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The New Epochal Studies Program is a contemporary articulation of New Thought in light of the present global paradigm shift from narrow materialism to expansive holism. The program’s purpose is to make New Thought as relevant to today’s co-operative planetary worldview as were New Thought’s founders relevant to the individualistic Anglo-American worldview of the late 19th and early 20th centuries.

The Context of New Epochal Studies

Our Age of Re-Invention

We are living in an age of re-invention, between an age that is no longer and an age that is not yet.  We are no longer oblivious to the small-minded materialist paradigms that enslave us to the limitations of physical existence, and are not yet awakened to the mindful holistic paradigms that liberate our potentials as spiritual beings.  We are in the adolescent stage of our evolution as a species, rebellious between-agers still beholden to our forbears’ models of being, yet yearning to be more than the inherent limitations of those models can allow us to become.  

We are numb with the “future shock” of accelerating change and an attendant amnesia for the underlying values that the obsolescent forms and formalities of the past were meant to serve.   In our numbness, we run the risk of throwing out the baby with the bathwater of obsolescence.  Yet we are already aware that the baby is ourselves, and that our challenge is to re-invent our way of being so that continued self-disposal ceases to be our result.

Re-invention is occurring in all institutions and institutionalized functions: government, industry, labor, military defense, education, religion, medicine, the media, the job market, courtship, marriage, aging – nothing is exempt.  As we accommodate the integrative dynamics of our worldwide digital and monetary networks, and take responsibility for our evolutionary impact on the planet that sustains us, every localized form of relationship, whether political, social, economic, ethnic, religious or otherwise, will either give way to more globally compatible forms or become extinct.  And beyond even this, though we have barely comprehended the futurist commandment to act locally while thinking globally, we are also intuiting a further requirement to think cosmically.

Our ultimate re-invention is to be ourselves, to become all that our selves can be by allowing them all that they may be.  In forming a unified – yet far from uniform – planetary community, we are also becoming the humankind (humans who are kind) addressed in a commandment as yet unfulfilled, which is to "replenish the Earth" (Genesis 1:28, 9:7).  We are midwifing the next hominid species, homo custodiens, a species whose cosmically conscious character was envisioned by Ernest and Fenwick Holmes in The Voice Celestial:

           The future man shall be so far above

           The race that walks the earth today he would

           Appear among us as a god; yet he

           Will be the common man; nor will there be

           Such selfish aims as now divide mankind;

           Illusion of false values will dissolve

           Into their native nothingness and things

           Ephemeral and transient of this earth

           Shall pass away, and by the second birth,

           The field of consciousness shall so expand

           All sons [and daughters] of earth shall reach the Promised Land.

A View from the Paradigm Bridge

In the awkwardness of our awakening between-age consciousness, we are no longer oblivious to the receding materialist paradigm, which still conditions us to treat our planetary home as a resource to be mined in disregard of anything else but human self-satisfaction, and to treat all life other than human as tamable, exploitable or expendable in support of our self-satisfaction.  At the same time, we do remain essentially oblivious to the emerging holistic paradigm that awakens us to co-operation with the natural and metaphysical principles that support all greatness of being.  

There have been many between-age generations in the past.  We are the first to find ourselves between epochs as well.  Epoch One has been a time of thinking the world to pieces, of carving up the planet on behalf of supporting our diversities.  Epoch Two, which is now just dawning, is the essential antidote to the unworkabilities of Epoch One.  Epoch Two is a time of thinking the world together, of co-operating with universal principles of integrity on behalf of supporting our commonalities.  As we traverse the bridge from Epoch One to Epoch Two, our paradigms of fragmentation are left behind as we embrace new paradigms of coherence.

The bridge upon which we now find ourselves is a paradigm bridge, a bridge in consciousness.  We have even named this consciousness bridge.  We call it “paradigm shift,” in recognition that the bridge we are traversing is a chrysalis stage of consciousness, a time of radical re-patterning of our awareness from the former equivalent of crawling caterpillar consciousness to the emerging equivalent of soaring butterfly consciousness.  New intuitional paradigms of coherence are awakening the imaginal potentials of what we are meant to be, even as we fall asleep to the old instinctual paradigms that were essential in bringing us to the paradigm bridge that unites our positive gains from Epoch One of our conscious evolution with those that await our discovery in Epoch Two. 

