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NEWER THOUGHT

The Metaphysical Practice
of Inclusivity
(Complementing New Thought’s

Metaphysical Practice of Individuality)
********************

New Thought is individuality consciousness, the awareness of manyness as one.

Newer Thought is inclusivity consciousness, the awareness of allness as many.

The foundation of individuality is inexhaustible opportunity.

The foundation of inclusivity is inextricable common unity.

********************

This book addresses an emerging new paradigm of metaphysical practice presently being pioneered by the spiritual community of New Thought Ministries of Oregon, as proclaimed in its mission statement:
We serve God in our service to each other and our global family. 
We are Spirit in action.
Our objective in offering this book is less to review what we are currently required to know about in these troubled times, than it is to introduce what we are required to know with and from in order to have peace in the world rather than a world in pieces.
********************

Rev. Noel Frederick McInnis

Rev. David Alexander

AN INVITATION to OUR SPIRITUAL COMMUNITY
From Revs. Noel McInnis and David Alexander

As the authors of a forthcoming book on the metaphysics of inclusivity we invite you to read the following excerpt, and then to participate in our monthly dialogue on Newer Thought by filling out the form at the conclusion of this paper. 
Your participation in this project is timely because our NTMO community is pioneering the metaphysics that we are calling Newer Thought.
********************

We think we live in the world. We think we live in a set of circumstances, but we don’t. We live in our conversation about the world and our conversation about the circumstances. When we’re in a conversation about fear and terror, about revenge and anger and retribution, jealousy and envy and comparison, then that is the world we inhabit. If we’re in a conversation about possibility, a conversation about gratitude and appreciation for the things in front of us, then that’s the world we inhabit." 

-from "The Soul of Money" by Lynne Twist 

We have to be willing to let go of 'that's just the way it is,' even if just for a moment, to consider the possibility that there isn't 'a way it is' or 'way it isn't.' There is the way we choose to act and what we choose to make of circumstances." 

-- from "The Soul of Money" by Lynne Twist 

Embracing Conscious Evolution

We are evolution’s way of becoming aware and directive of itself.
–Julian Huxley
[I]s it sensible to think that the vast cosmos was created for the purpose of producing happiness for a single species on one planet? Humans have not yet discovered any other species anywhere with the ability to plan for progress and for the expansion of information. Does this raise the question of whether we may have been created to serve as helpers in the acceleration of divine creativity? –Sir John Templeton

From a metaphysical perspective, the purpose of life is a life of purpose whose purpose is life itself. Life’s overall tendency is to evolve ever-greater inclusivity via the proliferation of diversity. Each of life’s diverse expressions further enriches its inclusivity as a whole. Among its diverse expressions is our species’ ability to be mindfully directive of life’s inclusive tendencies. Thus have met the so-called “missing link” between the apes and civilized humanity – and it is us.

Life embraces all diversity that reciprocally embraces and honors life’s principle of inclusivity, while diversity that tends to impede the further evolution of inclusivity becomes sooner or later subject to extinction. Since nature is quintessentially co-operative, its diverse expressions either operate together as an all-inclusive, single whole, or else cease to operate at all. Accordingly, the evolutionary journey is one in which nature’s inclusive tendencies eventually prevail over all adversity born of perversity. Perversities of human expression are not excepted from this rule, the tendency of which was acknowledged by Ernest Holmes, a co-founder of the New Thought spiritual movement, as follows:

Everything in the universe exists for the harmonious good of every other part. The universe is forever uniting what is harmonious and diminishing what is not.

It is the unessential only that is vanishing, that the abiding may be made more clearly manifest
What evolution unites for the harmoniously inclusive good of nature’s diversities is ultimately more abiding than anything it diminishingly or vanishingly excludes. And nowhere is the transcending unification of nature’s diversities more evident than in the evolution of what we call “life”. 
Life is inclusivity incarnate, and we are the only species that is capable of being mindful of life’s inclusive nature. Life evolves to serve its own continuation overall, and it is to this evolutionary service that our own diversities are called. In support of this calling, nature has endowed our collective consciousness with a way to be knowingly self-aware and directive of inclusivity’s further evolution. As Holmes also noted:
The first great discovery man made was that he could think. This was the day when he first said "I am." This marked his first day of personal attainment. From that day, man became an individual and had to make all further progress himself. From that day, there was no compulsory evolution; he had to work in conscious union with Life.
The purpose of our individual lifetimes is to work in conscious union with the principle of inclusivity that makes the sustainability of each lifetime possible. Our own lives are thus best honored by our fulfillment of life’s potentials for inclusive expression, rather than by our pursuit of making an impression. As Holmes yet further observed:
Man does not exist for the purpose of making an impression on his environment. He does exist to express himself in and through his environment. There is a great difference. Man does not exist to leave a lasting impression on his environment. Not at all. It is not necessary that we leave any impression. It is not necessary, if we should pass on tonight, that anyone should remember that we have ever lived. All that means anything is that while we live, WE LIVE, and wherever we go from here we shall keep on living.

We are life’s self-knowing of the inclusivity that it incarnates. Spontaneous evolution is becoming conscious evolution, and humanity is the leading edge of that becoming. Ours is the only species capable of mindfully knowing 1) that inclusive life-sustainability is evolution’s prime directive, and 2) that this directive prevails on an all-encompassing global scale. The principle of inclusivity is simultaneously directive of single organisms, of entire species, and of the kindom of lifekind overall. All other directives are subordinate to the evolutionary trend of lifekind’s becoming ever more knowingly purposive of the further unfoldment of its inclusive tendencies.
We are today being called upon, as Sir John Templeton suggests, to assist with “the acceleration of divine creativity.” Our evolutionary mission is to facilitate our species’ transition from homo sapiens sapiens to homo custodiens, in actualization of Julian Huxley’s assertion that evolution has found a way to become consciously aware and directive of itself, and that we are that way.
Humanity is just now awakening to its collective custodial role as a conscious instrument of Earth’s further evolutionary unfoldment, having made a leap of collective self-consciousness that Peter Russell likens to our species’ emerging role as a “global brain”:   

Imagine for a moment that you are a flea living on an elephant, unable to see the entire elephant and thus having no idea that it, like yourself, is a living creature. Then one day you make a giant hop, and you are so far away from the elephant that you see it for the first time as the live being that it is.

Humankind’s leap into space in the 1960’s was an evolutionary wake-up call to be a mindfully inclusive planetary intelligence, in vindication of astronomer Fred Hoyle’s 1948 prediction that “Once a photograph of the Earth, taken from the outside, is available . . . a new idea as powerful as any in history will let loose.”  That idea, in a word, is “inclusivity”, and ours is the time whose idea has thus come. 
When we view Earth’s photograph, we see “the big picture” of our planetary host as an inclusive living entity in its own right. In this big picture nature’s boundaries are seen to be inclusively co-operational rather than, like human boundaries, excludingly territorial. As astronaut Rusty Schweickart testified:

You realize that on that small spot, that little blue and white thing, is everything that means anything to you—all of history and music and poetry and art and death and birth and love, tears, joy, games—all of it on that little spot out there.... You recognize that you are a piece of this total life.... And when you come back there is a difference in that world now. There is a difference in that relationship between you and that planet and you and all those other life forms on that planet, because you've had that kind of experience.

Ken Carey has proclaimed the planetary significance of our arousal from our evolutionary slumber:
The field of collective human consciousness is now entering the final stages of the awakening process, congealing into awareness of itself as the organ of consciousness (similar in function to a brain) of a single planetary being, a being with internal organs of oceans, forests, ecosystems and atmosphere. Humankind is its system both for processing information and for directing its future development.
We who live today are poised between a world that is no longer and world that is not yet. As we take a firm stand on this cusp of uncertainty we are the early responders to Earth’s evolutionary wake-up call, heard a half century ago by Ernest Holmes, who had already discerned our custodial role as conscious keepers of our planet’s integrity:
The world is undergoing the death throes of an old order and the travail of a new birth, and whether or not it remains suspended in a state of indeterminate coma or passes immediately into the Heaven of Divine Promise, will depend entirely upon how many of its ancient corpses it is willing to loose. It is as certain as that the laws of nature are immutable, that some day this transition will take place, some day the world will be reborn, resurrected into a consciousness of unity, cooperation, love and collective security…. We are a part of the evolution of human destiny, we are a part of the unfoldment of the Divine Intelligence in human affairs. [This unfoldment] has reached the point of conscious and deliberate cooperation with that principle of evolution and out-push of the creative urge of the Spirit, on this planet at least, to bring about innumerable centers which It may enjoy.  
Holmes also envisioned how our conscious evolutionary role is to be exercised:
It would be wonderful indeed if a group of persons should arrive on Earth who were for something and against nothing. This would be the highest good of human organization, wouldn't it?

Our mission as the NTMO spiritual community is to be that group of people, standing strong in further empowerment of “the unfoldment of the Divine Intelligence in human affairs” while ceasing to empower forces of ignorance that seduce us into strengthening them with the energy of our resistance. For as Holmes also testified, “It is better to affirm God than deny evil.”

As we invoke Holmes’ vision of the highest planetary good in full fruition of our evolutionary destiny, the emergence of Homo custodiens will be at hand:
The future man shall be so far above

The race that walks the earth today he would

Appear among us as a god; yet he

Will be the common man; nor will there be

Such selfish aims as now divide mankind;

Illusion of false values will dissolve

into their native nothingness and things

Ephemeral and transient of this earth

Shall pass away, and by the second birth,

The field of consciousness shall so expand

All sons of earth shall reach the Promised Land.

The emergence of a humanity thus transformed has also been foreseen by Walter Starcke in manifestation of what he calls “The Third Appearance.” He asserts that it’s in every one of us to be the beneficial presence of “the mind that was in Christ,” embodying collectively as an entire species the so-called “second coming,” in fulfillment of Jesus’ commandment to be perfect just as the God that created us is perfect. It is no mere coincidence that in the Aramaic language with which Jesus taught, the word that we have translated as “perfect” means “all-inclusive.” 
We invite our spiritual family to join us in our thoughtful preparation of our book, in which we survey the implications for the New Thought movement of humankind’s emerging role as an instrument of conscious evolution. We will show how the testimonies of Huxley, Templeton, Holmes, Russell, Hoyle, Schweickart, Carey, Starcke, and a crowd of other witnesses are calling us to a profound perceptual makeover, a collective “change of mind” in which New Thought practices of self-sustaining individualized unity are brought to their ultimate fruition in our respective lives as we complement them with Newer Thought practices of equally self-sustaining common unity. 

The call for Newer Thought is implicit in its cardinal principle, as proclaimed by Ralph Waldo Emerson: “There is a single mind common to all individuals.” New Thought has grandly honored two/thirds of the trinity that Emerson thus invoked, “single mind” and “individuals.” However, the “common” part – our mutual singularity – has been largely ignored by most of those who have shaped New Thought consciousness.
New Thought’s paradigm of single-minded individuality focuses our intention and attention on diversity – on the things that make us unique and therefore different. This mindset continues to be vitally essential to establishing our self-dominion, as each person takes responsible charge of his/her respective individualized unification of Spirit. Yet it is now equally necessary for us to honor our common unification, because our individualized unities would be impossible of expression were it not for the mutually sustaining common unity that makes possible and sustainable our diversity, even as it transcends our differences by inextricably connecting our diversities into a single, coherent whole.
Our common unity not only makes us one as a global species, it also binds us in singular union with all else that lives and with all that makes life possible. Our inextricable common unity with all living creatures makes us kindred participants in Earth’s process of evolving lifekind overall. Contrary to our current prevailing perspective, the leading edge of Earth’s evolutionary venture is THE KINDOM OF ALL LIFEKIND, rather than (as widely assumed) ourselves set apart from the rest of lifekind’s realm. Only as we functionally co-operate with the dynamics of Earth’s kindom of lifekind overall can we sustain our species’ continued fitness to survive. 
Everyone’s individuality is compromised and at risk when we violate the common unities that evolve and sustain all life on Earth – the common unities of family, workplace, community, nation, and world. Yet never before have these common unities been more systemically violated by humanity at large than they are today. Accordingly, our respective individualities have likewise never been more at risk, as we ever more rapidly compromise our individual freedoms in fearful acquiescence to the ongoing conversion of our culture’s common unities into common uniformities.
We live in an era of increasing global competition among many conflicting economic, social, and political forces of common uniformity, advocacies for a variety of mutually opposing somethings, each of which is against everything that is unlike itself. It is therefore urgently timely for us to complement New Thought’s self-custodial metaphysics of individuality with a lifekind-custodial metaphysics of inclusivity. Our book aims to serve this cause by introducing the perspective and practice of a Newer Thought metaphysics of inclusivity, in support of the work of an exemplary early responder to Earth’s evolutionary wake-up call, Sharif Abdullah’s vision of a world that works for all. 

Because the spiritual community of New Thought Ministries of Oregon has declared in its mission statement a conscious evolutionary role – 
We serve God in our service to each other and our global family. 

We are Spirit in action.
–  and because the Spirit of our Home is planetary in its scope, we invite everyone in our community who would like to participate in the gestation of our book to join us in a series of dialogues over the coming months. The form on which to register such willingness follows.
_ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _
MISSION ACCEPTED
As both a member of the NTMO spiritual community and an early responder to Earth’s evolutionary wake-up call, I would like to participate in forthcoming dialogues that support our ministry’s articulation of the metaphysics of inclusivity called “Newer Thought”. 
The first of these dialogues will be convened on ______________________, and subsequent dialogues will be announced by e-mail (or by mail or phone to those without e-mail).
Name: ________________________________________________________________________
Address: ______________________________________________________________________
City, State, and Zip: ______________________________________________________________
Telephone: ______________________   E-mail: _______________________________________

NEWER THOUGHT in a NUTSHELL
All forms of life depend on other forms of life. Life is the perfect networker.

–Rev. Kathianne Lewis
NEWER Thought – The Metaphysics of Inclusivity

Ralph Waldo Emerson proclaimed that “There is a single mind common to all individuals.”  New Thought focuses on only two/thirds of the trinity thus honored, “single mind” and “individuals.”  The other third, our commonality, is largely ignored. 

New Thought’s paradigm of single-minded individuality focuses on diversity – the things that make us unique and therefore different. This mindset is essential to establishing our self-dominion as we take individual charge of our unique expressions of Spirit. Yet it is equally necessary to honor our similarities, because our individualized unities would not exist without the sustaining common unity that preserves our diversity. 

Our common unity not only makes all of humanity one as a global species, they also bind us in singular union with all else that lives and all that makes life possible. Our common unity makes us kindred participants in the planetary process of evolving lifekind overall. The KINDOM of lifekind is the leading edge of Earth’s evolution, and our species’ participation in that kindom is dysfunctional to the extent that we violate the underlying commonalities that sustain all living creatures.  

Everyone’s individuality is compromised and at risk when our commonalities are violated, and never before have the commonalities that evolve and sustain our life on Earth been more systemically violated by humanity-at-large than they are today. It is timely, therefore, for us to complement New Thought’s self-custodial metaphysics of individuality with a NEWER thought lifekind-custodial metaphysics of inclusivity.

