We Are the Custodians of Lifekind

Humankind’s Emergent Perceptual Makeover

We are the first species that actually has the possibility of caring about all the other species. [We are] the space in which the comprehensive compassion that pervades the universe from the very beginning now begins to surface within consciousness. -Brian Swimme
The Prime Directive
What therefore God hath joined together let not man put asunder.

–Matthew 19:6
My vocational destiny – and that of the human species – became apparent to me 40 years ago, when I realized that Jesus’ commandment to refrain from undoing what God has joined together applies to far more than the institution of marriage with which he associated it. The commandment applies as well to our relationship with the Earth
For better or for worse, each of us is wedded to our planet, for as Alan Watts observed: “Flowers blossom, trees branch, and Earth peoples. We come out of the world, not into it.”  Those who maintain that we come into this world sometimes assert that “we are spiritual beings having a human experience.” However true this may be, their affirmation is ultimately a statement of faith. In contrast, the earthiness of our human experience is a matter of incontrovertible fact. However spiritual my experience of living may be, so long as I am resident in an earth-bound body my wedding to the Earth allows but one divorce: the end of my worldly mortality. So long as I am captive to the requirements of that mortality, I must render unto their seizure.
As an environmental educator from the mid-1960’s to the mid-1970’s, I sometimes demonstrated the fact of our individual and collective marriage to the Earth by distributing large clumps of earth individually to my students and asking them to thoroughly dissemble each clump into piles of the stuff that it was made of: grasses, weeds, insects, soil, stones, snippets of bark and twig, bits of trash, etc.). When this exercise was completed and their analyses of their respective clumps had been discussed, I said, “Now put your clump back together exactly as it was.” 
Although it was soon if not immediately apparent to everyone that this was not possible, I lured my students into making the attempt by offering a substantial cash prize for the first one to succeed in reassembling a coherent clump that I could pick up without its falling apart. Try as my students would to earn the prize, none of them ever did. 

It was in the context of my students’ frustration with their inability to restore the initial coherence of their dissembled clump that I raised the obvious questions regarding our marriage to the Earth: “What happens when human beings disrupt the coherence of the planet?” and “What happens to human beings when they disrupt the coherence of the planet?”

I persisted in fueling the discussion of these questions until the end of the class session, which I concluded with the announcement, “What you have just come to realize has been known for centuries and was taught to every one of you when you were young. Now that you have seen face to face what you then saw only as a child, the lesson may be more clear:

“Humpty Dumpty sat on a wall,

Humpty Dumpty had a great fall.

All the king’s horses and all the king’s men

couldn’t put Humpty Dumpty together again.”
The Prime Corrective
We cannot beat Nature at her own game, 

because we are some part of it.

–Ernest Holmes
At our next class session I assured my students that our planet is eminently capable of adapting to humankind’s disruption of its coherence. Just as it would reabsorb their dismantled clumps of soil that I scattered in the place from which I had borrowed them, so would it somehow make whatever corrections became essential to accommodate our disruption of its ecosystems, even including the largest one, its biosphere as a whole. If and as necessary, however, it would thus “catch its balance” via the disruption of our human systems. In the long run, our planet will accommodate king’s horses and men only to the extent that the latter are ecosystemically viable – which means the extent to which they are co-operative with the planetary whole.
Rather than how we happen to our planet, the way our planet happens to us is the penultimate environmental question, for while the planet does not require humankind for its ultimate survival, it is we who ultimately require the planet for our own survival as an Earthly species. Accordingly, we are far less here to save the Earth, as some environmentalists proclaim, than are we here to save ourselves from inducing the Earth’s is saving of itself at our expense.
However many species we may eliminate from Earth’s biological inventory, whether via global consumption or nuclear devastation, nothing we do will altogether terminate its biological agenda. 

In the beginning (scientific version)
Earth was a sterile sphere

of boiling oceans and barren rock.

No living thing drew breath,

nor moved upon the face of the deep,

until the spark of serialized immortality was struck,

commanding: "let there be life."

And there was life.

Earth's rock steadily eroded

while the soil of that erosion brought forth fruit.

Lifekind flourished,

and transformed Earth's barren surface

to a thriving global household.

Should lifekind exist elsewhere among the stars,

there also it must take exception

to the usual way of things.

The ordinary course of events is dissipation:

burning up,

wearing out,

running down,

becoming less...

while lifekind increases.

The command to bring forth life

is stronger than our anti-lifekind blunderings.

We have the power to eliminate many species

including, perhaps, our own.

Yet the power of lifekind overall

is greater than any force that we unleash.
Lifekind continues to flourish in

Hiroshima,

Nagasaki,

Alamagordo,
and Bikini.

From a planetary perspective, the human species will become expendable only if and as such an expense is what it takes to preserve the balance of whatever lifekind remains. It is lifekind overall, not humankind preferentially, that Earth’s so-called “balance of nature” serves. As Pulitzer-Prize winning poet, Sara Teasdale, wrote:
There will come soft rains and the smell of the ground,

and swallows circling with their shimmering sound;

and frogs in the pools singing at night,

and wild plum trees in tremulous white;

robins will wear their feathery fire,

whistling their whims on a low fence-wire;

and not one will know of the war, not one

will care at last when it is done.

Not one would mind, neither bird nor tree,

if mankind perished utterly;

and Spring herself, when she woke at dawn

would scarcely know that we were gone.
I first encountered Teasdale’s poem like many other members of my generation, in Ray Bradbury’s 1950’s short story entitled “There Will Come Soft Rains,” in which the only house left standing amidst the ruins of a nuclear war was a fully automated home that continued its custom of reciting poetry during the happy hour even though the only remains of its former occupants were their shadows burnt upon one of its outer sides. It was not yet apparent in those days, as subliminally suggested in Bradbury’s description of the automated house, that we could also take ourselves out of the planet’s picture via a consumerist whimper as well as with a warring bang.
For all of humankind’s success in the game of “conquering” nature, nature will always make that game’s final move. Nature’s game is nurture, and the only thing that nature is disposed to “conquering” is those who defy its nurturing agenda. Only in our own minds is the ultimate purpose of life on Earth to provide for our convenience, as archetypally presented in Bradbury’s portrayal of what ultimately became a self-consuming house. Earth’s larger purpose is the well-being of lifekind overall. Earth’s so-called “balance of nature” is more accurately perceived as the balance of lifekind.
When I behold a rock

I also see the soil

that the rock shall one day be,

the ground of lifekind's future offspring.

When I contemplate the air

I imagine the trillions of other creatures

who also have been, are, and will be

breathing it to life.

When I observe the planet's waters

I remember that my body,

like the substance of all other earthly creatures,

consists mostly of this ever-flowing

re-life-cycling liquid.

When I gaze at human fabrications,

I marvel at the fact

that almost all of them are made

from substances that formerly had life.

Nearly everything that passes through my hands

has either been a part of something living

or one day will be.

I sometimes contemplate the things that come to hand,

to remember or to speculate about

their once-upon-a-time and future life.

Former lifekind fuels my car,

clothes my body,

heats my home,

while lifekind yet to be

lies dormant in nearly all that I cast off.

Nothing in my world is fully dead.

Like the rain, life falls in one place

to rise elsewhere in another.

And wherever I see life that is no longer or not yet,

I glimpse the likelihood of my own immortality.
The good news is that while individual lives are mortal, likekind is forever. Likekind – at least the seeds of its emergence – is now known to be floating about the universe in bits of cosmic debris. A case has even been made for its possible existence – though in a rarified form, indeed – within the sun.
In any event, the question of our disruption of Earth’s balance of lifekind comes to this:

Earth is a single household.
The planet's winds and waters see to that, 
so interlinked are they
that each square mile of earthly surface
contains some stuff from every other mile.