Welcome to the Paradigm Sift

The concept of “paradigm shift” was a pioneering contribution in the 1960’s to an emerging field of scientific inquiry and research now called “noetics.”   The noetic sciences seek to understand the psycho-neuro-social dynamics of consciousness, and to determine useful methods for the mindful application of these dynamics.  

The term “paradigm,” which in Greek means  “surrounding pattern,” was adopted to represent the underlying “program” that patterns the individual and collective mindsets of entire civilizations, a subliminal conceptual framework that causes us to perceive in certain ways and to experience the world and behave in it accordingly.  Paradigms are, in our behavioral programming, analogous to the algorithms used to program computer calculations.

We are driven by our predominant paradigm, a prescriptive, all-inclusive, causal frame of reference that shapes and conditions our overall thought “atmosphere.”  Our predominant paradigm is like a noetic “lens” through which we focus our perception of what is so and what is not.  As our assessor of the way that all things are, our predominant paradigm shapes our remaining paradigms as well, such as those that condition our perception of relationships, gender, ethnicity, allegiance, finances, aging, etc.

Paradigms determine the substance of our local, global and cosmic “worldviews,” i.e., what we consider to be real and true.   At the same time, however, they disempower us by casting a perceptual spell.  Each paradigm establishes a noetic blinder, which tends to veil from our perception all evidence that does not conform to the worldview that the paradigm prescribes.

As the arbiters of our “common sense” of what is self-evidently true – of what must be so because “that’s the way it is” – our paradigms are the ultimate author of all so-called “gospel” truth.  Thus, for instance, what appears to be “religious” fundamentalism is actually a paradigm of literalism whose distortion or exclusion of non-conforming evidence is supported by the authority of religion.  Religions are a mere means of the literalist paradigm, not its cause.  Were religions the cause of their fundamentalist contingents, all religious people would be fundamentalists.

The prevailing “gospel” truth of modern Western society was established by Rene Descartes’ awakening to the self-evident fact, cogito, ergo sum, “I think, therefore I am” – or, in other words, that mentality is the core of human identity.  The relative rather than absolute nature of Descartes’ conclusion – and, by implication, of all paradigmatic conclusions – was rather inelegantly disclosed by a graffito said to have appeared at the University of Chicago: excreto, ergo sum.  Scratch a self-evident truth, and you will find a tattered paradigm.  

Paradigms are our most powerful thought forms, the ones that shape all other thought formation in our personal and collective consciousness.  They are actually meta-forms of thought, for they set the metaphysical foundation of our thinking.  Accordingly, a shift from one paradigm to another is the ultimate demonstration of the New Thought principle, “Change your thinking, change your life.”

Paradigm shifts are rare, because paradigms are impervious to change so long as they are unconsciously assumed and acted upon rather than consciously recognized and knowingly self-directed or reprogrammed.  Paradigm shifts occur only as a consequence of grossly apparent discrepancies between our “truth” and our experience.  These discrepancies sometimes occur as the consequence of a new insight that calls into question our current cosmology or worldview.  Such was the impact of Max Planck’s profound realization that light consists of individual “packets” of energy rather than continuous wave forms.  

Together with Albert Einstein’s theory of relativity, Planck’s insight evoked a radical reconsideration of the mechanistic Newtonian cosmological paradigm, which accounted for neither of these actualities.  As a consequence, science now tends to be tri-paradigmatic, with more holistic paradigms that account for the largest and smallest scales of cosmic dynamics while confining the Newtonian paradigm’s dominance to what the other two have not revised.  The scientific urge to establish a unified field theory, a single “theory of everything,” a.k.a. “TOE”, is an attempt to clear up the tendency of multiple paradigms to step on one another’s toes.

Paradigm shifts are also triggered by sudden, dramatic changes in our collective experience, by a clash of cultures, or by a gradual accumulation of “anomalous” experience that existing paradigms cannot account for. Nuclear warfare is an example of a gross change that rendered the conventional warfare paradigm obsolete, as recognized by the Pentagon’s computer in the movie War Games when it deduced that “The only way to win this game is not to start it.”   The clash of cultures in the jungles of Vietnam further eroded the conventional warfare paradigm and increased the questionability of warfare altogether.  The ongoing accumulation of experiences with so-called “extra-sensory” and “paranormal” phenomena is representative of persistent “anomalies” that defy explanation by the current scientific paradigm, according to which they can only be perceived as insubstantial and unreal, thus calling for an additional or substitute paradigm that can account for their existence.