This workshop introduces participants to the perspective and practice of a NEWER Thought metaphysics of inclusivity, in support of Sharif Abdullah’s vision of a world that works for all.  The workshop is facilitated by Rev. Noel McInnis, who has devoted four decades of study and contemplation to articulating a Newer Thought paradigm of inclusivity.
BOOK ONE

Compassion is giving others permission to evolve at their own pace.

–San Graal School of Sacred Geometry 
Many years ago, long before the movie March of the Penguins was available to satisfy her curiosity, a third grader who had become interested in penguins decided to fulfill her first-ever book report assignment by reading about these unusual creatures. Though she was unable to find a suitable children’s book in her local library, she was so determined to learn about penguins that she tackled an adult level book on the subject. With much assistance from her parents, she made it through enough of the book to fully satisfy her curiosity.
Her book report began: “This book told me more about penguins than I ever wanted to know.”  

We suspect that our book likewise may tell some folks more than they ever wanted to know about the metaphysics of Newer Thought. For those who would prefer a briefer exposition in lieu of – or prior to – engaging a more comprehensive view of Newer Thought, we have partitioned this book accordingly. Each section in Book One has a corresponding section in Book Two, which features additional explanatory and elaborative comments along with bibliographical data, references to online resources, and other documentation.
There will also eventually appear online an ongrowing Book Three, featuring more additional materials along with opportunities for readers to make inquiries and share their own views. 

Man’s body is like a water pipe through which water flows, or a wire which conducts electricity. The pipe is not the water, nor is the wire the power, nor is the body the man. Man is as invisible as Nature itself. He is a mentality, not a quantity; but his body is a quantity which can gradually learn to express some of that mentality in mechanisms to become aware of their unity with Nature. As their sensing increases to a Consciousness of the Universal Intelligence within them, they become more creative and less imitative. –Walter Russell, The Message of the Divine Iliad, Vo2,, pp. 170-71
PREFACE:
Where we differ from other creatures is not in consciousness itself, but in the picture that is painted in our consciousness…. Enlightenment is seeing the same world, but in a different light. It is not seeing different things so much as seeing things differently. –Peter Russell
Our book is written to facilitate our own and others’ adoption of a significantly different way of seeing things, a metaphysical paradigm whose emergence is now urgently being called forth on a global scale, in support of what we call “Newer Thought”. We name this new paradigm thus, even though it is ultimately no more new than was “New Thought” a century ago, when many of New Thought’s basic metaphysical premises had already been articulated 18 centuries earlier by Marcus Aurelius, the last of the great Roman Emperors (161-180 AD) as well as the last of the Western philosopher-kings, as he wrote:

There is one light of the sun, though it is interrupted by walls, mountains and infinite other things. There is one Intelligent Soul, though it seems to be divided. All things are implicated with one another. The Spirit that bonds us all as One is holy. Everything on Earth, under the heavens, is connected with every other thing. All the different things in the world are co-ordinated and combined to make up the same universe. 

As shall become evident in our portrayal of today’s scenario of a singular universe, everything in Aurelius’ statement, beginning with and following his assertion that “All things are implicated with one another,” is equally exemplary of Newer Thought as well.
Nor is Newer Thought peculiar to Western thinking, for in some respects it is more Eastern in its understanding of the natural organ-ization (literally “organ making”) process that co-operatively combines the “the different things in the world.” Such unfoldment of all things from the inside out, as if each were the organ of a larger body, is described in Alan Watts’ The Tao of Philosophy:
The whole of Western thought is profoundly influenced through and through by the idea that all things - all events, all people, all mountains, all stars, all flowers, all grasshoppers, all worms - are artifacts; they have been made....The Chinese do not think of nature as something that was made.  Instead, they look upon it as something that grows....When you make something you put it together...working from the outside to the inside.  However, when you watch something grow, it works in an entirely different way.  It does not assemble its parts.  It expands from within and gradually complicates itself expanding outward like a bud blossoming.
The way that organ-izing growth takes place is most concisely stated in Watts’ pronouncement that “Flowers blossom, trees branch, Earth peoples. We don’t come into the world, we come out of it.” This perspective of a universe that brings all things forth from the inside out is deeply grounded in a sense of the miraculous, given all the amazing creatures and other things that dirt turns into.  

It is from this integral perspective that Newer Thought, as did Aurelius, assumes the cosmos to be a single, natural organism, each part of which, being organic to the whole, emerges outwardly from within the whole and functions in co-operative integrity within the surrounding field of its neighboring wholenesses. All things that exist, whatever may be the manner of their fabrication, are systemically enfolded within a naturally organ-ized and holistically co-operative unified cosmic field. 

Such are the dynamics of a cosmos in which all things that are fit to survive beyond a momentary season naturally emerge and function from the inside out in co-operative mutual implication with all other things. Thus is co-operation (literally operating together) the foundational principle of all cosmic organ-zation.
This co-operational principle of organic allness is inclusive of everything that is fabricated by the human mind and hand, whether we recognize it or not. Everything we fabricate, be it an artifact, a technological arrangement of artifacts such as a building, or an organizational arrangement of persons, begins with someone’s inner conception – a mental “blueprint” – from whence it becomes extended outward into form. The tendency of some to assert that certain human fabrications are “unnatural” overlooks the fact that humans are themselves born of natural processes, so that whatever we may do, therefore, is a further extension of those same processes. If it were indeed possible for us to fabricate things that nature does not allow to come into existence, then nature would be unable to cope with them via the processes of natural extinction with which unworkable creations are invariably disposed of.
Unworkable creativity is a long-standing tendency of our species, as acknowledged two and a half millennia ago in the Biblical pronouncement that “God hath made man upright, but they have sought inventions” (Ecclesiastes 7:29).  Most of our troubles today arise, not from unnatural human inventions, rather from unworkable ones – inventions that, whether technological or institutional, work at cross-purposes with the cosmic principles of organ-izing wholeness, the integral principles that maintain the integrity of each and every fabrication within its surrounding circumstances regardless of its locale within the universe overall.. In accord with these cosmic principles, nothing made is exempted from also being maid to the organ-izing wholeness that the principles sustain. 
Defiance of cosmic principles cannot be sustained in the long run, such as when we fly directly in their face by perceiving our handiwork to be masterful of, rather than handmaiden to, the neighboring cosmic wholeness. Though we may in the short run appear to be winning our local game of “masters of the universe,” in the game’s long run the cosmic principles of organ-izing wholeness are forever batting last.
Every human being is a lively, dancing demonstration of cosmic organ-izing principles. Quoting Watts again:

A living body is not a fixed thing but a flowing event, like a flame or a whirlpool: the shape is stable, for the substance is a stream of energy going in at one end and out the other.  We are particular and temporarily identifiable wiggles in a stream that enters us in the form of light, heat, air, water, milk, bread, fruit, beer, beef Stroganoff, caviar and pate de fois gras.  It goes out as gas and excrement – and also as semen, babies, talk, politics, commerce, war, poetry and music.  And philosophy. 
From the perspective of the Newer Thought paradigm, the one-and-one-only universe is comprised entirely of “temporarily identifiable wiggles in a stream,” i.e., of dancing energies, most of which are invisible, that mutually accommodate their common universality rather than impose themselves on one another in mutual opposition. In the long run, the accommodative power of this holistically strategic cosmos-wide play of energies that work from the inside outward inevitably prevails over our mechanistically tactical endeavors to impose ourselves upon the world from the outside inward.  The consequence of the eternal last-at-batting practice of cosmic principles we thus presume to defy is commemorated in Percy Bysshe Shelley’s poignant sonnet, “Ozymandias”:

I met a traveler from an antique land 

Who said: Two vast and trunkless legs of stone

Stand in the desert.  Near them on the sand,

Half sunk, a shattered visage lies, whose frown

And wrinkled lip, and sneer of cold command,

Tell that its sculptor well those passions read

Which yet survive, stamped on these lifeless things,

The hand that mocked them, the heart that fed.

And on the pedestal these words appear:

“My name is Ozymandias, king of kings.

Look upon my works ye Mighty and despair!”
Nothing beside remains.  Round the decay

Of that colossal wreck, boundless and bare,

The lone and level sands stretch far away.

Incidentally (perhaps synchronistically?), in the same year (1818) that “Ozymandias” was published, Shelly’s wife, Mary, also initially published Frankenstein, the first novel to epitomize the West’s mechanistically tactical mindset From the perspectives of both New and Newer Thought, Ozymandias and Dr. Frankenstein ran utterly afoul of the truth that the cosmos’ organ-izing principles trump every endeavor at mastery thereof other than masterful service to their principled causal nature – a nature which assures that all unprincipled causal intent is sooner or later brought to naught.
********************

What most distinguishes Newer Thought from the New Thought paradigm that it complements is its far more insistent demand for a “change of mind.” Though many persons are content with New Thought as merely a way of thinking about the wholeness, completeness, and perfection of our cosmically principled singular universe, Newer Thought more vitally impels us to think from such universality. Since both ways of thinking are vitally essential to the comparable wholeness, completion, and perfection of our thought, Newer Thought serves to complement rather than replace New Thought. The function of their vital complementarity is their mutual facilitation of our ability to consciously alternate between thinking “about” and thinking “from” in ultimate synthesis of both.

What we think “about” is the jumble of thoughts that fill our minds as the ideational fodder of its content. What we think “from” – that which structures the way we think – is the patterns of thought that set our minds as the contextual prodder of its content. The contexts of our thinking serve to prod our mental fodder into patterned formation, and do so by establishing the relational frames of reference that shape our perceptions and experiences of our circumstantial world. The reference frames that contextualize our relationships include our beliefs, attitudes, assumptions, paradigms, and other mindsets, both individual and collective, including what New Thought metaphysicians broadly term “thought atmospheres” or “mental equivalents”, and what HeartMath founder Doc Lew Childre calls our “consciousness climate”. 
We acquire our mind-setting relational reference frames by experience, and once we’ve acquired them they shape all subsequent perception and experience of relationship accordingly. Therefore, rather than a mere change of the content that we think about, it requires a change of our overall mindset – the context that we think from – to generate a new experience of whatever our mind is content to think about. When we introduce new content to our mind, only to continue thinking about it in old ways, we do nothing more than add to or remodel our mental window dressing. 
The inability of mere changes of mental content to induce a “change of mind” explains the unrealized intent of much so-called “positive thinking.” The limited transformational effectiveness of new mental content in and of itself is acknowledged in a well-known statement by Marcel Proust: “The real voyage of discovery consists not in seeking new landscapes but in having new eyes.” 
In short: seeing differently is transformative of our thinking process, while seeing different things is at best reformative of our existing processed patternings of thought.  This is why, though we don’t always find what we are looking for, we do always find what we are looking from. Thus, for example, does it happen that when we are looking for an experience of abundance from a consciousness of lack, what we consequently find ourselves experiencing is an even more abundant consciousness of lack.
[NOTE: For a metaphysical exposition of the causal relationship between our prepositional phrases and our propositional phases, see p. xx in Book Two.]

********************

At the twin dawning of both the 20th century and the New Thought movement’s varied endeavors to give its participants new eyes, the mind-setting power of our relational reference frames was acknowledged by America’s first world-class psychologist, William James: “The greatest discovery of my generation is that a human being can alter his life by altering his attitudes of mind.” New Thought writer Eric Butterworth codified this realization as a statement of principle: “Attitudes are the forerunners of conditions.” Our inner attitudes evoke experiences of outer conditions that further condition (i.e., reinforce) those very same inner attitudes. Given this mental/physical principle of reciprocal causal relationship, changing the impacts upon oneself of one’s outer conditions requires a prior change of attitudinal mindset. Without a change of attitude, a transformative and renewing experience of conditions is not feasible, and thus neither can it be forthcoming.
Humanity’s present prevailing attitudinal mindsets accentuate diversity, a relational frame of reference that focuses our perception – and thus our thinking – on how things differ from one another. As long as our thinking is grounded in diversity-perception we accordingly experience a heightened consciousness of our differences, which tend us toward avoiding those whom we perceive as variant from ourselves in form and behavior. Thus does diversity-perception encourage behaviors of exclusivity, which are often as not expressed with antagonism. 

As a presumed antidote to the exclusionary tendencies that accompany perceptions of one another’s differences, people are enrolled in so-called “diversity training.” Yet metaphysically speaking, diversity-training is ultimately akin to fueling fire with fire, for so long as we continue to think in the relational frame of perceived diversity, primary attention to our differences continues to be reinforced. Diversity training tends mostly to further accentuate our consciousness of what divides us, to the detriment of our becoming more harmoniously conscious of what unites us. 

At best, the attempt to resolve differences from the perspective of diversity-consciousness tends to encourage false rather than genuine harmony. As one graduate of a week-long diversity-training workshop reported, “The essence of diversity is to be nice to each other in spite of our differences.” This was not the actual intended message of the workshop, which emphasized acceptance of differences rather than mere toleration of or resignation to our diverse racial, ethnic, and other forms of expression. Nonetheless, the “be nice” conclusion fairly represents the unlikelihood of our transcending diversity-related issues by focusing our attention on the variety thereof, because this attentional focus is what has caused the issues to arise and persist.
What we instead require is inclusivity training that focuses our attention on the less apparent yet ultimately even more powerful causal influence inherent in our commonalties. Just as diversity-consciousness accentuates the causal implications of our differences, so does inclusivity-consciousness accentuate the more lasting causal implications of our similarities. The entire trend of cosmic evolution is one of sorting out differences that are incompatible with the preservation of commonalities. Accordingly, Newer Thought facilitates our acquisition of the more novel and harmonious causal power of inclusivity-consciousness.
********************

Becoming inclusivity-conscious requires a profound perceptual makeover that most persons are able to accomplish only gradually. Changes of mind cannot be manufactured by assertive acts of will, for as Ernest Holmes once noted, “The man persuaded against his will is of the same opinion still.” One may learn to glibly (if not fib-ly) talk a line while never to nimbly walk it. Changes of mind are only induced by one’s mindful willingness to allow their happenstance, and whose accomplishment requires the release of one’s will-full adherence to the attitudinal mindsets that presently prevail.
The most our book can do, therefore, is encourage such mindful willingness. We cannot even make our readers think about the Newer Thought paradigm of inclusivity, let alone think from it. Yet to the extent that readers are willing to do either or both, this book can be quite helpful.   

Our book’s articulation of Newer Thought draws from the insights of many scientific, religious, philosophical, and other realms of knowledge, even though a substantial number of its metaphysical references are to a common source, the spiritual philosophy that Ernest Holmes called “Science of Mind”.  This is in part because both authors have been deeply trained in Holmes’ variation on the themes of New Thought’s paradigm, and also because Holmes’ variation of the New Thought paradigm is pregnant with intuitions of Newer Thought as well. We do not feel, however, that this in any way discounts the value of other New Thought writers’ perspectives, because in our considerable reading of dozens of other New Thought authors we have yet to encounter in their works anything that is either fundamentally additive to or contradictory of Holmes’ views. 
[NOTE TO DAVID: I anticipate that only a smidgeon of Book Two will be included in the initial draft submitted to selected members of the NTMO community. Indeed, much of Book Two will be developed in response to readers’ feedback to successive draftings of Book One.]
ABOUT FACE
The significant problems we face cannot be solved

at the same level of thinking we were at when we created them.

