversity and inclusivity are mutually co-responding principles, the dynamics of interbeing are invisible to those who have no intuition of its principle. Such intuition may be aided 
New Thought is a metaphysic of individual unity, a metaphysic of the oneness of the many, and a metaphysic of making a world that works to local advantage.
Newer Thought is a metaphysic of common unity, a metaphysic of the manyness of the one, and a metaphysic of making a world that works for all.

As a global evolutionary power, we are called to honor an ancient commandment that implores us to be fruitful and to multiply on behalf of collaboratively replenishing the Earth rather than partisanly and wastefully depleting the Earth. Replenishment of the Earth is our ultimate mission as we become empowered to align the human dynamics of our local diversities with the planetary dynamics of global inclusivity.

Divine husbandry

Animal husbandry is the agricultural practice of breeding and raising livestock. As such, it is a vital skill for farmers and, in some countries in many ways, as much art as it is science. Other countries have strict laws on the qualifications needed to treat animals and ensure that scientific methods are used to care for them.

The science of animal husbandry, called animal science, is taught in many universities and Colleges around the world. Students of animal science may pursue degrees in veterinary medicine following graduation, or go on to pursue master's degrees or doctorates in disciplines such as nutrition, genetics and breeding, or reproductive physiology. Graduates of these programs may be found working in the veterinary and human pharmaceutical industries, the livestock and pet supply and feed industries, or in academia.

It is one of the oldest world professions. It is also mentioned in the Bible as the first task given by God to Adam: to name and care for the Garden of Eden and the animals (Genesis 2:19-20).

Historically, certain sub-professions within the field of Animal Husbandry are specifically named according to the animals that are cared for. http://en.wikipedia.org/wiki/Husbandry 

The new herd is lifekind.
SLIDE #5: Kindom of all that lives appears at bottom of screen (15 seconds)
Our primary model of collaborative interaction is the planetary ecology that sustains the kindom of all that lives – not the kingdom of all that lives, rather the kindom of all that lives. This is ultimately what the present “paradigm shift” is all about: a transition from kingdom consciousness to kindom consciousness. For those of us who are religious, this requires us to shift from the paradigm of a Godly kingdom in which we set ourselves against the world to the paradigm of a Godly kindom in which we embrace the world by being co-operatively in it without being partisanly of it.

SLIDE #6: From kingdom to kindom consciousness appears at bottom of screen (15 seconds)
The September 24 conference will empower our perceptual makeover from kingdom to kindom consciousness, from partisan, gladiator consciousness to co-operative, collaborator consciousness. One of the challenges we will face in making this transition is that from a partisan “collaborators” are invariably perceived as one of them. Since emerging paradigms are always suspect from the perspective of former ones, those who initially align with a new paradigm tend to be perceived as “an enemy of the people”.

Yet at the same time, the most hopeful sign for our transcendence of the partisan perspective is the growing realization that “the people” – all six and a half billion of us – have become the partisan enemy of the kindom of all that lives. As we shall shortly see, our species’ collective presence on Earth resembles that of a planetary cancer. We are so inseparably woven into the kindom of all that lives, that the global metastasis of our partisan perspective is making us our own worst enemy.

It is time for us to embrace the emerging holistic paradigm, to cease being our own worst enemy by becoming our planet’s best friend as collective custodians of its living kindom. It is time to realize that in
GRIST

I could tell you a long story about what I am recovering from, describing how the adult-eration of my child-like beneficial presence took place – how the baby of my child-likeness got thrown out with the bathwater of my childishness. I would thereby join the general chorus of “ain’t it awfulism” that tends to characterize most recovery stories. Fortunately for all concerned, I’ve forgiven all of that and moved on. Forgiveness, Jesus taught us, is the essence of Godly fatherhood. Godly forgiveness takes two forms, the form of yielding love that is represented in Jesus’s story of the prodigal son, and the form of tough love that is represented in the following message that showed up in my e-mail box this week:

I asked God to take away my habit. 

Etc.
The essence of Godly fatherhood is not that it takes over on our behalf, rather that it establishes the boundaries of the permissible, a point on which I shall elaborate in a few moments.