Only as an existing paradigm fails to account for gross discrepancies between its sanctioned “truth” and our collective experience do its liabilities become so apparent that a new and more inclusive paradigm is adopted.  The new paradigm incorporates any enduring values of the paradigm it replaces while resolving most discrepancies, so that a shift of paradigms thus results in a net gain.  There always tend, however, to be some discrepancies that remain unaccounted for and a subsequent surfacing of new ones that likewise defy explanation, whose ongoing accumulation eventually evokes yet another paradigm shift.

Paradigms are transparent to the thought processes that they inform.  We therefore become conscious of existing paradigms only in the bi-paradigmatic atmosphere of a “shift,” as a new paradigm juxtaposes former and emergent ways of thinking.  With one exception, it takes a paradigm shift to empower a paradigm sift, for a given paradigm is most clearly apparent from the perspective of another paradigm.  

The exception lies in those with the ability to observe the collective pattern of human experience and behavior in a way that allows them to perceive the underlying noetic construct that sustains it.  This was especially difficult before the mid-1960’s, before which there was no understanding of the dynamics of paradigms as such.  Yet it was just prior to the emergence of “paradigm” consciousness as such when Marshall McLuhan identified a factor that has been common to all “revolutions” in consciousness, the introduction of a new medium, such as the alphabet, the printing press, the machine, television.  Less obviously than does the medium of atomic power, yet just as inexorably, the impact of any other new medium likewise restructures human relationships in ways that require a comparable restructuring of our perception, experience and behavior.  Though this insight qualified McLuhan as one of the early noetic prophets, he denied any connection between such prophecy and the ability to foretell the future.  Rather, he said, “Anyone who knows what’s happening today is way ahead of everyone else.”

Earlier paradigm shifts, as that from agriculturalism to industrialism, occurred so gradually that they were unapparent to all but a very few who sufficiently perceived the noetic foundation of the attending distress that they were way ahead of their contemporaries.  Though our current paradigm shift is sufficiently rapid to alert all concerned that “something is going on,” the average person is no more effectually aware of its stressful effects than were the “Luddites” who failed in their reactionary attempts to avert the Industrial Revolution by destroying the machines that were merely its effects and not its cause.  As Bob Dylan lyricized about such ineffectiveness in the face of our current paradigmatic distress, “You don’t know what’s happening, do you Mr. Jones?”  Yet what is Mr. Jones to do when the noetic blinder of his subliminal paradigm keeps him in the situation of the fellow who, upon asking Louie Armstrong “What is jazz?” was told, “If you have to ask the question, you won’t understand the answer.”

It is not uncommon for individuals and societies to entertain a multiplicity of overlapping paradigms, although one paradigm almost always prevails over the rest.  For example, numerous scientists are also deeply spiritual, including many of history’s greatest ones.  Though Albert Einstein deeply integrated the scientific and spiritual paradigms in his own cosmic worldview, most scientists of a spiritual persuasion tend not to be concerned with reconciling the paradigmatic discrepancies between science and religion.  Religion is their “Sunday hat,” not worn to the weekday laboratory.  Religionists of a scientific persuasion, on the other hand, tend to conform their science to their religious persuasions, wearing their “Sunday hat” all week long and endeavoring to make it fit every other scientist’s head.  

The spirituality of an Einstein is not to be confused with established religion.  What spiritual paradigms unite, the paradigms of established religions divide.  By facilitating transcendence of our sense of separation, spiritual paradigms congregate the whole.  Religious paradigms divide the whole into separate congregations.  From this perspective, New Thought is clearly a spiritual paradigm, not a religious one.

Paradigms may be situational, operational or both.  Situational paradigms define “what’s so,” our perceived relationship to the overall world of our experience.  Operational paradigms define “so what,” the way we transact our relationships.  

