I: The Context of New Epochal Studies

NOTE:  In keeping with the convention of dropping the “w” and “e” from whole-ism to derive “holism” and “holistic,” etc., the following discourse does likewise with particle-ism, deriving “particlism” and “particlistic,” etc.

WHAT’S SO:

The field of collective human consciousness is now entering the final stages of the awakening process, congealing into an awareness of itself as the organ of consciousness (similar in function to a brain) of a single planetary being, a being with internal organs of oceans, forests, ecosystems and atmosphere. Humankind is its system both for processing information and for directing its future development. –Ken Carey 
SO WHAT:

We are on the verge of [a] whole new world.  Human consciousness, our mutual awareness, is going to make a quantum leap. Everything will change. You will never be the same. –Paul Williams

Between the Almost No Longer and the Not Quite Yet

If you haven’t, then you aren’t.

You cannot be, in any given moment,

any more than you already have lived up to.

-Raella Weinstein

The century just traversed was marked by our discovery of the missing link between the apes and so-called “civilized man.”

And lo! . . . it is ourselves.

Our continued progress is evidenced in our tendency nowadays to refer to ourselves as “humankind,” rather than as male-kind, an initial glimmering of enlightenment on a species that is now acquiring god-like means to assume conscious direction of its own evolution.

We have already acquired the means to reverse millions of years of evolution, and to do so in relatively short order.  When asked if the human species could withstand a nuclear World War III, J. Robert Oppenheimer allowed for that possibility, with one disclaimer: those who survived might question if we were really “human” beings after all.  Albert Einstein responded to the same question with the estimation that subsequent wars would be fought with clubs.

Humankind now wields ultimate powers of inclusion and exclusion.  Consequently, as N.J. Berrill prophetically remarked in his mid-century book, Inherit the Earth, “If the promise of man is to become as gods, the devils he has to cope with are his own.”  Hence also the rationale of the first Whole Earth Catalog: “If we are going to be gods, we might as well be good at it.”

Today we possess god-like knowledge of life’s genomic program, and begin to wield the power to engineer life itself on a global scale.  Yet in doing so, we risk confusing mere god-like powers of re-creation with the real thing, as suggested in the following story:

The scientific community, assessing humankind’s increasing command of nuclear energy and genetic engineering, technologies formerly employed only by God, decided that we had no further use for a deity.  A representative was chosen to inform God that He could take the rest of eternity off.  

God, however, was not convinced.  “Do you think you can create life from scratch exactly the same way that I did?”

“No problem,” said the scientist, as he stooped to pick up a handful of dirt.

“No, no,” said God.  “That’s not the way it works.”

“What do you mean?” asked the scientist.

 “Go get your own dirt.”

Equally to the point was Carl Sagan’s prescription for baking a cake from scratch: ”You begin by creating a universe.”  In other words, at our best of all possible bests, we will still be gods with a small “g”.  And as a species overall, we have yet to become notably good at it.

In the Throes of Our Addled Essence

If we take man as he is, we make him worse. But if we take man as if he already were what he could be, then we make him what he can be.-Goethe

We are embarked on a momentous transformation, in which we find ourselves presently time-warped in overlap between the almost no longer and the not quite yet.  We no longer feel comfortably at home in our “modern” civilization, yet neither are we inclined to reside in any presently foreseen “post-modern” alternative.  

We are muddled, in mid-transit from an epoch now concluding to a new one scarcely aborning, as we find ourselves deeply fraught with duality of circumstance.  We continue to be semi-mesmerized by a self-diminishing mind-map of reality, which deems all things – ourselves included – to be mere amalgamations of parts, deterministically bound by purely mechanical and measurable laws of material control with which to compete for conflicting local advantages.  Yet we also are re-setting our minds to a holistic comprehension that there is much more to the universe - especially as our own expression thereof – than the material processes, products and machinery that our civilization offers for our consumption.

