WE ARE INCLUDED

Newer Thought, The Ecology of Spirit,  
and Your Common Unity with the Kindom of All That Lives
~A somewhat quantum  Metaphysics of Inclusivity~
Revs. Noel McInnis and David Alexander

~~~~~~~~
New Thought is about the Oneness of the many and All that is.

Newer Thought is about the Allness and manyness of each One that is.
~~~~~~~~

New evolutions as profound as those of Einstein and Heisenberg

are waiting for a new generation of more daring and integrated thinkers.
-David Finklestein
Our Greatest Longing . . .
The heart of man is a hunger for the reality which lies about him and beyond him...a hunger not to have reality but to be reality. -Gerald Vann 
When a civilization is without a cosmology it is not only cosmically violent, but cosmically lonely and depressed. Is it possible that the real cause of the drug, alcohol, and entertainment addictions haunting our society is not so much the "drug lords" of other societies but the cosmic loneliness haunting our own? Perhaps alcohol is a liquid cosmology and drugs are a fast-fix cosmology for people lacking a true one. An astute observer of human nature in our time, psychiatrist Alice Miller, understands the opposite of depression not to be gaiety but vitality. How full of vitality are we these days? And how full of vitality are our institutions of worship, education, politics, economics? -Matthew Fox

. . . and Our Greatest BElonging: 

Like the [planet’s] meridians as they approach the poles, science, philosophy and religion are bound to converge as they draw nearer to the whole....  The time has come to realize that an interpretation of the universe – even a positivist one – remains unsatisfying unless it covers the interior as well as the exterior of things; mind as well as matter. The true physics is that which will, one day, achieve the inclusion of man in his wholeness in a coherent picture of the world.
-Teilhard de Chardin

In the world that is now in process, man is learning to think of himself, not in egoistic terms as an absolute entity, but as a part of a single, planetary being, with the human race developing as the tip-end of the vast brain-nerve system of animate nature.- Oliver L. Reiser
We started out fine. Then we got de-fined. Now we are getting re-fined.

-Swami Satchidananda

Such a collective perceptual makeover is essential if humankind is to cease its manipulation of lifekind’s parts.  

DO: “…deep within . . . [which often] means both inside and outside the object we are observing.”

DO: “…complex, but not necessarily complicated”
CONCLUSION:

To be continued
The raspberry within itself does not contain its sweetness, nor does the tongue.  It is in the interaction between the two that this glorious manifestation of the divine resides. –Matthew Jacobson >>>   It is we who make wine drunk. –Rumi   Is it the bell that rings, is it the hammer that rings, or is it the meeting of the two that rings? –Zen

Ultimate reality is encountered neither in our minds nor in the physical cosmos, but at the point where these meet. –Alan Smithson, The Kairos Factor
Ground of our being. Where is to be found that which is both imminent and transcendent? – It is to be found everywhere that is inward and everywhere that is outward. In short, it is to be found allward. Allward IS the ground of our being, and it is the allwardness of lifekind that is now in our evolutionary custody.
Raspberry (from “NEWER THOUGHT”):
One way or another, our planetary communality will eventually awaken us to itself if we don’t sooner awaken ourselves to it by complementing our New Thought paradigm of all-oneness with a Newer Thought paradigm of all-at-once-ness.

New Thought is a practical metaphysics of individual unity, which supports one’s wholly belonging to one’s immediate self. Its paradigm of individual self-dominion is born of looking within to the integral unity of one’s I-that-is-me self. Setting aside this perspective is neither required nor desirable. What’s additionally required and desirable is a Newer Thought practical metaphysics of common unity, which supports one wholly belonging to one’s transcendent self. Its paradigm of mutual dominion is born of looking from the integral unity of one’s I-that-is-we self. 

New Thought and Newer Thought perspectives are to exist in dual unity rather than duality, in a state of both/and complementarity rather than one of either/or disparity. Their complementarity is to parallel the one attributed by Albert Einstein to science and religion: New Thought without Newer Thought is lame, while Newer Thought without New Thought is blind. It is for the sake of our being neither blind-sided by a lame individuality, nor being made lame by a blindness to our communality, that we are encouraging the development of Newer Thought. It is not the purpose of Newer Thought to bend New Thought, rather to blend with it in dual unity. Such blending is vitally essential, for however considerably we may be able to adapt our communality to our perceptions of it, our communality in turn requires a comparable adaptation of our perceptions to it. 
From a Newer Thought perspective, the dynamics of perception are a reciprocal function of perceiver and perceived, a reciprocal functionality long ago illumined in the wisdom of Zen: “Is it the bell that rings, is it the hammer that rings, or is it the meeting of the two that rings?” The answer that the Newer Thought paradigm suggests has been cast in the contemporary wisdom of quantum metaphysics by Mathew Jacobson: “The raspberry within itself does not contain its sweetness, nor does the tongue. It is in the interaction between the two that this glorious manifestation of the divine resides.” Persian Sufi poet Rumi drew the same conclusion long ago concerning grapes: “It is we who make wine drunk.”

In a similar recognition of the reciprocal functionality of simultaneous subjectandobjectivity, operations researcher Alan Smithson has portrayed the dynamics of perception in terms of right-timing: “Ultimate reality is encountered neither in our minds nor in the physical cosmos, but at the point where these meet.” Smithson signified this perceptual junction in the title of his book, The Kairos Point: The Marriage of Mind and Matter. 

The Greek term kairos is commonly translated into English as the “fullness [or the ripeness] of time.” Right-timing may thus be perceived as a function of ripe-timing, the dynamics of which are likewise implicit in Alfred North Whitehead’s understanding {paraphrased) that “Insistence on birth at the wrong time is the trick of all error.” This Whiteheadian dictum signifies that things made to happen “ahead of time” or prevented from happening “on time” are thereby deprived of their natural full-fillment. A familiar example of such untimely birth is the “ahead-of-time” brand of tomatoes that we call “hot-house,” which lack the savory texture and full flavor of naturally ripened tomatoes. Most other super-market produce is now likewise “hurried up,” with the consequence that today’s fruits and vegetables seldom taste as good or nourish us as well as they once did.  

“Super” marketing signifies commerce that has been “souped-up,” a term that originated among race-car drivers. Now that such souping-up is the order of the day for the production of almost everything  being raced to our consumption-driven marketplace, all of the planet’s natural resources are becoming “fast food” for our global economy – or at best half-fast food. Global warming is therefore in large part a demonstration of our rapid conversion of the Earth into a hot-house planet. 

This global hot-house marriage of mind and matter is presently evidencing the potential likelihood of “going on the rocks”:

Earth is a single household.
The planet's winds and waters see to that, 
so interlinked are they
that each square mile of earthly surface is host
to something blown in from every other mile.

Some say the winds carried topsoil 

sent aloft by the 1930's U.S. Dust Bowl
three times around the Earth
before the atmosphere was cleansed of it.

Today, Earth's soiled air disseminates
exhaust of billions of tailpipes and chimneys,
while the global network of her waterways
spreads other human waste around the planet.

As we alter thus the content of Earth's atmosphere,
and tamper with the chemistry of her waters,
we take her life into our hands
along with all lifekind that's yet to come.

Earth is a single household, but the homestead is not ours;
we are only visitors in the living room of those about to follow,
caretakers of the hospitality and shelter that our children's home affords.

Our children, not ourselves, are the earthly homestead's host,
and we are but their household's privileged guests.

Why then do we abuse their mansion so,
as if we had the right to wreck their residence?
What have they and their children done
to earn a life of struggling to restore what we've undone?

Of what crimes do we hold Earth's children guilty,
that we sentence them to life at such hard labor?
And what are we doing to our children's living room,
as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread.
Are we giving them a stone?

Postponing the birth of common-unity consciousness is a “big-time” trick of human error, of which a Newer Thought paradigm may be corrective. Gestating this paradigm’s timely birth is essential to our shaking the dustiness of this error from the thoughts we are presently circulating around our planet.

Warming Up to Our All-at-Once-ness
We cannot beat Nature at its own game

for we are some part of the game She is playing.

-Ernest Holmes
While the presence of avian flu is yet (if ever) to become pandemic, the effects of global warming are most certainly to become so because global warming is already happening to all of us at once. It is the closest thing we have to a sure-fire wake-up call to a Newer Thought metaphysical perspective: the inclusive, all-at-once nature of our all-oneness. To be all one is to be so all at once, because there is only one universe and that universe is our universe right here and now, already and always inclusively every-where-when. We aren’t included in just some part of the universe, one after another, we’re included in the entire universe all at once. Because universal inclusivity is total and absolute (a.k.a. metaphysically as “infinite” and “eternal”), it is thus an inviolable universal principle. 

Though violations of this principle are not always immediately redressed, such redress is ultimately no less avoidable than are violations of gravitational principle. As Thomas Troward said of the inexorable lawfulness of all cosmic principles, whether they be physical or metaphysical, those who endeavor break the law succeed merely in breaking themselves upon the law.

Since all of us are in this one universe together, everywhere I go, here I am – whoever and wherever “I” may be – surrounded by and inextricably related to all with which I am together, known metaphysically as “all that is.” Though what the “all that is” is made of may forever be a mystery, one qualities thereof is affirmed by all practitioners of New Thought as it was by Ernest Holmes, who when asked what he thought the universe was ultimately made of replied that although he couldn’t be certain, “I am sure that there’s only one of it.” 
Hence such oft-repeated New Thought affirmations as “there is only one Life, that Life is God’s Life, and that Life is my Life right now”; “there is only one Power and Presence in the universe, the Power and Presence of God”; and “there is only One Mind” – or as Emersion initially proclaimed: “There is a single mind common to all [individuals]” (Emerson actually wrote “individual men” in reflection of an earlier gender paradigm.) 
These affirmations exemplify New Thought’s acknowledgement of the singular nature of the “all that is.” Yet contained within this singular all-oneness is an invisible simultaneity of cosmic proportions: all is one and all at once – simultaneity reflected in Holmes’ surety that instead of God and God’s creation, there is only God as God’s creation; and similarly, that instead of a spiritual community and its members, there is only spiritual community as its membership. And so it is likewise for families, teams, and all that else that exists on the cosmic scale of atom to cosmos. Nothing is “and” to itself, yet each is “and” to every other thing. Hence the complementarity of singularity and simultaneity: “all is one and all at once.”