Instead of telling you the long story of my recovery in terms of what I am recovering from, I’m going to give you some forgiving generic versions of the recovery story, and then focus on what is being recovered – namely, the beneficial presence that resides in every one of us at birth and awaits its expression as we choose to forgive the adult-eration to which it was subjected as we grew up. 

Quite probably the shortest recovery story ever written is attributed to Swami Satchidananda, who has summarized and reduced all of the recovery stories that have ever been told into three brief sentences that total 13 words: “We started out fine. Then we got de-fined. Now we are getting re-fined.” 

· “We started out fine.” We are each initially endowed as a beneficial presence whose natural way of being is unconditionally forgiving.

· “Then we got de-fined.” We were each invited to forsake our natural child-like way of being a beneficial presence.

· “Now we are getting re-fined.” We are each in recovery of our natural child-like way of being a beneficial presence. 

We are each not only born to be a beneficial presence, each of us was born as a beneficial presence. Our natural way of being at birth is to be utterly forgiving. There is no unforgiveness in us when we are born. Every newly arrived infant is a beneficial presence devoid of grievances, grudges, resentments, and other unforgiving feelings about others, who welcomes everyone into its beneficial presence. The evidence of this truth is immediately at hand for every newborn child. When someone else’s finger was put in either of our palms – regardless of the person’s color, race, creed, gender, ethnic origin, size, appearance – we gently clasped it with our own fingers. We didn’t grab the presented finger, nor did we obsessively clutch, cling or otherwise persist in possessively holding on to it. We exercised no control over the offered finger, nor did we attempt to impede its departure. We gracefully enfolded its presence and just as gracefully relinquished it. This gesture is the primal hug, which someone has called the “Ur hug.”

Such are “rules of engagement” of our child-like beneficial presence: the primal hug of embracement and release. Although these rules of engagement were not consciously known by us at birth, we instinctively embodied them. We were tenderly and unconditionally acknowledging, accepting, and allowing of every finger that came to rest in either of our hands, for however long our gently enfolding clasp was invited, and we just as unconditionally surrendered to the finger’s passage at the instant it was removed. No matter whose finger, which finger, or how the finger was given, we unconditionally and trustingly welcomed it and then willingly respected its passage by gently surrendering to its departure. [Gregg Braden, I.E. pp. 12 -13]

Such is the beneficial presence of every newly born human being. Yet our child-like beneficial presence, as initially evidenced in our offering of the primal hug, is exchanged for an adult-erated artificial presence as we grow up, a presence whose acquisition of clinging and possessive rules of engagement constitutes our culture’s rite of passage into adulthood. Our only remedy for this plight of adult-eration is a mindful recovery of the initial rules of engagement – the primal hug of embracement and release – that each of us instinctively embodied and subliminally evidenced as newborns. 

These initial rules of engagement now await our conscious reclamation. 

Another generic story of recovery is told in one of my all-time favorite songs, composed by New Thought singer/songwriter Chuck Pyle. I have tweaked Chuck’s lyrics a bit, to more accurately represent my own particular case.

[Keep It Simple]

In honor of Father’s Day, I am now going to share some recovery stories that emphasize, not what we are recovering from, rather what is being recovered, namely, the forgiving quality of Godly fatherhood.

Two years ago the following story showed up in my e-mail Inbox:

When the house lights dimmed and the concert was about to begin, the mother returned to her seat and discovered that her son was missing. Suddenly, the curtains parted and spotlights focused on the impressive Steinway on stage. 

In horror, the mother saw her little boy sitting at the keyboard, innocently picking out "Twinkle, Twinkle Little Star." 

At that moment, the great piano master Paderewski made his entrance, quickly moved to the piano, and whispered in the boy's ear, "Don't quit." 

"Keep playing." Then leaning over, Paderewski reached down with his left hand and began filling in a bass part. Soon his right arm reached around to the other side of the child and he added a running obligatio. Together, the old master and the young novice transformed a frightening situation into a wonderfully creative experience. The audience was mesmerized. 

That's the way it is with us. We have a guiding Spirit that helps us accomplish great things. When we try our best in unison with Spirit, graceful flowing music evolves. 