We are in the adolescent stage of our conscious evolution as a species, confused between-agers who are distancing ourselves from our forbears’ mechanistic modes of being, yearning to be something eminently greater than such modalities allow us to become.  We feel numbed by the “future shock” of accelerating change, as well as by our planet’s calling forth of life-enhancing response abilities for which we have been ill prepared by the life-consuming forms and formalities of our modern “throw-away” society.  Yet to now toss out these modalities themselves would be a quantum jump in cultural regression, when what instead is called for is a quantum great leap forward.  Our present cultural legacies embody many creative and productive processes that are worthy of preservation, and abandoning them would be to throw away the baby with the bathwater of our numbed confusion.  

Since the baby is – lo! – once again ourselves, our challenge is to re-invent our way of being so that self-realization rather than self-diminishment becomes our evolutionary destiny.

A Time of Re-Invention

Everything once nailed down is coming loose!

(Mid-1960’s newspaper headline)

Re-invention is occurring in all institutions and institutionalized functions: government, industry, labor, military defense, education, religion, medicine, the media, the job market, courtship, marriage, aging – nothing is exempt.  As we thoroughly integrate our worldwide digital and monetary networks, and consecrate the resulting “global village” by taking full response ability for our evolutionary impact on the planet that sustains it, we honor two essential realizations:

· it now takes a planet to sustain a neighborhood;

· it takes the kinship of all life – lifekind as a whole – to sustain humankind.

Now that we are wedded to our planet as a global species, every localized form of relationship that undermines the integrity of the planetary whole – be it political, social, economic, ethnic, religious or otherwise – is yielding either to realignment or eventual extinction.  We are evolving ourselves into a global community, in which we face new requirements for the maintenance of our species’ continued presence.  Natural selection for “survival of the fittest” in a digitized global environment favors instant, honest and accurate communication and our co-operative development of mutually self-empowering social processes, forms and institutions.  Fitness is now defined by the congruence of our communities with the larger community of which we are an integral part, the community of lifekind overall.  

The ever-accelerating demand for speedy co-operation in our digitized environment will tend ultimately to select for the exercise of any “telepathic” capacities that may be latent in our genetic endowment.  Such demand upon our comprehending sensibilities suggests that much more is required of us than we have as yet realized.  For instance, though we have barely begun to comprehend the futurist commandment to act locally while thinking globally, we have further aimed our destiny starward, which portends god-like ability to think cosmically:

Thank God our time is now,

   when wrong comes up to meet us everywhere,

   never to leave us ‘til we take 

   the greatest stride of soul folk ever took.

Affairs are now soul-size.

The enterprise is exploration into God.

            -Christopher Frye, The Prisoner
The ultimate objective of our soul-size re-invention is to become fully ourselves, to become all that we can possibly be by allowing ourselves all that we may be, by realizing outwardly in conscious actuality what we inwardly already are in latent potential: the multi-dimensional intersection of all that has been, is, and is yet to be revealed by the universe to itself . . . as us.

In forming a unified – yet far from uniform – planetary community, we are becoming the humankind (the kind of humans who are kind) that is addressed in the unfulfilled commandment to "replenish the Earth" (Genesis 1:28, 9:7).  We are midwifing the next hominid species, homo custodiens.  This is the species that gets its global household in order in preparation for the subsequent emergence of the eventually intergalactic species, homo universalis, a cosmic species envisioned by Ernest and Fenwick Holmes in The Voice Celestial:

           The future man shall be so far above

           The race that walks the earth today he would

           Appear among us as a god; yet he

           Will be the common man; nor will there be

           Such selfish aims as now divide mankind;

           Illusion of false values will dissolve

           Into their native nothingness and things

           Ephemeral and transient of this earth

           Shall pass away, and by the second birth,

           The field of consciousness shall so expand

           All sons [and daughters] of earth shall reach the Promised Land.

The second birth has already been conceived, and we ourselves are that conception now in mid-gestation.  We have self-inseminated ourselves as the aborning fetus of our own future.