Complementing Our Scene with Things Unseen
Once when my children asked me what God is, I replied that God is the deepest inside of everything. We were eating grapes, and they asked whether God was inside the grapes. When I answered, “Yes,” they said, “Let’s cut one open and see.” Cutting the grape, I said, “That’s funny, I don’t think we have found the real inside. We’ve found just another outside. Let’s try again.” So I cut one of the halves and put the other in one of the children’s mouths. “Oh dear, “ I exclaimed, “we seem to have just some more outsides!” Again I gave one quarter to one of the children and split the other. “Well, all I see is still another outside,” I said, eating one eighth part myself. But just as I was about to cut the other, my little girl ran for her bag and cried, “Look! Here is the inside of my bag, but God isn’t there.” “No,” I answered, “that isn’t the inside of your bag. That’s the inside-outside, but God is the inside-inside and I don’t think that we’ll ever get at it.” –Alan Watts
Inclusivity is as invisibly interior to our being as is our individuality is exterior thereto. Yet however difficult it may be for us to “get at it,” the testimonies of folks like Thich Nhat Hanh, Fritjof Capra, Bill Russell, and Alan Watts make easier for us to identity, conceptualize, and perceive from the common unity that we all share. What inclusivity most requires of us is the ability to point and think from the common unity of our all-at-once-ness.  

Although the principle of inclusivity may be no more visible than the principle of gravity, its similar omni-cohering presence is intuited by those whose perceptiveness accords with Vaclev Havel’s definition of education, “the ability to see the hidden connections between phenomena.” Such invisible connectivity has been long acknowledged, as for example in the Biblical assertion that “Things which are seen are not made of things which do appear” (Hebrews 11:3). Contemporary science echoes that assertion, as in an observation by physicist John D. Barrow that “the true simplicity and symmetry of the universe is to be found in the things that are not seen.”
The simple symmetries of realms non-apparent are discernable via the inferential evidence of their dynamics, such as the dynamics evidenced by gravity and utility. The unseen dynamics of utility in the realm of “things which are seen” was portrayed some 2600 years ago in the Tao te Ching: 

The wheel’s hub holds thirty spokes.

Utility depends on the hole through the hub.

The potter’s clay forms a vessel.

It is the space within that serves.

A house is built with solid walls.

The nothingness of window and door alone renders it usable.

That which exists may be transformed.

What is non-existent has boundless uses.

The dynamics of all-at-once-ness are such that effective transformation of what exists often requires nothing more than the utility of our getting and staying out of its way. Hence also the Tao te Ching’s counsel that “to those who can perfectly practice inaction, all things are possible.” Such possibility flourishes even under duress:

I can surrender to sorrow and pain.

Do birds fight the seasons? Do flowers fight rain? -Summer Raven
Though many may counsel that the secret of inaction (a.k.a. “non-action”) consists of “going with the flow,” we are persuaded by metaphysician Terry McBride’s caveat, “the only thing that goes with the flow is a dead fish.” Inaction/non-action (hereinafter referenced as “non-action”) consists not of inert passivity, rather of being one’s own flow in harmony with the greater flow overall, after the manner experienced by Bill Russell. 

As any body of flowing water will tell whoever is fully listening:

Be, 

as water is, 

without friction.

Flow around the edges

of those within your path.

Surround within your ever-moving depths

those who come to rest there—

enfold them, while never for a moment holding on.

Accept whatever distance 

others are moved within your flow.

Be with them gently

as far as they allow your strength to take them,

and fill with your own being

the remaining space when they are left behind.

When dropping down life's rapids,

froth and bubble into fragments if you must,

knowing that the one of you now many

will just as many times be one again.

And when you've gone as far as you can go,

quietly await your next beginning.

The next beginning that is heralded by Newer Thought will be a synthesis of two trends that are also observed by John D. Barrow: “Until the Scientific Revolution of the seventeenth century, meaning flowed from ourselves to the world; afterward, meaning flowed from the world to us.” It is time for us to forego the either/or-ness of these two perspectives and proceed from now on with an oar in each, while being mindful of Rainer Maria Rilke’s invocation, “May what I do flow from me like a river, no forcing and no holding back, the way it is with children.”

Rilke’s invocation is remindful of Ernest Holmes’ vision of being for something and against nothing, as is likewise the following Zen couplet:

When you come we welcome,

when you go we do not pursue.

The Holmesian and Zen visions of not pursuit call for the bi-focal vision of New Thought complemented by Newer Thought. Our fervent prayer is that both New and Newer Thought may coherently proceed without generating unnecessary friction at the interface of their dual unity.
Dear Ben,

My questions about “me” and “I” were not “loaded” with any preconceived answers on my part. 

And so they now remain unloaded by both of us.

Yet I feel that they’re worth living in until they become fully answerable in our respective experiencings – though they will never be fully answerable in a framework made of words

In my own discernment of “me” and “I”:

·         “me” is analogous to a seaborne vessel on the ocean of consciousness;

·     “I” is analogous to the vessel’s gyroscope and compass, by virtue of “I” being the ocean of consciousness itself experiencing its omnipresence non-locally AS localized “me”. 

None of this, however, constitutes an answer – just lots of questions.

The only thing of which I feel certain concerning consciousness is that IN THE FINAL ANALYSIS, THERE IS NO FINAL ANALYSIS. 

This is why I am more immediately resonant to a matrix of analogues (i.e. Analogical Context Framing) than to a matrix of concepts, for “consciousness” as a concept is no more subject to being pinned down than is a blob of mercury. Accordingly, what consciousness “is” will forever remain in the tacit knowing that is more than we can say, while our representations of what consciousness is “like” are at least capable of conveying the flavor of its ineffability.

I state the case for the ultimately irreducible ineffability of consciousness as follows (and am aware that some of this is repetitive of earlier communications):

Rumi said poetically, “It is we who make wine drunk.”

Zen asks koan-ically, “Is it the bell that rings, is it the hammer that rings, or is it the meeting of the two that rings?”

Matthew Jacobsen proclaims quantum-physically, “The raspberry within itself does not contain its sweetness, nor does the tongue. It is in the interaction between the two that this glorious manifestation of the divine resides.”

Alan Smithson has written an entire book about the realm of “between” that we call “consciousness”. The book, entitled The Kairos Point (Element Books, publisher), maintains that “Ultimate reality is encountered neither in our minds nor in the physical cosmos, but at the point where these meet.”

Language can at most point toward our experiencing of the meeting place called “consciousness”. Experiencing is itself the only language that can fully represent this meeting place. Experiencing is the primordial language of consciousness, and much of what consciousness “is” gets lost in our translation of our experiencing thereof into ANY other language. 

Words are no more what they point to than are any other pointer readings, such as those on a ruler, a thermometer, or a gauge. Inches, degrees, ratings, and words can never equate to their referents. Even though both conceptual and analogical languages are utterly essential for communication FROM our experiencing, they forever fall short as a communication OF our experiencing. The most that can be represented by languages other than the language of experiencing itself is the shadows that our experiencing casts. 

Concerning consciousness, therefore, the most that can be said with utter certainty is “Behold, I show you a mystery” (1Cor:15:51)

That mystery – which is showable only through a glass darkly even after a “face to face” experiencing thereof – is Allness glued together by the Allwarding consciousness that is everywhere between the somenesses that Allness more than sums, and all someness of which, however rapped, is thereby wrapped in a mistery, i.e., is (w)rapped in the irreducible fog of cognition.

None of the foregoing constitutes answers, only perennial questions addressed to a marginally knowable Unknown that we at most can reduce only to increasingly yet eternally marginal answerability.

My own intuition of what Smithson calls the “kairos point” was ignited by the example of irreducible ineffability (i.e., mystery) shown to me in the mid-1960’s via the attached excerpt from Clifford Grobstein’s book, The Strategy of Life (William Freeman, publisher).

I feel quite certain that my Analogical Context Framing (ACF) is as much a stretch for you as is your CCF for me. I am accordingly grateful that analogical and digital consciousness are complementary and thus mutually supportive rather than antithetical and therefore mutually conflictive.

I am also grateful that our discourse is more empowering of my ACF’s ongoing development than is any other discourse I have ever had.
Note that each of the three L-matrix consciousness states is conscious OF, WITH, and AS the state that it is conscious FROM, as follows:

NOETIC SPIRITUAL CONSCIOUSNESS (Inwardly-oriented awareness)                  
Heart-intuiting Heart-felt Heart-feeling 

Iinteriorized perceptive and generative direct knowing interiorizing 
individuating oneness wholizing oneness

consciousness of~with~as one-beingness

SCIENCES MATERIAL CONSCIOUSNESS (Outwardly-oriented awareness)          

Mind-reasoning Mentally-discerned  Mind-thinking 
outwardly projected [reasoned] perceptive and generative indirect knowing
categorizing separateness, apartness  specializing

consciousness of~with~as many-beingness 

SAME EMBRACE CONSCIOUSNESS (Allwardly-oriented awareness) (Wilber’s One Taste?)

Heart~Mind both~more embracing  Heart~mentally-allowed

omni-directionally perceptive and generative all knowing
wholizing oneness~apartness and more~beyondness

consciousness of~with~as all-beingness and more~beyondness
These three c-states function as a simultaneously operational multiplex, as if they are omni-superpositioned and omni-entangled. Such operational dynamism is elaborated in my virtual-field model of consciousness, a penultimate draft of which I will send you within a few days.

The Realm of Otherhood

Other-ness is the prevailing quality of all that impinges on my senses, so much so that I do not take seriously those who claim that I create my own reality.  Wherever I look, I am faced with overwhelming evidence that most of the content of my reality does not originate with me, nor does its ongoing maintenance.  All but a zillionth of a zillionth of what impinges on my awareness has been created by authority that is other than my own.  I did not authorize the universe, the solar system, the planet on which I live, nor its oceans, forests, cities and other landscapes that adorn it.  Nor did I authorize the existence of more than a smidgeon of what I call “mine.”  I authorize only my sense of identification with and ownership of what I experience as “other.”