So the next time you set out to accomplish great feats, listen carefully to that voice whispering in your ear, "Don't quit. Keep playing." 

St. Francis of Assisi was one among many famous persons down through history who clearly heard that voice whispering in their ear. During his pre-saintly incarnation as a monk, he was seen hoeing in his monastery’s garden by a neighboring disbeliever who baited Francis with a presumably disconcerting question: “Hey, monk, what would you do if you knew the world was coming to an end at midnight?”

Francis replied, “I would finish hoeing my garden.”

And then, of course, there was Jesus in the Garden at Gethsemane, who obviously heard the same voice whispering in his ear, “Don’t quit. Keep playing.” Jesus attributed that voice to his heavenly father, with whom he was so intimate that he referred to God as “Abba”, which was the equivalent in his language of our word, “Daddy”. 

Those who criticize Jesus for his patriarchal view of God overlook the fact that he is the one who transformed our image of God from of an unforgiving judge portrayed in the Old Testament to that of a forgiving father in the parable of the prodigal son. And he himself embodied that portrait. He didn’t just say, “I and the Father are one,” he demonstrated that oneness on the cross with his words, “Forgive them, Father, for they know not what they do.”

Another example of forgiving fatherhood comes from my own experience with a momentary prodigal son, and it has to do with the other half of forgiveness, namely, “Forgive them, Father, for they do not what they know.” It is always somewhat risky for me to tell this story, because it involves my five-year-old son’s use of what to what is widely considered the most offensive word in the English language. Of course I don’t say the word myself in recounting the incident, I only describe the situation that was created when my son used the word.

Many of you have seen the movie that plays several times each Christmas season about the little boy who wants Santa to bring him a BB gun. When he momentarily forgets himself and uses the most offensive word in the English language in the company of his parents, he gets his mouth washed out with soap. 

Even though it was Jesus who said that what comes out of our mouths that defiles us, rather than what goes into our mouths, I can’t imagine Jesus washing a child’s mouth out with soap. Nor can I imagine God commanding us to do so. That’s just another way to adult-erate a child’s beneficial presence.

Nor can I imagine myself washing a child’s mouth out with soap. So I instead applied the wisdom of the mid-twentieth century author, Thornton Wilder, who once said that those who truly love us mark out for us the boundaries of the permissible. My own story of forgiving fatherhood, therefore, is an example of marking out the boundaries of the permissible, during a situation that took place when our neighbor who was nine and a half months pregnant stopped in to have a chat with my wife and I. The subject of our conversation was her overdue condition, in the midst of which my five-year-old son, Scott, walked up to her, poked her in the tummy, and asked, using the most offensive word in the English language, “Did you ____ to get that baby?”

(Yeah, it was like that)

Our neighbor gasped and looked aghast at my wife, whereupon both she and my wife looked aghast at me, as if Scott’s ball had been tossed in my court and it was mine to deal with. I was quite clear, however, just where my son had tossed the ball, so I turned to the neighbor and said, “I believe the ball is now in your court” and looked from her toward Scott.

She gasped again, spluttered a bit, finally looked at Scott herself, and said, “Well …um…uh…y- yes…”

Scott said, “Oh,” and walked into the other room, leaving behind him the four of us who remained, the neighbor, my wife, myself, and our mutual consternation. Quite predictably, my wife made sure the ball got tossed into my court by saying, “You’ve GOT to do something about that.” Equally predictable, the neighbor thought of a reason why she had to leave just then, and my wife thought of something she had to do outside in the yard, so that there were now only three of us in the house, Scott, myself, and my own consternation.

Rather than confront Scott with what is not permissible, á la the judgmental God of the Old Testament, and by so doing further reinforce my son’s consciousness of the non-permissible, I chose instead to confine my “doing something about that” to marking out the boundaries of permissability. Though he had asked our neighbor the forbidden question with what seemed to be utter innocence, I wasn’t altogether certain about that. Nor did I suspect that he had willfully committed a known social crime. I therefore gave him the benefit of the doubt, and decided that he had been testing what for him were uncertain waters, I figured that what he needed most of all was some certainty about the waters that he had troubled.