-Albert Einstein  
It has been four decades since anthropological prophetess Margaret Mead declared, “We now live in a world where all of us must know tomorrow what none of us knew yesterday and only a few know today.” At the time she made this declaration, the database of human knowledge was doubling every few years, as were the number of scientists and other “persons of knowledge” who were contributing to the database. In an endeavor to put this “knowledge explosion” in perspective, someone pointed out that the contents of the Sunday New York Times was greater than the amount of information readily available to anyone in the world the year Columbus discovered America, with the exception, perhaps, of a relative handful of scholars.
Recent calculations of humanity’s database accumulations indicate that the rate of its doubling is itself beginning to double. (Fortunately for the world’s forests of trees and readers, however, such is not the case with the Sunday Times.) Acceleration of the rate of acceleration was the basis upon which, at the time of Mead’s pronouncement, Alvin Toffler diagnosed the condition he called Future Shock, the disorientation caused by ever-more rapid rates of change. In a statement complementary to Mead’s he asserted, “The illiterate of the twenty-first century will not be those who cannot read and write, but those who cannot learn, unlearn, and relearn.”

Today the proliferation of things known is producing what someone has called the “Big Bang of content” explosion, the formation of a human informational universe that is now undergoing “inflation” at a rate that could eventually make the bits of data therein comparable to the number of atoms in the physical universe. For example, according to a 1999 report by UC Berkeley School of Information Management and Systems (SIMS), it has taken the world 300,000 years to produce 12 exabytes of information, the total of all human knowledge, music, images and words. [An exabyte is more than one million terabytes, which is 100 million gigabytes, or a million trillion bytes]. In that same year the world created about 1.5 exabytes of unique new information (1.5 billion gigabytes, equivalent to 250 megabytes of new information for every living person on the planet. According to the study, that number was expected to double every year for the foreseeable future, not counting the multiple copies that most information generates. Accumulating the next 12 exabytes was expected to occur in just two and a half additional years, and a 2002 follow-up report estimated that 5 additional exabytes of new information had been created in that year alone, 92% of which was stored on magnetic media, mostly on hard discs.
Margaret Mead also predicted that the world was on the threshold of an era of what she called “pre-figurative culture,” a world in which the traditional enculturation process had become reversed:
Today, nowhere in the world are there elders who know what the children know, no matter how remote and simple the societies are in which the children live.  In the past there were always some elders who knew more than any children in terms of their experience of having grown up within a cultural system. Today there are none. It is not only that parents are no longer guides, but that there are no guides, whether one seeks them in one’s own country or abroad. There are no elders who know what those who have been reared within the last twenty years know about the world into which they were born.

Further implications of our rapidly inflating information universe are discussed in this book’s chapters and (occasionally) verse. What is most immediately important for us to recognize is that the newer thinking being presently generated by the exabytation of new knowledge does not of itself address the problem-solving challenge cited by Albert Einstein. Problems are not solved by new knowledge that is newly thought about, they are solved from knowledge, whether new or old, that is differently thought with. Nor are they solvable by individual persons or particular cultures. In the digital age we are challenged to think as if all of humankind is sharing a common mind – not merely because we think that we do so, rather because our common mind knows that we do so.
PART 1: NEWER THINKING

Xxxx

-Xxxx  
Xxxx
Our Necessity for Newer Thinking

Experience is the best sculptor.

-Marion Diamond 
When it comes to learning something new, an experience is worth a thousand pictures, because most pictures (including diagrams and blueprints) are of something old.  With one exception, there are no pictures of what we don’t yet now. The exception is to be found in the details we fail to see in the pictures already at hand. For example, when it was discovered that a hole was growing in Earth’s ozone layer, it was so big that scientists were confounded at how it could have developed so suddenly. Upon consulting their earlier pictures they discovered that the ozone hole had been growing for several years, yet because they had not conceived the possibility of such a hole they had been unable to see it. They could not see what they didn’t already believe to be possible, until the possibility had become so actual that it could no longer be overlooked.
Our world is today filled with long-standing possibilities – even probabilities – that are only now becoming actual in our awareness of them, even though they were detected long ago by one or a few persons who were doing new thinking far ahead of the rest of us. Thus, for instance, the inevitability of global warming that is caused or hastened by industrial carbon emissions (the so-called “Greenhouse effect”) was accurately calculated over a century ago by Swedish scientist Svante Arrhenius to be actively changing global climate by the late 20th century. 
Arrhenius was exemplary of a virtue prescribed by his contemporary, Ivan Pavlov, the Russian physiologist who made it probable that most readers of this sentence will think of slobbering dogs. Sculpting dogs’ behavior by creating an experience in which they would learn to salivate on command was but one of Pavlov’s experimental interests. It has been reported (though perhaps apocryphally) that he also experimented with drugs –scientifically, of course, not recreationally.  After self-administering a drug, Pavlov would sit with pen and paper at hand to record any alterations of mental, emotional, and bodily sensations and conditions attributable to the drug. During one experiment he lost consciousness immediately after taking the drug. Upon awaking he assumed that his only response had been narcosis. Then he noticed a brief sentence he had written while unconscious: “Think in other categories.” 

Profoundly newer thinking – i.e., newly thinking with rather than merely new thinking about or new thoughts conventionally cogitated – takes place via thinking in new categories. Pavlov himself exemplified this virtue while studying the physiology of salivation. As reported in the online encyclopedia ,Wikipedia: 

Pavlov was investigating the gastric function of dogs by externalizing a salivary gland so he could collect, measure, and analyze the saliva produced in response to food under different conditions. He noticed that the dogs tended to salivate before food was actually delivered to their mouths, and set out to investigate this "psychic secretion",  
One of the most obvious yet least recognized qualities of all thinking, whether new or conventional, is that every bit of it is categorical. We cannot choose to think non-categorically, because “non-categorical thinking” is itself a category of akin to what we call “mysticism”. And because all thinking is categorically contextualized, Pavlov’s commandment to “think in other categories” essentially means to think in other contexts.

To psychologists and metaphysicians, “categories” signify frames of reference, the mental contexts that sculpt our perceptions, and which in turn sculpt our thinking. Our contextualizing reference frames include beliefs, attitudes, assumptions, mindsets, and paradigms, as well as what New Thought metaphysicians broadly term “thought atmospheres” or “mental equivalents”, and what HeartMath founder Doc Lew Childre calls our “consciousness climate”. All such reference frames are acquired by experience, and once acquired they sculpt our subsequent experiences accordingly. It therefore takes a new frame of reference to generate new experience, as acknowledged in a well-known statement by Marcel Proust: “The real voyage of discovery consists not in seeking new landscapes but in having new eyes.” 

At the dawning one century ago of the New Thought movement’s endeavor to give its participants new eyes, the experiential sculpting power of our mental reference frames was acknowledged by America’s first world-class psychologist, William James: “The greatest discovery of my generation is that a human being can alter his life by altering his attitudes of mind.” New Thought writer Eric Butterworth asserted this realization as a statement of principle: “Attitudes are the forerunners of conditions.” Thus changing one’s conditions requires a prior change of attitude.
Humanity’s prevailing attitudinal frames of reference accentuate diversity, which focuses our thinking on how things differ from one another. As long as our thinking is grounded in awareness of diversity, we perceive from a heightened consciousness of our differences, and tend to avoid those whom we perceive as differing from ourselves. Awareness of diversity encourages exclusivity, which is often antagonistically expressed. 
A current antidote to the exclusionary tendencies inherent in perceiving one another’s differences is so-called “diversity training”. Metaphysically speaking, this is akin to fueling fire with fire, because so long as we continue to think in the context of diversity, awareness of our differences likewise continues to be reinforced. Diversity training further accentuates our consciousness of what divides us, to the detriment of our becoming more harmoniously conscious of what unites us. 

The attempt to resolve our differences from the perspective of diversity-consciousness tends to encourage false rather than genuine harmony. As one graduate of a week-long diversity training workshop reported, “The essence of diversity is to be nice to each other in spite of our differences.” While this conclusion was probably not the most important intended message of the workshop, it does fairly represent the unlikelihood of our transcending diversity by focusing on it. What we instead require is an emphasis on inclusivity, which focuses our thinking on what we have in common. Just as diversity-consciousness accentuates our differences, so does inclusivity-consciousness accentuate our similarities. Accordingly, this book facilitates the newer and more harmonious consciousness of inclusivity.

Our Necessity for Inclusivity

We differ from others only in what we do and don’t do, not in what we are.

-Author unknown
It is possible to be different and still be all right.

-Anne W. Schaef
Because our attitudes are the forerunners of our conditions, our past exclusionary attitudes toward diversity have been the forerunners of today’s adversity. All antagonisms are fueled by perceptions of difference, and so long as differential perception is paramount our adversities will prevail. 
There is a single remedy for everything that troubles us and our world – the only remedy for such – which is to ground our perception in awareness of similarity. It is the glue of similarities, rather than the diversities thus joined, that binds all things together as a common universe. The entire course of cosmic evolution is one in which ongoing similarity prevails over differences that come and go, as noted by spiritual philosopher Ernest Holmes:

Everything in the universe exists for the harmonious good of every other part. The universe is forever uniting what is harmonious and diminishing what is not.

It is the unessential only that is vanishing, that the abiding may be made more clearly manifest
Whatever inclusively unites us is ultimately more abiding than whatever diminishingly divides us, even though divisiveness is far more immediately apparent to our senses. While the partialities born of diversity are externally quite evident wherever we look, the wholeness born of inclusivity is largely interior to whatever we look at. Take, for instance, the intuition of inclusivity that is commonly signified as “God”. As Alan Watts reports:
Once when my children asked me what God is, I replied that God is the deepest inside of everything. We were eating grapes, and they asked whether God was inside the grapes. When I answered, “Yes,” they said, “Let’s cut one open and see.” Cutting the grape, I said, “That’s funny, I don’t think we have found the real inside. We’ve found just another outside. Let’s try again.” So I cut one of the halves and put the other in one of the children’s mouths. “Oh dear, “I exclaimed, “we seem to have just some more outsides!” Again I gave one quarter to one of the children and split the other. “Well, all I see is still another outside,” I said, eating one eighth part myself. But just as I was about to cut the other, my little girl ran for her bag and cried, “Look! Here is the inside of my bag, but God isn’t there.” “No,” I answered, “that isn’t the inside of your bag. That’s the inside-outside, but God is the inside-inside and I don’t think that we’ll ever get at it.”
The relationship between invisibly interior similarities and externally visible diversities is suggested in the well-known Biblical statement, “Things which are seen are not made of things which do appear” (Hebrews 11:3). Contemporary science echoes that assertion in observations like that of physicist John D. Barrow: “The true simplicity and symmetry of the universe is to be found in the things that are not seen.” Hence also Vaclev Havel’s definition of education as “the ability to see the hidden connections between phenomena,” and Ernest Holmes’ further observation that “We do not save that which is lost, we merely discover that which needs to be found.”
The invisible ecology of hidden connections awaiting discovery among things which are seen was reported some 2600 years ago in the Tao te Ching: 
The wheel’s hub holds thirty spokes.

Utility depends on the hole through the hub.

The potter’s clay forms a vessel.

It is the space within that serves.

A house is built with solid walls.

The nothingness of window and door alone renders it usable.

That which exists may be transformed.

What is non-existent has boundless uses.

Only on very rare occasions do the hidden connections of the “non-existent” become visible in experienced direct awareness of inclusivity’s hidden depths, such as the incident that inspired physicist Fritjof Capra to write his book, The Tao of Physics:
I was sitting by the ocean one late summer afternoon, watching the waves rolling in and feeling the rhythm of my breathing, when I suddenly became aware of my whole environment as being engaged in a gigantic cosmic dance. Being a physicist, I knew that the sand, rocks, water and air were made of vibrating molecules and atoms, and that these consisted of particles which interacted with one another by creating and destroying other particles. I knew also that the Earth’s atmosphere was continually bombarded by showers of ‘cosmic rays’, particles of high energy undergoing multiple collisions as they penetrated the air. All this was familiar to me from my research in high-energy physics, but until that moment I had only experienced it through graphs, diagrams and mathematical theories. As I sat on that beach my former experiences came to life; I ‘saw’ cascades of energy coming down from outer space, in which particles were created and destroyed in rhythmic pulses; I ‘saw’ the atoms of the elements and those of my body participating in this cosmic dance of energy; I felt its rhythm and I ‘heard’ its sound, and at that moment I knew that this was the Dance of Shiva, the Lord of Dancers worshipped by the Hindus.

identifiable wiggles in a stream Another incident of deep inclusivity-awareness is reported in basketball player Bill Russell’s autobiography, Second Wind:

Every so often a Celtics game would heat up so that it became more than a physical or even mental game, and would be magical. That feeling is difficult to describe, and I certainly never talked about it when I was playing. When it happened, I could feel my play rise to a new level. It came rarely, and would last anywhere from five minutes to a whole quarter or more. Three or four plays were not enough to get it going. It would surround not only me and the other Celtics, but also the players on the other team and even the referees.

At that specific level, all sorts of odd things happened. The game would be in a heat of competition, and yet somehow I wouldn't feel competitive--which is a miracle in itself.  I'd be putting out the maximum effort, straining, coughing up parts of my lungs as we ran, and yet I never felt the pain. The game would move so quickly that every fake, cut and pass would be surprising, and yet nothing could surprise me. It was almost as if we were playing is slow motion.  During those spells, I could almost sense how the next play would develop and where the next show would be taken.  Even before the other team brought the ball into bounds, I could feel it so keenly that I'd want to shout to my teammates, "It's coming there!" --except that I knew everything would change if I did.  My premonitions would be consistently correct and I always felt then that I not only knew all the Celtics by heart, but also all the opposing players, and that they all knew me.  There have been many times in my career when I felt moved or joyful, but these were the moments when I had chills pulsing up and down my spine.

Sometimes the feeling would last all the way to the end of the game, and when that happened I never cared who won. I can honestly say that those few times were the only ones when I did not care. I don't mean that I was a good sport about it – that I'd played my best and had nothing to be ashamed of. On the five or ten occasions when the game ended at that special level, I literally did not care who had won. If we lost, I'd still be as free and high as a sky hawk.

To indigenous persons such high-as-a-sky-hawk experiences occur far more frequently in their ordinary “games” of life. For the rest of us who have “lost” such consciousness, such awareness awaits our rediscovery. As we facilitate this rediscovery in the remainder of this book, we remain mindful of what we consider to be the most important revelation in Capra’s and Russell’s experiences: the binding power of the inclusivity that unites us is a liberating power.
The Deep Ecology of Inclusivity

 [W]e do not know of any phenomenon in which one subject is influenced by another

without the other exerting a corresponding influence thereupon.