Wherever Noel McInnis looks, he is faced with overwhelming evidence that most of the content of his reality does not originate with him, nor does its ongoing maintenance.  All but a zillionth of a zillionth of what impinges on his awareness has been fabricated by agencies other than his own.  He did not fabricate the universe, the solar system, the planet on which he lives, nor its oceans, forests, cities and other landscapes that adorn it.  Nor did he fabricate the existence of more than a smidgeon of what he calls "mine."  Only to the extent that he has added to or modified what has been otherwise fabricated may he claim to have created it.  What he actually has created, and continually re-creates, is his experience of reality.  He gets far less resistance from others when he says that each of us creates his/her own experience of reality than creates the totality of reality per se.

The exterior realm is the realm of all that is other, which is also inclusive of me though not caused by me.  Only to the extent that I have added to or modified the exterior realm may I claim to have created it.  What I have actually created, and continually re-create, is my experience of the exterior realm.  And that creation takes place in the intermediate realm.

Nothing new under the sun?

etc.

The Realm of Selfhood

You can check out any time you want,

but you can never leave.

–“Hotel California”

Even as the exterior realm of otherhood is most obvious to me, so is the intermediate realm of selfhood most accessible.  I experience the realm of selfhood as companionate:

I have this true companion, etc.

I have never been “there,” which remains forever in the realm of otherhood.  I can check “there” out from “here,” or leave it as I locate my here somewhere else.  I can even check out my “here” from the perspective of many “there’s.”  What I cannot do is leave my “here.”  My hereness is as constant to my experience as is the speed of light to the macrocosm.

The Realm of Allhood

There is a single mind common to all individual men. –Ralph Waldo Emerson

Unlike the exterior and intermediate realms, which are perceived to be “out there” and “in here,” the interior realm of allhood transcends location.  This was acknowledged in Emerson’s recognition that a single universal awareness is omni-locally present to and shared by all individual persons.  This is the realm that empowers my individualized perception and experience of the exterior and intermediate realms.  And while I tend to perceive the exterior and intermediate realms as mutually excluding, the interior realm of allhood includes all distinctions as if it were a single “I” that knows everything to be an expression of itself.

Though the interior realm of allhood is most commonly acknowledged as “God,” for purposes of further convenience I prefer to reference the realm of allhood as “interiority,” a term coined by Pierre Teilhard de Chardin and re-minted by me for the purposes of my own discourse.  By the terms “allhood,” “interiority” and “universal awareness,” I refer to the Hermetic acknowledgement of “That whose center is everywhere and whose circumference is nowhere.”  

God by any other name is just as inclusive and non-terminal (a.k.a. infinite and eternal).

Otherhood: Power Over

XXX

Selfhood: Power With

XXX

Allhood: Power As

XXX

Reciprocity

XXX

Interiority

Interiority is distributed throughout my body/mind as well as beyond it.  It is singular in essence, yet multiple in expression.  This awareness is unbounded and non-terminal (a.k.a. “infinite and eternal”), 

Interiority is not a location, it is a principle of relationship that governs all location.

My inner realm co-relates my experience of the material outer realm’s ”thereness” with my inner-realm experience of “hereness.”  My inner realm is the intersection of all other realms in my consciousness.  This realm is both within and withal, since consciousness  functions within all of the realms that it intersects.  The inner realm is within all that I experience as being “there” as well as within my experience of being in “here.”  The inner realm is neither here nor there because it non-locally transcends the middle and outer realms as the relationship between them.  The inner realm is that which experiences the difference between the outer and middle realms and determines the difference that is made by experience.

It can be dissected but not assembled.  Grass clump.

Tao: all relationship is plural and at minimum three.  Most people acknowledge only the outer and middle realms.
freeing ourselves from the frictions of our manyness so that we can  
and thus move beyond mere conflict resolution to conflict dissolution. 
Inclusivity is first and foremost an intuitively felt sense of cosmic wholeness and is only secondarily an intellectual comprehension thereof.

Interbeing
Inclusivity is first and foremost an intuitively felt sense of cosmic wholeness and is only secondarily an intellectual comprehension thereof. Accordingly, this book’s manuscript alternates between intuited flashes of insight and extuited cognitions, many of which are embedded either in fresh thought forms or in a refreshed understanding of existing ones. Though these novel thought forms’ meanings may seem initially obscure, they will grow on you as you encounter them repeatedly herein. Most of them were born of the authors’ own musings about the nature of inclusivity, and some have been in mind (in Noel’s case) as long as 40 years, while those not born of our own minding are attributed (when known) to their originators. 
Many of these fresh thought forms tend to be as environmental as they are metaphysical, reflecting the fact that almost nothing in the realm of worldly experience is more operationally inclusive than Earths environment, most notably excepting the solar system, the Milky Way, and the cosmos as a whole. Among the newer thought (and Newer Thought) forms we present are, in order of their appearance:
· the ecology of Spirit

· allness (as in the Allness of God)
· lifekind (as in “the balance of lifekind”)

· the kindom of all that lives, a.k.a. the kindom of life, the living kindom, etc. (Thomas Chavez) 

· Homo custodiens
· thrival  
· whole, complete, and perfect (dynamically understood)

· perceptual makeover

· mindfulness (systemically understood)
· common unity

· omni-mutual integrity

· home economics (ecologically understood)

· interbeing and interbeingness (Thich Nhat Hahn)
· technostyle

· fifth geological force (i.e., we have met the adversary, and it is us)

· negative prophecy (freshly understood)

· humanvironment (Alan Watts)
· beneficial presence (Thomas Hora)

· congruency of diversity in oneness (Ben Young, Associate, Institute of Noetic Sciences)
· self-dominion

· community of shared intention
Nothing would delight us more than for these novel thought forms, especially “perceptual makeover”, “mindfulness”, “common unity”, “kindom”, “interbeing”, “lifekind” (and the balance thereof), “Homo custodiens”, “beneficial presence”, and “self-dominion” to become memes. (A “meme” is a thought form that replicates from mind to mind as faithfully as genes replicate from body to body.) Yet these newer thought forms will attain the fidelity of meme-hood only as the newer thinking they signify catches on – as has, for instance, the concept of “mindfulness” among Buddhists. 
Meanwhile, these thought forms provide a new lens for us to peer through rather than merely to peer at. For only as we think with and from their newer perspectives, rather than merely about what they signify, may their meaning become mindfully meme-fide in our consciousness, rather than mentally mummified. 
For(e)words to Think From
and began to think instead from the perspective of a heliocentric solar system in an omni-centric cosmos that has countless trillions of other solar systems in countless billions of other galaxies. The new big picture of our time requires a comparable change of our collective mind about our species being the center of Earth’s biosphere. We are now challenged to cease thinking from the perspective of an anthropocentric cosmos and begin to think instead from the perspective of a biocentric planet with an omni-centric geosphere that has countless trillions of other creatures (mostly so-called “friendly” bacteria) and countless billions of local biosystems, our own bodies included.

********************

The Nature and Dynamics of Inclusivity
A human being is part of a whole, called by us the “Universe,” a part limited in time and space. He experiences himself, his thoughts and feelings, as something separated from the rest – a kind of optical delusion of his consciousness. This delusion is a kind of prison for us, restricting us to our personal desires and to affection for a few persons nearest us. Our task must be to free ourselves from this prison by widening our circles of compassion to embrace all living creatures and the whole of nature and its beauty. Nobody is able to achieve this completely, but the striving for such an achievement is in itself a part of the liberation and a foundation for inner security -Albert Einstein

Although the term “inclusivity” has yet to become a household word in New Thought circles – or in any other circles for that matter – its embrace has long been signified by the familiar New Thought phrase, “whole, complete, and perfect.” To be whole is to be “unbroken”. To be complete is to have “nothing left out”. To be perfect is to be “all-inclusive”, which is the most accurately translated meaning of the Aramaic term with which Jesus commanded “Be ye perfect, even as your Father in heaven is perfect.” In Jesus’ parables of the Good Samaritan and of the wedding feast that when unattended by the original invitees was opened to passersby, as well as in Jesus’ ministering to the social outcasts of his day – tax-collectors, prostitutes, lepers, and condemned sinners – Jesus consistently exemplified all-inclusiveness in both his talk and walk.
Wholeness and completeness are prerequisite to perfection, all three of which in concert sustain the unified state of omni-mutual integrity that is signified by the term “inclusivity”. The common unity of inclusivity exists only to the extent that each member of a group respects its own wholeness and the wholeness of every other member as well, just as Jesus did. Whenever and wherever the integrity of each and all is thereby fully respected by all and each, the resulting inclusivity, like the fictional Three Musketeers, is simultaneously one-for-all and all-for-one. 
Wholeness, completeness, and perfection are three of the four hallmarks of Spirit, whose ecology precedes and grounds all other ecological expression however big or modest may be the bang thereof. As evidenced in everyone’s life experience, Spirit’s fourth hallmark is novelty (less popularly known as “change”) whereby its intertwined wholeness, completion, and perfection are in a perpetually unfinished state of flux. Wholeness ~ completion ~ perfection is a dynamic triunity, a systemic state of unending permutation rather than a momentary static demonstration. Accordingly, even that which we “set in stone” is inexorably subject to Spirit’s ongoing finishing touches, in spite of all perception to the contrary:
I met a traveller from an antique land 

Who said: Two vast and trunkless legs of stone

Stand in the desert.  Near them on the sand,

Half sunk, a shattered visage lies, whose frown

And wrinkled lip, and sneer of cold command,

Tell that its sculptor well those passions read

Which yet survive, stamped on these lifeless things,

The hand that mocked them, the heart that fed.

And on the pedestal these words appear:

"My name is Ozymandias, king of kings.

Look upon my works ye Mighty and despair!"

Nothing beside remains.  Round the decay

Of that colossal wreck, boundless and bare,

The lone and level sands stretch far away.