Some say the winds alone
carried topsoil from the 1930's Dust Bowl
three times around the Earth
before the atmosphere was cleansed of it.

Today, Earth's soiled air disseminates
exhaust of billions of tailpipes and chimneys,
while the global network of her waterways
spreads other human waste around the planet.

As we alter thus the content of Earth's atmosphere,
and tamper with the chemistry of her waters,
we take her life into our hands
along with all lifekind that's yet to come.

Earth is a single household,
but the homestead is not ours;
we are only visitors
in the living room of those about to follow,
caretakers of the hospitality
and shelter that our children's home affords.

Our children,
not ourselves,
are the earthly homestead's host,
and we are but their household's privileged guests.

Why then do we abuse their mansion so,
as if we had the right to wreck their residence?
What have they and their children done
to earn a life of struggling
to restore what we've undone?

Of what crimes do we hold Earth's children guilty,
that we sentence them to life at such hard labor?
And what are we doing to our children's living room,
as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread.
Are we giving them a stone?

While this scenario is not what Bob Dylan may have had in mind when he composed the lyrical phrase, “everybody must get stoned,” it is perhaps the far more likely outcome. The alternative, therefore, is to come to our senses via an alteration of our present human sensibility. 
The insensibility of conquering either nature or one another is becoming starkly apparent to all who have eyes with which to truly see. We are rather here to be co-operative custodians of the Earth, to husband and mother its nurturance of lifekind overall.
We Are Earth’s Environment
Xxxx

–Xxxx
When all is said and done, there is only one environment, which is global, and the single global environment is everyone’s environment. The Buddhist monk, Thich Nhat Hahn, has illustrated this omni-relationship with reference to the paper on which the words of this sentence are written:

If you are a poet, you will see clearly that there is a cloud floating in this sheet of paper.  Without a cloud, there will be no rain; without rain, the trees cannot grow; and without trees, we cannot make paper.  The cloud is essential for the paper to exist.  If the cloud is not here, the sheet of paper cannot be here either.  So we can say that the cloud and the paper inter-are.  Interbeing is a word that is not in the dictionary yet, but if we combine the prefix "inter-" with the verb "to be," we have a new verb, inter-be.  Without a cloud we cannot have paper, so we can say that the cloud and the sheet of paper inter-are.

If we look into this sheet of paper even more deeply, we can see the sunshine in it.  If the sunshine is not there, the forest cannot grow.  In fact, nothing can grow.  Even we cannot grow without sunshine.  And so, we know that the sunshine is also in this sheet of paper.  The paper and the sunshine inter-are.  And if we continue to look, we can see the logger who cut the tree and brought it to the mill to be transformed into paper.  And we see the wheat.  We know the logger cannot exist without his daily bread, and therefore the wheat that became his bread is also in this sheet of paper.  And the logger's father and mother are in it too.  When we look in this way, we see that without all these things, this sheet of paper cannot exist.

Looking even more deeply, we can see we are in it too.  This is not difficult to see, because when we look at a sheet of paper, the sheet of paper is part of our perception.  Your mind is in here and mine is also.  So we can say that everything is in here with this sheet of paper.  You cannot point out one thing that is not here—time, space, the earth, the rain, minerals, the soil, the sunshine, the cloud, the river, the heat.  Everything coexists with this sheet of paper.  That is why I think the word inter-be should be in the dictionary.  "To be" is to inter-be.  You cannot just be by yourself alone.  You have to be with every other thing.  This sheet of paper is, because everything else is.

Suppose we try to return one of the elements to its source.  Suppose we return the sunshine to the sun.  Do you think that the sheet of paper will be possible?  No, without sunshine nothing can be.  And if we return the logger to the mother, then we have no sheet of paper either.  The fact is that this sheet of paper is made up only of "non-paper elements."  And if we return these non-paper elements to their sources, then there can be no paper at all. Without "non-paper elements," like mind, logger, sunshine and so on there will be no paper.  As thin as this sheet of paper is, it contains everything in the universe in it.
The nature of inter-being is such that all environments are omni-mutual. All that pervades the planet – air, water, land, vegetation, creature life, humankind – is an environment of everything else. From a planetary perspective, therefore, while human beings tend to perceive “environment” in terms of nature’s ways, the ways of humankind are equally environmental in their influence. 

Even as Earth is humankind’s environment, so now do we function collectively as Earth’s environment. We have become Earth’s fifth geological force, a planet-shaping (a.k.a. “terra-forming”) constituent of our planet’s environmental dynamics. As a planet-altering species, we are impacting the overall evolution of Earth's biosphere and geosphere. For better or worse – and at present seemingly for worse – the planet’s environment has become a humanvironment.
Prior to the emergence of our species’ global impact there were only four geological forces shaping the overall dynamics of Earth’s ongoing formation: electromagnetism, wind erosion, water erosion, and the subterranean geothermal/tectonic activities that give sudden rise to mountain ranges, volcanic eruptions, earthquakes, and tidal waves, and more gradual impetus to sea-floor spreading and “continental drift.” We have literally become a fifth geological force, and are in some ways modifying Earth’s ecology far more dynamically than would the other four geological forces left to themselves. We are performing our geological change-agent role via our influence upon these antecedent forces themselves, such as when 

· we proliferate power-line grids that locally alter Earth’s electromagnetic activity, and perturbate its overall electromagnetic field via the U.S. Air Force and Navy’s HAARP project; 
· we alter climatic and weather patterns via our stripping and paving of Earth’s land, our depletion of its soil, our global pollution of its waters, and our warming of its atmosphere;

· we impact geological fault lines with underground nuclear explosions.

Just as the alteration of only one bodily system – be it your nervous, circulatory, digestive, endocrine, metabolic, or immune system – has an impact on every other bodily system, so it is with planetary systems. No sub-system of our planet’s environment can be insulated from the feedback of its influence on the rest. 
One need not, therefore, seek for whom our environmental folly tolls. It takes its toll on thee.

The Ultimate Environmental Question
Xxxx

–Xxxx
Environmentally as well as socially and morally, what goes around eventually comes around. As a global species, there is ultimately no such place as “away” from where we are. Accordingly, if the penultimate environmental question is what happens to us, the ultimate environmental question is what happens as us. What is environmentally happening to us is merely our planet’s feedback to what is environmentally happening as us.
Tikun Olam - the imperative to repair the world - reflects the Jewish values of Justice (tzedakah), Compassion (hesed) and Peace (shalom).    The concept, originally formulated by Rabbi Isaac Luria in sixteenth century Safad, has come to symbolize the quest for social justice, freedom, equality, peace and the restoration of the environment.  It is a call to action - to repair the world through social action.  It recognizes that each acts of kindness, no matter how small, helps to build a new world.  (http://www.kehillatshalom.org/tikun_olam.htm) 
 

http://www.tikun-olam.net/
The concept of tikkun olam or repairing the world through social action is one of the traditional categories of tzedaka (righteousness and justice). The word "tikkun" first appears in the book of Ecclesiastes (1:5, 7:13; 12:9), where it means "setting straight" or "setting in order." The most notable early rabbinic source for the phrase tikkun olam is the Aleinu prayer, where the phrase expresses the hope of repairing the world through the establishment of the kingdom of G-d. 