Paradigms may also be either analytical or synthetical.  Analytical paradigms condition us to “think the world to pieces” from the perspective that reality is an additive accumulation of components whose interrelationships are established only after the components have come into existence.  Synthetical paradigms condition us to “think the world together” from the perspective that reality is a unified system of interrelationships, a pre-existing dynamic of universal wholeness that transcendently resolves the fragmentive tendencies of its emerging parts.

The receding mechanistic paradigm is a situational and analytical paradigm, of which industrialism and consumerism are as symptomatic as is fundamentalist religion symptomatic of a literalist paradigm.  The mechanistic paradigm’s corresponding operational paradigm is competitive individualism (sometimes also known as “rugged” individualism), whose ultimate “I”deology has been characterized as “the one who dies with the most toys wins.”  

The emerging holistic paradigm is likewise situational, though contrastingly synthetical.  Its corresponding operational paradigm is co-operative individuality, whose “I”dentity may be characterized as “all of us win more than any of us.”   Individualism is a fixed perspective of personal uniqueness that has minimal social adapatability.  Individuality is an open perspective of personal uniqueness that allows for social synergy, the group behavioral and cultural accommodation of holistic dynamics.

New Thought is at once situational, operational and synthetical.  It is a situational paradigm of the universal connectedness of all things, an operational paradigm of reciprocity between thinking and experience, and a synthetical paradigm of self-causal (and thus self-fulfilling) reality.  New Thought is a noetic symbiosis of the Emersonian perspective that “There is one mind common to all individual men,” and the Bible’s proverbial perspective that it is done unto as we believe.  (Proverbs 23:7)  

Like all other holistic paradigms, New Thought is inner-directive rather than outer-directive, for it assumes that one’s so-called “locus of control” is permanently “here,” interior to one’s being rather than external.

To briefly capsulize the paradigmatic essence of New Thought: Above and beyond us, yet also surrounding and within us, there is a cosmic paradigm, a universal patterning intelligence common to all individual persons, with which all persons do unto themselves and others ultimately as it will.  Paradigmatically, therefore, New Thought is not a belief system, it is a meta-paradigm for understanding the systemic nature of all belief, and thus a paradigm about the nature of paradigms.

Though paradigms may be “global” to entire cultures and civilizations, only one candidate for paradigmatic status has thus far visibly evidenced a potential to be global to the entire human species.  As yet, however, the widely romanticized “whole earth” paradigm is far from enjoying actual paradigm status in all but a very few minds.  Most of us are still under the thrall of the fragmentive paradigm of local individualism, i.e., of what it’s all about for me.  

The shift now underway is toward a paradigm based on the universal individuality of what I am all about.  As one discovers oneself to be about the cosmic paradigm’s business, one is led to the eventual realization that the common causal interests of all inner programmers is transcendent of all externally grounded causes.  

The paradigm shift now underway is a transition from the individualist quest to know “what’s so,” to the co-operative quest of knowing “so what.”  Our quest for “what’s so” has revealed the world’s phenomenal diversity.  We are now beginning to recognize that the collective “so what” of human individuality is as coherent as our individualist “what’s so’s” are fragmentary.  And that is what globalization of New Thought’s “whole mind” paradigm of our universal connectedness, reciprocal consciousness and self-causal reality is all about.  Though the mystery of “ I am, therefore I am” cannot be explained, some descriptions of the mystery account for more of it than others.
The Shifting of Paradigms: From Individuation to Co-Operation

New Thought’s synthetical paradigm is itself a bridge – and could be the bridge – between the former and newly emerging worldviews now juxtaposed in paradigmatic transition.   New Thought is both a cause and consequence of the emerging paradigm of holistic consciousness.  New Thought’s inception was contributive to the holistic paradigm’s emergence, and New Thought’s growth is a beneficiary of the paradigm’s ascendant prevalence.  

The predominating paradigm of human consciousness has been one of individuation, of our growing self-awareness, understanding and expression of the “I” that knows itself as “me” and calls itself collectively homo sapiens sapiens.   New Thought has been a culminating factor in the fruition of Epoch One of conscious evolution – the 35,000-year unfoldment of personal individuation since the advent of Cro-Magnon man, which has brought us to the threshold of Epoch Two in the evolution of human awareness.  In the new paradigm of co-operation just now emerging, we are becoming additionally conscious and expressive of the “I” that knows itself inclusively as “we,” and which may collectively be called homo custodiens.  