                                    


     -Percy Bysshe Shelley
The novelty that forever accompanies the wholeness, completeness, and perfection of each of life’s expressions is representative of Spirit’s inclusive openness to all of the possibilities that as yet are unrealized in present moments. Spirit balances the recurrence of what has formerly come to pass (history’s tendency to repeat itself) by impregnating it with the occurrence of what has yet to come. As this natural process was described by Ernest Holmes:
Nature will not let us stay in any one place too long. She will let us stay just long enough to gather the experience necessary to the unfolding and advancing of the soul. This is a wise provision, for should we stay here too long, we would become too set, too rigid, too inflexible. Nature demands the change in order that we should advance. When the change comes, we should welcome it with a smile on the lips and a song in the heart.  
Among the many things that bring smiles to at least some lips is the beauty of a blossoming rosebush. The roses are whole, complete, and perfect as expressions of the bush . . . and yet they are no more finished than they were as comparably whole, complete, and perfect rosebuds. Nor is a withering rose blossom any less whole, complete, and perfect as its seeds (or a rosebush graft) . . . and so on.
What also sometimes brought a smile to our lips when we were infants was a change of diaper, in keeping with educator Roy Blitzer’s observation: “Two basic rules of life are these: (1) change is inevitable and (2) everybody resists change. The only person who likes change is a wet baby.”
Change – the unfinished and ongoing fluctuation of wholeness, completeness, and perfection – is a universal operational principle of the metaphysical ecology of Spirit, and is likewise operational in the physical ecology of all that Spirit sustains. The word “ecology” was coined in the 19th century to signify the common unity that mutually interlinks all living beings with one another and their fluctuating environments, while intertwining the environments themselves into the omni-mutual integrity of a single kindom of all that lives. The word “ecology” is derived from the Greek word for “household", oikos (see http://en.wikipedia.org/wiki/Ecology). Thus the term “inclusivity”, which all ecological and other natural systems epitomize, is also a household word that awaits our adoption as such.
In its globally manifest inclusivity, Earth’s ecological integrity is sustained by each of our planet’s parts, even as each part’s integrity is sustained by the planet’s common unity as a whole. Ecologically, therefore, it takes a whole planet to raise a child, no matter of which species. This is the same cosmic “home economics” that was implicated in astronomer Carl Sagan’s recipe: “In order to make an apple pie from scratch, you must first create the universe.'' 
[Speaking of “home” economics, there is ultimately no other kind. The “eco-” in economics is likewise derived from oikos, while “-nomics” is derived from the Greek word, nomos, meaning “custom” or “law”. Thus the word “economics”, like the word “ecology”, signifies the dynamics “household management”. (See http://en.wikipedia.org/wiki/Economics)]
Our common unity is as cosmic as it is local, and it is globally sustained by Earth’s living kindom overall. Known geologically as Earth’s “biosphere”, and ecologically as “the balance of nature,” our planet’s common unity is a local variation on a universal theme, a balancing act of wholeness, completeness, and perfection that is everywhere performed throughout the cosmic whole. Buddhist monk Thich Nhat Hahn portrays this ever-fluctuating balancing act as a dance of “interbeing”:
If you are a poet, you will see clearly that there is a cloud floating in this sheet of paper. Without a cloud, there will be no rain; without rain, the trees cannot grow; and without trees, we cannot make paper. The cloud is essential for the paper to exist. If the cloud is not here, the sheet of paper cannot be here either. So we can say that the cloud and the paper inter-are.  Interbeing is a word that is not in the dictionary yet, but if we combine the prefix "inter-" with the verb "to be," we have a new verb, inter-be. Without a cloud we cannot have paper, so we can say that the cloud and the sheet of paper inter-are.

If we look into this sheet of paper even more deeply, we can see the sunshine in it. If the sunshine is not there, the forest cannot grow.  In fact, nothing can grow. Even we cannot grow without sunshine. And so, we know that the sunshine is also in this sheet of paper. The paper and the sunshine inter-are. And if we continue to look, we can see the logger who cut the tree and brought it to the mill to be transformed into paper. And we see the wheat. We know the logger cannot exist without his daily bread, and therefore the wheat that became his bread is also in this sheet of paper. And the logger's father and mother are in it too. When we look in this way, we see that without all these things, this sheet of paper cannot exist.

Looking even more deeply, we can see we are in it too. This is not difficult to see, because when we look at a sheet of paper, the sheet of paper is part of our perception. Your mind is in here and mine is also.  So we can say that everything is in here with this sheet of paper. You cannot point out one thing that is not here—time, space, the earth, the rain, minerals, the soil, the sunshine, the cloud, the river, the heat. Everything coexists with this sheet of paper. That is why I think the word inter-be should be in the dictionary. "To be" is to inter-be. You cannot just be by yourself alone. You have to be with every other thing. This sheet of paper is, because everything else is.

Suppose we try to return one of the elements to its source. Suppose we return the sunshine to the sun.  Do you think that the sheet of paper will be possible? No, without sunshine nothing can be. And if we return the logger to the mother, then we have no sheet of paper either. The fact is that this sheet of paper is made up only of "non-paper elements." And if we return these non-paper elements to their sources, then there can be no paper at all. Without "non-paper elements," like mind, logger, sunshine and so on there will be no paper. As thin as this sheet of paper is, it contains everything in the universe in it.
-from The Heart of Understanding
This dance of interbeing signifies the deep ecology of Spirit’s omni-inclusivity, the universally cosmic “so it is without” of Spirit’s “as it is within.” Within the deep ecology of both Spirit and cosmos alike, all inclusion is self-inclusion and all exclusion is self-exclusion because all doing is the interdoing unto itself of interbeing’s singular wholeness, manifesting in and as its parts. Each manifestation of interbeing happens interdoingly with all of its other manifestations rather than happens to them. Hanh notes that neither interbeing nor its interdoing can be understood by mere rational comprehension, and is rather intuited from “the long process of conscious awareness.” 

Pre-rationalized conscious awareness is uncluttered by the liabilities of rational thinking. For example, one of the oldest tributes to conscious process, the I Ching, is redundant throughout with the counsel of “no blame.” The essence of blameless perception is the intuitive realization that since all activity of interbeing is the inter-doing of each thing’s wholeness unto itself, co-operation (literally “operating” or “working” together) is the only sustainable course of action. Again quoting Hanh (from Peace Is Every Step):
When you plant lettuce, if it does not grow well, you don't blame the lettuce. You look for reasons it is not doing well. It may need fertilizer, or more water, or less sun. You never blame the lettuce. 

Yet if we have problems with our friends or family, we blame the other person. But if we know how to take care of them, they will grow well, like the lettuce. Blaming has no positive effect at all, nor does trying to persuade using reason and arguments. 

That is my experience. No blame, no reasoning, no argument, just understanding.
What is urgently in need of blameless, co-operative understanding is the manner in which the interdoings of human technology impact the ecology of interbeing, as described by Richard Moss in his book, The I That Is We: 
A group of 40 people could fabricate a satisfactory home rather quickly.  They could build a foundation, floors, walls and a roof, insulate with natural elements and incorporate fireplaces for heat and cooking.  This could be relatively easy.  But if all 40 people were to work together for the rest of their lives they could not collectively reproduce one disposable ballpoint pen.  To do so would require the mining of ores and the refining and smelting of metals.  It would mean drilling down through the ground to liberate the stored oil and understanding how to process it to synthesize plastics.  It would require knowledge of dyes and fluids.  Forty people, or even 400, are not sufficient to this task if they stand outside the industrial collective.

A simple thing like a disposable ballpoint pen stands as a monument to our collective nature—a perhaps absurd symbol of our inseparability.  And it points to this oneness in a single dimension, the material plane. We are, I have discovered, equally as one in the bodily, emotional, mental and energetic dimensions.
The measure of any technology is the degree to which we live better by it. This may be posited as the principal thesis of technological humanism. One way that we live better is by reassigning human tasks to alternative agents. –David Nolte

As Marshall McLuhan asserted in the mid-1960’s, the cultural ground of every human lifestyle is its underlying technostyle, the extended impact of our manufactured environments via which we transact and interact with our social and physical environments, and thus all of the dimensions that Moss enumerates. McLuhan’s most famous quip, “The medium is the message,” conveyed his discernment that the ultimate meaning of any technology is its bodily, emotional, mental and energetic impacts on any and all environments concerned, itself (via feedback) included. 

Thus our so-called “lifestyles” exist as socially formative translations of our technostyles. To the extent that one can presently discern a new technology’s eventual impact on our way of life, one may accordingly prophesy. A so-called “prophet” in this sense is one who discerns the implications of the present rather than sees the future. As McLuhan put it, “A prophet is not someone who predicts the future. Those who see what is going on today are 50 years ahead of everyone else.” [Given the present acceleration of change, however, perhaps a 10-year lead is now such prophecy’s new standard.]
McLuhan discerned in the electrically-grounded technostyles and lifestyles of his day that as a consequence of our “wiring” the entire Earth with communications technologies we were creating a “global village,” concerning which he noted that “In the electric age we wear all of [hu]mankind as our skin.” Since then, with the advent of the Internet on which each of us has access to all of us and all of us to each, we are amplifying our oneness in the metaphysical domain as well as in our physical and social dimensions. For as the poet, former Grateful Dead lyricist, and cybernaut John Perry Barlow prophesies, “With cyberspace we are, in effect, hard-wiring the collective consciousness.” 
In other words, in the digital age we think with all of humankind as our mind, in manifestation of Ralph Waldo Emerson’s proposition that “There is one mind common to all individual [persons].” Now that we are wiring our collective interbeing into the manyness and allness of our planet’s biosphere, we are going far beyond the futurist commandment of McLuhan’s day, which was to “think globally and act locally.” With planetary-minded Newer Thought we are beginning to perceive cosmically and respond globally as the foundation of our locally grounded being. Only thus may our thinking resonate beyond the parochial collective consciousness of humankind alone, and attune to the consciousness of Earths’ other creaturehood as well – and ultimately to the consciousness of lifekind overall.
Although the term “lifekind” was coined in the early 1970’s, like the word “inclusivity” it has yet to gain wide currency in human discourse. The occasion of its coinage was its author’s recognition that the most inclusive of Earth’s groupings is the global community comprised of all things that live and move and have their being in our planet’s household. Accordingly, nature’s all-inclusively mutual ecological balancing act is more substantively understood as “the balance of lifekind”; and our planet is most inclusively understood, not as an aggregation of human kingdoms and nation states, rather as a congregation of all that lives or is life-sustaining of a single, omni-inclusive planetary kindom.
Nothing is ultimately more important to humanity’s well-being, both individually and as a species, than is the kindom of common unity that lifekind’s balancing act sustains. Our growing concern with sustainable technostyles and lifestyles is directly correlated with the sanctity of lifekind’s balance, the deep ecology of whose kindom is the standard against which all Earthly sustenance is ultimately accountable. Whatever diminishes lifekind also diminishes humankind proportionately, because lifekind’s kindom is the ultimate “it” that all of us are in together. Sustainability of lifekind is inescapably prerequisite to the sustainability of humankind. 
The good news is that ours is the species most knowledgeable of the interbeingness by which the deep ecology of lifekind’s kindom is vitalized and sustained. Our deep grounding in lifekind’s kindom is inexorable because our planetary homestead is that kindom. When comedian Stan Freeburg defined home as “the place, where, when you go there, they’ve got to take you in,” he failed to add (to borrow a Samuel Goldwynism that preceded the present era of Yogi Berraisms) that the requirement to take us in prevails only to the extent that our technostyles don’t include us out.
The other news is that we are also the only species which is now systematically including itself out via an ultimately non-sustainable globalization of technostyles and lifestyles whose impacts exceed the capacity of lifekind’s kindom to be accommodating thereof. In blatant disregard of our planetary kinship, humankind has since Sir Frances Bacon’s time (17h century) been embedding itself ever more deeply in a war called “the conquest of nature.” In our present waging of this war we are becoming an evolutionary weapon of mass destruction, a planetary menace to the deep ecology that sustains the precious (and now precarious) balance of lifekind’s common unity. 
It was Bacon, generally considered to be the father of modern science, who urged that we consult nature’s “book of God's works” as well as the Biblical book of God’s word. He deemed us to be distinct from the rest of nature, by virtue of our emerging technological  power to conquer it and our rational power to direct its otherwise unreasoning course. He urged that the aborning science of his day be dedicated to rendering the world unto seizure, as nature is "hounded in her wanderings," “put into constraint,” "bound into service," and made a "slave to the new mechanized devices" – all with a rational aim to "torture nature's secrets from her.” (In fairness to the historical record, we note the assertion of some scholars that Bacon’s words were purely metaphorical and, when read in context, bear no hint of separation from nature, nor any intended harm or animosity toward it. We also note that “perception is all,” so that in any event it is ultimately the spirit in which Bacon’s advice has been taken, rather than the spirit in which it was given, that has made the difference.)
Although the newer thinking in this book is about the good news of Earth’s common unity, any goodness in what we report may be rendered even more apparent by the contrast of a brief review of the other news about our planetary exclusivity. A thorough understanding of the other news’ potential for being “bad” news tends to enhance our appreciation of the “good” variety, whereby the other news may likewise serve a constructive purpose. As is well known by every prophet who is worthy of his assault, negative prophecy’s ultimate purpose is the preclusion of its self-fulfillment.
The Nature and Dynamics of Exclusivity