-Eugene Wigner
Diversity is a principle of individual being, while inclusivity is a principle of interbeing (a word not yet in the dictionary, although it one day will be). Although diversity and inclusivity are mutually co-responding principles, the dynamics of interbeing are invisible to those who have no intuition of its principle. Such intuition may be aided by Vietnamese Zen master Thich Nhat Hanh, via his portrayal of its dynamics in his book, The Heart of Understanding:
If you are a poet, you will see clearly that there is a cloud floating in this sheet of paper. Without a cloud, there will be no rain; without rain, the trees cannot grow; and without trees, we cannot make paper. The cloud is essential for the paper to exist. If the cloud is not here, the sheet of paper cannot be here either. So we can say that the cloud and the paper inter-are. Interbeing is a word that is not in the dictionary yet, but if we combine the prefix "inter-" with the verb "to be," we have a new verb, inter-be. Without a cloud we cannot have paper, so we can say that the cloud and the sheet of paper inter-are.

If we look into this sheet of paper even more deeply, we can see the sunshine in it. If the sunshine is not there, the forest cannot grow. In fact, nothing can grow. Even we cannot grow without sunshine. And so, we know that the sunshine is also in this sheet of paper. The paper and the sunshine inter-are. And if we continue to look, we can see the logger who cut the tree and brought it to the mill to be transformed into paper. And we see the wheat. We know the logger cannot exist without his daily bread, and therefore the wheat that became his bread is also in this sheet of paper. And the logger's father and mother are in it too. When we look in this way, we see that without all these things, this sheet of paper cannot exist.

Looking even more deeply, we can see we are in it too. This is not difficult to see, because when we look at a sheet of paper, the sheet of paper is part of our perception. Your mind is in here and mine is also. So we can say that everything is in here with this sheet of paper. You cannot point out one thing that is not here – time, space, the earth, the rain, minerals, the soil, the sunshine, the cloud, the river, the heat. Everything coexists with this sheet of paper. That is why I think the word inter-be should be in the dictionary. "To be" is to inter-be. You cannot be just by yourself alone. You have to be with every other thing. This sheet of paper is, because everything else is.

Suppose we try to return one of the elements to its source. Suppose we return the sunshine to the sun. Do you think that the sheet of paper will be possible? No, without sunshine nothing can be. And if we return the logger to the mother, then we have no sheet of paper either. The fact is that this sheet of paper is made up only of "non-paper elements." And if we return these non-paper elements to their sources, then there can be no paper at all. Without "non-paper elements," like mind, logger, sunshine and so on there will be no paper. As thin as this sheet of paper is, it contains everything
The deep ecology of interbeing not only requires no intervention on our part for it to function, it function bests in the absence of our interventions, which more or less violate its principle of inclusivity. The transformation of what exists (i.e., of what is seen) by what is non-existent (i.e., by what is unseen) requires nothing more than for us to get and stay out of its way. Hence also the Tao te Ching’s counsel that “to those who can perfectly practice inaction, all things are possible.” Such possibility flourishes even under duress:

I can surrender to sorrow and pain.

Do birds fight the seasons? 
Do flowers fight rain?
-Summer Raven
Many folks counsel that the secret of non-action consists of “going with the flow.” We are instead persuaded by metaphysician Terry McBride’s caveat, “The only thing that goes with the flow is a dead fish.” Non-action does not signify inert passivity, rather being one’s own flow in harmony with the greater flow overall, after the manner experienced by Fritjof Capra and Bill Russell, and intuited by Thich Nhat Hanh.
As any body of flowing water will tell anybody who listens for its message, inclusivity is practiced as follows:
Be, 

as water is, 

without friction.

Flow around the edges

of those within your path.

Surround within your ever-moving depths

those who come to rest there—

enfold them, while never for a moment holding on.

Accept whatever distance 

others are moved within your flow.

Be with them gently

as far as they allow your strength to take them,

and fill with your own being

the remaining space when they are left behind.

When dropping down life's rapids,

froth and bubble into fragments if you must,

knowing that the one of you now many

will just as many times be one again.

And when you've gone as far as you can go,

quietly await your next beginning.

Our next beginning as a species will synthesize two trends also cited by John D. Barrow: “Until the Scientific Revolution of the seventeenth century, meaning flowed from ourselves to the world; afterward, meaning flowed from the world to us.” It is time for us to forego such either/or-ness of meaning’s flow, and to proceed from now on with an oar in each meaning while being mindful of Rainer Maria Rilke’s invocation, “May what I do flow from me like a river, no forcing and no holding back, the way it is with children.”

Rilke’s invocation is congruent with Ernest Holmes’ vision of our ultimate enlightenment: 

It would be wonderful indeed if a group of persons should arrive on Earth who were for something and against nothing. This would be the highest good of human organization, wouldn't it?
To affirm the presence of God is better than to deny the presence of evil.
How we may be for something and against nothing (i.e., how we may “flow”) is counseled in a simple Zen couplet:

When you come we welcome,

when you go we do not pursue.
Thus is the deep ecology of inclusivity best served.  
The Timeliness of Inclusivity

We can build a civilization like nothing the world has ever seen. But can it be a human, a *human* civilization? Can it actually honor human values? It’s one thing, the rate of invention or gross national product or production of industrial capacity—all of these things are all very well. But the real dilemma for human beings is how to build a compassionate human civilization. The means to do it come into our ken at the same rate as all these tools which betray it. And if we betray our humanness in the pursuit of civilization, then the dialogue has become mad. So it is a kind of individual challenge for every single person to demand that compassionate civilization. It calls for a uniquely human response from each person. –Terence McKenna
In an age of individualism, diversity is an idea whose time has come. By contrast, our present age is a time whose idea has come – and none too soon. The dynamics of inclusivity now await our discovery with all deliberate speed, and its nature makes quite obvious just what we are looking to discover. In Sharif Abdullah’s book, Creating a World That Works for All, inclusivity is signified as the inextricable connectedness of all that lives and that makes life possible. Inextricability is the foundation of inclusivity, whose interconnectivity is its scaffolding. 
Everything that takes place in our lives – as well as throughout the cosmos – is empowered by the limits that are imposed on all that exists by the generative union of inextricability and interconnectivity. Such generative power is termed “dinergic” in György Doczi’s book, The Power of Limits. 
“Dinergy” is the pattern-forming process generated by the union of opposites. Generative dinergic power and its imposed limits emanate from the pattern-forming process sustained by the union of complementary opposites, in this case the union of interconnectivity’s centrifugal dynamics with the centripetal dynamics of inextricability.  Concerning his coinage of the term “dinergy” Doczy writes:
If we look closely at a flower, and likewise at other natural and man-made creations, we find a unity and an order common to all of them. This order can be seen in certain proportions which appear again and again, and also in the similarly dynamic way all things grow or are made - by a union of complementary opposites. (...) Many terms refer to aspects of the pattern-forming process Polarity refers to opposites but without indication that something new is born. Duality and dichotomy indicate division, but do not mean joining. Synergy indicates joining and cooperation, but does not refer specifically to opposites. Since there is no adequate single word for this universal pattern-creating process, a new word, dinergy, is proposed. Dinergy is made up of two Greek words: dia (across, through, opposite) and ‘energy.’   

signifies proportionate harmony, of which more will be said later.)
The contexts of our thinking sculpt the content of our thoughts, because our thinking’s contexts categorize its content. Take, for instance, how a person thinks about dogs when s/he is allergic to pet dander, as contrasted with the way a person who is allergy free thinks about the same animals. The meaning that one attributes to the presence or absence of dogs – or of anything else – depends on the perceptual and experiential context in which one perceives them. Every experience, such as having an allergy, sculptd our perceptions accordingly, and our perceptions in turn likewise sculpt our further experience. In addition to all thinking being categorical, therefore, all thinking is circular as well. The dynamics of this circularity have been mapped by Gary Zukov:  
Reality is what we take to be true.  
What we take to be true is what we believe. 
What we believe is based upon our perceptions.  
What we perceive depends upon what we look for.  
What we look for depends upon what we think. 
What we think depends upon what we perceive.  
What we perceive determines what we believe.  
What we believe determines what we take to be true.  
What we take to be true is our reality. 
As it is with all other circles, beginning anywhere on the above one eventually returns you to the point of your departure. 
Nothing can be perceived by us as contextually free, because even the absence of context is itself a context called “the absence of context.” Since contexts that sculpt our thinking in turn sculpt the perceptions that further sculpt our experience, the generic value of contexts relative to their content is the extent of their inclusivity. Thus inclusivity is an ultimate criterion for choosing which categories and contexts are worthy of thinking in, because the most effective contexts for our thinking are those that are inclusive of everything that is vital to our common interests of life-preservation and life-enhancement. This is why our book is dedicated to illuminating those contexts in which we may think most inclusively of our common vital interests.
Inclusive thinking about our common interests is presently an uncommon mode of thought, because most of the categories in which we presently think are distinguished more by what they exclude than by what they include. For instance, all scientific thinking, like Pavlov’s experiments with behavioral conditioning, deliberately exclude everything that cannot be objectively observed, measured, or quantified. Pavlov categorized our thinking about behavior by systematically excluding from his dogs’ experience all but a single stimulus, beginning with the smell of raw beef paired with and subsequently switch-baited with the sound of a ringing bell. The behavioral sciences that have grown from Pavlovian thinking are likewise categorically bound by the same exclusivity. Such thinking has been characterized as “hardening of the categories” brought on by “the paralysis of analysis.”
Among the non-measurable factors excluded from the behavioral sciences are thinking, feelings, uniqueness of being, and all other conscious experiences that cannot be reduced either to a number or to a pattern that is identical without exception to all behavior by all behavers and to all reports thereof. All non-measurable aspects of experience are utterly dismissed from consideration by behavioral scientists because either our consciousness thereof is presumed to be illusory, or such experiences are presumed to have no effect on behavior. 

Behavioral science therefore deals exclusively with measurable inputs and outputs, all of which are presumed to be mechanical. There can be no such thing as a non-mechanical input or output because any awareness of things non-mechanical is presumed to be an illusion. Yet denying the existence of consciousness because only its effects are measurable is approximately as useful as denying the existence of electricity because the only thing likewise measurable is its effects.
Someone has quipped that “when all you have to work with is a hammer, every problem looks like a nail.” The behaviorist’s equivalent of a hammer is the so-called “Skinner box”, a device of close confinement in which the problem of controlling behavior is solved by sculpting the immediate experience of the one behaving . . . unless, of course, you’re looking for behavior that doesn’t fit the mold of behaviorism’s Skinner-boxing matches:   
A famous rat psychologist has been trying for some years to conduct experiments which would show him how to raise the IQ of rats. One might wonder why he wanted to do that, considering that them rats would still be functional retardates no matter how smart they got. Nevertheless he persevered and set up lab situation after lab situation and educational environment after educational environment and the rats never seemed to get any smarter. Finally, and quite recently, he issued the statement that the only thing he could discover in ten years which made rats any smarter was “to allow them to roam at random in a spacious and variegated environment.” –James Herndon, How to Survive in Your Native Land, p. 116 (1971)

We have a very long history of at least one laboratory-like experiment involving creatures who have been allowed to roam at random in a spacious and variegated environment, i.e., the history of the human species. This is accompanied by another extensive history of ground keepers whose governing objective is to sculpt the laboratory of human experience by reducing its spaciousness and variety, their purpose being not to increase humanity’s smarts, rather to exclude any outbreak or other leakage of intelligence. 
In quest of understanding the consciousness-expanding dynamics of spaciousness and variety, and in contrast to behaviorism’s sequentially analytic exclusionary mode of thinking, a succession of humanistic, transpersonal, and integral practitioners from Abraham Maslow to Ken Wilber have complemented behaviorism’s psychology of mechanically conditioned behavior by thinking in categories that are systemically holistic. Holistic thinking transcends the mechanistic paradigm of rigid behavioral measurement by enfolding all sustainable behavioral principles within an all-inclusive organic paradigm that honors the commonalities of human experience be they measurable or not.
Just as American environmentalist Aldo Leopold observed that “the first law of tinkering is to save all the parts,” so it is when we tinker with categorical thinking. When we endeavor to think in other categories, it is essential to incorporate within a more expansive categorical context whatever has sustainable value beyond its prior categorical boundaries. 
This holistic enfoldment of lesser discernments within greater ones is the first law of perceptual makeover: Honor all that has come before and remains sustainable, while letting go of all else that is not. This is the way not only of conscious evolution, it is the way of all evolution, for as Ernest Holmes noted: 
Everything in the universe exists for the harmonious good of every other part. The universe is forever uniting what is harmonious and diminishing what is not.

It is the unessential only that is vanishing, that the abiding may be made more clearly manifest
In addition to inclusivity therefore, sustainability is likewise an ultimate criterion for choosing which categories and contexts are worthy of thinking in, because the most effective context for our thinking sustains everything that is vital to our common interests of life-preservation and life-enhancement.
In addition to knowing that experience is our best sculptor, it is also essential to know that the best of all experiences are those that are most collectively inclusive and sustainable of our lives and of all that makes living possible. This is why our book is likewise dedicated to illuminating contexts that are most sustainable as well as inclusive of our common vital interests.
Far from excluding either our knowledge concerning the mechanical aspects of behavior or our behavior’s non-measurable aspects, holistically categorical thinking includes whatever measurability our behavior does afford us within the greater inclusivity of the entire systemic field of experienced existence. Holistic thinking assumes that the realm of our existence is a hierarchal field of evolutionary and ecological command, rather than a sequential chain of mechanical command. No “chains” of command existed in the universe until human ingenuity introduced them, a tendency of our species that was acknowledged over two millennia ago in the Biblical pronouncement that “God hath made man upright, but they have sought inventions” (Ecclesiastes 7:29).  

As we think in the category called “thinking in other categories,” it behooves us to keep in mind that the contexts IN which we think do far more to shape our thinking’s behavioral outcomes, than does the content ABOUT which we think. This priority always prevails, because the way we constellate the content of our thoughts is an effect of the way they are categorized. The context of our thinking functions has causal power that sculpts our relationship to the content of our thoughts.
Since our intention as the authors of this aborning book is to make the most of all currently useful metaphysical perspectives, our mindful heeding of Pavlov’s commandment to “think in other categories” inclusively honors all thinking in former categories whose insights remain true to our experience. We do this in equally mindful recognition that we are presently facing globally problematic conditions that we have ourselves sculpted to accord with a self-centered attitudinal complex that is dysfunctionally ordering and structuring of our species’ relationship to its planet. 
The ultimate problem we face today is that our dysfunctional attitudinal complex is non-sustainable, because its underlying assumptions are incongruent with the order and structure that systemically underlies our planet’s ecological and evolutionary hold upon itself. Therefore, a radical shift to a new attitudinal paradigm is urgently required of us. Thinking in more inclusive and sustainable categories is the only way to transcend our outworn ones, once again in keeping with Albert Einstein’s recognition that we can neither solve a problem nor resolve its conditions while continuing to be conditioned by the same mindset that produced our problematical situation in the first place. 