What Scott required was the benefit of the perspective of one of my spiritual mentors, Ernest Holmes, who said “There is no sin but a mistake, and no punishment but its consequence. . . . We are not punished for our sins, but by them. Sin is its own punishment and righteousness its own reward.” Holmes knew, as did the secular philosopher, Robert Ingersoll before him, that “In nature there are neither rewards nor punishments – there are consequences.” What Scott required was some enlightenment about consequences.

I began by making idle conversation with him about whatever he was doing at the moment, and then casually asked him, “Did you notice what happened when you asked our neighbor about how she got pregnant?” 

“Yeah,” said Scott, “you all got sorta goofy.”

“It was very smart for you to notice that,” I told him, “because that’s the way almost all adults get when they hear a kid use the word ‘____’.”

“Oh,” said Scott.

“In fact,” I added, “most adults get a whole lot goofier than we did when they hear a kid use that word.”

“Oh?” 

Since Scott now seemed to be genuinely curious, I absolved myself of any residual notion that he had deliberately provoked us. Yet even if I was certain that he had, I would have proceeded in exactly the same way.

“Yeah,” I said. “And part of what makes us grown-ups goofy is that those who regularly use that word also get upset when they hear kids using it. For instance, if you were to use that word while playing with one of your friends, and his mother overheard it, she would probably send you home and not allow you to play with him any more, even if that’s a word she uses herself.”

“Oh,” Scott said again.

“So here’s my recommendation. If you stop using that word altogether, you won’t make the mistake of saying it when there’s someone within hearing range that will give you trouble.”

“O.K.” Scott said.

And last of all I added, “Your mother and I don’t like that word even when adults use it, so we don’t ever use that word ourselves. That word was never spoken in this house since we moved in here, until you used it a while ago, and we would both like to know that it will never be spoken in this house again. Will you help us with that?”

 “Sure” said Scott.

One major difference between the Judeo-Christian religious tradition and the New Thought metaphysical tradition is the difference between “Thou shalt not” and “Thou shalt”. Most religions tend to emphasize the sins of the non-permissible, while New Thought emphasizes only that which is within the boundaries of the permissible. Even though the Judeo-Christian tradition has within it all of the seeds that New Thought metaphysics plants, cultivates, and harvests in our consciousness, those seeds awaited the emergence of New Thought in the latter 19th century to be brought to their most practical fruition.

The seeds of which I speak are those that the Apostle Paul commended to the early church congregation at Philippi “. . . whatsoever things are true, whatsoever things are honest, whatsoever things are just, whatsoever things are pure, whatsoever things are lovely, whatsoever things are of good report . . . think on these things.” (Phil. 4-8)

“These things” comprise the boundaries of the permissible, the “Thou shalt” within which the fatherhood aspect of Divine Mind tells us, “Don’t quit. Keep playing.”  
Where fatherhood is concerned, it’s like everything else these days: reality just isn’t what it used to be. 

In 1900, fathers prayed their children would learn English.

Today, fathers pray their children will speak English.

In 1900, if a father put a roof over his family's head, he was a success.

Today, it takes a roof, deck, pool, and 4-car garage. And that's just the vacation home.

In 1900, a father waited for the doctor to tell him when the baby arrived.

Today, a father must wear a smock, know how to breathe, and make sure film is in the video camera.

In 1900, fathers passed on clothing to their sons.

Today, kids wouldn't touch Dad's clothes if they were sliding naked down an icicle.

In 1900, fathers could count on children to join the family business.

Today, fathers pray their kids will soon come home from college long enough to teach them how to work the computer and set the VCR.

In 1900, fathers shook their children gently and whispered, "Wake up, it's time for school."

Today, kids shake their fathers violently at 4 a.m., shouting: "Wake up, it's time for hockey practice."

In 1900, a father came home from work to find his wife and children at the supper table.

Today, a father comes home to a note: "Jimmy's at baseball, Cindy's at gymnastics, I'm at gym, Pizza in fridge."

In 1900, fathers pined for old country Romania, Italy, or Russia.

Today, fathers pine for old country Hank Williams.

In 1900, fathers and sons would have heart-to-heart conversations while fishing in a stream.