We cannot beat Nature at its own game for we are some part of the game She is playing.

-Ernest Holmes
Those who are exclusive exclude themselves.
-Ralph Waldo Emerson
The essence of the other news is that by means of our technostylistic amplification of universal interbeingness, our species has become Earth’s fifth geological force, i.e., a planet-shaping (a.k.a. “terra-forming”) influence. Our manufactured interdoings have become so globally amplified that our impact on the four geological forces that preceded us is compromising the life-sustaining roles of their own terra-forming forcefulness, namely
· the globally dispersive and erosive dynamics of both wind and water; 
· the globally formative dynamics of subterranean geothermal/tectonic activities that give rise to mountain ranges, volcanic eruptions, earthquakes, tsunamis, and the gradual impetus of sea-floor spreading and “continental drift”; and 
· the globally embracing dynamics of Earth’s electromagnetic field. 
Our globalizing technologies have become so geologically impact-full that our species has become a fifth terra-forming change-agent of our planetary “home economics.” We have become a collectively shamanic shape-shifting force that is terror-forming as well. We are now altering our planetary kindom far more rapidly than do the other four geological forces when they are not disrupted or distorted by our own. 
Even as we nonetheless continue to perceive “environment” as solely the outcome of nature’s ways, the planetary scope of our technological presence is now equally “environmental” in its impact, primarily because of its impingements on the other geological forces as, for instance 
· when we alter climatic and weather patterns by our paving and desertification of billions of square miles of Earth’s surface while we nutritionally deplete much of its other soil, by our global pollution of its air and waters, and by our heating of its atmosphere;

· when we impact geological fault lines with underground nuclear tests; and
· when we proliferate power-line grids that locally modify Earth’s electromagnetic environment, while perturbing its overall electromagnetic field via the U.S. Air Force and Navy’s Alaskan HAARP project (on which, it has been noted, no angels play).
Just as our alteration of a single body system (whether it be our nervous, circulatory, digestive, endocrine, or immune system) has an impact on every other bodily system that in turn feeds back upon itself, so it is with the ecosystems of Earth’s planetary body. No planetary sub-system, including our fifth-force technosystem, can be insulated from the feedback of its own impact on every other sub-system. Our planet is ultimately a single global environment whose effects are both contingent and impingent upon every living organism. The interbeingness of its overall environment is such that all of its sub-environments are omni-mutual. Everything that pervades the planet – air, water, land, vegetation, creature life, humankind and its technosystemic lifestyles and thought atmosphere – is an environment of everything else. 
As anthropologist Joseph Monane observed four decades ago, “An environment, clearly, can exist only insofar as it is an environment of something else.” Accordingly, anything that impacts something else is an environment of that something else. And so it is today that even as Earth is our environment, so are we in turn Earth’s environment via our collective exertion of a technosystemic force whose planet-altering dynamics are impacting the overall evolution of our planet’s biosphere and geosphere. For better or worse – and at present seemingly for worse – Earth’s environment has become a humanvironment. 
WE are an environment!
Yet even though we are our humanvironment’s own architects, we are not an island species that lives in protective self-insulation from our diminishment of our greater environmental whole. 
Earth is a single household.
The planet's winds and waters see to that, 
so interlinked are they
that each square mile of earthly surface is host
to something blown in from every other mile.

Some say the winds carried topsoil 

sent aloft by the 1930's U.S. Dust Bowl
three times around the Earth
before the atmosphere was cleansed of it.

Today, Earth's soiled air disseminates
exhaust of billions of tailpipes and chimneys,
while the global network of her waterways
spreads other human waste around the planet.

As we alter thus the content of Earth's atmosphere,
and tamper with the chemistry of her waters,
we take her life into our hands
along with all lifekind that's yet to come.

Earth is a single household, but the homestead is not ours;
we are only visitors in the living room of those about to follow,
caretakers of the hospitality and shelter that our children's home affords.

Our children, not ourselves, are the earthly homestead's host,
and we are but their household's privileged guests.

Why then do we abuse their mansion so,
as if we had the right to wreck their residence?
What have they and their children done
to earn a life of struggling to restore what we've undone?

Of what crimes do we hold Earth's children guilty,
that we sentence them to life at such hard labor?
And what are we doing to our children's living room,
as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread.
Are we giving them a stone?

Since it is ourselves that we are ultimately running aground of as our humanvironmental ecology goes on the rocks, were poet John Dunne alive today he might well counsel us, “Seek not for whom your humanvironmental folly tolls, it takes its toll on thee.”
Our current disruption of lifekind’s balancing act accords us the dubious honor of being the least inclusive of all the member species in lifekind’s planetary kindom. Our conquistadoral role in the planetary game of life is tending ever more rapidly toward the wholesale elimination of the game board’s players, including (via looming pandemics) significant numbers of our own species. This assault on our common unity is utterly non-sustainable, for in the game that we are playing nature bats last . . . and we have already entered the bottom of the ninth inning. 
If we continue our present assault on lifekind’s game board, we will eventually have no home to run to where we can count upon being taken in. If our planet is instead systematically “taken in” by us, it will no longer have  any “where” there for our homely accommodation. Rather, as suggested nearly a century ago by poet Sara Teasdale:

There will come soft rains and the smell of the ground,

and swallows circling with their shimmering sound;

and frogs in the pools singing at night,

and wild plum trees in tremulous white;

robins will wear their feathery fire,

whistling their whims on a low fence-wire;

and not one will know of the war, not one

will care at last when it is done.

Not one would mind, neither bird nor tree,

if mankind perished utterly;

and Spring herself, when she woke at dawn

would scarcely know that we were gone.

So much for the other news, about which thousands of volumes have been written in the past five decades, beginning in 1962 with Rachel Carson’s Silent Spring and continuing with books as recent as last year’s publication of James Howard Kunstler’s The Long Emergency: Surviving the Converging Catastrophes of the Twenty-First Century. Just as Carson’s book awakened us to the global impact of “locally” applied pesticides, Kunstler’s book further awakens us to our global impact as an entire species whose overall presence is an all-pervading planetary pesticide. 
As we turn from the others news and its implicit of not explicit blamefulness of the human species, we give thanks to the continuing alarm that its outlook continues to sound. In response to the wake-up call that surfs its raves, ever more people are looking – as does our book – to implement the appropriate antidote. Accordingly, the remainder of our book reports the good news of our common unity as we survey our knowledgeability of how Earths planetary kindom is self-sustained via its preservation of lifekind’s balance, and thereby fuel our imaginative capacity to develop more sustainable technostyles. 
In the beginning

(scientific version)

Earth was a sterile sphere

of boiling oceans and barren rock.

No living thing drew breath,

nor moved upon the face of the deep,

until the spark of serial immortality was struck,

commanding: "let there be life."

And there was life.

Earth's rock steadily eroded

while the soil of that erosion brought forth fruit.

Lifekind flourished,

and transformed Earth's barren surface

to a thriving global household.

Should lifekind exist elsewhere among the stars,

there also it must take exception

to the usual way of things.

The ordinary course of events is dissipation:

burning up,

wearing out,

running down,

becoming less...

while lifekind increases.

The command to bring forth life

is stronger than our anti-lifekind blunderings.

We have the power to eliminate many species

including, perhaps, our own.

Yet the power of lifekind overall

is greater than any force that we unleash.

Lifekind continues to flourish in

Hiroshima,

Nagasaki,

Alamagordo

and Bikini.

Embracing Inclusivity as Our Shared Purpose

[I]s it sensible to think that the vast cosmos was created for the purpose of producing happiness for a single species on one planet? Humans have not yet discovered any other species anywhere with the ability to plan for progress and for the expansion of information. Does this raise the question of whether we may have been created to serve as helpers in the acceleration of divine creativity? –Sir John Templeton

As Julian Huxley observed nearly a century ago, “We are evolution’s way of becoming aware and directive of itself.” Thus are we, as conscious evolutionaries, finally meeting the so-called “missing link” between the apes and civilized humanity – and behold! It is us. 