The obligation to repair the world emerges from various Jewish sources. Some, including many of the ancient prophets, see the obligation as originating primarily from the commandment to emulate G-d's holiness, for, in their view, G-d is the model for human righteousness. Others see the obligation to engage in social action as arising chiefly from the Jews' historical position as an oppressed people. Still others believe that engaging in acts of tikkun olam is the primary means of satisfying the need to create a sense of Jewish community and identity. From this perspective the commitment to tikkun olam is a calling, a vocation, and it is unlikely that the Jews could survive, and it would be unseemly if they did, except as a community organized around values and committed to tikkun olam. However its wellsprings are conveived, tikkun olam is central to Judaism. 

The freedom that we enjoy in America provides us with an opportunity to carry out Judaism's ethical obligations. As Americans, we have the freedom to pursue courses of action of our own choosing. As Jews, this enables us to fulfill our commitment to improving our community. Acts of tikkun olam provide us with channels through which we can apply our Jewish response to contemporary issues.  (http://www.westga.edu/~bkooy/tikunolam.html)

Environmental awareness is slowly dawning as a vital component of our collective conscience as well as of our subliminal intimations of collective purpose. Yet this aborning awareness is far from being practically implemented in our personal, social, and political behaviors. Essential to bridging the gap between our fledgling sense of ecological purpose, and the emergence of an environmentally responsible successor species worthy of being called Homo custodiens, is a thoroughgoing makeover of humanity’s present collective mindset concerning both our local and global relationships to our planetary common ground. 

All makeover of human behavior is contingent on a corresponding perceptual makeover of the mindsets that govern our behavior. However strange may seem the proposition that perceptions are subject to makeover just as are the objects of perception, our capacity for such restructuring was cited over a century ago in William James’ acknowledgement that “The greatest discovery of my generation is that a human being can alter his life by altering his attitudes of mind.” 9.  Perceptual makeover is also collectively implicit in the concept of “paradigm shift,” and individually implicit in the concept of religious “conversion” whose dynamic exemplifies what the ancient Greeks called “metanoia” – a makeover of one’s consciousness, by one’s consciousness, within one’s consciousness. 

Our emergent evolutionary purpose as custodians of Earth’s life-evolving process calls for a paradigmatic/metanoic makeover of humankind’s collective and individual mindsets, to the extent that we thereby become “conscious evolutionaries.”10. The emergence of a full-blown evolutionary mindset and a corresponding sense of human custodial purpose is presently contingent on our ceasing to view ourselves as being individually apart from one another in competitive defense of our respective diversities. We are to view ourselves instead as uniquely individuated expressions of a co-operative evolutionary process, which is at once transcendent of our particularities and instrumentally preservative of our commonalities. 

This co-operative perspective calls for a makeover as well of our species’ dynamics of co-operation, and of our relationship to our planetary life-support system overall. “Co-operation,” thus understood, represents far more than mere accommodative measures intended for “getting along,” calling instead for our full realization of what it means to co-operate: literally to “work together” in profound mutuality, i.e., to operate in ecological tandem with a planet that is perceived to be an ultimately indivisible whole system. As planetary co-operators, our highest Earth-bound affiliation is with the ecological context from which humankind has emerged. Our human-kindness is now being called forth as never before, to serve the association with which our species has always been at stake, namely, our affiliation with the greater wellbeing of lifekind overall.

Our emerging role as a species of conscious planetary stakeholders whose sense of purpose is custodial of the literal ground of its existence becomes apparent in the context of an historical perspective on our evolutionary development. The first epoch of our unfoldment of our consciousness of ourselves, now coming to full fruition, has been a developmental phase of individuation within the psyches of our species’ members, an ongrowing self-awareness, understanding, and expression of the “I” that perceives itself as “me” and identifies itself collectively as Homo sapiens sapiens. Epoch One of our self-conscious evolution – the 35,000-year unfoldment of personal individuation since the advent of Cro-Magnon man – has brought us to the threshold of Epoch Two of the emergent evolution of human self-awareness. In the dawning epoch of evolution’s becoming self-aware of its own processes via the consciousness of its human constituency, we are becoming mindful and expressive of the “I” that perceives its collective dynamics as a “we,” upon whom it is increasingly incumbent to become collectively omni-conscious in the spirit if not name of Homo custodiens – to become consciously custodial of lifekind overall.

The operational mindset of Homo sapiens sapiens is win-lose, and as such is supportive of a highly fractious modus operandi of conquest and exploitation. Under this mindset’s spell our species presumes to “conquer” and “master” nature to its particular advantage, while subduing other species and in-fighting amongst ourselves on behalf of exploiting Earth’s resources for localized personal, social, ethnic, political, and economic advantage. We are today only beginning to realize that our presumed conquest of nature is based on the false premise that humankind’s game plan is superior to nature’s ways. Nonetheless, as it has been quite wisely said: “We cannot beat Nature at her own game, because we are some part of it.”11.

Our disintegrative win-lose mindset conditions us to think the world to pieces in ways that sorely compromise Earth’s planetary metabolism. It is thus not mere coincidence that the United Nations received its initial reports of ozone depletion and the AIDS virus almost simultaneously,12. for the planetary and human immune systems are integral to one another in ways that most of us are as yet unwilling to acknowledge, let alone endeavor to understand. Consequently, even though the immense integrity of cosmic wholeness is universally extant, the correlative requirement that humankind be an ecologically holistic presence on this planet is as yet no more than dimly recognized by other than a relative handful of Earth’s human inhabitants.

In contrast to our present dis-operational win-lose mindset, the alternative outlook now being called forth in emergence of a purposively custodial successor species, is an all-win mindset that embodies in swelf-awareness a paradigm of omni-embracive interconnectivity. Adversarial individualism is to give way to co-operative individuality, hence the advent of humankind working together in consciously purposive concert, serving all of lifekind now perceived as a single living planetary community that is integrative of rather than adversarial toward the diversities within its membership. An all-win perceptual makeover empowers those who embody its perspective to think the world together in ways that honor our planetary common ground as an ultimately indivisible whole. Such integral thinking honors and preserves the natural planetary balance that assures the co-operative preservation of lifekind’s diverse systems, including the dynamics of our own mutually co-operative diversities. Of most immediate importance, such systemic thinking will also facilitate our conscious restoration of Earth’s disrupted planetary metabolism to a state of optimum equilibrium.  

From the perspective of an all-win mindset, self-mastery of our own lives is inseparable from the mastery of our relationships to all else. As the above-quoted observer of “Nature’s game” further proclaimed: “The evolution of man brings him arbitrarily to a place where true individuality functions. From that day, a further evolution must be through his conscious co-operation with Reality. All nature waits on man’s recognition of and co-operation with her laws, and is always ready to obey his will; but man must use Nature's forces in accordance with her laws, and in co-operation with her purpose…if he wishes to attain self-mastery.” 13. Given the omni-embracive, co-operative interconnectivity of ecological law, the consequence of our endeavors to break that law in pursuit of objectives that contradict the purposes thus lawfully being served, and whether our misguided endeavors be deliberate or unwitting, is to break ourselves upon that law, both individually and collectively.

In contemplation of the collective perceptual makeover now required of us if we ever are to realize our planetary purpose, it is important we keep in mind that the word “individual” (meaning “undivided”) denotes our own ultimate indivisibility, and represents a functional integrity whose evolutionary preservation is constant within all levels of cosmic structure, from quantum to galaxy. Accordingly, our transition from competitive individualism to co-operative individuality will conserve rather than eliminate any of our truly functional humanity-serving techno-systems, as they become integral to the overall functionality of Earth’s whole-serving ecological and bio- and geospheric systems. 