Today, fathers pluck the headphones off their sons' ears and shout, "WHEN YOU HAVE A MINUTE."

In 1900, a father gave a pencil box for Christmas, and the kid was all smiles.

Today, a father spends $800 at Toys 'R' Us, and the kid screams: "I wanted Sega!"

By way of Andy Chaps "The Funnies"   To Subscribe send a blank  email to andychaps_the-funnies-subscribe@yahoogroups.com
There’s something going on today that is changing everything. Up until now it has been unseen . . .  [paradigm shift].

Fatherhood today – single dads – 

Only a minority -- 38%, to be exact -- of children born in the last three years of the 20th century will reach the age of 18 having lived most of their lives with both of their biological parents.

Like many single dads, David took his role as a do-it-all dad seriously. He quit his job in the insurance industry and became a work-at-home father -- currently as a developer of Internet sites, including one of his own called Fatherworld.com. "Initially, I had tried to maintain a regular work schedule in an office," he says, "but I was constantly running home to cook meals or go to school functions. So I made a conscious decision to work at home." 

Be forgiving of your mistakes in parenting, advises Farrell. "Don't expect to be a perfect parent, because there are no perfect parents," she says. "Just be the best parent you can." Your children will gain the gift of understanding that it's OK to be imperfect and to learn from mistakes.
The more things change, the more they stay the same. Father who inspired father’s day.

*************

The Sayings of Jesus - Matthew 6:14-15

For if you forgive men their trespasses, your heavenly Father also will forgive you; but if you do not forgive men their trespasses, neither will your Father forgive your trespasses.
Matthew 6:14-15

*****************************
*************

I asked God for water, he gave me an ocean. 
I asked God for a flower, he gave me a garden. 
I asked God for a tree, he gave me a forest. 
I asked God for a friend, he gave me YOU.
Joseph, the son of Jacob, grandson of Isaac, great grandson of Abraham, is

> the first character in the Bible who was not some sort of scoundrel.  In

> fact, he bore something akin to saintliness. He was a child of the later

> years of Jacob (also known as Israel) and consequently was probably loved

> more than the other sons.  Jacob had a long, beautiful robe made for him,

a

> representation of Joseph's preferred status in the household.

>

> That robe seemed to be the catalyst that set the older brothers against

> Joseph and caused them to sell him to some Ishmaelites, who were passing

> through the country looking for slaves.  Joseph was thus carried into

Egypt

> as a slave, while the brothers went home to tell their father that his

> favorite son had been killed by a wild beast.  Jacob was heartbroken and

> vowed he would go to his grave mourning his loss.

>

> Meanwhile in Egypt, Joseph was sold to the captain of the guard of the

court

> of the pharaoh.  Somehow, Joseph worked his way through the layers of

> Egyptian bureaucracy,sidestepped a seduction attempt by the Pharaoh's

wife,

> and eventually became second in command to Pharaoh.  It was a tribute to

the

> innate and capable qualities of this young man that he was able to do all

> this.

>

> Twenty years or so went by, and a great famine came over the land.

Joseph,

> who foresaw the famine, had launched a huge grain reserve program in

Egypt.

> People from all over that part of the world came there to purchase grain.

> Among the visitors were the brothers of Joseph.  He instantly knew who

they

> were, but they did not recognize him.  Joseph was deeply moved when he saw

> them and drew apart to weep. Without going into all the details, he

> eventually told his brothers who he was and invited them to go get their

> father and families and move into Egypt, where they could all live

together

> in prosperity and peace.

>

> His speech to his brothers is magnificent.  He tells them not to blame

> themselves for what they did, but to see it as a way by which God was able

to

> ensure their survival.  "You meant it for evil," he said, "but God meant

it

> for good."  So Jacob the father, after grieving for more than twenty years

> over what he though was the death of his favorite son, moved with his

family

> to Egypt, where he was reunited with all his sons and lived the rest of

his

> life.

>

> The story is told in beautiful and inspiring detail for a purpose.  In

> Joseph, for the first time in scriptures, we meet a man who manifests

loving

> godlike qualities, even under the worst circumstances.  In this story God

> appears as a Being of extraordinary kindness, mercy, grace and

forgiveness,

> emerging above earlier images of warrior and destroyer into a Being of

> absolute love, a parent who is graciously and mysteriously present in each

> moment and event of every life.  Joseph saw all that had happened in their

> lives as a testimony to God's purposive love.