Changes of attitude require changes of mindset, perceptual makeovers of the mental categories that sculpt and contextualize our experience. Such makeovers, collectively known as “paradigm shifts,” are most effectively accomplished, not by setting ourselves against the outworn exclusionary categories in which we have been thinking, rather by transcending and continuing to include the content and sustainable principles of our previous categories within the context of more inclusive modes of thinking. 
Thus the presently prevailing paradigm of our collective mindset conditions us to categorize our experience in terms of perceived differences. This function of distinguishing and honoring unique particularities is vitally worth preserving in any context. Yet we now require a more inclusive paradigmatic mindset that categorizes our discerned differences within a more comprehensive frame of reference that empowers us to perceive and honor the universal similarities within which all particularity is grounded. Specifically, we require newer thought within which to more inclusively ground the principles of New Thought.
New Thought is a spiritual philosophy and practice of upholding our respective distinctions as unique individuals that now requires a complementary spiritual philosophy and practice of the principles of mutuality that underlie our unfoldment of individuality. In this book, therefore, we do not stop thinking in New Thought categories of particularity and individuality while learning to think as well in newer categories of universality and commonality within which all vital particulars are embraced. Just as New Thought illumines the dynamics and practice of our individualized unity, what we herein call “Newer Thought” illumines the dynamics and practice of our common unity. 
The most inclusive and sustainable category in which to contextualize our thinking is the inclusive common unity wherein all individualized unity is sustained. The potentials of our individual unity cannot be fulfilled until the potentials of our common unity are comparably realized. Individual unity and common unity are the complementary faces of our planet’s evolutionary coin. Yet thus far our thinking has been focused on the individual potentials that empower us to discern on our own, to the detriment of the common potentials that empower us to discern together what none of us can discern alone. This detriment has brought us to the point that, to quote Greg Braden, “For the first time in recorded history, the survival of our entire species rests upon the choices of a single generation.” Our survival is at stake primarily because our revolutionary metaphysics of distinction have begun to activate the planet’s evolutionary geophysics of extinction.
The single generation of which Braden speaks is that portion of the six and a half billion persons alive today who are willing to facilitate the global shift of humanity’s attitudinal mindset now being urgently called forth by current planetary conditions. We are called to shift our thinking from a paradigm that sets us apart from one another and the rest of our planet in accordance with our perceived differences, to a paradigm that sets us as a part of one another and our planet, by incorporating our perceived differences within the binding similarities that sustain them.
It is to the facilitation of this shift that our book is dedicated.

Why This Book Came to Be
In all of his bestsellers, the Divine has told the truth –

custom-tailored to the comprehension of the times.

Sand and Stars

This book represents its authors’ awareness that attitudes color experience, and that significant changes of experience require a preceding change of attitude.  As writer John Homer Miller has noted: 
Your living is determined not so much by what life brings to you as by the attitude you bring to life; not so much by what happens to you as by the way your mind looks at what happens.  Circumstances and situations do color life but you have been given the mind to choose what the color shall be.  
We have written this book to facilitate our readers’ participation in an emerging attitudinal change that today is being urgently called forth on a global scale, an attitudinal shift that incorporates the perspectives of Newer Thought. We therefore invite you to consider this as an unusual coloring book, which empowers you to color outside the lines of your present custom-tailored thinking about matters both secular and divine. We are asking you to join us in an adventure of discovery, concerning which Marcel Proust observed that “The real voyage of discovery consists not in seeking new landscapes but in having new eyes.” 

In other words, we are challenging you to look at your customary paradigm of thought by embracing your presently limited thinking within the more expansive perspective of a new paradigm suited to greater comprehension of our rapidly changing times. We do this by portraying the urgent requirement of a practical metaphysics of inclusivity that is custom-tailored to our co-creation of a world that works for all, and thus a metaphysics of Newer Thought. 
Newer Thought is not a replacement of New Thought metaphysics, it is rather a complementary embracement of New Thought’s principles of individual unity, an incorporation of these principles within the larger perspective of our common unity as a global society of individuals – a unity common not only to human beings, as it is likewise common to all that lives and to all that makes life possible. While New Thought addresses only concerns unique to humankind, Newer Thought is inclusive of our participation in the kindom of all that lives, and thus addresses every concern that is pertinent to the fate of lifekind overall.
New Thought remains a product of its 19th century origin, a practical metaphysical spirituality of self-dominion that addresses individual concerns while paying scant attention to our collective concerns as social beings. At the initial meeting in 1889 of what would eventually become the International New Thought Alliance (INTA), a session was devoted to “The Social Implications of New Thought.” Since then further New Thought consideration of societal concerns has been approximately non-existent. Only with the formation in 1995 of the Association for Global New Thought (AGNT) was a societal dimension and expression of New Thought welcomed.

New Thought’s single-minded emphasis on individual self-realization still persists, with three recent exceptions worthy of note that have thus far come to our attention: 
· AGNT member-church participation in the annual Season of Nonviolence, observed between January 30 and April 4, the respective memorial anniversaries of Martin Luther King Jr. and Mohandas Gandhi; 
· the United Church of Religious Science’s “Global Heart” organizational paradigm; 
· the involvement of several Portland-Vancouver area New Thought churches in Sharif Abdullah’s inclusivity training. 
Communal considerations like these depart from New Thought’s traditional self-reliant perspective, which reflects the particularistic Newtonian paradigm that custom-tailored everyone’s thinking at the time of New Thought’s origin. New Thought’s variation on the Newtonian cosmological theme correlates Emersonian metaphysical perspectives with mental approaches to self-healing, various practices of healing with one’s mind via the thoughtful healing of one’s mind. Accordingly, from New Thought’s metaphysical perspective, “mind” is the ultimate practitioner of which Jesus spoke when he cited the proverb, “Physician, heal thyself.” (Luke 4:23)

In keeping with Emerson’s proclamation that “There is a single mind common to all individuals,” New Thought is a robust greeting of the one mind’s individuality of expression, a greeting that does not address today’s necessity for a meeting of the one mind’s diversity of six and a half billion individual viewpoints. Hence the requirement for newer thinking that reconciles this diversity within a more inclusively empowering metaphysical frame of reference that is healing of what New Thought pioneer Ernest Holmes called our “thought atmosphere,” and what HeartMath founder Doc Lew Childre has similarly called our “consciousness climate”:
The collective energy generated from the feelings, thoughts, and attitudes of [billions of] people on this planet creates an atmosphere or 'consciousness climate.' Surrounding us like the air we breathe, this consciousness climate affects us most strongly on energetic and emotional levels.
HeartMath demonstrates that it is less the content of our thinking that affects our consciousness climate as it is our thinking’s energetic and emotional overtones. Accordingly, what we think is far less formative of our consciousness climate than the way we think. For example, when we think abundant thoughts with and from a heartfelt consciousness of lack, such thinking creates a more abundant consciousness of lack. Therefore, healing our consciousness climate is foremost a matter of healing the way we think with heartfelt conviction (of which we are often unconscious) and only secondarily a matter of healing what we think. 
Rev. Noel became concerned with healing our consciousness climate upon reading humanistic psychologist Floyd Matson’s 1964 book, The Broken Image, which contrasts mechanistic Newtonian perspectives on the human condition with mid-20th century holistic perspectives on consciousness and behavior implied in quantum physics and relativity theory. In Matson’s view, the Newtonian paradigm conditioned a fragmentizing mindset of thinking the world to pieces, while the emerging paradigm was conditioning a synthesizing mindset of thinking the world together. Matson’s holistic correlation of consciousness and behavior, which assisted in seeding the study of what astronaut Edgar Mitchell would later term “noetic science”, also inspired Noel to study hundreds of holistically informed articles and books written before and since The Broken Image was published, and to rapid-read thousands of others via the Evelyn Wood scanning method that he once taught. 
Noel initially applied his study of holism by becoming a co-founder of the North American environmental education movement from the late 1960’s to the mid-1970’s. Upon his discovery in 1977 of Ernest Holmes’ New Thought spiritual philosophy, Science of Mind, Noel subsequently became a minister of Religious Science. During the mid-1980’s he was briefly inspired by a short-lived movement to make Science of Mind more readily understood by re-languaging Holmes’ writings with terminology that was more familiar to late 20th century mainstream thinking, essentially by reframing hHolmes’ philosophy in terms that he himself might have used had he introduced it in the eighth rather than second decade of the century.
Noel was mindful that Holmes initially called his spiritual philosophy “The Science of Mind and Spirit,” and subsequently dropped the “and Spirit” (perhaps to seem more scientific), and was likewise mindful that anthropologist Gregory Bateson had since written a book entitled The Ecology of Mind. Noel therefore envisioned reframing “Science of Mind” as “Ecology of Spirit.” Yet he soon thought better of this when a colleague, Rev. Peggy Bassett, then president of the United Church of Religious Science, suggested that reframing Ernest Holmes’ philosophy was beside the point. When Noel asked “beside what point?” she asserted to his surprise, “I don’t teach Science of Mind, I teach the universal principles of truth as articulated by Ernest Holmes in the Science of Mind textbook. What we really need most of all is a fresh articulation of New Thought, not a reworked existing one.” 
Instead of re-languaging Holmes’ Science of Mind philosophy, Peggy urged all concerned to fully honor Holmes’ work as it is, and then “go and do likewise” by articulating from scratch the universal principles of truth in the language of our time, just as Holmes had done in the language of his time. Noel accordingly abandoned all thought of retooling existing New Thought perspectives, and determined instead to freshly articulate the principles of New Thought from a perspective of newer thinking. 
Nearly two decades passed before Noel discerned the ideal paradigm for Newer Thought’s articulation, even though this paradigm was embedded in his metaphor of spiritual ecology, and had been central to his thinking since his days as an environmental educator. Not until the autumn of 2004 did he realize at last that ever since his reading of Matson’s Broken Image he had been shifting his thinking toward the “bottom line” of holistic synthesis, the paradigm of inclusivity. 
Within a few months of Noel’s coming to this realization, Rev. David brought to the attention of the NTMO spiritual community Sharif Abdullah’s book on inclusivity, Creating a World that Works for All – the “all” being everything that lives and makes life possible, which is the kindom of lifekind as the planet’s all-inclusive evolutionary whole, rather than the kingdom of humankind set apart. As several members of our spiritual community immersed ourselves in Sharif’s inclusivity training, Noel shared with David (in November of 2005) his intention to articulate the paradigm of inclusivity in a Newer Thought metaphysical framework. David’s immediate response was, “Maybe we should write the book on it.” 
We instantly agreed to replace his provisional “maybe” with a mutually solid “let’s do it,” though neither of us had a clear idea just then of how to proceed. Our agreement was a declaration of faith in one another, in affirmation that we both knew more about gestating Newer Thought than either of us did, and that we would mutually empower one another to discern together what neither of us could discern alone.
Two months later, when David conceived “common unity” as Newer Thought’s pivotal metaphor of inclusivity, Noel’s decades of preparation met with their ultimate opportunity – an encounter that many will recognize as a well-known definition of “luck.” Only with the advent of David’s insightful definition of inclusivity as “common unity” did Noel’s 40-year circumnavigation of the scientific, cosmological, philosophical, theological, psychological, medical, and noetic literature of holism begin jelling the insights that were bubbling in the wake of their ongoing travels amongst the back-road synapses of his mind.
David’s parsing of the word “community” into “common unity” initially left Noel in a state of transfixed awe comparable to that of a mid-20th century Native American who daily exchanged smoke signals with a friend on the other side of a Nevada dessert, and who on the day of the first atomic bomb test stood gaping in wonder at the resulting mushroom cloud, mumbling over and over, “I wish I’d said that.” It was in this moment of wonderment that David’s term, “common unity”, become apparent to Noel as the woof upon which we could warp all of our other insights on inclusivity. 
Our pact to co-author a book on Newer Thought quickly segued from agreement in principle into practice in fact, and our composition thereof began in earnest. The result is a comprehensive weaving together of both authors’ perspectives into a fresh metaphysical glimpse of universal truth principles, our presentation of which we are custom-tailoring to the newness of our times. 
For a quarter of a century I have wanted to write a systematic theology.  It always has been impossible for me to think theologically in any other than a systematic way.  The smallest problem, if taken seriously and radically, drove me to all other problems and to the anticipation of a whole in which they could find their solution.
How This Book Came to Be
Although our aborning book is being drafted by Rev. Noel, it synthesizes both of its co-authors’ metaphysical insights on inclusivity. Hence the frequent use of “our” and “we” throughout its text. Whenever one of the author’s personal experiences is pertinent, we indicate this by citing his name directly or in parenthesis.

In keeping with the spirit of inclusivity that Newer Thought is intended to empower, neither of us nor both together can birth (let alone berth) a fully-matured Newer Thought metaphysics. We at most can germinate a seed of Newer Thought and nurture its gestation. Many others, beginning with NTMO spiritual community members who assist in its gestation, will facilitate Newer Thought’s timely coming to term. We invite our spiritual community to be the first to join us in this project because we feel certain that it is sufficiently powerful to originate a worthy living demonstration of socio-metaphysical practice that is appropriately representative of the “I” that is presently awakening to itself as “we”.
Since Newer Thought is an aborning outcome of current newer thinking, many of the thought forms its consciousness climate will ultimately embody are as yet unknown to us, or at best – like “common unity” – are freshly and thus unfamiliarly new. One does not suddenly begin thinking with Newer Thought. Nor can one even clearly think about Newer Thought until one has initially experienced thinking oneself toward it, because new words appear only after their naming is called forth by new experience. (Hence, for example, did the name “horseless carriage” precede the names “automobile” and “car”, which were created only after considerable collective experience of the individualized and automated mobility this new invention had provided.)

Accordingly, our book includes citations of multi-dimensional experiences and glimpses of inclusivity awareness that are presently unnamed, which we have woven together with other insightful bursts of intuition via threads of metaphorical terminology, allegorical allusion, synthetic words (a.k.a. “neologisms”), and existing words that we have uniquely compounded to convey the ineffable all-at-once-ness of the inclusivity paradigm. The consequent non-linear and circular style of our exposition is the only way we know to effectively convey  holistic perspectives that are still early on their way to becoming the common sense that will one day lend itself to a new commonsensical prose. (A full appreciation of the challenge represented by this process would be to consider what it would take to rewrite Thomas Paine’s January 10, 1776 American Revolutionary tract, Common Sense, in the commonsensical American language of January 10, 2006).
Our seeming circumlocution of our editorial style is in keeping with the acuity of another 1960’s author, Marshall McLuhan, who borrowed Robert Browning’s famous line, “A man’s reach must exceed his grasp, else what’s a heaven for?” and re-quipped it with a literary theme: “A writer’s reach must exceed his grasp, else what’s a metaphor?” Whenever we are given (or conceive) a potent metaphor or other upturn of phrase, we take it as far as we can reach with it.
To any readers who feel inclined to suspect that our going is somewhat too far out, we urge you to hang in with us out there regardless, in the spirit of T. S. Eliot’s knowing that “Only those who will risk going too far can possibly find out how far one can go.”
 [Further expository comment on this book’s linguistic style appears in the “Concluding Metaphysical Postscripts” on p. xx.]
What This Book Is Yet to Be
It is community which enriches the soul.