The New Thought chrysalis that bridges between caterpillar and butterfly states of being qualifies New Thought as a pivotal thought atmosphere in the transition from mechanistic to holistic consciousness.  What is required is the planetization of New Thought’s worldview, stated in contemporary language and thought forms of connectedness that are recognizable by persons not yet acquainted with New Thought, and which have resonant compatibility with spiritual belief systems generally. (See the series of articles beginning with http://www.newthought.net/globalizing.htm).  

By leavening humankind’s consciousness with New Thought’s worldview, we may make its own paradigm the one whose time has come.  (See http://www.newthought.net/global.htm).  

From Win-Lose to Win-Win

The operational paradigm of homo sapiens sapiens has been win-lose, a highly fragmentive paradigm of conquest and exploitation.  Under its spell we have “conquered” and “mastered” nature to humankind’s special advantage by subduing all other species and competing with members of our own to exploit Earth’s resources for localized personal, social, ethnic, political and economic advantage.  Ernest Holmes’ assessment of this paradigm was both metaphysically and ecologically accurate: “We cannot beat Nature at her own game, because we are some part of it.”

The fragmentive win-lose paradigm conditions us to think the world to pieces in ways that weaken Earth’s planetary metabolism.   It is not mere coincidence that the United Nations received its initial reports of ozone depletion and the AIDs virus in the same month.  The planetary and human immune systems are integrated in a manner that we are yet to understand.  Though such wholeness is cosmic by nature and universal in extent, the corresponding requirement for holistic living is as yet unrecognized by all but a relative handful of persons on Earth.

In contrast to the disintegrative win-lose paradigm of homo sapiens sapiens, the paradigm of emerging homo custodiens is win-win, an integrative paradigm of co-operative individuality, of humankind consciously working together in concert for the benefit of the whole Earth as a single living system.  The win-win paradigm conditions us to think the world together in ways that keep Earth whole, honoring and preserving the natural planetary balance that sustains all Earthly life, and thereby facilitating the restoration of Earth’s planetary metabolism to optimum function.  To quote Holmes once again: “Life is one perfect Wholeness.  The Universe is a unit.  God is One….  All nature waits on man’s recognition of and co-operation with her laws, and is always ready to obey his will; but man must use Nature's forces in accordance with her laws, and in co-operation with her purposes…if he wishes to attain self-mastery.”  The alternative to self-mastery in accordance with natural law is proclaimed in Thomas Troward’s assertion that all endeavors to break natural law, whether conscious or unconscious, succeed only in our being broken upon such law.

The paradigm shift from competitive individualism to co-operative individuality integrates the best of our self-serving realizations with Earth’s whole-serving systems.  In the new epoch, our individualities are synergized in conscious, co-creative social synergy.  Though separative aspects of our individuated consciousness are released, the positive gains of our individuation are conserved as we consciously align with the physical and metaphysical principles of co-operation that preserve the integrity of the natural world and cosmos at large.  As fragmentive win-lose thinking gives way to the integrative win-win paradigm, we cease our preoccupation with schemes of human, local and immediate well-being at the current or eventual expense of all other species and the less competitive members of our own.  We assume instead our transcendent planetary role of kinship with all life, by facilitating the inclusive well-being thereof.  

The win-win paradigm considers our own well-being to be operationally integral with lifekind’s well-being overall, thus honoring the self-evident fact that we are equally members of lifekind as well as of humankind.  Our further individuation is in accord with Earth’s co-operational priority: maintaining the harmonious interconnectedness of all things Earthly, thereby preserving the balance that exists within us even as we exist in it, namely, the balance of lifekind.

Lifekind, not humankind, is our ultimate Earthly affiliation.  Yet even as lifekind is the leading edge of planetary evolution, humankind is in turn the conscious leading edge of lifekind’s further evolvement.  As we realize that the so-called “balance of nature,” from which we have presumed to separate ourselves, is actually the far more personal balance of lifekind, we awaken from our objectification of the balance of nature to the subjective nature of our balance.