In Epoch Two of our species’ conscious evolution, our unique individualities not only will be preserved but they will also become further developed and enhanced by their co-operative inclusion in our purposively supportive service to lifekind. As we relinquish the separative aspects of our consciousness, our individuations of purpose will be enhanced by our concerted co-operation with the integral principles that govern the natural realm. As our fractious win-lose frame of reference is made over into an omni-integrative mindset, we shall cease our preoccupation with schemes for immediate local gain that now collectively threaten the wellbeing of our planet as a whole. We shall assume instead a transcendent planetary role of kinship with all life, as we proactively appreciate and facilitate the inclusive wellbeing of all Earth’s creatures and the life-sustaining systems that support them.

From the perspective of a life-custodial mindset, our own wellbeing is perceived as operationally integral with all Earthly wellbeing, in accordance with the fact that our primary membership in lifekind as a whole is transcendently embracive of our secondary affiliation to humankind as a whole. Our continued individuation is thereby secured within our planet’s own purposeful priority: maintaining the harmonious interconnectedness of all things Earthly, in continued preservation of the multiplicity of balancing acts that exist within us even as we exist within them. 

What the so-called “balance of nature” signifies is the equilibrium of Earth’s life-supportive processes as a systemic whole. When viewed from this holistic perspective, just as lifekind is the leading edge of planetary evolution, humankind is in turn the consciously purposive leading edge of lifekind’s further evolvement. As we recognize that what we have impersonally called “the balance of nature” is actually the far more intimate ecological balancing act of lifekind, we awaken from our self-excluding objective view of nature to a compassionately self-inclusive subjective view of our own balancing and imbalancing acts within Earth’s natural arena.

Humanity’s assumption of a self-inclusive and consciously purposive evolutionary role represents a leap from genetically to noetically driven consciousness, from atomic and molecularly driven and directed evolution to psyche driven and directed evolution. In contrast to the genetically-based capacities that have thus far facilitated the hand-y and linguistic manipulative abilities underlying the emergence of competitive individualism, the advent of Homo custodiens represents a noetic leap, an increase in powers of perceptual management that we may employ on behalf of exercising a grander purposive expression of co-operative individuality. Though our physiology may not be noticeably altered by this noetic leap, of our interconnectivity with all things Earthbound will be dramatically transformed as we work together to preserve the harmonious wellbeing of lifekind as a whole.

Evidence of the noetic nature of our leap is already evidenced in our use of language, as reflected in such concepts as “co-operation,” “co-creation,” “conscious evolution” and “common ground.” It is no mere coincidence that these newer thought forms take linguistic expression in words bearing the prefixes “co-”, “con-” and “com-”, all of which designate interconnectivity, interrelationship, and holistic independence (i.e., being in dependence on the wholeness of our planetary home).

Given the noetic nature of our present evolutionary leap, new-paradigm philosopher John White has proposed homo noeticus as the most appropriate name for our successor species. This designation is also a worthy one, insofar as homo noeticus can likewise be perceived as the species to which we may finally acknowledge ourselves to be the so-called “missing link” between the apishness of tribally-minded humankind and the civilized refinement of its custodial successor.

Regardless of what name our successor species may be given, it is important to recognize that the collective perceptual makeover of Homo sapiens sapiens now being called forth need not compromise our already long-standing noetic quest for the autonomous self-dominion that serves as the foundation of all effective individuality. It instead embeds our individuality within a larger empowerment of human purpose, as we honor and participate in the shared dominion of lifekind overall.

The foregoing systemic historical-evolutionary perspective leads to the conclusion that humankind is presently being called upon to “live on purpose” as a species, and to do so in a manner that is consciously facilitative of our abandonment of our present devolutionary relationship to our planet, in facilitation of lifekind’s – and our own – further evolution.  We have become so inextricably and intimately involved in Earth’s unfolding destiny, via our physical impact on its biosphere and geosphere, and our interventions in Earth’s evolutionary program by means of molecular manipulation, both atomic and genetic, that only from the perspective of a custodial mindset may we avoid the likelihood of becoming overpowered and swept up by our ineptness as fledgling planetary apprentices. On a planet whose primal function is the ongoing diversification and enhancement of lifekind overall while simultaneously preserving lifekind's equilibrium, any species able to grossly modify that equilibrium inevitably exercises a custodial role. Having already assumed such a role, albeit willy-nilly, we may now assure our continuation as lifekind’s evolutionary leading edge only as we choose to live in mindful congruence with its Earthly systems of equilibration. Our alternative is to continue functioning as lifekind’s leading edge of liability.

By acknowledging that it is time we assume a conscious evolutionary role as the purposive custodians of lifekind overall, I have begged the obvious question: How do we get there from here? Stated more pointedly: How do we begin to give form to the noetic leap from adversarial to custodial consciousness?

Three initial “how’s” suggest themselves, which are best introduced in reverse order. Accordingly, our third prerequisite step to taking this evolutionary leap is our collective forgiveness of the consequences of our species’ past and present adversarial track record. Such wholesale forgiveness is essential to our release from thralldom to our historically conditioned bellicose mindset, a release that is essential to our development of a purposively custodial mindset. 

Our preceding second step, before we can accomplish the wholesale release of our adversarial mindset, is to establish a global program for doing so. Since everything that consciously happens in human affairs is preceded by an intention that it happen, it seems evident, therefore, that our second step toward collective release of our adversarial ways is the establishment of a firm collective intention to do so.

Given the objective of establishing this intention as our second step, our most effective beginning step would seem to be the establishment of a global initiative for seeding that intention in humanity’s collective consciousness. In support of that first step, the question of just how we are to most effectively plant the seed of life-custodial purpose in humanity’s mass consciousness would be made the subject of a working conference that draws together at least three knowledgeable worldwide constituencies:

· individuals who have been most effective in facilitating conflict resolution on a community-to-international scale, among whom would be those persons with the most to contribute from their experience of South Africa’s Truth and Reconciliation initiative;

· individuals who have been most effective in the introduction of other successful processes for the amelioration of human contentiousness;

· individuals who have been most effective in planting new thought-forms in mass consciousness, among whom would be persons who have mastered the thought-form seeding techniques of commercial advertising, branding, and marketing.  

All of us can think further and farther ahead than can any one of us concerning the future of our species. The time is at hand for some of us to create a forum that will empower all of us to assure an alternative to the increasingly perilous future that presently looms before us.

I propose, therefore, the convening of such a purposeful working conference.

The Heart of Humankind
The heart of man is a hunger for the reality which lies about him and beyond him...
a hunger not to have reality but to be reality.
–Gerald Vann
I was only seven years old (in 1943) when the Catholic ethicist, Gerald Vann, published his book, The Heart of Man. At that age, of course, I knew nothing of either Vann or his book, nor would I for another 55 years. Yet by the age of seven I fully sensed the hunger in my own heart that he claimed for the heart of every human being, the hunger to be reality – the yearning to be as I truly am, rather than as the world would have me be.

Good news

The absence of any lasting satisfaction for that hunger—the hunger to be reality—he accounted for as follows:  

We of the modern West are the only people in the whole history of the world who have refused to find an explanation of the universe in a divine mind and will; and it is worth wondering whether perhaps that refusal is not at the root of the chaos and misery in which we find ourselves. (10)

In our own time, with the world's spiritual hunger no more satisfied than it was in mid-century, Matthew Fox has similarly observed: 

When a civilization is without a cosmology it is not only cosmically violent, but cosmically lonely and depressed.  Is it possible that the real cause of the drug, alcohol and entertainment addictions haunting our society is not so much the 'drug lords' of other societies but the cosmic loneliness haunting our own?  Perhaps alcohol is a liquid cosmology and drugs are a fast-fix cosmology for people lacking a true one.  An astute observer of human nature in our time, psychiatrist Alice Miller, understands the opposite of depression not to be gaiety but vitality.  How full of vitality are we these days?  And how full of vitality are our institutions of worship, education, politics, economics? (11)

We nevertheless have good reason to remain optimistic.  In modern times, each century's theory of the universe has become the next century's cosmology.  Assuming, therefore, that the 21st century's cosmology will reflect the leading edge of 20th century scientific thinking, the presumption of humankind's mindless wandering in a non-conscious void is coming to an end.