When trauma hits, the spirit seeks its natural environment.

It is the environment of like-minded souls.

–Mitch Battros

This book’s addressing of our currently traumatic times is far from finished, and even when we eventually feel able to call it “a wrap,” the formally published version will likewise be an unfinished work in progress – just the kindom of all lifekind inclusively honored herein is likewise a work in progress. As the history of all older thought has demonstrated, it takes a virtual village of books to raise a metaphysical paradigm.

In the meantime, since all of us at NTMO know far more than do we two, we are presenting this initial and incomplete draft to the “environment of like-minded souls” that comprises our spiritual community, as an invitation to join us in creating a Newer Thought future for all concerned by further discerning together what neither or both of us can discern alone. The ultimate version of this ongoing work in progress will thereby reap the greater knowing to be thus harvested, in the spirit of Joanna Macy’s affirmation:

Gratitude for the gift of life is the primary wellspring of all religions, the hallmark of the mystic, the source of all true art.... It is a privilege to be alive in this time when we can choose to take part in the self-healing of our world.
Being mindful that the best way to predict our future is to create it, Andrew Cohen has stated the challenge that accompanies the privilege of living in our time:
The spiritual challenge of our time, put very simply, is the demand to literally create the future ourselves. The structures of consciousness that lie in front of us don't yet exist and it's up to us as individuals, together, to actually create those new structures. It's a deadly serious matter. Creating the future at the leading edge is dependent upon each one of us waking up, transforming, and developing as individuals, and making whatever effort is necessary to transcend our attachment to the endless fears and desires of the ego, or separate self-sense. 

Traditionally, the spiritual seeker would aspire to become enlightened, which means to transcend ego, in order to escape from the suffering of this world and abide in the timeless ground of being. But enlightenment itself is evolving. I don't think that what the world needs now is more people resting in the timeless ground of being. I think we have to resist the temptation to get lost in timelessness and begin to embrace the overwhelming urgency of the evolutionary crisis we're in—which is a crisis of consciousness, a crisis of understanding, a crisis of development. Many of us can intellectually appreciate our predicament, but that's not enough. We have to bridge the gap between our capacity to cognitively appreciate the problem and our willingness to actually become the solution as ourselves, as truly enlightened human beings.

The “gap” of which Cohen speaks is the present void that may now be filled as we become the collective solution to the disharmonies of which we are all individually co-creative. This void will be bridged paradigmatically throughout our neural synapses only as we first commit to bridging it practically throughout our social synapses. It is to the construction of both bridges that we invite our immediate and extended spiritual community’s participation. This is the only wake-up call that is equal to our collective interest, because awakening to a new paradigm can occur only as we awaken one another to it. 
Fortunately, as this book will demonstrate, we are already entertaining a Newer Thought paradigm unawares. For the sake of the kindom of all life, therefore, it is time to awaken and support one another in getting good as entertainers of Newer Thought. Only thus may we become what the emerging paradigm of inclusivity is waiting for.
What This Book Has to Offer
[NOTE TO DAVID: Here will appear an overview of the book’s scope and sequence.]

I believe there is a Process in place that is playing itself out, and in which we are playing a part---most of us without even knowing it.

The fascinating thing about this Process is that we don't have to know that we are playing a part in it in order to play a part in it. So the part that most of us are playing is being played unconsciously.

If I'm right about this---and by the way, most ancient mystics and modern-day spiritual teachers agree with my observation---then the idea here would be to become conscious. That is, to WAKE UP. 

Yet, how does one do that? Let this be our question for the day.

Well, it's no fair asking a question without proposing an answer. So here is the answer I propose:

We wake up by waking each OTHER up.

Our book’s “induction” and “introduction” provide a paradigmatic backdrop and foreground for our subsequent “production” of an emerging Newer Thought metaphysical practice that is still in the process of gestation.   
The metaphysical analog of “think globally, act locally.” - perceive communally, act individually. 

Draws upon Alexander’s theological insights, and his virtual Garrison of Wobegon insights.
David is a life-long student of spiritual principles, having been born and raised in the New Thought tradition. Called to the ministry at age 13, David has made the study and application of spiritual principles his life devotion. Through his dedicated efforts in Youth Ministry he has been a featured guest lecturer at New Thought churches nationwide since 1996. David became a Licensed Religious Science Practioner in 1999 and received his ministerial license in May of 2004.

Rev. David Alexander served as the Director of Youth & Family Ministries of Living Enrichment Center in Wilsonville, Oregon from July of 2002 to 2004 and recently co-authored the book “Got Spirit? Practical Wisdom for the School of Life”  He was born and raised in New Thought (Religious Science) and has worked with adolescents for over 12 years – ranging from working with student councils, peer leadership programs, adolescent drug and alcohol treatment centers, homeless teen outreach, and youth ministry programs nation wide.  In 1997 he was honored by the Arizona National Guard as an “Agent of Change” for his youth advocacy work.

David earned the Youth Champion Award from the United Church of Religious Science in 1998.  In 2000 he graduated from the University of New Mexico, majoring in Family Studies – Child Development and Family Relations with honors.  He served for 2 years as Chairman of the International Youth & Family Ministries Committee, of which he is still an active member and for 4 years as part of the National Camp Directors Team for UCRS.

Additionally he is a member of the National Council on Family Relations and the International Association for the Study of Youth Ministry.  

Rev. David is currently ministering to a newly birthed ministry of over 400 in the Portland, OR area with New Thought Ministries of Oregon.  

Welcome to the Paradigm Shift 
Today there is a wide measure of agreement, which on the physical side of science approaches almost to unanimity, that the stream of knowledge is heading towards a non-mechanical reality; the universe begins to look more like a great thought than like a great machine. Mind no longer appears as an accidental intruder into the realm of matter; we are beginning to suspect that we ought rather to hail it as the creator and governor of the realm of matter.  -Sir James Jeans (1924)
With this book we further welcome what another author has called The Twilight of the Clockwork God – the demise of a Newtonian paradigm of divinity, whose separatist perspective on the cosmos conceives the universe as a diverse assemblage of individually isolated and mechanically ordered parts created by a remote and reclusive “god of the machine” who then left the assemblage to function by its own devices. Though the secular version of this paradigm contains no absentee divine landlord (because it posits none to begin with) it likewise conditions us to think of the universe as if it were a cosmic factory.

Every paradigm, so long as it prevails, represents a culturally programmed and uncritically accepted subliminal portrait of reality, which informs all that we believe, perceive, think, value, and do, and tends to conform everyone’s mind to its worldview of who and how we are and of what our lives are all about. Paradigms remained entirely subliminal until the word “paradigm” itself was coined into common usage in the early 1960’s. Derived from the Greek word for “pattern”, the word signifies a collective agreement on what is ultimately so, an agreement that shapes the overall frame of reference of individual mindsets. As Lily Tomlin observes in The Search for Intelligent Life in the Universe, reality is a “collective hunch.”

The Newtonian paradigm’s grip on our collective consciousness still tends to subliminally prevail, whether or not we take it literally in either its divine or secular version. As culturally transmitted reality structures, paradigms are slow to change. Thus for nearly three centuries after Copernicus introduced the paradigm of a sun-centered rather than an earth-centered solar system, the previous “flat-earth” paradigm continued to prevail in millions of minds. 

So-called “paradigm shifts” take place over several generations, even among those who are most intelligent. Hence the remark by the father of quantum physics, Max Planck, who along with Albert Einstein was most responsible for the current paradigm shift: “Science progresses funeral by funeral.” Hence also the twilight-zone status of the Newtonian paradigm today, a century after Planck and Einstein shifted its gearwork. Even in our time of instant global communication, it will be several more generations before the new paradigm dawns on everyone – unless a concerted endeavor of collective awakening takes place. It is in support of such an awakening that this book is dedicated. 

The Newtonian paradigm of divinity is fully evidenced (and glorified) in the remarks with which Charles Darwin’s concluded On the Origin of Species (1859): 
There is a grandeur in this view of life, with its several powers, having been originally breathed by the Creator into a few forms or into one; and that, while this planet has gone cycling on according to the fixed law of gravity, from so simple a beginning endless forms most beautiful and most wonderful have been and are being evolved.
The automated “grandeur” of which Darwin was so rapt is today assessed by many as lifeless, as in Willis Harmon’s book, Global Mind Change:

…it is essentially a dead universe, constructed and set in motion by the Creator, with subsequent events accounted for by mechanical forces and lawful behaviors.
The twilight of the “absentee landlord” paradigm of divinity was already foreseen a half-century after Darwin’s pronouncement, as Sir James Jeans’ proclamation above indicates. Jeans’ perspective was shared by his cosmological colleague, Sir Arthur Eddington, who flatly proclaimed, “The stuff of the universe is mind-stuff”; as well as by Max Planck’s assertion that “All matter originates and exists only by virtue of a force. We must assume behind this force the existence of a conscious and intelligent Mind. This Mind is the matrix of all matter.” 
These statements represent the early dawning of a noetic paradigm of divinity. (The word “noetic” signifies all matters pertaining to consciousness, and is also derived from a Greek word, “nous”, meaning mind.)  From a noetic perspective the cosmic landlord, far from being AWOL from the universe, is alive and well wherever mind is present, which as Eddington also observed is as close to home as it gets: 

We have found a strange foot-print on the shores of the unknown.  We have devised profound theories, one after another, to account for its origin.  At last, we have succeeded in reconstructing the creature that made the foot-print.  And lo! It is our own.  

Thus was seeded in early 20th century cosmology today’s noetic intuition of intelligence in the cosmic design, which transcends the Newtonian divide between mechanistic science and holistic spirituality. As Planck also asserted:

Religion and natural science are fighting a joint battle in an incessant, never relaxing crusade against skepticism and against dogmatism, against disbelief and against superstition, and the rallying cry in this crusade has always been, and always will be: "On to God!"
Planck’s on-to-logic-al signification of divinity is echoed in the opening sentence of Ernest Holmes’ book, The Science of Mind: “We all look forward to the day when science and religion shall walk hand in hand through the visible to the invisible.” The noetic intuition of divinity, which closes a perceptual gap between matters material and spiritual, has inspired both authors of this book to take a closer walk with the invisible, and to report herein our contemplations of that journey. 
Science’s own journey into the invisible progressed throughout the 20th century, as Newtonian mechanistic perspectives were complemented by those of quantum and relativistic physics. Quantum-relativistic perspectives are suggestive of a holistic universe that functions more like a cosmic organism than a cosmic machine, a universe comprised of an all-inclusively unified constellation of mutually co-operative and organically ordered parts, the entirety of which is continuously undergoing a forever-pulsating, everywhere-dancing process of perpetual re-creation. In place of the mechanistic paradigm’s cosmic factory, the holistic paradigm presumes a cosmic ballroom, whose intuition of divinity posits an all-inclusive “God of the mystery” eternally imminent within every particle of its Creation, and personified by some as the “Lord of the Dance.”

To frame today’s emerging holistic cosmology most simply, tinged neither by divine or noetic connotation: the cosmos is forever reuniting in process whatever it distinguishes in form. This paradigm of cosmological (not merely biological) evolution is implicit in Ernest Holmes’ New Thought cosmology as well: 

Everything in the universe exists for the harmonious good of every other part. The universe is forever uniting what is harmonious and diminishing what is not.

It is the unessential only that is vanishing, that the abiding may be made more clearly manifest.
A comprehensive perspective on the cosmological dance of union with diminishment, as well as on its choreography of disappearance with abidance, calls for the perception of what Ernest Holmes called “dual unity”:

The basic proposition is that the universe in which we live is a combination of Love and Law, or Divine Presence and Universal Principle. We may call it a spontaneous Self-emergence and a mechanical reaction, or the Law and the Word, or the Personal and the Impersonal, or the Thing and the way It works.  Everything we do, say, and teach; our methods of treatment and procedures; all is based not on a duality but on a dual unity or a two-sided unity of one and the same thing.  (Seminar Lectures, p. 33.1)

Holmes’ reference to “mechanical reaction” indicates that the two-sided coin of dual unity is one in which the separatist paradigm of universally aggregated distinct forms (á la Newtonian physics) becomes complemented by the holistic paradigm of universally congregated co-relating processes (á la quantum-relativistic physics). The dual unification of distinct forms with principled process is essential to a thorough understanding of the way all things happen as they do, as in the dual unity of the particle/wave dance of light. Far from either paradigm making the other wrong, each “side” of their cosmological coinage complements the other by defining its limits, and does so via a principle discussed later in this book, called “dynergy”. (p. xx). 

From the perspective of dynergic dual unity, all valid Newtonian perspectives on the material universe continue to be honored, while Newtonianism’s perspectives on cosmology, mind, life, and human affairs become morphed to accord with the metaphysical implications of the quantum-relativistic paradigm. Likewise being morphed, therefore, are our collective perspectives on matters biological, political, economic, technological, psychological, sociological, and noetical.
The current shift of cosmological paradigm coincides with another global phase transition now upon us, our depletion of Earth’s oil reserves, which signifies that the tick-tock God’s departure is occurring during what another book calls The Last Hours of Ancient Sunlight. We are also in the twilight time of the technocratic consumerist paradigm, which is energized by our harvest of the age-old products of prehistoric photosynthesis – former plant-life now compressed in underground carbon deposits of coal and oil. Our depletion of this buried treasure signifies the undermining of our consumptive dependency on Earth’s subterranean resources, which we cannot much longer eat away at for the energy and material required to sustain current technologies that are cancerous to the wellbeing of our planet. 

By adopting alternative technologies more attuned to the bio-dynamics of present-day sunlight – as we are beginning to do, for instance, in supplementing petrol made of ancient plant life with ethanol made from current corn crops – we are further deepening Newtonianism’s twilight via the waning of its perspective on timeliness. The fleeting of mechanically calendared from-day-to-day-timing and clockwork from-moment-to-moment-timing is slowly giving way to the pleating of organically digitized all-in-the-present-moment-timing. This transition is signified by timekeeping devices that feature only the current hour and minute rather than an entire day’s display of moments bygone and yet to come. 

From the emerging perspective of post-Newtonian holistic all-at-once-ness, our objective consciousness of passing moments is being complemented with an increasing sense of subjective consciousness in our present moments. Thus no matter at what or where in the world we may look today, we are beginning to sense our own participation in an overall change of our planet’s climatic state, a global phase transition that is due in part to an even more comprehensive climatic change in the extra-planetary weather of our solar system. Those who are willing to see “the big picture” are savvy that our entire planet is “going through a phase” in which our busy-ness as usual is being inexorably phased out.  