A View from the Paradigm Bridge

Root philosophical assumptions and metaphors underlie all worldviews. These are illustrated by prevailing models and theories of the time. For example, a philosophical assumption of science is that every event has a material cause. This assumption is closely related to the metaphor of the machine, which at one time gave us an image for understanding people, whole societies, and even the universe itself. –Mark B. Woodhouse

From where we presently stand the Promised Land eludes our wondering ways.  In the awkwardness of our between-age consciousness we aspire to greatness of being, while yet living at the effect of scientific “modernism,” and a particle-beholden mindset that assumes utter paltriness of being.  This mindset deems that the quintessence of all being is no larger than the smallest interchangeable “building blocks” of matter to which the universe can be reduced, and that we are nothing more than ambulatory amalgamations of that miniscule quintessence.  From the perspective of this self-diminishing mindset, we are but mere assemblages of biomechanical reflex, creatures who are altogether devoid of free will, and whose presumed consciousness is no more than an inconsequential side-effect of a psyche programmed only for seeking pleasure and avoiding pain.

Although quantum physics and relativity theory shed holistic light on the cosmos at the beginning of the last century, this light has yet to shine in conventional thinking.  Particlism continues to be the foundation of conventional thinking, both scientific and otherwise.
According to the particlistic mindset, “reality” is confined to what can be reduced to measurement.  Such “reductionism” proceeds from the assumption that external reality can be experienced objectively as it actually is, without observer bias, because it is experimentally possible to separate the perceiving spectator from the spectacle being perceived.  In this way the world can be exactly replicated in one’s experience of it, and precisely measured without contamination from human error of mental perception or emotional disposition.  We are spectators dissociated from our surrounding spectacle.

The particlistic nature of our world (a.k.a. “reality”) is discerned by the process of reducing wholes into their separated parts and of then subjecting the parts to a piece-by-piece examination of their cause-and-effect arrangements.  The findings of these investigations are presumed to be identically replicable in the thought forms of all rational persons.  According to the ultimately circular logic of this supposedly linear worldview, so-called “rationality” is defined as agreement with reductionist discernments, while alternative views are deemed “irrational.”  The particlistic worldview is self-tautological.

From a thoroughgoing particlistic perspective, we are the ones reduced.  We are diminished to mere spectatorship of a reality that is devoid of any substantial qualities – whether physical, mental, emotional or intuitional – that cannot be calculated as a numerical function and implemented or manipulated with precision.  Our minds are considered to be nothing more than matter and, because they are merely matter, their consciousness cannot real-ly matter.  All consciousness, including that which perceives the world as thus reduced, is relegated to the status of “epiphenomenon,” an illusionary side effect that has no causal power because causation is assumed to reside exclusively in material forces.

Particlism is based on the erroneous assumption that our experience of the world has a point to point correspondence with the world itself, like that of a photograph with reference to what it pictures.  We are thus reduced to being mere biological cameras, the most sophisticated of whom qualify as scientific paparazzi of the cosmic spectacle.

While particlism tends to deny that the mind has causal attributes, our active participation in the world of our experience does have causal implications for the world that we experience.  As a consequence of its fundamental assumptive error in deeming that we are of no causal consequence to the world (reality) as a whole, the particlistic mindset has accustomed us to a fundamentally consumptive error as well.  It programs human spectators to treat their spectacle as real estate, thereby reducing Earth to a mere commodity, a consumable resource to be mined in disregard of anything other than human material benefit – 3 billion tons of new non-fuel minerals annually in the U.S. alone (24,000 lbs. per person), to say nothing of comparable respective tonnages of fossil fuels, water, and timber; of depleted topsoil upon which our growing of food depends; of species driven to extinction; and of waste that converts our planetary abode to a commode.  Our propensity for diminishment moves us to likewise treat non-human life as real estate, another commodity to be consumed, exploited or otherwise expended for the sake of our own species’ creature comforts.

Although we have begun to recognize the ultimately self-destructive particlistic living nightmare for what it is, we are as yet barely awakened to the alternative: a holistic mindset that fully incorporates the spectator back into the spectacle as a participating observer.  The spectator-spectacle worldview is incomplete, since it cannot account for a fundamental characteristic of process, a characteristic that is the opposite of particlistic reductionism. This characteristic is called “synergy.”  Synergy is the dynamic that integrates discrete phenomena into organic, whole relationships, bringing about behavior totally incapable of components in isolation.  One of the best examples of this dynamic is the molecular interaction of metals in an alloy, which produces a tensile strength much greater than the sum of the metals’ tensile strengths in isolation.
Only a multi-dimensional participant-observer worldview, whose integrity assumes the universal co-operation (synergetic working together) of all things in accord with unifying natural as well as spiritual principles, is capable of upholding the magnitude of human beingness to which we aspire.  From the perspective of a holistic participant-observer worldview, we can unite our positive gains of individuation, acquired during the evolutionary epoch now fading into our past, with the further gains to be enjoyed in the aborning epoch of mutually self-empowering co-operation.