Humankind is the only species that can both understand and consciously facilitate lifekind’s further evolution, or else deliberately or unconsciously sabotage it.  We have directly involved ourselves with Earth’s unfolding planetary destiny, via our physical impact on Earth’s biosphere and our powers of evolutionary intervention via atomic and genetic manipulation.  Taken together, such activities amount to the rudimentary stages of terra-forming.  

On a planet whose overall function is the diversification and enhancement of lifekind and the preservation of lifekind's balance, any species able to grossly modify that balance exercises a for-better-or-worse custodial role.  Having assumed such a role willy-nilly, we are now able to continue as lifekind’s evolutionary leading edge only as we live in congruence with Earth’s life supportive systems.  The alternative is to increasingly function as lifekind’s leading liability.

It is time for us to assume our conscious evolutionary role as the custodians of lifekind.

Taking the Noetic Leap

Given the implication of consciousness in our further evolutionary progress, New Thought’s contribution to our planetary role is potentially a pivotal one in the transition from genetically to noetically driven consciousness.  Homo sapiens sapiens is the creature of a genetic evolutionary leap, the increase of cranial and physiological capacities which facilitated the hand-y and linguistic manipulative abilities that empower competitive individualism.  The advent of homo custodiens is a noetic leap, an increase in conceptual ability that empowers co-operative individuality.  Though our quest for autonomous self-dominion continues, we now likewise evolve our conscious capacity for working together in “multinomous” harmony, standing all together as one on behalf of lifekind as a whole.  While our physical structure is not notably altered as a consequence of this noetic leap, the structure of our Earthly relationships is dramatically transformed as we work together co-creatively in common awareness.  The harmonious well-being of all life is the consciously intended outcome.

Our noetic leap is already reflected in an emerging shift from goal-oriented to intention-driven consciousness, as well as in such concepts as “balance of lifekind, “co-operation,” “co-creation,” “conscious evolution” and “common ground.”  (Once again, it is no mere coincidence that many of our newer thought forms take linguistic expression in words beginning with the prefixes “co-”, “con-” and “com-”, all of which designate interrelationship.)
Among the earlier contributors to the noetic leap from competitive individualism to co-operative individuality are several persons whose insights are incorporated into the New Epochal Studies Program: Marshall McLuhan (http://www.mcluhanmedia.com/), Buckminster Fuller (http://www.bfi.org/), Alan Watts (http://www.alanwatts.com/), and Nobel laureates Ilya Prigogine (http://order.ph.utexas.edu/) and David Bohm (http://world.std.com/~lo/bohm/0000.html).  The Program also incorporates the insights of numerous contemporary paradigm shifters, including Barbara Marx Hubbard (http://www.celenet.org/mindofscience/universalhuman.htm), Peter Russell (http://www.peterussell.com/index2.html), Kevin Kelly (http://staff.hotwired.com/kevin/) and Ken Wilbur (http://www.wie.org/j12/wilber.html).  

The insights of these and other persons in relationship to New Thought’s noetic potential are explored in depth and breadth, both historically and metaphysically, in a series of articles beginning at http://www.newthought.net/globalizing.htm.  The enormity of this noetic potential is reflected in the feasibility of acquainting 600 million persons (10% of the world’s population) with the New Thought paradigm by year’s end, 2005 – such being the estimated number of persons who will then be online (see http://www.newthought.net/global.htm).  And the fulfillment of New Thought’s noetic potential is being advanced by the new, online Epoch International University, whose outreach to the global learning community is reported at http://www.newthought.net/EIU.htm until the university has its own website.

In support of its own facilitation of the emerging co-operative paradigm, New Thought Network in 1996 initiated the http://www.celenet.org and http://www.mediamessage.com websites, which herald and inform the metamorphosis of homo sapiens sapiens into homo custodiens.   These and numerous other websites will support forthcoming distant learning courses in New Epochal Studies.
New Thought Network is also initiating a global “Custodians of Lifekind” conference, to be convened by the Findhorn community in Scotland or an organization with comparable international outreach.
The Constants of New Epochal Studies

In the mid-1960’s anthropologist Margaret Mead wrote a seminal article entitled, “The Future as the Basis for Establishing a Shared Culture.”  She proclaimed therein that the future is the only thing all human beings have in common and that a viable future depends upon the ability of humankind as a whole to be consciously co-creative of its future from a global perspective.  Thus was Mead among those whose perspectives inspired the World Future Society’s slogan, “Think globally, act locally.”