A Conscious Cosmos

The metaphysics of mindless materialism, though on the wane, still prevails in the cosmology of contemporary Western thought.  Yet as early as the 1920's both quantum theory and the theory of relativity were reshaping the foundation of scientific thought so remarkably that one of the world's most prominent and respected physicists and astronomers, Sir James Jeans, could write:

Today there is a wide measure of agreement, which on the physical side of science approaches almost to unanimity, that the stream of knowledge is heading towards a non-mechanical reality; the universe begins to look more like a great thought than like a great machine.  Mind no longer appears as an accidental intruder into the realm of matter; we are beginning to suspect that we ought rather to hail it as the creator and governor of the realm of matter. (12)

A contemporary of Jeans, Sir Arthur Eddington, also a physicist and astronomer, made a similar observation when he forthrightly declared that "the stuff of the universe is mind-stuff." (13) 

Ernest Holmes, being fully aware of this trend in the physical science of his time, foresaw that it one day would characterize humankind's prevailing cosmology.  Such a probability is even more apparent today, when pronouncements like those of Jeans and Eddington may be found not only in scientific books read by a learned few, but in mass market magazines as well.  The April 28, 1988 issue of U.S. News and World Report quoted the contemporary astrophysicist, Freeman Dyson, as follows: 

The mind, I believe, exists in some very real sense in the universe.  But is it primary or an accidental consequence of something else?  The prevailing view among biologists seems to be that the mind rose accidentally out of molecules of DNA or something.  I find that very unlikely.

It seems more reasonable to think that mind was a primary part of nature from the beginning and we are simply manifestations of it at the present stage of history.  It's not so much that mind has a life of its own but that mind is inherent in the way the universe is built, and life is nature's way to give mind opportunities it wouldn't otherwise have . . . .  So mind is more likely to be primary and life secondary rather than the other way around." (14)

Similarly, in his book, Infinite in All Directions, Dyson wrote :

It appears to me that the tendency of mind to infiltrate and control matter is a law of nature . . . .  The infiltration of mind into the universe will not be permanently halted by any catastrophe or by any barrier that I can imagine.  If our species does not choose to lead the way, others will do so, or may already have done so.  If our species is extinguished, others will be wiser or luckier.  Mind is patient.  Mind has waited for 3 billion years on this planet before composing its first string quartet.  It may have to wait for another 3 billion years before it spreads all over the galaxy.  I do not expect that it will have to wait so long.  But if necessary, it will wait.  The universe is like a fertile soil spread out all around us, ready for the seeds of mind to sprout and grow.  Ultimately, late or soon, mind will come into its heritage.  What will mind choose to do when it informs and controls the universe?  That is a question which we cannot hope to answer. (15)

Astronaut Edgar Mitchell has also asserted:

It is becoming increasingly clear that the human mind and physical universe do not exist independently.  Something...connects them...a connective link between mind and matter, intelligence and intuition... (16)

The incorporation of consciousness into scientific cosmology gained further support in 1980, when neuroscientist and Nobel Laureate Roger Sperry proclaimed:

Current concepts of the mind-brain relation involve a direct break with the long-established materialist and behaviorist doctrine that has dominated neuroscience for many decades.  Instead of renouncing or ignoring consciousness, the new interpretation gives full recognition to the primacy of inner conscious awareness as a causal reality. (17)

According to Sperry, this reconception of the relationship between mind and brain "clear[s] the way for a rational approach to the theory and prescription of values and to a natural fusion of science and religion."  Sperry's remarks are among many others of similar implication, reported in Willis Harmon's book, Global Mind Change, which documents rapidly accumulating evidence in numerous areas of scientific endeavor that "Consciousness is not the end-product of material evolution; rather, consciousness was here first!" (18)

Science of Mind and the Emerging Cosmology of Wholeness

Although science has long since replaced religion as the reigning influence on philosophy, all three once enjoyed a trinitarian relationship in so-called "natural philosophy."  A similar relationship is constituted in Ernest Holmes' Science of Mind, which he defined as "a correlation of the laws of science, the opinions of philosophy and the revelations of religion applied to human needs and the aspirations of man."  What science endeavored to put asunder, Holmes perceived and articulated as a unity, thus providing "the idea whose time has come" for all who were susceptible to his proclamation that the universe is conscious and whole.

The timeliness of Holmes' correlation is confirmed in an observation of his contemporary, the cosmologist-priest and conscious evolutionary, Teilhard de Chardin: "Like the meridians as they approach the poles, science, philosophy and religion are bound to converge as they draw nearer to the whole." (19)  Holmes shared Teilhard's realization that "an[y] interpretation of the universe... remains unsatisfying unless it covers the interior as well as the exterior of things; mind as well as matter." (20)  And Holmes knew, with Teilhard, that "the true physics is that which will, one day, achieve the inclusion of man in his wholeness in a coherent picture of the world." (21)

By reframing the perennial philosophy of wholeness in 20th century terminology, Ernest Holmes took one of our century's greatest steps toward "the true physics," toward a cosmology which, by including the physicist, restores human individuals to the household of their being.  His Science of Mind, by honoring science while resurrecting consciousness from the graveyard to which science had consigned it, is a major progression in the emergence of a holistic cosmology whose essence is summed up in the proverbial "25 words or less" by Holmes himself:  

Everything in the universe exists for the harmonious good of every other part. The universe is forever uniting what is harmonious, and diminishing what is not. (22)

The bridgework that Holmes erected between the mechanistic cosmology of our century and the holistic cosmology of the next one is still under construction, as Holmes himself acknowledged:

Others will arise who will know more than we do; they won't be better or worse, they will be different and know more than we do.  Evolution is forward. (23)

In keeping with Holmes' commitment to stay "open at the top," and forestalling any dogmatization of his thinking, the continued extension of his bridgework by others will incorporate many new revelations of wholeness from the ongoing progress in science, philosophy, psychology, systems theory, mythology, symbology, archetypology and religion.  This will complete humankind's restoration to a place of consequence in the cosmos, resurrecting us from the bottomless pit of illusory holeness and returning us to the universal mansion of all-embracing wholeness.

Thus shall we be further empowered, in Bertrand Russell's phrase, "to preserve our aspirations untarnished."

*************

What Ernest Holmes called “the Thing Itself” is just as elusive by any other name. 

The elusiveness of lifekind

The emergence of homo custodiens (cro-magnon)

Sigmund and the amoeba

Three thousand were communing

while seated in their pews,

passing trays of wine from hand to hand.

I felt this to be so impersonal

that I let myself get out of touch

with what was going on.

I just stared,

detachedly,

at the little glass of wine held in my hand.

I noticed the reflection of the lights from overhead

dancing on the surface of the wine.

No matter how I tried,

this dance could not be stilled.

Held lightly,

or held tightly,

the glass conveyed my heartbeat to the wine.

I placed the glass upon the pew,

and only as it sat there out of touch,

detached,

did the light's reflection become still.

Yet at my slightest touch

the sparkling dance resumed.