Our Epochal Wake and Awakening

But what are you waiting for?

It takes so many thousand years to wake.

But will you wake, for pity’s sake.

-Christopher Frye, The Prisoner
Unlike between-agers in earlier periods of transition, we are the first since the emergence of Cro-Magnon human beings 35,000 years ago to find ourselves at an evolutionary crossroad, at the juncture of two epochs as well as of two ages.  Cro-Magnons were so different from the neighboring Neanderthals who they succeeded – though not, perhaps, so extremely unlike them as we have formerly believed – that their adaptive capacities signified a change in evolutionary kind rather than one of mere degree, a change so discontinuous that it brought the Neanderthal epoch to an end.  Cro-Magnons represented a quantum jump in adaptive capacity, far more than was required for survival in their own historical and environmental circumstances, and most of which is still latently pending activation in our genetic endowment.  Because of Cro-Magnon’s remarkable advance in adaptive capacity, if we were to travel backward in time to kidnap both a new-born early Cro-Magnon and a neighboring newborn late Neanderthal, and endeavor to raise them in today’s modern world, the Cro-Magnon baby would be adaptive and the Neanderthal would not.

The so-called “ages” of our species’ development - the hunter-gatherer, agricultural and industrial ages – were stages of evolutionary continuity, successive progressions of degree within the evolutionary epoch initiated 35 millennia ago with Cro-Magnon’s arrival, a series of cultural advances that may be likened to the progressive heating of water.  That continuity has now been broken.  The digital age is initiating another discontinuous change of kind, an acceleration analogous to what occurs when the boiling point of water is reached.  Our species is now on the threshold of a water-to-steam-like “phase transition” (a.k.a. “system break”), a discontinuity that punctuates the conclusion of a long evolutionary sentence and capitalizes the next one.  This time, however, our evolutionary quantum jump will alter our outward physicality far less than it further develops our inward adaptive capacities.

Epochs are defined by discontinuities in evolutionary development, the most dramatic of which in common knowledge is the one that marked the transition from dinosaurian to mammalian dominance.  The epoch of post-Cro-Magnon evolution was the latest phase in the establishment of two-legged mammalian dominance, an epoch that further advanced a long-term evolutionary trend of personal individuation and empowerment.  This epoch was a time of thinking the world to pieces, dividing and carving up the planet in support of competing human diversities.  

In the new epoch’s difference of kind, our appreciation of life takes precedence to our appreciation of real estate, as we think the world together in co-operation with universal principles of integrity, principles that unify us, as participant-observers, in mutual respect for our positive human commonalities.  We are initiating an epoch of conscious evolution, in which the evolutionary process becomes consciously aware of itself and likewise directive of itself as us, who are now constrained to assume a custodial role in further constructive advancement of that process.

We who are alive on Earth today are a multi-generational bridge that joins two evolutionary epochs. As we release our thralldom to the separative and fragmentive paradigms of the particlistic worldview, and align our individual and local integrities with larger processes of universal inclusion and cohesion, we are becoming aware of the foundation of this bridgework: a new, holistic worldview that empowers us to re-converge all that we have formerly diverged, while preserving the enduring values of individuation that were gained by our divergence.  

We have even coined a term for this foundation, calling it a “paradigm shift.”  The perceptual metamorphosis thus indicated is a chrysalis of transition in which our consumptive caterpillar-like consciousness is transformed, and from which we rise above our lesser selves to embody an immense integrity that is commensurate with our imaginal premonitions of human greatness that is yet to be.
Welcome to the Paradigm Sift

When I throw a ball, do I perform an aggressive causal act, as my culture predisposes me to believe?  Or does the ball leave my hand, as the Greenland Eskimo puts it, or do I merely actualize the ball's potential to move, as the Navaho would have it?  These are different ways of perceiving the same situation, but which is the truth? … I believe that these are all different codifications of the same reality, and different responses in terms of these codifications.  –Dorothy Lee
I’ll see it

when I believe it.