>

> At this point, however, we could use a Paul Harvey to tell us "the rest of

> the story."  Think of the work that father and son had before them after

that

> reconciliation, as they began the process of rediscovering one another.

What

> about the older brothers, who were fathers themselves at that point?  What

> did they learn about themselves and ultimately about their father through

> that experience?  Were they all able to forgive and forget?

*************

> In the gospel of Matthew Jesus is reported to have said this:  "What one

of

> you, if your child asks for a loaf, gives the child a stone? Or if the

child

> asks for a fish, will give a serpent?  If you then, who are mortal, know

how

> to give good gifts to your children, how much more will your Heavenly

Father

> (Parent) give good things to those who ask him?  So whatever you wish

people

> would do to you, do so to them."  (Matthew 7:9-12)   The wisdom here is

> almost childlike in its simplicity, but it is the foundation of Jesus'

> teaching and the truth on which all our lives are built.  Treat others as

you

· want to be treated.

*************

There is what a poet has called "a blessed fidelity in all things."  If we

> never pause to listen to our world, to ourselves, and to the mysterious

> workings of our relationships, we will never know the blessed fidelity of

the

> lives that we have been given.  And thus we will miss the faithful and

loving

> presence of God, who can turn what we call ugly or graceless into

something

> beautiful, who can transform the demons that plague us into angels that

guide

> us.

>

> The ancient wisdom from the Hebrew commandments can help us.  "Honor your

> father and your mother, so that your days may be long (good) in the land

> which God has given to you."  We honor and forgive our parents for our

sake.

> No matter who our parents were or what they did or did not do, they did

the

> best they could.  If they had known a better way they would have followed

it.

> We all need at times to go back and forgive our parents for their

mistakes,

> for not being perfect in all their actions and responses to us, for being

> human.  There are no perfect parents in this world.  There are only

parents

> trying to do the best they can in the only way they know how.

>

> On this Father's Day I encourage you to give thanks for your father and

> mother.  No matter who they were, what they did or did not do, you owe

them

> your thanks, for they gave you the most sacred gift you have-the gift of

> yourself.

>

> I have occasionally speculated on the relationship Jesus might have had

with

> Joseph, his earthly father.  Brief though it was, it must have been a

> relationship of deep mutual caring and respect.  Most scholars surmise

Joseph

> died when Jesus was fairly young, and therefore he never knew who his son

> became. But Jesus gives evidence of having had a loving and good father.

How

> else could he have made the theological leap of identifying God as a

parent,

> the first in his religious tradition to do so, even to the point of using

the

> Hebrew word "Abba," the English equivalent of "Daddy," implying an

intimate relationship between father and child.

*************

FATHERS' DAY HISTORY 

Sonora Dodd, of Washington, was one of the first people who had the idea of a "father's day." She thought of the idea for Father's Day while listening to a Mother's Day sermon in 1909. 

Sonora wanted a special day to honor her father, William Smart. Smart, who was a Civil War veteran, was widowed when his wife died while giving birth to their sixth child. Mr. Smart was left to raise the newborn and his other five children by himself on a rural farm in eastern Washington state. 

After Sonora became an adult she realized the selflessness her father had shown in raising his children as a single parent. It was her father that made all the parental sacrifices and was, in the eyes of his daughter, a courageous, selfless, and loving man. Sonora's father was born in June, so she chose to hold the first Father's Day celebration in Spokane, Washington on the 19th of June, 1910. 

Even before Dodd, however, the idea of observing a day in honor of fathers was promoted. Dr. Robert Webb conducted what is believed as the first Father's Day service at the Central Church of Fairmont, West Virginia in 1908. It was Dodd's efforts, however, that eventually led to a national observance. 

President Calvin Coolidge, in 1924, supported the idea of a national Father's Day. Then in 1966 President Lyndon Johnson signed a presidential proclamation declaring the 3rd Sunday of June as Father's Day. 