By default of our embodiment of the evolutionary process’ awareness of itself, however dimly we may thus far recognize our “long process of conscious awareness” as such, we are our planet’s custodial species. Our evolutionary destiny is to become mindfully custodial, to be acutely knowing and discerning of, responsive to, and directive of our caretaking relationship to the kindom of all that lives. As mindful caretakers of likekind’s kindom, rather than (as at present) careless destabilizers and diminishers of lifekind’s kindom, our emerging role on planet Earth is that of Homo custodiens. 
Our planet’s evolutionary role is custodianship of lifekind’s kindom, and we represent its awakening to this role.

On a planet where each life is sustained by the balance of lifekind’s kindom as a whole, the purpose of every life is a life of purpose whose purpose is life itself. Central to the purpose of each life, therefore, is its built-in tendency to aid and abet the conservation of lifekind’s balance overall. Lifekind evolves an ever-increasing inclusivity via its proliferation of diversity in enrichment of lifekind’s balance as a whole. 
Our planet embraces and honors every expression of diversity that reciprocally embraces and honors Earth’s global principle of inclusivity, while diversity that tends to impede its inclusivity becomes sooner or later subject to extinction. All embodiments of diversity have the potential to cohere with all other diverse embodiments, thereby sustaining the one-for-allness that in turn sustains our planet’s complementary all-for-oneness. Like Earth’s individual creatures, its environments are likewise subject to a standard of “fitness” to survive, namely, the congruency of diversity in oneness whose cosmic inclusivity is known metaphysically as the Allness of God.

In the mutuality of their respective and overlapping allnesses, environments thrive – not merely “survive” – by mutual “co-operation” (literally, by operating together). Their diverse components either work together as an all-inclusive kindom of the whole, or else ultimately cease to operate at all. Every operation that defiles co-operation eventually becomes no operation. Accordingly, the evolutionary journey is one in which the good news of nature’s all-inclusive tendency ultimately prevails over the other news of adversity that is born of perversity. Our own ecological perversities are subject to this co-operative rule, whose prevailing tendency was affirmed by Ernest Holmes:

Everything in the universe exists for the harmonious good of every other part. The universe is forever uniting what is harmonious and diminishing what is not.

It is the unessential only that is vanishing, that the abiding may be made more clearly manifest.
Holmes’ term, “harmonious good”, signifies the ever-fluctuating, unfinished triunity of whole, complete, and perfect interbeing, by means of which every natural system reconciles all diversities of outward expression with the inclusivity of its inner impression. Since this unifying tendency is everywhere one of good abidance, any contrary tendency of “good riddance” is ultimately self-diminished by virtue of its own exclusivity – and, if uncorrected, is ultimately self-eliminating of its own inclusion. Its so-called consequent “extinction” is not, therefore, a process of elimination. Extinction is rather a process of conserving what is harmonious in such a way that whatever is non-harmonious ultimately excludes itself. In other words, Earth’s evolutionary kindom is the ultimate arbiter of the principle that “By their fruits, ye shall know them.” 
Life is imperatively inclusive as it persistently evolves to preserve and extend its kindom, and we are the species most endowed to be mindful of this prevailing inclusive tendency. Since we are the only species that is consciously endowed to be collectively and knowingly self-aware and directive of this tendency, it is in service to likekind’s persistent inclusivity that our own diversities of self-expression are called. As Holmes also noted:

The first great discovery man made was that he could think. This was the day when he first said "I am." This marked his first day of personal attainment. From that day, man became an individual and had to make all further progress himself. From that day, there was no compulsory evolution; he had to work in conscious union with Life.
Among the most profound of life’s diverse expressions is humankind’s capacity – yet to be actualized as an ability – to be mindfully directive of life’s inclusive evolutionary tendencies. We are here to be a mindful presence that is ongoingly beneficial to the kindom of lifekind overall, and we become thus mindful only as we live in consistent accordance with the inclusivity principle that makes the sustainability of lifekind’s kindom possible. 
Our potentials to be inclusively beneficent self-expressions of the kindom of all that lives remain dormant and unrealized so long as we instead concern ourselves with making outwardly magnificent selfish impressions on the whimdom of humankind.. As Holmes further observed:
Man does not exist for the purpose of making an impression on his environment. He does exist to express himself in and through his environment. There is a great difference. Man does not exist to leave a lasting impression on his environment. Not at all. It is not necessary that we leave any impression. It is not necessary, if we should pass on tonight, that anyone should remember that we have ever lived. All that means anything is that while we live, WE LIVE, and wherever we go from here we shall keep on living.

When we do actualize our potential for inclusive self-expression we may make a selfless impression in spite of ourselves. As Professor Thomas Vernor Smith said of Abraham Lincoln, “How prudently we proud men compete for nameless graves, when now and then some fool of fortune forgets himself into immortality.”  Yet even more remarkable is the leadership of those whose selfless expression remains invisible. Such leadership is supported and accompanied by all concerned, none of whom experiences being a “follower”: 
As for the best leaders, the people do not notice their existence. The next best, the people honor and praise. The next, the people fear; and the next, the people hate. When the best leaders’ work is done, the people say, “We did it ourselves.” -Lao-Tzu
Evolution is a process in which, over the long run, “many are called, but few are chosen” because the so-called “chosen” are the few who choose themselves. Yet this self-inclusive perspective is vigorously denied by those who view evolution as a force that “weeds out” error, rather than as a process that cultivates and conserves what works best – via the activity of its working best – in mutual accommodation of the forever-fluctuating wholeness ~ completion ~ perfection that flows within and around it. 
Evolution exemplifies the proverbial axiom that “the more things change the more they stay the same.” If evolution had a voice in which it was conversant in English, it could explain its transformations as Werner Erhardt once explained his own in response to a subsequent comment that he was “different”. His reply, “No, I used to be different, now I am the same,” thereby demonstrated that evolution does, indeed, have such a voice.

Evolution conserves the process by which the sameness of principled inclusivity is forever re-attuning to itself whatever is non-inclusive in its ever-emergent expressions of diversity. The dynamical essence of inclusivity’s relationship to diversity is epitomized in Harold Morowitz’s book, Cosmic Joy and Local Pain. Local diversity is forever being reconciled to the principle of cosmic inclusivity, and it is we who are endowed with the mindful custodianship of this principle. Such custodianship is exemplified in anthropologist Loren Eiseley’s account of tripping over a curbstone while walking to his office one day, a tale of cultivated good Samaritanship in the face of a potentially “weeding” accident, written large in deep respect and faith for things unseen:
. . . I caught the toe of my shoe in an ill-placed drain. Some trick of mechanics brought me down over the curb with extraordinary violence. A tremendous crack echoed in my ears. When I next opened my eyes I was lying face down on the sidewalk. My nose was smashed over on one side. Blood from a gash on my forehead was cascading over my face. 

Reluctantly I explored further, running my tongue cautiously about my mouth and over my teeth. Under my face a steady rivulet of blood was enlarging to a bright red pool on the sidewalk. It was then, as I peered nearsightedly at my ebbing substance there in the brilliant sunshine, that a surprising thing happened. Confusedly, painfully, indifferent to running feet and the anxious cries of witnesses about me, I lifted a wet hand out of this welter and murmured in compassionate concern, “Oh, don’t go. I’m sorry, I’ve done for you.” 

The words were not addressed to the crowd gathering around me. They were inside and spoken to no one but to a part of myself. I was quite sane, only it was an oddly detached sanity, for I was addressing blood cells, phagocytes, platelets, all the crawling, living, independent wonder that had been part of me and now, through my folly and lack of care, were dying like beached fish on the hot pavement. A great wave of passionate contrition, even of adoration, swept through my mind, a sensation of love on a cosmic scale, for mark that this experience was, in its way, as vast a catastrophe as would be that of a galaxy consciously suffering through the loss of its solar systems.

I was made up of millions of these tiny creatures, their toil, their sacrifices, as they hurried to seal and repair the rent fabric of this vast being whom they have unknowingly, but in love, compounded. I was their galaxy, their creation. And I, for the first time in my mortal existence, did not see these creatures as odd objects under a microscope. Instead, an echo of the force that moved them came up from the deep well of my being and flooded through the shaken circuits of my brain. I was they – their galaxy, their creation. For the first time, I loved them consciously, even as I was plucked up and away by willing hands. It seemed to me then, and does now in retrospect, that I had caused to the universe I inhabited as many deaths as the explosion of a supernova in the cosmos.

Weeks later, recovering, I paid a visit to the place of the incident. A faint discoloration still marked the sidewalk. I hovered over the spot, obscurely troubled. They were gone, utterly destroyed – those tiny beings – but the entity of which they had made a portion still persisted. I shook my head, conscious of the brooding mystery that the poet Dante impelled into his great line: “the love that moves the sun and other stars.”
It is thus that lifekind’s kindom, when mindful of itself as our own consciousness, honors the least of these, its brethren, and does so however ungainly its present trip may be. Accordingly, just as our species once reframed its view of the heavens as locally Sun-centered rather than cosmically Earth-centered, so it now is time for us to reframe our view of evolution as lifekind-centered rather than humankind-centered. Thus may nature’s heretofore automatically-piloted unfoldment awaken to itself  within us as conscious evolution, in custodianship of the ongoing and ongrowing inclusivity that life tends to incarnate:
When I behold a rock

I also see the soil that the rock shall one day be,

the ground of lifekind's future offspring.

When I contemplate the air

I imagine the trillions of other creatures

who also have been, are, and will be

breathing it back to life.

When I observe the planet's waters

I remember that my body,

like the substance of all other earthly creatures,

consists mostly of this ever-flowing

re-life-cycling liquid.

When I gaze at human fabrications,

I marvel at the fact that so many of them are made

from substances that formerly had life or one day shall.
Nearly everything that passes through my hands

has either been a part of something living

or is on its way to being so.

I sometimes contemplate the things that come to hand,

to remember or to speculate about

their once-upon-a-time and future life.

Former lifekind fuels my car,

clothes my body, and heats my home,

while lifekind yet to be lies dormant in whatever I cast off.

Nothing in my world is fully dead.

Like the rain, life falls in one place
to rise elsewhere in yet another.

And wherever I see life that is no longer or not yet,

it reminds me that I, too, 

am in and of the allness that is forever now.