A Presence then took hold of me,

and with the others I partook The Promise:

an infinite and everlasting dance

for those who do not set themselves apart.

The interconnectedness of Earth's ecology reflects a pre-existing wholeness in the body of the larger universe that permeates the entire undivided cosmos. Spiritual teachings and disciplines are ways of opening our awareness to this deepest of all ecologies. Yet, as the above incident suggests, spiritual practice can bring us to such awareness only as we truly bring ourselves to spiritual practice.  Spirit reveals its workings only to those who work with Spirit.

∞∞∞∞∞∞∞∞∞∞

Living on Purpose as a Species

The purpose of life is life itself.

Goethe1
[I]s it sensible to think that the vast cosmos was created for the purpose of producing happiness for a single species on one planet? Humans have not yet discovered any other species anywhere with the ability to plan for progress and for the expansion of information. Does this raise the question of whether we may have been created to serve as helpers in the acceleration of divine creativity? –Sir John Templeton 2

Lifekind Forever

In contemplation of Sir John Templeton’s above-quoted query, I have come to a firm conclusion: The ultimate purpose of human life is to live a life of purpose, whose purpose is the sustenance of life itself. Life, by whomever and however lived, is a purpose unto itself. Life exists on behalf of its self-perpetuity in whatever forms of lifekind are sustainable. Accordingly, the ultimate family values are those that sustain the family of lifekind overall.

Because life exists for the sake of its own sustenance, so long as Earth exists lifekind will likewise continue to exist in some manner despite any or all of our tinkering to its detriment. 

In the beginning (scientific version)
Earth was a sterile sphere 

of boiling oceans and barren rock.  

No living thing drew breath, 

nor moved upon the face of the deep, 

until the spark of serial immortality was struck, 

commanding: "let there be life."  

And there was life.

Earth's rock steadily eroded

while the soil of that erosion brought forth fruit.  

Lifekind flourished, 

and transformed Earth's barren surface 

to a thriving global household.

Should lifekind exist elsewhere among the stars, 

there also it must take exception 

to the usual way of things.  

The ordinary course of events is dissipation: 

    burning up, 

    wearing out, 

    running down,           

    becoming less...  

while lifekind increases. 

The command to bring forth life 

is stronger than our anti-lifekind blunderings.  

We have the power to eliminate many species

including, perhaps, our own. 

Yet the power of lifekind overall 

is greater than any force that we unleash.

Lifekind continues to flourish in 

   Hiroshima, 

   Nagasaki,           

   Alamagordo, 

   and Bikini. 

I am not among those who consider it possible for humankind to bring on the extinction of our own species. I tend instead to agree with Albert Einstein’s assessment upon being asked if another world war could be allowed to happen, given the global deadliness of nuclear weapons. He replied that if it was, the subsequent war would be fought with clubs and stones. He recognized that while human civilization would be utterly at stake in a nuclear war, humankind’s uncivil tendencies would not. 

In other words, though human evolution could very well go retrograde, the good news is that at the very worst a remnant of our species would continue to exist in caves. The bad news is that the cave-dwelling remnant would likely fulfill A-bomb architect Robert Oppenheimer’s similar assessment of human survivability of nuclear war: those remaining would be likely to question whether they were human.

Our Children’s Lebensroom
Everybody must get stoned.
-Bob Dylan3
This audacious conclusion of Bob Dylan’s song, “Rainy Day Women #12 and 35,” prompted me to contemplate a quite different scenario of humankind’s Earthly reign gone retrograde. Rather than go out with a bang, civilization may just as readily go out with a whimper. 

Earth is a single household.
The planet's winds and waters see to that, 
so interlinked are they
that each square mile of earthly surface
contains some stuff from every other mile.

Some say the winds alone
carried topsoil from the 1930's Dust Bowl
three times around the Earth
before the atmosphere was cleansed of it.

Today, Earth's soiled air disseminates
exhaust of billions of tailpipes and chimneys,
while the global network of her waterways
spreads other human waste around the planet.

As we alter thus the content of Earth's atmosphere,
and tamper with the chemistry of her waters,
we take her life into our hands
along with all lifekind that's yet to come.

Earth is a single household,
but the homestead is not ours;
we are only visitors
in the living room of those about to follow,
caretakers of the hospitality
and shelter that our children's home affords.

Our children,
not ourselves,
are the earthly homestead's host,
and we are but their household's privileged guests.

Why then do we abuse their mansion so,
as if we had the right to wreck their residence?
What have they and their children done
to earn a life of struggling
to restore what we've undone?

Of what crimes do we hold Earth's children guilty,
that we sentence them to life at such hard labor?
And what are we doing to our children's living room,
as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread.
Are we giving them a stone?

These words were written in 1975 as I contemplated our species’ future from yet another Dylanesque perspective: a hard reign is going to fall, indeed, as we thus fulfill the proposition that everybody must get stoned. This prophesy is even more valid today, in accordance with the insight of Marshall McLuhan: “A prophet is not someone who predicts the future. Those who see what is going on today are 50 years ahead of everyone else.” 

Since 1975, prophetic lead time has shrunk to, perhaps, 10 years. And the pace of human consumption (once a synonym for tuberculosis that portended choking to death) is now accelerating such that those who see what is going on in a future today will be fifty years behind in applying an environmental remedy.

Synergy Revisited
xxxx
-xxxx
Sir John Templeton’s suggestion that human purpose represents cosmic/divine purpose that is capable of functioning in mindful self-consciousness  has . . . [synchronism]

Templeton implies that humanity’s purpose is custodial of life’s purpose, which is to be both its own means and end within itself. This custodial view of human purpose is concordant with the Biblical admonition: "I have set before you life and death . . . therefore choose life." (Deuteronomy 30:19) Sir John’s statement further suggests that the sagacity of Homo sapiens sapiens, in exemplification of our assumption that we are twice wise, has emerged for the purpose of our becoming the guardians of Earth’s evolution by adopting a custodial relationship to lifekind overall, i.e., by assuming the role of Homo custodiens.3.
This custodial perspective is a down-to-Earth equivalent of astronomer George Wald’s proclamation that "Matter has reached the point of beginning to know itself,” and that humankind is “a star's way of knowing about stars." 4. That we may also represent lifekind’s way of knowing about and nurturing its own further evolution is a grand answer to the “so what?” that inheres the “anthropic principle,” which maintains that intelligent life in the cosmos was seeded in the Big Bang in a manner analogous to that of the oak tree’s seeding in the acorn. The anthropic principle of evolutionary emergence is also implicated in visionary Ken Carey’s proclamation that “The field of collective human consciousness is now entering the final stages of the awakening process, congealing into awareness of itself as the organ of consciousness (similar in function to a brain) of a single planetary being, a being with internal organs of oceans, forests, ecosystems and atmosphere. Humankind is its system both for processing information and for directing its future development.” 5.

However divinely inspired, scientific, or visionary may be such purposively custodial perspectives on humanity’s emergent evolutionary role, numerous present global indicators suggest that these perspectives are practical as well. Their practicality is especially apparent in light of the increasingly self-evident fact that our species over the past two centuries has become a global Earth-altering force.

Current world-wide systemic challenges to the long-term wellbeing of our species and its planet are consequential of our failure to recognize the extent to which our emergent global human systems are already co-operating – albeit dysfunctionally – with natural systems that likewise operate on a planetary scale. We are grossly impacting the overall evolution of Earth's biosphere and geosphere as an emergent planet-altering species. For better or worse – at present seemingly for worse – the planet’s environment is becoming a humanvironment.6.