Also being phased out is our metaphysical busy-ness as usual, for accompanying the paradigmatic, technocratic, and climatic phase transitions already mentioned, a corresponding shift of metaphysical perspectives is also taking place. Much of what passes for metaphysical practice in the mechanistic Newtonian paradigm, such as manipulating cosmic principles on behalf of individual gain, is mere metaphyzzling from the perspective of the emerging paradigm of holism. In correspondence with our cosmological paradigm shift from mechanically separatist to organically holistic perspectives, the New Thought paradigm of individual unity is likewise being complemented by an emerging Newer Thought paradigm of common unity. 

It is the consequent metaphysical bonding of individuality and communality that most inspires our exploration of the synchronicities inherent in the multiple phase transitions now upon us. New Thought has nurtured us well in the metaphysics of individuation. It is now time for us to complement New Thought’s personal metaphysics of individuation with a Newer Thought societal metaphysics of inclusivity. 
While the numerous phase transitions now upon us are seemingly diverse, in actuality they are seamingly inclusive of one another. Accordingly, there is only one shift taking place overall, and that singular shift is everyone’s shift happening right now. Its implications are not limited only or even primarily to human beings. The one shift happening to and through every one of us right now is an evolutionary phase transition that incorporates the kinship of all life. 

This shift is in keeping with the Emersonian principle that “those who are exclusive exclude themselves,” for as Ernest Holmes acknowledged, the evolutionary process excludes only that which disharmoniously separates itself from the cosmic program of generating ever-greater inclusivity. The harmonizing cosmic program = Earth’s program = lifekind’s program = our program, and this is already and always so right now, wherever we may look and wherever we may go.

Shifting from the competitive factory model of the universe to the harmonious ballroom model has major implications for our present socio-economic and political way of life. The factory model’s win/lose political economics are like those of a “company store.” Whoever succeeds in claiming or controlling property rights over the factory’s local (i.e., Earth’s) resources is a winner, to whom all others are more or less beholden. (In the divine version of this paradigm, the same is the case for religious institutions that gain soul rights over its local inhabitants.)

Paradigm shifts are especially tenacious in the minds of old-paradigm “winners.”  Yet eventual extinction forever awaits whatever is non-compliant with the cosmic evolutionary program overall. This makes humankind’s present win/lose gaming strategy ill-conceived in a cosmos whose game-plan forever bats last. It is lifekind’s kinship rather than humankind’s “win” chip that ultimately trumps all else in Earth’s play-it-forward evolutionary journey. Accordingly, our accommodation of likekind’s common unity is utterly essential to our staying on a metaphysically (and thus physically) viable course. 
To plainly state the case of our forward evolutionary pace: Unless we gestate a Newer Thought metaphysics of vital communality, rather than staying on a metaphysically viable evolutionary course we are likely instead to go metaphysically a-straying. It is our objective with this book to conceive a Newer Thought metaphysics that is worthy of gestation to timely birth by all concerned.

 [Quoting Marshall McLuhan in the 1960’s] “Through the discovery yesterday of the railway, the motor car and the aeroplane, the physical influence of each man, formerly restricted to a few miles, now extends to hundreds of leagues or more. Better still: thanks to the prodigious biological event represented by the discovery of electromagnetic waves, each individual finds himself henceforth (actively and passively) simultaneously present, over land and sea, in every corner of the earth." This simultaneous quality, McLuhan believed, "provides our lives again with a tribal base." But this time around, the tribe comes together on a global playing field. -Jennifer Cobb Kreisberg
What we need to remember is that in every time of major crisis, there is at the same time the need for a new vision and a powerful movement toward that new vision as we create the conditions for its realization.  

In other words, crisis is a precondition for change.  Only when people sense the need for a new meaning in life can major change occur.  It is time now to make clear the new vision of a unity-and-diversity world so that we can move forward to creating that world while there is still time.  In the next few weeks, I will articulate my understanding of that vision for your consideration and feedback.  I hope you will respond with your thoughts and suggestions. – Leland Stewart

Xxxxxxxx

In reality, every reader is, while he is reading, the reader of his own self. The writer’s work is merely a kind of optical instrument which he offers to the reader to enable him to discern what, without this book, he would perhaps never have experienced in himself. And the recognition by the reader in his own self of what the book says is the proof of its veracity. –Marcel Proust
Compassion is giving others permission to evolve at their own pace. – San Graal School of Sacred Geometry  [We do not require the authority of a galactic authority to recognize that this is a  worthy prime directive for earthly trekkers as well.]
To subdue the enemy's forces without fighting is the summit of skill. -Sun Tzu, Chinese author of The Art of War

The strength of our species lies not in sharp fangs or piecing claws.  It lies in our ability to use our minds to cooperate with each other... -Ken Keyes, Jr. the hundredth monkey
If you have not lived through something, it is not true. -Kabir
To keep our faces toward change, and behave like free spirits in the presence of fate, is strength undefeatable. -Helen Keller 
[I]s it sensible to think that the vast cosmos was created for the purpose of producing happiness for a single species on one planet? Humans have not yet discovered any other species anywhere with the ability to plan for progress and for the expansion of information. Does this raise the question of whether we may have been created to serve as helpers in the acceleration of divine creativity? –Sir John Templeton

[E]verything can be used for good or bad…. Love can stifle, compassion can smother, patience can stagnate, understanding can lead to resignation.  However, in reverse, anger can activate, divorce can liberate, lack can illuminate potential.  Success comes from seeing how things and ideas relate to the whole.  –Walter Starcke
"...the hands of God on Earth are attached to our own wrists. It is through each and every one of us that the Divine Potential is actualized into manifest form." -Neale Donald Walsch
In the century now dawning, spirituality, visionary consciousness, and the ability to build and mend human relationships will be more important for the fate and safety of this nation than our capacity to forcefully subdue an enemy. Creating the world we want is a much more subtle but more powerful mode of operation than destroying the one we don't want. -Marianne Williamson
Every phase of evolution commences by being in a state of unstable force and proceeds through organization to equilibrium.  Equilibrium having been achieved, no further development is possible without once more oversetting the stability and passing through a  phase of contending forces. -Kabbalah 
In the end, our society will be defined not only by what we create, but by what we refuse to destroy. ​John C. Sawhill (President of The Nature Conservancy, 1990-2000)

To win one hundred victories in battle is not the acme of skill. To subdue the enemy without fighting him is the acme of skill. –Sun Tzu

A genuine revolution of values means in the final analysis that our loyalties must become ecumenical rather than sectional. Every nation must now develop an overriding loyalty to mankind as a whole in order to preserve the best in their individual societies. / This call for a world-wide fellowship that lifts neighborly concern beyond one's tribe, race, class and nation is in reality a call for an all-embracing and unconditional love for all men. This oft misunderstood and misinterpreted concept... has now become an absolute necessity for the survival of man. When I speak of love I am not speaking of some sentimental and weak response. I am speaking of that force which all of the great religions have seen as the supreme unifying principle of life. -Martin Luther King, Jr. 
I believe that unarmed truth and unconditional love will have the final word in reality. -Martin Luther King, Jr.
I think that in discussions of physical problems we ought to begin not from the authority of scriptural passages, but from sense experiences and necessary demonstrations; for the Holy Bible and the phenomena of Nature proceed alike from the divine Word, the former as the dictate of the Holy Ghost and the latter as the observant executrix of God’s commands. –Galileo Galilei
How can anyone who is versed only in the secular, which leaves God out of consideration, qualify as an authority on the sacred, in which God is the center of everything? –L. Allen Higley

If someone has helped you and you make of him your authority, then are you not preventing all further help, not only from him, but from everything about you?  Does not help lie about you everywhere?  Why look only in one direction?  And when you are so enclosed, so bound, can any help reach you?  But when you are open, there is unending help in all things, from the song of a bird to the call of a human being, and from the blade of grass to the immensity of the heavens.  The poison and corruption begin when you look to one person as your authority, your guide, your savior. -J. Krishnamurti

[There is no need for a Savior.  No one has been lost; not me, not you, no one. –Bert Carson]
There are more books on books than on any other subject: all we do is gloss each other. All is aswarm with commentaries: of authors there is a dearth. -Michel de Montaigne
Few will have the greatness to bend history itself, but each of us can work to change a small portion of events, and in the total of all those acts will be written the history of this generation. It is from numberless diverse acts of courage and belief that human history is shaped. Each time a man stands up for an ideal, or acts to improve the lot of others, or strikes out against injustice, he sends forth a tiny ripple of hope, and crossing each other from a million different centers of energy and daring, those ripples build a current that can sweep down the mightiest walls of oppression and resistance. -Robert Kennedy
Through the unknown, unremembered gate
When the last of earth left to discover
Is that which was the beginning:
At the source of the longest river

The voice of the hidden waterfall
And the children in the apple-tree

Not known, because not looked for

But heard, half-heard, in the stillness

Between two waves of the sea.
-T.S. Eliot, “Little Gidding” (Quartet 4)

The difference between fiction and reality is that fiction has to make sense. -Tom Clancy
Compassion is giving others permission to evolve at their own pace. – San Graal School of Sacred Geometry  [We do not require the authority of a galactic authority to recognize that this is a  worthy prime directive for earthly trekkers as well.]
The eyes of the cheerful and of the melancholy man are fixed upon the same creation; but very different are the aspects which it bears to them. -Albert Pike (1809-1891)
There is no wealth but life. Life, including all its powers of love, of joy and of admiration. That country is richest which nourishes the greatest number of noble and happy human beings. –John Ruskin

When [one] approves of himself, he is drawn to people like himself; when he disapproves of himself, he is more likely to be attracted to people who are very different. –Everett D. Erb
The difference between what we do and what we are capable of doing would suffice to solve most of the world's problems. -Mohandas K. Gandhi
If the things we believe are different than the things we do, there can be no true happiness. — David O. McKay (also Emmet Fox)
Accustomed long to contemplating Love and Compassion, I have forgotten all difference between myself and others. -Milarepa
Even though life is hard, even though it is some​times difficult to smile, we have to try. Just as when we wish each other, “Good morning,” it must be a real “Good morning.” Recently, one friend asked me, “How can I force myself to smile when I am filled with sorrow? It isn’t natural.” I told her she must be able to smile to her sorrow, because we are more than our sorrow. A human being is like a tel​evision set with millions of channels. If we turn the Buddha on, we are the Buddha. If we turn sor​row on, we are sorrow. If we turn a smile on, we really are the smile. We cannot let just one chan​nel dominate us. We have the seed of everything in us, and we have to seize the situation in our hand, to recover our own sovereignty." -Thich Nhat Hanh , Being Peace 
Instead of waging war on himself it is surely better for a man to learn to tolerate himself, and to convert his inner difficulties into real experiences instead of expending them in useless fantasies. Then at least he lives, and does not waste his life in fruitless struggles. If people can be educated to see the lowly side of their own natures, it may be hoped that they will also learn to understand and to love their fellow men better. A little less hypocrisy and a little more tolerance towards oneself can only have good results in respect for our neighbor; for we are all too prone to transfer to our fellows the injustice and violence we inflict upon our own natures. -Carl Jung
If there is anything we wish to change in the child, we should first examine it and see whether it is not something that could better be changed in ourselves. –Carl Jung

Few will have the greatness to bend history itself, but each of us can work to change a small portion of events, and in the total of all those acts will be written the history of this generation. It is from numberless diverse acts of courage and belief that human history is shaped. Each time a man stands up for an ideal, or acts to improve the lot of others, or strikes out against injustice, he sends forth a tiny ripple of hope, and crossing each other from a million different centers of energy and daring, those ripples build a current that can sweep down the mightiest walls of oppression and resistance. -Robert Kennedy
[I]t is not the rebels, it is not the curious, it is not the dissident, who endanger a democratic society but rather the unthinking, the unquestioning, the docile, obedient, silent, and indifferent. The time to be concerned about students is not when they are exercising freedom of expression – protesting and picketing, voicing indignation, demanding change – but when they are not, when they are quiet and self-satisfied, when they despair of changing society, or even understanding it. –Leon F. Litwack (in The Free Speech Movement: Reflections on Berkeley in the 1960’s, p. xvii

If you do something different from what everybody else is doing, you’ve got two advantages. One is that you may succeed where they fail, of course, but even if you fail you will gather information that they don’t gather. [That] will give you some insights into what might follow. –Robert Maurer

Now you think that I am looking at my life’s work with calm satisfaction. But, on closer look, it is quite different. There is not a single concept of which I am convinced that it will stand firm and I am not sure if I was on the right track after all. -Albert Einstein
For most people, presence is experienced either never at all or only accidentally and briefly on rare occasions without being recognized for what it is. Most humans alternate not between consciousness and unconsciousness but between different levels of unconsciousness.  -Ekhart Tolle, The Power of Now
Most humans alternate not between consciousness and unconsciousness but only between different levels of unconsciousness. [...] The best indicator of your level of consciousness is how you deal with life's challenges when they come. Through those challenges, an already unconscious person tends to become more deeply unconscious, and a conscious person more intensely conscious. You can use a challenge to awaken you, or you can allow it to pull you into even deeper sleep. -Eckhart Tolle
The opposite of love is not hate, it’s indifference. The opposite of art is not ugliness, it’s indifference. The opposite of faith is not heresy, it’s indifference. And the opposite of life is not death, it’s indifference. -Elie Wiesel
It is difficult 
to get the news from poems 

yet men die miserably every day 

for lack of what is found there  -William Carlos Williams
There are three kinds of illness: physical, mental, and spiritual. Physical sickness is due to different forms of toxic conditions, diseases, and accidents. Mental sickness is caused by fear, worry, anger, and other emotional imbalances. Soul sickness is due to man’s ignorance of his true relationship with God. -Paramahansa Yogananda

Man does not exist for the purpose of making an impression on his environment. He does exist to express himself in and through his environment. There is a great difference. Man does not exist to leave a lasting impression on his environment. Not at all. It is not necessary that we leave any impression. It is not necessary, if we should pass on tonight, that anyone should remember that we have ever lived. All that means anything is that while we live, WE LIVE, and wherever we go from here we shall keep on living. –Ernest Holmes (p. 270/4)
Courage is not the absence of fear, but rather the judgment that something else is more important than the fear. The brave may not live forever, but the cautious do not live at all. From now on you will be traveling the road between who you think you are, and who you CAN BE. The key is to allow yourself to make the journey. -Father to princess-to-be in movie, The Princess Diaries

I know of nothing more difficult than knowing who you are, and having the courage to share the reasons for the catastrophe of your character with the world. –William Gass

If you tell the truth, you have infinite power supporting you; but if not, you have infinite power against you. –Charles Gordon

NOETICS

(All to be added under “AUTHORS”)

Educating the mind without educating the heart is no education at all. -Aristotle

Consciousness and emotion are not at odds with each other. This is not a zero-sum game. -Bernard J. Baars

A thought can change brain chemistry, just a physical event in the brain can change a thought. –Michael Gazzaniga

When the emotions and body were dissociated from cognition, rational behavior and learning were absent. –Carla Hannaford

Emotion is the chief source of consciousness. There is no change from darkness to light, or from inertia to movement without emotion. –Carl Jung

Whenever we engage in new behavior, the brain remodels itself. –Michael Merzenish
There is no thinking without feeling and no feeling without thinking. Karen Stone McCown, et. al

Each neuron is alive and altered by its experiences and its environment. As you read these words, neurons are interacting with each other, reforming and dissolving storage sites, and establishing different electrical patterns that correspond to your new learning. –David A. Sousa

There is one light of the sun, though it is interrupted by walls, mountains and infinite other things. There is one Intelligent Soul, though it seems to be divided. All things are implicated with one another. The Spirit that bonds us all as One is holy. Everything on Earth, under the heavens, is connected with every other thing. All the different things in the world are co-ordinated and combined to make up the same universe. -Marcus Aurelius, almost 2,000 years ago. He was the last of the great Roman Emperors (161-180 AD) -- and the last Philosopher-King.