Ours is the only species capable of mindfully knowing 1) that optimally inclusive life-sustainability is evolution’s prime directive, and 2) that this directive ultimately prevails on an all-encompassing global scale. The principle of inclusivity is simultaneously directive of single organisms, of entire species, of the kindom of lifekind overall – and ultimately of the cosmos’ entirety. All other directives are subordinate to the evolutionary trend of lifekind’s now becoming self-knowingly purposive of the further unfoldment of its all-inclusive tendencies.

We are therefore, as Sir John Templeton has suggested, called upon to assist in “the acceleration of divine creativity.” Our evolutionary mission is to facilitate our species’ transition from Homo sapiens sapiens (presumably twice wise) to Homo custodiens, in actualization of Julian Huxley’s assertion that it is evolution’s way, as us, to be consciously self-aware of its further direction. This role is to be assumed in all humility, however, for we are not thereby meant to take over evolution’s sense of direction, rather to prophetically sense what is going on with it today, and sensibly direct ourselves in growing on our planet accordingly.
Humanity is only just now awakening to its collective custodial role as a conscious agent of Earth’s further evolutionary unfoldment in consequence of a leap of collective self-consciousness that Peter Russell likens to our species’ emerging role as a “global brain”:   

Imagine for a moment that you are a flea living on an elephant, unable to see the entire elephant and thus having no idea that it, like yourself, is a living creature. Then one day you make a giant hop, and you are so far away from the elephant that you see it for the first time as the live being that it is.

Humankind’s leap into space in the 1960’s was an evolutionary wake-up call to be a mindfully and inclusively accommodating planetary intelligence, in vindication of astronomer Fred Hoyle’s 1948 prediction that “Once a photograph of the Earth, taken from the outside, is available . . . a new idea as powerful as any in history will let loose.” That idea, in a word, is “inclusivity”, and ours is the time whose idea has thus come. 

When we view Earth’s photograph, we see “the big picture” of our planetary host as an inclusive living entity in its own right. Excepting perhaps the rainbow, the whole-Earth image is humanity’s first globally trans-cultural spiritual icon. In contrast to religious icons, all of which are particular to specific times, places, and cultures, a spiritual icon transcends all of the particulars that divide humankind by evoking our sensibility of what unites all species in all places and at all times. Spiritual icons embody the quality of wholeness, without the limiting perspectives that characterize religious icons.

If the Earth were only a few feet in diameter, 

floating a few feet above a field somewhere, 

people would come from everywhere to marvel at it.  

People would walk around it, 

marveling at its big pools of water, 

its little pools 

and the water flowing between the pools. 

People would marvel at the bumps on it, 

and the holes in it, 

and they would marvel 

at the very thin layer of gas surrounding it 

and the water suspended in the gas. 

The people would marvel at all the creatures 

walking around the surface of the ball, 

and at the creatures in the water.  

The people would declare it as sacred 

because it was the only one, 

and they would protect it so that it would not be hurt.  

The ball would be the greatest wonder known, 

and people would come to pray to it, 

to be healed, to gain knowledge, to know beauty 

and to wonder how it could be. 

People would love it, 

and defend it with their lives, 

knowing that their own roundness could be nothing without it. 

If the Earth were only a few feet in diameter. -Joe Miller
In the fullness of the whole-Earth’s big picture we see nature’s boundaries as inclusively co-operational rather than as excludingly territorial, as are humanity’s fabricated political boundaries. As astronaut Rusty Schweickart testified:

You realize that on that small spot, that little blue and white thing, is everything that means anything to you—all of history and music and poetry and art and death and birth and love, tears, joy, games—all of it on that little spot out there.... You recognize that you are a piece of this total life.... And when you come back there is a difference in that world now. There is a difference in that relationship between you and that planet and you and all those other life forms on that planet, because you've had that kind of experience.

Ken Carey has comparably proclaimed the planetary significance of our arousal from our long evolutionary slumber:

The field of collective human consciousness is now entering the final stages of the awakening process, congealing into awareness of itself as the organ of consciousness (similar in function to a brain) of a single planetary being, a being with internal organs of oceans, forests, ecosystems and atmosphere. Humankind is its system both for processing information and for directing its future development.
It is time for those in whom Earth has evolved a self-conscious mind to become more consciously self-mindful of the planet that has evolved it.
The human heart may go the length of God.

Dark and cold we may be.

This is no winter now.

The frozen misery of centuries cracks,

breaks, begins to move.

The thunder is the thunder of the floes,

the thaw, the flood, the upstart spring.

Thank God our time is now,

when wrong comes up to meet us everywhere,

never to leave us 'til we take

the greatest stride of soul folk ever took.

Affairs are now soul-size.

The enterprise is exploration into God.

But what are you waiting for?

It takes so many thousand years to wake.

But will you wake, for pity's sake?

-Christopher Fry, A Sleep of  Prisoners
Living between the No Longer and the Not Yet

In times of profound change, the teachable inherit the earth, while those full of knowledge find themselves beautifully equipped to deal with a world that no longer exists. -Eric Hoffer
We who live today are poised between a world that is no longer and a world that is not yet. As we take a firm stand on this cusp of worldly openness to the not yet known yet ever more knowable, we are the early responders to Earth’s evolutionary wake-up call, which was already heard a half century ago by Ernest Holmes as he foresaw our emerging custodial role as conscious keepers of our planet’s integrity:

The world is undergoing the death throes of an old order and the travail of a new birth, and whether or not it remains suspended in a state of indeterminate coma or passes immediately into the Heaven of Divine Promise, will depend entirely upon how many of its ancient corpses it is willing to loose. It is as certain as that the laws of nature are immutable, that some day this transition will take place, some day the world will be reborn, resurrected into a consciousness of unity, cooperation, love and collective security…. We are a part of the evolution of human destiny, we are a part of the unfoldment of the Divine Intelligence in human affairs. [This unfoldment] has reached the point of conscious and deliberate cooperation with that principle of evolution and out-push of the creative urge of the Spirit, on this planet at least, to bring about innumerable centers which It may enjoy.  
Holmes also envisioned how our conscious evolutionary role is to be exercised:
It would be wonderful indeed if a group of persons should arrive on Earth who were for something and against nothing. This would be the highest good of human organization, wouldn't it?

Holmes’ affirmation is a call for Newer Thought, a metaphysical tradition that does for our common unity in Spirit what New Thought is doing for our individuated unities of Spirit. Our mission as the NTMO spiritual community is, therefore, to be that group of people standing strong in further empowerment of “the unfoldment of the Divine Intelligence in human affairs” while ceasing to empower forces of ignorance that seduce us into lending them strength via the energy of our resistance. For as Holmes also testified, “It is better to affirm God than deny evil.”
As we invoke Holmes’ vision of the highest planetary good in full fruition of our evolutionary destiny, the emergence of Homo custodiens will be at hand, as he envisioned in The Voice Celestial:
The future man shall be so far above

The race that walks the earth today he would

Appear among us as a god; yet he

Will be the common man; nor will there be

Such selfish aims as now divide mankind;

Illusion of false values will dissolve

into their native nothingness and things

Ephemeral and transient of this earth

Shall pass away, and by the second birth,

The field of consciousness shall so expand

All sons of earth shall reach the Promised Land.

The emergence of a humanity thus transformed is also foreseen by Walter Starcke, in manifestation of what he calls “The Third Appearance.” Starcke asserts that it’s in every one of us to be the beneficial presence of “the mind that was in Christ,” to collectively embody as an entire species the so-called “second coming” in fulfillment of Jesus’ commandment to be perfectly in God’s kindom.
Hence our invitation of our spiritual family to join us in our thoughtful preparation of our forthcoming book, in which we elaborate and explore the implications for the New Thought movement of humankind’s emerging role as an agent of conscious evolution. We will show how the testimonies of Huxley, Templeton, Holmes, Russell, Hoyle, Schweickart, Carey, Starcke, and a bright cloud of other witnesses are calling us to a profound perceptual makeover, a collective “change of mind” in which New Thought practices of self-sustaining individualized unities are brought to their ultimate fruition in our lives as we complement them with Newer Thought practices of equally self-sustaining common unity. 

Although New Thought sustains us well in the caretaking of our individual well-being, with one notable exception it provides no metaphysical counsel on our collective human role as planetary caretakers of our own well-being. New Thought’s preoccupation with our individuated unities of Spirit leaves unacknowledged the common unity of Spirit’s kindom as an all-inclusive whole. For while Emerson acknowledged that a single mind is common to all individuals, New Thought focuses on only two/thirds of the trinity that Emerson thus honored, the singularity of mind and individuals.  The other third – our common unity in that mind – is largely ignored. 
New Thought’s paradigm of single-minded individuation focuses our intention and attention on diversity – on the things that make us unique and therefore different. This mindset continues to be vitally essential to establishing our self-dominion, as each person takes responsible charge of his/her respective individualized unification of Spirit. Yet it now is equally necessary for us to honor our common unification, because our individualized unities would be impossible of self-expression were it not for the mutually sustaining common unity that empowers and sustains our diversity, even as it transcends our differences by inextricably connecting our diversities into a single, coherent whole.
Our common unity not only makes us one as a global species, it also binds us in singular union with all else that lives and with all that makes life possible. Our inextricable common unity with all living creatures makes us kindred participants in Earth’s process of evolving lifekind’s kindom overall. Contrary to our current prevailing perspective, the leading edge of Earth’s evolutionary venture is  indeed the kindom of all lifekind, rather than (as widely assumed) the kingdom of humankind set apart from the rest of lifekind’s realm. Only as we functionally co-operate with Earth’s kindom of lifekind overall do we sustain our species’ own continued “fitness” to survive. 

Everyone’s individuality is compromised and at risk when we violate the common unities that evolve the kindom of life – the common unities of family, workplace, community, nation, and world. Yet never before have these common unities been more systemically violated by humanity at large than they are today. Accordingly, our respective individualities have likewise never been more at risk, as we ever more rapidly compromise our individual freedoms in fearful acquiescence to the ongoing conversion of our culture’s common unities into common uniformities.

We live in an era of increasing global competition among many conflicting economic, social, and political forces of common uniformity, advocacies for a variety of mutually opposing somethings, each of which is against everything unlike itself. It is therefore urgently timely for us to complement New Thought’s self-custodial metaphysics of individuality with a lifekind-custodial metaphysics of inclusivity. Our book aims to serve this cause by introducing the perspective and practice of a Newer Thought metaphysics of inclusivity. 
Sustainability is not just a good idea, it’s an evolutionary law!