Prior to the emergence of our species’ global impact there were only four geological forces shaping the overall dynamics of Earth’s ongoing formation: electromagnetism, wind erosion, water erosion, and the subterranean geothermal/tectonic activities that give sudden rise to mountain ranges, volcanic eruptions, earthquakes, and tidal waves, and more gradual sea-floor spreading and continental drift. Humanity has literally become its planet’s fifth geological force, and in some instances is modifying Earth’s ecology far more rapidly than are the four systemic terra-forming forces that preceded our own. We perform our geological change-agent role mostly via our effect upon these antecedent forces themselves, such as when 

· we proliferate power-line grids that locally alter Earth’s electromagnetic activity, and perturbate its overall electromagnetic field via the U.S. Air Force and Navy’s HAARP project; 7.
· we alter weather patterns via our global pollution of Earth's waters and warming of its atmosphere;

· we disturb geological fault lines with underground nuclear explosions.

The increasing ineptness of humankind’s emergent geological role was already so apparent to me 30 years ago that I penned my own concerns at that time as follows:
Earth is a single household. The planet's winds and waters see to this, so interlinked are they that each square mile of earthly surface contains some stuff from every other mile. Some say the winds alone carried topsoil from the 1930's Dust Bowl three times around the Earth before the atmosphere was cleansed of it.

Today, Earth's soiled air disseminates the exhaust of billions of tailpipes and chimneys, while the global network of her waterways spreads other human waste around the planet. As we alter thus the content of Earth's atmosphere, and tamper with the chemistry of her waters, we take her life into our hands along with all lifekind that's yet to come.

Earth is a single household, but the homestead is not ours. We are only visitors in the living room of those about to follow, caretakers of the hospitality and shelter that our children's home affords. Our children, not ourselves, are our earthly homestead's host, and we are but their household's privileged guests.

Why then do we abuse our children’s mansion so, as if we had the right to wreck their residence? What have they and their children and their children’s children done to earn a life of struggling to restore what we've undone? Of what crimes do we hold even Earth's as yet unborn children guilty, that we sentence them to life at such hard labor? And what are we doing to their living room, as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread. Are we giving them a stone? 8.
In the decades since those words were written, environmental awareness has become a vital component of humankind’s collective conscience as well as of its subliminal intimations of collective purpose. Nonetheless, our aborning ecological awareness is far from being practically implemented in our personal, social, and political behaviors. Essential to bridging the gap between our fledgling sense of ecological purpose, and the emergence of an environmentally responsible successor species worthy of being called Homo custodiens, is a thoroughgoing makeover of humanity’s present collective mindset concerning both our local and global relationships to our planetary common ground. 

All makeover of human behavior is contingent on a corresponding perceptual makeover of the mindsets that govern our behavior. However strange may seem the proposition that perceptions are subject to makeover just as are the objects of perception, our capacity for such restructuring was cited over a century ago in William James’ acknowledgement that “The greatest discovery of my generation is that a human being can alter his life by altering his attitudes of mind.” 9.  Perceptual makeover is also collectively implicit in the concept of “paradigm shift,” and individually implicit in the concept of religious “conversion” whose dynamic exemplifies what the ancient Greeks called “metanoia” – a makeover of one’s consciousness, by one’s consciousness, within one’s consciousness. 

Our emergent evolutionary purpose as custodians of Earth’s life-evolving process calls for a paradigmatic/metanoic makeover of humankind’s collective and individual mindsets, to the extent that we thereby become “conscious evolutionaries.”10. The emergence of a full-blown evolutionary mindset and a corresponding sense of human custodial purpose is presently contingent on our ceasing to view ourselves as being individually apart from one another in competitive defense of our respective diversities. We are to view ourselves instead as uniquely individuated expressions of a co-operative evolutionary process, which is at once transcendent of our particularities and instrumentally preservative of our commonalities. 

This co-operative perspective calls for a makeover as well of our species’ dynamics of co-operation, and of our relationship to our planetary life-support system overall. “Co-operation,” thus understood, represents far more than mere accommodative measures intended for “getting along,” calling instead for our full realization of what it means to co-operate: literally to “work together” in profound mutuality, i.e., to operate in ecological tandem with a planet that is perceived to be an ultimately indivisible whole system. As planetary co-operators, our highest Earth-bound affiliation is with the ecological context from which humankind has emerged. Our human-kindness is now being called forth as never before, to serve the association with which our species has always been at stake, namely, our affiliation with the greater wellbeing of lifekind overall.

Our emerging role as a species of conscious planetary stakeholders whose sense of purpose is custodial of the literal ground of its existence becomes apparent in the context of an historical perspective on our evolutionary development. The first epoch of our unfoldment of our consciousness of ourselves, now coming to full fruition, has been a developmental phase of individuation within the psyches of our species’ members, an ongrowing self-awareness, understanding, and expression of the “I” that perceives itself as “me” and identifies itself collectively as Homo sapiens sapiens. Epoch One of our self-conscious evolution – the 35,000-year unfoldment of personal individuation since the advent of Cro-Magnon man – has brought us to the threshold of Epoch Two of the emergent evolution of human self-awareness. In the dawning epoch of evolution’s becoming self-aware of its own processes via the consciousness of its human constituency, we are becoming mindful and expressive of the “I” that perceives its collective dynamics as a “we,” upon whom it is increasingly incumbent to become collectively omni-conscious in the spirit if not name of Homo custodiens – to become consciously custodial of lifekind overall.

The operational mindset of Homo sapiens sapiens is win-lose, and as such is supportive of a highly fractious modus operandi of conquest and exploitation. Under this mindset’s spell our species presumes to “conquer” and “master” nature to its particular advantage, while subduing other species and in-fighting amongst ourselves on behalf of exploiting Earth’s resources for localized personal, social, ethnic, political, and economic advantage. We are today only beginning to realize that our presumed conquest of nature is based on the false premise that humankind’s game plan is superior to nature’s ways. Nonetheless, as it has been quite wisely said: “We cannot beat Nature at her own game, because we are some part of it.”11.

Our disintegrative win-lose mindset conditions us to think the world to pieces in ways that sorely compromise Earth’s planetary metabolism. It is thus not mere coincidence that the United Nations received its initial reports of ozone depletion and the AIDS virus almost simultaneously,12. for the planetary and human immune systems are integral to one another in ways that most of us are as yet unwilling to acknowledge, let alone endeavor to understand. Consequently, even though the immense integrity of cosmic wholeness is universally extant, the correlative requirement that humankind be an ecologically holistic presence on this planet is as yet no more than dimly recognized by other than a relative handful of Earth’s human inhabitants.

In contrast to our present dis-operational win-lose mindset, the alternative outlook now being called forth in emergence of a purposively custodial successor species, is an all-win mindset that embodies in swelf-awareness a paradigm of omni-embracive interconnectivity. Adversarial individualism is to give way to co-operative individuality, hence the advent of humankind working together in consciously purposive concert, serving all of lifekind now perceived as a single living planetary community that is integrative of rather than adversarial toward the diversities within its membership. An all-win perceptual makeover empowers those who embody its perspective to think the world together in ways that honor our planetary common ground as an ultimately indivisible whole. Such integral thinking honors and preserves the natural planetary balance that assures the co-operative preservation of lifekind’s diverse systems, including the dynamics of our own mutually co-operative diversities. Of most immediate importance, such systemic thinking will also facilitate our conscious restoration of Earth’s disrupted planetary metabolism to a state of optimum equilibrium.  