-Wayne Dyer (paraphrasing G.I. Gurdjieff)
The correlation of cultural change with a shift of paradigms (thought forms) was a pioneering contribution in the 1960’s to an emerging field of scientific inquiry and research now called “noetics.”  The noetic sciences seek to understand the neuro-psycho-social functions and processes of human consciousness, and to determine useful methods for the mindful command and application of the dynamics that scientific investigation thereof reveals.  One of the most fruitful noetic concepts thus far has been that of the “paradigm,” which has further extended our understanding of the effects of culture and language in determining how we interpret our experience.

The term “paradigm,” which in Greek means  “surrounding pattern,” was adopted to represent a subliminal noetic process that patterns the individual and collective mindsets of a culture or civilization, essentially codifying its reality.  This process accounts for our tendency to experience reality as at least partially subject to our self-fulfilling prophecy rather than as an absolutely fixed and uniform given.  Our paradigms function as a formative conceptual framework, a “reality code” that registers and structures our experience of the world, and doing so in such a way that the world of our experience in turn mirrors the paradigm’s formulations, thus conditioning us to behave ourselves accordingly, in further paradigmatic self-reinforcement.  

Paradigms establish our mindset, the network of assumptions that subliminally mind-maps our local, global and cosmic “worldviews” – our fundamental suppositions concerning life, human nature and reality, the cosmology of what we consider to be actual and true – i.e., “the way things are.”  A paradigm shift is essentially an exchange of one such mind-map for another, as when Copernicus’ sun-centered paradigm of the solar system replaced the Aristotelian Earth-centered paradigm, allowing much that was inefficiently or ineffectively accounted for from the Aristotelian perspective to be simply resolved by the Copernican one.

Our paradigmatic reality code accounts for what comes to our awareness and what gets screened out, and tends to leave us unaware of evidence that is contrary to its formulations, just as dipping a fishnet of one-inch mesh into murky waters would leave us unaware of the presence of minnows.  Paradigmatic reality-nets, however, sometimes let the “big ones” get away.  A dramatic example of the mind’s inability to see more than the reflection of its paradigmatic suppositions – until it is overwhelmed by contrary evidence or experience – was the belated recognition of the ozone hole in our planet’s upper atmosphere, something so unexpected that it was overlooked for years.  Only when the hole became so large that it could no longer escape detection, was it then identified in subsequent reviews of earlier data, wherein its existence and growth had been quite apparent all along.  Such oversights are inevitable so long as participants consider their observations to be exact photocopies rather than internalized self-portraits of what is so.

What we perceive to be actual via one paradigm can be seen quite differently from the perspective of another, as was made dramatically apparent on two historical occasions:

· When Magellan and a contingent of his fellow-sailors rowed ashore at Tierra del Fuego, the Fuegans were dumbfounded.  These visitors had obviously come from afar, yet their mode of travel seemed so inadequate.  When the sailors discerned the reason for the Fuegans’ consternation, they pointed to the galleon anchored offshore.  Where the sailors saw the ship’s sails, the Fuegans perceived only “clouds,” and they required the assistance of their shaman to make the perspectival shift that allowed them to perceive a means of transport.

· Far more astonishing is a report of the first anthropological encounter with Trobriander Islanders.  Upon observing that Trobriander youth freely indulged their sexuality, though never with pregnancy as a consequence, the anthropologists inquired how this was possible.  The Trobrianders, amazed at their visitors’ ignorance, explained that pregnancy can occur only after a female stands in the rain beneath a certain type of tree, allowing the water to fall upon her head from its leaves.