Our own work is being developed in further support of an exemplary early responder to Earth’s evolutionary wake-up call, Sharif Abdullah and his vision of “a world that works for all.” We know of no better amplifier of inclusivity-consciousness than the perceptual makeover that is facilitated by the three modules of Sharif’s inclusivity training. 

In Summary: An Invitation to Be Spirit in Action . . .
. . . and Likewise to Be Timely with Newer Thought
We ask those who read these pages to join us in our further exploration of humankind’s emerging role as an instrumental agent of conscious evolution. We are all being called upon to undergo a profound perceptual makeover, a collective “change of mind” in which New Thought practices of self-sustaining individualized unity are brought to their ultimate fruition in each of our lives as we complement them with Newer Thought practices of equally self-sustaining common unity. As our own spiritual family has proclaimed in its mission statement:
New Thought Ministries of Oregon honors and draws from all spiritual paths.

We live and learn our spiritual principles with inclusiveness, compassion & joy.

We serve God in our service to each other and our global family. 

We are Spirit in action.

Our declared mission of serving God, one another, and our global family as “Spirit in Action” makes us a local community of shared intention that has committed itself to a role of planetary custodianship – a commission to global inclusivity that is both spiritual and evolutionary in its support of the kindom of all that lives.
· Our spiritual commission is mandated in the Biblical account of God’s commanding of both Adam and Noah to be planetary caretakers: “replenish the earth” (Genesis 1:28; 9:1).

· Our evolutionary commission is mandated by humanity’s global emergence as a terra-forming species, a geological force that is transforming our planet’s landscape and climate.

Our self-dominion as planetary custodians is ordained by our creature-hood in the image and likeness of God. As beings who are unable to exist apart from God, we are spiritually created in the image and likeness of universal inclusivity. And since neither can our creature-hood exist apart from Earth’s ecology, we are evolutionarily created in the image and likeness of planetary inclusivity – the image and likeness of lifekind.

In other words:

· As spiritual beings we come upon the Earth as its custodians. 

· As evolutionary beings we come out of the Earth as its most collectively self-knowing species.

Our planetary spaceship is a kinship, and we are the keepers of its kindom. We are this kindom’s only creatures who can be mindfully self-knowing of how its kinship is self-sustained. Therefore, by obligation of our planetary consciousness we are the keepers of Earth’s kindom – the realm of all that lives – as well as the caretakers of the kinship that sustains our planetary kindom in wholeness of being. 
Because we are first and foremost the collective progeny of lifekind’s family, and only secondarily are we the individual offspring of humankind, whatever we impose on lifekind’s kindom we likewise impose upon ourselves. Accordingly, we are unable to serve our human kinship any better than we serve the common unity of the greater kinship of lifekind in which we are so inclusively and inescapably immersed. 

Our planetary common unity not only makes all of humanity one as a global species, it also binds us in singular union with all else that lives and makes life possible. This common unity makes us kindred participants in the planet’s evolution of lifekind’s kindom overall. 

Everyone’s individuality is compromised and sustainability is at risk when our common unity is violated, and never before have the common unities that evolve and sustain life on planet Earth been more systemically violated by humanity-at-large than they are today. It is timely, therefore, for our local community of shared intention to complement New Thought’s self-custodial metaphysics of individuation with a lifekind-custodial metaphysics of inclusivity that informs our entire species as a globally inclusive community of shared intention.
NTMO’s mission statement signifies our acceptance of this call, committing us to boldly go where no New Thought community has gone before, directly into the breadth and depth of our unity’s commonality. And so it is that we, as Spirit in action, are among those who are presently accepting at long last our spiritual and evolutionary commission to be Homo custodiens, the aborning human species that heartily replenishes Earth’s kindom of lifekind by creating a world that works for all that lives, thereby sustaining the vitality of all that makes life possible. Because the spiritual community of New Thought Ministries of Oregon has declared in its mission statement a conscious evolutionary role – 
We serve God in our service to each other and our global family. 

We are Spirit in action.

 – and because the Spirit of our Home is planetary in its vision, we invite everyone in our community and all others who are committed to being Spirit in Action to assist in the articulation of a Newer Thought metaphysics of inclusivity by joining the ongoing dialogue from which this metaphysics is emerging. 
A form on which to declare your participation follows. 

_ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _
MISSION ACCEPTED
As both a member of the NTMO spiritual community and an early responder to Earth’s evolutionary wake-up call, I would like to participate in forthcoming dialogues that support our ministry’s articulation of the metaphysics of inclusivity called “Newer Thought”. 

Name: ________________________________________________________________________
Address: ______________________________________________________________________
City, State, and Zip: ______________________________________________________________
Telephone: ______________________   E-mail: _______________________________________

Because the spiritual community of New Thought Ministries of Oregon has declared in its mission statement a conscious evolutionary role – 

We serve God in our service to each other and our global family. 

We are Spirit in action.
–  and because the Spirit of our Home is planetary in its scope, we invite everyone in our community who would like to participate in the further gestation of our book to join us in a series of dialogues over the coming months. The form on which to register such willingness follows.

_ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _
MISSION ACCEPTED
As both a member of the NTMO spiritual community and an early responder to Earth’s evolutionary wake-up call, I would like to participate in forthcoming dialogues that support our ministry’s articulation of the metaphysics of inclusivity called “Newer Thought”. 

The first of these dialogues will be convened on ______________________, and subsequent dialogues will be announced by e-mail (or by mail or phone to those without e-mail).

Name: ________________________________________________________________________
Address: ______________________________________________________________________
City, State, and Zip: ______________________________________________________________
Telephone: ______________________   E-mail: _______________________________________

And while a politically correct case may be made that we are instead “alternatively vitalizing” these other geological forces, our consequent devitalization of lifekind’s balance in any event makes this case far more political than correct.

The smaller is the group of all concerned, the more readily it 

Inclusivity most prominent in small groups The larger is the group of “all concerned”, the less
In other words, inclusivity is relative. was championed by The Three Musketeers

In addition to being a group phenomenon, inclusivity is an individual state. You know you are being inclusive of someone(s) or something(s) when you have no harmful thoughts or feelings about him, her, it, or them. Where 

Inclusivity is the simultaneous one-for-allness and all-for-oneness that exists when each member of a group honors the wholeness of every other member of the group in addition to its own. You know you are being inclusive of someone(s) or something(s) when you have no harmful thoughts or feelings about him, her, it, or them.  

(family, workplace, neighborhood, community, nation, civilization, species)

In one of the most frequently quoted chapters of the Bible, the 13th chapter of 1st Corinthians, The apostle Paul wrote:

He was referring to     . 

In other words, he was referring to the ultimate inclusivity that we associate with God. 

Our own intuitions of inclusivity are moving us closer to what Paul called “seeing face to face”. 

Everything is made of matter or energy, neither of which may be destroyed, only converted to other forms. Therefore, everything that exists in the universe belongs to the universe as a whole as well as to some part of it. This is the first law of inclusivity: each thing belongs to everything, and everything belongs to each. Such is the nature of the wholeness with which the universe functions as each of its parts.  

Each thing likely belongs everything in its local whole to its local corollary of this law is ther

Therefore, it likewise exists.in the universe as a whole as well as in part.

Converging Catastrophes or Emerging Opportunities?

(Take Your Pick)
Although it is becoming a virtual cliché to acknowledge that the Chinese word for “crisis” is a composite of two others, the Chinese words for “danger” and “opportunity”. We cite this nonetheless because the manner in which the present world crisis is being articulated presents precisely with this stark contrast.

Korten

James Howard Kunstler’s book, The Long Emergency: Surviving the Converging Catastrophies

New Thought gives us a sense of ourselves individually, and thus a consciousness of our diversity. Newer Thought gives us a sense of ourselves in relationship, and thus a consciousness of our inclusivity.  Inclusivity is self-in-relationship.

More than any other species, what we have uniquely in common is our differences. No other species has such a range of individual diversity within it.

Sept 12
The most effective way to call forth a new paradigm is to embed its essence in a carrier meme.

The word “meme” was once an obscure concept in linguistics that signified

Richard Dawkins redefined the word “meme” to signify what we in New Thought call a “thought form”, and did it so successfully that the word “meme” became a meme itself.

As defined by Dawkins, a meme isn’t just any old thought form. Memes are those thought forms that tend to replicate themselves from mind to mind as robustly as genes replicate from body to body.

For example, “terrorism” was a thought form that hung out in the back roads of our collective consciousness until the Bush administration assured its replication in almost every human mind on the planet.

In addition to words, memes include symbols, such as corporate logos that become as familiar as Nike’s “swoosh”, fads, such as the hula hoop, and fashions, such as those that govern teen-age dress codes, corporate dress codes, celebrity dress codes, and all other collective stylistic expressions.
Rev. David and I are committed to producing carrier memes that will propagate the paradigm of inclusivity in humanity’s collective consciousness. The term “carrier” meme signifies a thought form that is capable of embodying and embedding its paradigm in the collective consciousness of the species. 

Rev. David has launched two potential carrier memes that effectively embody the paradigm of inclusivity, and are potentially embeddable in every conscious mind on the planet.  In January he launched the term “common unity”, which has the potential to speak to everyone for whom the word “unity” already has meaning. In June he launched the term “Allness of God”, which has the potential to speak to then global New Thought community and most others who are spiritually inclined, as well as to many who are more institutionally, religiously inclined.
Thirty-five years ago I launched three potential carrier memes (before they were even called such) that likewise effectively embody the paradigm of inclusivity in an evolutionary and environmental context: “the balance of lifekind”, “the custodianship of lifekind”, and “homo cusotidens”.

In the meantime, Vietnamese Buddhist monk Thich Nhat Hanh was coined perhaps the most powerful of all potential carrier memes that effectively embodies the paradigm of inclusivity, the term “interbeing”. 
Rev. David and I intend, insofar as we are able, to globalize these and several other carrier memes on behalf of hastening the paradigm shift to inclusivity consciousness that is already emerging from the deep recesses of humanity’s collective consciousness. Our forthcoming book is our opening move on this behalf.
1 Thomas Vernor Smith, "A Philosopher Looks at Lincoln," Abraham Lincoln Association Papers... 1936 (Springfield, Illinois: Abraham Lincoln Association, 1937), p. 67.