From the perspective of an all-win mindset, self-mastery of our own lives is inseparable from the mastery of our relationships to all else. As the above-quoted observer of “Nature’s game” further proclaimed: “The evolution of man brings him arbitrarily to a place where true individuality functions. From that day, a further evolution must be through his conscious co-operation with Reality. All nature waits on man’s recognition of and co-operation with her laws, and is always ready to obey his will; but man must use Nature's forces in accordance with her laws, and in co-operation with her purpose…if he wishes to attain self-mastery.” 13. Given the omni-embracive, co-operative interconnectivity of ecological law, the consequence of our endeavors to break that law in pursuit of objectives that contradict the purposes thus lawfully being served, and whether our misguided endeavors be deliberate or unwitting, is to break ourselves upon that law, both individually and collectively.

In contemplation of the collective perceptual makeover now required of us if we ever are to realize our planetary purpose, it is important we keep in mind that the word “individual” (meaning “undivided”) denotes our own ultimate indivisibility, and represents a functional integrity whose evolutionary preservation is constant within all levels of cosmic structure, from quantum to galaxy. Accordingly, our transition from competitive individualism to co-operative individuality will conserve rather than eliminate any of our truly functional humanity-serving techno-systems, as they become integral to the overall functionality of Earth’s whole-serving ecological and bio- and geospheric systems. 

In Epoch Two of our species’ conscious evolution, our unique individualities not only will be preserved but they will also become further developed and enhanced by their co-operative inclusion in our purposively supportive service to lifekind. As we relinquish the separative aspects of our consciousness, our individuations of purpose will be enhanced by our concerted co-operation with the integral principles that govern the natural realm. As our fractious win-lose frame of reference is made over into an omni-integrative mindset, we shall cease our preoccupation with schemes for immediate local gain that now collectively threaten the wellbeing of our planet as a whole. We shall assume instead a transcendent planetary role of kinship with all life, as we proactively appreciate and facilitate the inclusive wellbeing of all Earth’s creatures and the life-sustaining systems that support them.

From the perspective of a life-custodial mindset, our own wellbeing is perceived as operationally integral with all Earthly wellbeing, in accordance with the fact that our primary membership in lifekind as a whole is transcendently embracive of our secondary affiliation to humankind as a whole. Our continued individuation is thereby secured within our planet’s own purposeful priority: maintaining the harmonious interconnectedness of all things Earthly, in continued preservation of the multiplicity of balancing acts that exist within us even as we exist within them. 

What the so-called “balance of nature” signifies is the equilibrium of Earth’s life-supportive processes as a systemic whole. When viewed from this holistic perspective, just as lifekind is the leading edge of planetary evolution, humankind is in turn the consciously purposive leading edge of lifekind’s further evolvement. As we recognize that what we have impersonally called “the balance of nature” is actually the far more intimate ecological balancing act of lifekind, we awaken from our self-excluding objective view of nature to a compassionately self-inclusive subjective view of our own balancing and imbalancing acts within Earth’s natural arena.

Humanity’s assumption of a self-inclusive and consciously purposive evolutionary role represents a leap from genetically to noetically driven consciousness, from atomic and molecularly driven and directed evolution to psyche driven and directed evolution. In contrast to the genetically-based capacities that have thus far facilitated the hand-y and linguistic manipulative abilities underlying the emergence of competitive individualism, the advent of Homo custodiens represents a noetic leap, an increase in powers of perceptual management that we may employ on behalf of exercising a grander purposive expression of co-operative individuality. Though our physiology may not be noticeably altered by this noetic leap, of our interconnectivity with all things Earthbound will be dramatically transformed as we work together to preserve the harmonious wellbeing of lifekind as a whole.

Evidence of the noetic nature of our leap is already evidenced in our use of language, as reflected in such concepts as “co-operation,” “co-creation,” “conscious evolution” and “common ground.” It is no mere coincidence that these newer thought forms take linguistic expression in words bearing the prefixes “co-”, “con-” and “com-”, all of which designate interconnectivity, interrelationship, and holistic independence (i.e., being in dependence on the wholeness of our planetary home).

Given the noetic nature of our present evolutionary leap, new-paradigm philosopher John White has proposed homo noeticus as the most appropriate name for our successor species. This designation is also a worthy one, insofar as homo noeticus can likewise be perceived as the species to which we may finally acknowledge ourselves to be the so-called “missing link” between the apishness of tribally-minded humankind and the civilized refinement of its custodial successor.

Regardless of what name our successor species may be given, it is important to recognize that the collective perceptual makeover of Homo sapiens sapiens now being called forth need not compromise our already long-standing noetic quest for the autonomous self-dominion that serves as the foundation of all effective individuality. It instead embeds our individuality within a larger empowerment of human purpose, as we honor and participate in the shared dominion of lifekind overall.

The foregoing systemic historical-evolutionary perspective leads to the conclusion that humankind is presently being called upon to “live on purpose” as a species, and to do so in a manner that is consciously facilitative of our abandonment of our present devolutionary relationship to our planet, in facilitation of lifekind’s – and our own – further evolution.  We have become so inextricably and intimately involved in Earth’s unfolding destiny, via our physical impact on its biosphere and geosphere, and our interventions in Earth’s evolutionary program by means of molecular manipulation, both atomic and genetic, that only from the perspective of a custodial mindset may we avoid the likelihood of becoming overpowered and swept up by our ineptness as fledgling planetary apprentices. On a planet whose primal function is the ongoing diversification and enhancement of lifekind overall while simultaneously preserving lifekind's equilibrium, any species able to grossly modify that equilibrium inevitably exercises a custodial role. Having already assumed such a role, albeit willy-nilly, we may now assure our continuation as lifekind’s evolutionary leading edge only as we choose to live in mindful congruence with its Earthly systems of equilibration. Our alternative is to continue functioning as lifekind’s leading edge of liability.

By acknowledging that it is time we assume a conscious evolutionary role as the purposive custodians of lifekind overall, I have begged the obvious question: How do we get there from here? Stated more pointedly: How do we begin to give form to the noetic leap from adversarial to custodial consciousness?

Three initial “how’s” suggest themselves, which are best introduced in reverse order. Accordingly, our third prerequisite step to taking this evolutionary leap is our collective forgiveness of the consequences of our species’ past and present adversarial track record. Such wholesale forgiveness is essential to our release from thralldom to our historically conditioned bellicose mindset, a release that is essential to our development of a purposively custodial mindset. 

Our preceding second step, before we can accomplish the wholesale release of our adversarial mindset, is to establish a global program for doing so. Since everything that consciously happens in human affairs is preceded by an intention that it happen, it seems evident, therefore, that our second step toward collective release of our adversarial ways is the establishment of a firm collective intention to do so.

Given the objective of establishing this intention as our second step, our most effective beginning step would seem to be the establishment of a global initiative for seeding that intention in humanity’s collective consciousness. In support of that first step, the question of just how we are to most effectively plant the seed of life-custodial purpose in humanity’s mass consciousness would be made the subject of a working conference that draws together at least three knowledgeable worldwide constituencies:

· individuals who have been most effective in facilitating conflict resolution on a community-to-international scale, among whom would be those persons with the most to contribute from their experience of South Africa’s Truth and Reconciliation initiative;

· individuals who have been most effective in the introduction of other successful processes for the amelioration of human contentiousness;

· individuals who have been most effective in planting new thought-forms in mass consciousness, among whom would be persons who have mastered the thought-form seeding techniques of commercial advertising, branding, and marketing.  

All of us can think further and farther ahead than can any one of us concerning the future of our species. The time is at hand for some of us to create a forum that will empower all of us to assure an alternative to the increasingly perilous future that presently looms before us.

I propose, therefore, the convening of such a purposeful working conference.
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