It may be further argued that all human beings likewise share a common existential condition, the reciprocal relationship between thinking and experience, the “unto us” that is done according to what we individually and collectively believe.  Being existential, and thus permanent, this reciprocal conditionality is a priori to all futures.

The New Epochal Studies Program references New Thought perspectives to each of these two constants of human experience, our universally shared future and the universal dynamics of reciprocal consciousness.  The Program is conceptualized experientially, recognizing that the only truth truly revealed is the truth that becomes real in one’s own experience of it.  Just as an experience is worth a thousand pictures, so are a few words from the perspective and experience of co-operation worth a thousand words about it.  Accordingly, New Epochal Studies are articulated from subjective conscious awareness and contemplation of the co-operative paradigm, as well as from objective conceptualization and thinking about the concept of co-operation.

Similarly, the New Epochal Studies Program employs New Thought’s worldview as a view, rather than as something to be viewed, as a subjective lens to be looked through as well as a lens to be objectively beheld on behalf of its continued refinement.  Thus true to New Thought’s paradigmatic character, the New Epochal Studies Program is not only about its own perspective, it is likewise about what its perspective is about.

The Content of New Epochal Studies

Each of humankind’s experiential constants is illuminated by the New Epochal Studies Program.  Our reciprocal conditionality is the focus of the Conscious Self-Dominion module.  Our shared future is the focus of the Conscious Co-Creation module.  
Conscious Self-Dominion Module

A major component of the New Epochal Studies Program is study of the concept and practice of conscious self-dominion, both individually and co-operatively as a species.  Self-dominion is the sovereignty of one’s individuality, dwelling within as one’s power of choice.  Of all choices available to us, the most powerful choice is to exercise one’s self-dominion by choosing consciously.  Self-dominion, when consciously exercised, is the fully realized state of self-knowing awareness in which one lives mindfully according to one’s own choices, rather than in accordance with unconsciously or unwillingly adopted choices that are made by one’s parents, siblings and other relatives, one’s teachers, one’s employer, one’s spouse, one’s religion, etc.  

The nature and operational principles of consciously exercised self-dominion are presented at http://www.newthought.net/self-dominion.htm.  In several forthcoming books, now in progress, Dr. Noel Frederick McInnis is synthesizing the perspectives that he has gained on self-dominion as a life-long student of the emerging sciences, psychologies and philosophies of wholeness as these relate to the paradigm shift from self-serving individualism to whole-serving individuality.  The material for these books is being compiled from the 40 years of research and thousands of pages of study and lecture notes he has written in support of teaching dozens of courses since 1960 in science, metaphysics, philosophy, mysticism, history, ethics and transcendental thinking, all of which have focused on the establishment of personal and co-operative self-dominion.

The areas of study and experience to be synthesized include:

· Thirty years of integral, holistic and metaphysical studies

· Fifty years of “anomaly” studies, from personal to intergalactic, and of anomalous personal experiences as well, insofar as these studies and experiences substantiate reasonable theories of cosmic process, human origin and extraordinary human capacities

· Attentional and intentional training

· Theory and practice of networking

· Organizational transformation

· The metaphysics of music and sound

· Establishment and facilitation of online learning communities

· Internetworking savvy

· Writing and editorial experience 

· Teaching classes and coaching individuals on the practice of conscious self-dominion 

In support of the Conscious Self-Dominion module, New Thought Network has initiated several websites for further development, including http://www.celenet.org/mindofscience,  http://www.celenet.org/selfdominion, http://www.humanorigins.com, and (forthcoming) http://www.flowpoem.com.

Conscious Co-Creation Module

As self-evident as our requirement for a viable future may now seem to be, a recent American president nonetheless dismissed concern for our future with the cynical question, “What has the future done for us?”  The answer to his question is explicit both in Mead’s article on shared, applied futurism and in our reciprocal conditionality: the future will do for us whatever we do for it.

The Conscious Co-Creation module explores in breadth and depth what it is means to be at once autonomous and “multinomous,” standing simultaneously alone and all together as one, and styling our lives accordingly.   

[Barbara Marx Hubbard’s co-creation curriculum is to be described here.]