It is a sheer waste of time and soul-power to imagine what I would do if things were different. They are not different. -Frank Crane
P.E.R.S.E.V.E.R.A.N.C.E The difference between a successful person and others is not a lack of strength, not a lack of knowledge but rather in a lack of will. ​–Celebrating Excellence, Inc., Lombard, Il.
Children:

I was the perfect father until my son was born. –parent of a two-year-old, cited in Nancy Samalin, Love and Anger 
Our children give us the opportunity to become the parents we always wish we had. –a parent, cited in Nancy Samalin, Love and Anger 
The greatest cruelty that can be inflicted on children is to refuse to let them express their anger and suffering except at the risk of losing their parent’s love and affection. –Alice Miller, For Your Own Good
The child’s sobs in the silence curses deeper than the strong man in his wrath. –Elizabeth Barrett Browning

Attitude:

The collective energy generated from the feelings, thoughts, and attitudes of the almost six billion people on this planet creates an atmosphere or 'consciousness climate.' Surrounding us like the air we breathe, this consciousness climate affects us most strongly on energetic and emotional levels. –Doc Lew Childre
Our attitudes control our lives. Attitudes are a secret power working twenty-four hours a day, for good or bad. It is of paramount importance that we know how to harness and control this great force. –Irving Berlin

********************

Breaking the Mind Barrier:

The Artscience of Neurocosmology

by Todd Siler

Simon and Schuster; 1990

416 pages; hard cover.

To order see page __.

According to Siler, the cosmos unites in process what it distinguishes in form.  A variety of universal processes unites the ecology of the universe, the ecology of our minds, and the ecology of our human fabrications.  "Human functions reflect celestial functions and vice versa" in what the author considers to be a single cosmic ecology.  "The events and processes that occur above our heads also occur inside them," Siler asserts.  "How we interpret the interconnectedness of these relations will determine our future--whether we extinguish ourselves from lack of foresight or flourish as an enlightened species."

Our potential for evolving beyond Homo sapiens ('wise' or 'intelligent' humankind) to Homo noeticus ('knowing' humankind) is explored in John White's The Meeting of Science and Spirit: Guidelines for a New Age (Paragon House, 1990). Weaving the evidence of the noetic and physical sciences, White posits that the cosmos consists of interpenetrating levels of consciousness, and that the human being is a multi-dimensional intersection of these levels, "a point of confluence . . . of the mental and material, consciousness and cosmos, inner and outer space." 

Graham Dunstan Martin, Shadows in the Cave: Mapping the Conscious Universe  (Viking, 1990), makes the case that reality is no more provable than God, with all possible description of reality being metaphoric at best, while "The Thing Itself" remains indefinable. 

********************

There can be no outer stillness, given the perpetual motion of the cosmic field of play, as detailed by  the American astronomer, Dr. Conklin, who in 1969 computed what may be the earth's Basic Motion in relation to the unimaginable reaches of the universe itself.

"By observation astronomers calculate that a "fixed" point near the equator is moving at 1,000 miles per hour [2.78 miles per second] round the earth's axis . . . . That the earth moves at 66,500 miles per hour [184.7 miles per second] in orbit round the sun . . . . That the solar system circles the core of our galaxy, the milky way, at 481,000 miles per hour [1336 miles per second]  . . . . And that the milky way orbits the centre of a "supercluster" of some 2,500 nearby galaxies at 1,350,000 miles per hour [3752 miles per second]; but even that is not all . . .  . . In addition to the motions of the solar system, the milky way, and the "supercluster" of galaxies, astronomers believe that all these groups move through the universe itself."

http://www.pamphlets.org.au/cts/australia/acts1569.html
Lincoln Barnett, pp. 29-30:
Annual revolution around the sun at 20 miles a second (updated)

Moon and earth revolve relative to one another around a common center of gravit
********************

Facilitating the Noetics of Inclusivity
Past divergence is present emergence on the way to future convergence. Such is the principle of “emergency”. 

The bridging of science and spirituality is a quest to re-solve what has become science's Ultimate Conundrum: How can we fully account for the cosmos without including the "accountant"-the consciousness which evaluates all scientific evidence?

 The participation of subjectivity is itself an inextricable aspect of the evidence for the world as we actu​ally experience it. St. Augustine expressed this entanglement clearly: "What we are looking for is what we are looking with." 

The quest to account for such self-reference is, in Ken Wilber's words, "an overall or 'comprehensive' quest-not with a view toward any sort of finality of knowledge, but with a view toward some sort of balance in the quest itself." 
>>Though I don’t always get what I am seeking for,  (Something to know, say, have or be able to do)
>>I do always get what I am seeking from. (A place to come from and a person to be) 
Clockwork cosmology

   Quarkwork cosmology
Independent tick-tock timing

   Mutually dependent interlocked timing

  One moment after moment
                 All in the present moment

  Consciousness of the moment
     Consciousness in the moment

Isolated here-there spacing
              Consolidated every-where-when spacing

  One space next to another                      All space mutually entwined

  Consciousness at the moment
     Consciousness as the moment

All-one
 time and space
 (all-oneness)    All at once-here-right-now time and space (all-at once-ness)

  Thinking the world to pieces

     Thinking the world together

  Mechanical shifting of gears

    Organic shifting within here’s

Let us all together bid adieu to the presumed machinations of a reclusive clockwork God, and welcome the mysterious ministrations of an all-inclusive quarkwork God.*

*A “quark” is, by current scientific approximate agreement, the smallest of the known sub-atomic dancers in the so-called “particle zoo.” This agreement is only approximate, for two reasons:

· The current so-called “standard particle theory” is subject to being superseded by “superstring” theory. 
· All scientific agreement is an approximation, in keeping with following insight into the limits of scientific insight, which was proffered by Albert Einstein:

Physical concepts are free creations of the human mind, and are not, however it may seem, uniquely determined by the external world. In our endeavor to understand reality we are somewhat like a man trying to understand the mechanism of a closed watch. He sees the face and the moving hands, even hears its ticking, but he has no way of opening the case. If he is ingenious he may form some picture of a mechanism which could be responsible for all the things he observes, but he may never be quite sure his picture is the only one which could explain his observations. He will never be able to compare his picture with the real mechanism and he can not even imagine the possibility or the meaning of such a comparison.
However approximate may likewise be our own understanding of and agreement with current scientific cosmology, our further elaboration of the contrasting clockwork/quarkwork paradigms is offered throughout this book.
Clockwork’s moment-to-moment tick-tock timing is giving way to quarkwork’s present-moment interlock timing, the nature of which is represented by digital timepieces where only the current hour and minute are registered. Quarkwork timing signifies a shift from consciousness of the passing moment to consciousness in the passing moment. In the quarkwork paradigm, all-at-once-here-right-now is the only timing there is, a timing in which access to the entire universe of energy is everywhere imminently present.

If you don’t feel quite sure of what is signified by our contrast of the waning hours of clockwork’s tick-tock timing with the advent of quarkwork’s interlock timing, you are among those persons for whom this book is intended – spiritually grounded metaphysical seekers who are willing to make the holistic paradigm of divinity commonsensical. And even if you are already fully cognizant of  the distinction between “clockwork” and “quarkwork” cosmology, we encourage you to read on nonetheless, for we are still at the early dawning of the paradigm of quarkwork timing.  

Each of this book’s authors has foreseen the growing requirement for a globally embracive, bio-geo-social-noetic metaphysics of inclusivity, which incorporates the kindom of all life within its scope –
–he actually wrote “individual men” in reflection of an earlier gender paradigm – – and hopefully far short of leaving most readers behind á la James Joyce’s metaphoric romp that punned beyond almost everyone else’s reach (as, for instance, would be our introduction of a Somersetting Maughment of the mix, sure as neveragainto be four).  

BOOK TWO
Xxxxx

–Xxxxx
Compassion is giving others permission to evolve at their own pace. – San Graal School of Sacred Geometry  [We do not require the authority of a galactic authority to recognize that this is a  worthy prime directive for earthly trekkers as well.]
PRE-FACE

http://en.wikipedia.org/wiki/Ozymandias
http://en.wikipedia.org/wiki/Frankenstein
Prepositional phrases and propositional phases.
INTER-FACE
The significant problems we face cannot be solved

at the same level of thinking we were at when we created them.

-Albert Einstein  
PART 1: NEWER THINKING

 [See http://en.wikipedia.org/wiki/Exabyte
It was estimated that by the end of 1999, the sum of human knowledge (including audio, video and text) was 12 exabytes. [1]]  http://www.cio.com/archive/092203/enriquez.html 

It estimated that in 1999, the total of all human knowledge, music, images and words amounted to about 12 exabytes. 
About 1.5 of those exabytes were generated during 1999 alone.
Research at the UC Berkeley School of Information suggests that 5 exabytes of new information was created in 2002 alone, 92% of it on magnetic media, mostly on hard discs. [2] http://www.sims.berkeley.edu:8000/research/projects/how-much-info-2003/execsum.htm 

EMC News Release http://www.emc.com/news/press_releases/10242000_berkeley.jsp 

New Study Finds Explosive Growth of World's Information is Only Beginning 
12 Exabytes of Existing "Unique" Information Will be Dwarfed by New Data, Expected to Nearly Double Annually 
HOPKINTON, Mass. — October 24, 2000 — Humankind will generate more original information over the next three years than was created in the previous 300,000 years combined, according to a new study from the School of Information Management and Systems (SIMS) at the University of California, Berkeley. In 1999 the world created about 1.5 "exabytes" of unique information - which is 1.5 billion gigabytes, or the equivalent of 250 megabytes of new information for every man, woman and child in the world. According to the study, that number is expected to double every year for the foreseeable future, even without counting the multiple copies that most information generates.

Sponsored by EMC Corporation, the world leader in information storage, the study "How Much Information?" found that there are currently about 12 exabytes of unique content (print, film, optical, and magnetic) in the world. Most new information created today is "born digital," generated by individuals and organizations in digitized electronic form. According to the study, the vast majority of this information is stored on disk-based technology because of its easy access and continually declining costs.

The "content big bang" will only continue to increase in the future, the study predicts, as many households will have to manage terabytes of information ranging from family medical records to financial documents, photographs and video. Combined with the already rapid growth in business and organizational information, this personalized information boom underlines the importance of robust, reliable information management technology and services.
In the global amalgamation of pre-figurative cultures then emergent, Mead concluded that there is only one thing that all cultures have in common: the state of their shared world.  In her view, the only basis for a global culture is a vision of the future that is shared by all regional and local cultures.  New Years Eve, 1999, was the first global celebration of humankind’s shared future, a positive awakening that has potentially made the more angst-producing aspects of our shared future seem less formidable.

Of humankind’s new global condition and new global possibility, Mead further observed that “We now live in a world where all of us must know tomorrow what none of us knew yesterday.”  In such a world, effectiveness (doing what works) depends largely on right relationship to what is yet to be known, and efficiency (doing what works most workably) depends on closing the gap between the already and not yet known.  Nothing less than a virtual neural network of planetary scope is capable of providing such effectiveness and efficiency in a world where, because all of us know more than any of us, none of us can reliably know better than anyone else, and no one or “some of us” can reliably know best.

Only our all-of-us-ness as the whole knows what is best for the whole.  Just as Ernest Holmes prescribed, the human cosmos must align the way it works with the way of the greater cosmos, in which the self-dominion of the whole as a whole is not compromised by the self-dominion of the parts as its parts.

As we wire our planet with an extended version of our central nervous systems, we make a high-tech hologram of our collective consciousness, thereby establishing McLuhan’s prophesied “technological simulation of consciousness, when the creative process of knowing will be collectively and corporately extended to the whole of human society....”

In the digital age we think with all humankind as our mind.
Our Necessity for Newer Thinking

Experience is the best sculptor.

-Marion Diamond 
-Marion Diamond, Ph.D., and Janet Hopson, Magic Trees of the Mind, p. xx (1998)

http://en.wikipedia.org/wiki/Arrhenius
http://en.wikipedia.org/wiki/Ivan_Pavlov
How to Think in Other Categories, Central Midwestern Regional Educational Laboratory (January 1, 1969) ASIN: B0007E2LRO 

http://www.amazon.com/gp/product/B0007E2LRO/002-5695085-3754461?n=283155 
Our Necessity for Inclusivity

We differ from others only in what we do and don’t do, not in what we are.

-Author unknown
It is possible to be different and still be all right.

-Anne W. Schaef
Xxxxx

Xxxxx
The Deep Ecology of Inclusivity

 [W]e do not know of any phenomenon in which one subject is influenced by another

without the other exerting a corresponding influence thereupon.

-Eugene Wigner
Hanh on “interbeing”: http://www.resurgence.org/resurgence/articles/interbeing.htm
Order of Interbeing (founded in 1960): http://www.iamhome.org/oi.htm
Internality – externality:
Similarity is far more interior to the dynamics of the cosmos than is diversity 

Replace diversity’s implicit question of “Who will win?” with inclusivity’s implicit question of “How can all win?”

and thus experience disunity. 

Antagonize and harmonize. 

So how do we shift from diversity and disunity consciousness to inclusivity and unity consciousness?  The short answer to this question is obvious: The only way to think in another context is to begin doing so. Accordingly, this book supports us in beginning to think in the context of inclusivity. 

We can learn to think in terms of inclusivity and unity the same way we have learned to think in terms of differences and disunity. Just as we learned to think xxx by experiencing differences and disunity, we may likewise learn to think inclusively by experiencing inclusivity and unity. 

The answer to this question is suggested by the answer to another: How did we come by our diversity and disunity consciousness in the first place? The 

While experience of diversity sculpts

While disunity is common to everyone’s experience, unity is far less so, because almost all human cultures and languages emphasize the diversity of our experience rather than inclusivity. 

Dear David,

Just like Willy, “After takin' several readings, I'm surprised to find my mind`s still fairly sound.”
Following several trial opening runs on our book that failed to launch because they required a prior launch themselves, I have at last composed a launch (subject to further editing) that will empower the rest of our book to soar.

As soon as we can discuss this material and determine what to weave into it from your  own autobiographical perspective and numerous readings of your own mind, we will have an initial document shortly thereafter that is suitable for dissemination to selected members of the NTMO community whom we would like to enroll in the project.

Stay in the grace!

Noel