The Trobriander paradigm for pregnancy actually worked!  Initial reluctance to accredit this report may be tempered by the comparably astonishing evidence of women with multiple personality disorder who have different menstrual cycles for their respective persona.  Thus may even our biological functions be subject to paradigmatic conditioning.  
Earned + Learned = Discerned

It seems that the human mind has first to construct forms independently before we can find them in things. –Albert Einstein
Paradigms are analogous to the algorithmic formulas that “mindset” our computers to translate inchoate data into meaningful patterns of information.  We begin our lives with a “pre-wired” network of bio-neuro-algorithms, which structure our sensorium of seeing, hearing, smelling, tasting, and feeling so that we may discern frequencies of color and sound, as well as shapes, textures, boundaries, and other physical qualities of our common worldly milieu.  This algorithmic functionality literally “makes sense” for us as it facilitates our orderly perception of the thousands of frequencies and millions of information bits per second that impinge upon our sensorium.  This make-sense ability is increasingly essential in today’s all-of-us-know-more-than-any-of-us world, whose largest Sunday newspaper contains more noetic information than any pre-modern person encountered in a lifetime – to say nothing of what is additionally provided by the world’s tens of millions of magazines, newsletters and other periodical publications, books, television programs, movies, videos, websites and other conveyances of exponential info-glut.

As “hard” as our sensory “wiring” may be, however, without our active learning there can be no discerning.  Reality is not passively comprehended, for we are not mere neurological photocopy machines.  Even the most literal aspects of our sensory experience require the active exercise of our sensibilities, as evidenced by those who, born blind at birth and gifted with sight in adulthood, have to learn quite laboriously just how to perceive the world object-ively rather than as the meaningless and confusing blur of colored lights that they initially observe.  Though our faculties of perception may be wired, the percepts they empower must be acquired.  Without prior conceptions of the physical world, our physical perceptions thereof are experienced as little more than random “noise.”  Our genetically earned capacity must be complemented with circumstantially learned capacity, lest we remain grossly deficient in our discerned capacity.

Nor would our genetically encoded algorithms of physical perception be of value without the additionally acquired noetic algorithms that empower us to think about our relationship to the multiplicity of impingements on our sensibilities.  Only thus is meaning given to our circumstances, as we actively apply it to the incoming streams of data bits rather than find our meaning already pre-packaged therein.  In absence of the fusion that our meaning gives to our sensory input, the input would remain a mere confusion, and overwhelmingly so.

Since none of our thought forms is pre-wired, our noetic algorithms of meaning are as circumstantially informed as they are situationally applied (e.g., the Trobriander’s paradigm for pregnancy).  Once again, reality is actively, not passively comprehended.  Meaning resides always in the thought forms born of and borne by the perceiver, and even the meaning that we do give – or do not give – to the data of our perceptions is powerful to obscure such vital actualities as ozone holes.  

There is only one self-evident reality, the reality that the self makes evident.  We are, indeed, active participants in our own observations, not mere spectators of whatever spectacle we behold.
The Meme-ing of Life and the Seaming of Our Experience

The universe is like a fertile soil spread out all around us,

ready for the seeds of mind to sprout and grow.

–Freeman Dyson
The algorithmic nature of our thought forms is represented by another noetic term, the “meme” (rhymes with “seem”).  The word “meme,” a linguistic term concerning conceptual formation, was employed by British zoologist Richard Dawkins to account for the creation and persistence of meaning in the minds of individuals and their cultures.  In Dawkins’ use of the term, memes are widely shared thought forms – contagious “seeds of mind” - such as brand names, catch-phrases, slogans, ideas, tunes, icons, fads and fashions, which function as conceptual units of cultural evolution.  These thought forms self-replicate themselves noetically from mind to mind just as genes self-replicate themselves biologically from body to body.  Memes, like genes, are self-propagating.  Their self-replication is facilitated by communication networks and person-to-person discourse.  Even the term “meme” itself, though initially obscure, is – along with “paradigm shift” – becoming part of the cultural meme pool as it is more widely used.  

Memes are foundational to our paradigms, often serving as root metaphors.  Collectively, our memes tend to function as paradigmatic glue.  Thus the term “meme” not only rhymes with “seem,” it also signifies the process by which we make our experience what it seams itself to be.  

From a particlistic perspective, “memes” may be considered the “cause” of the paradigms that in turn “cause” our worldview.  From a holistic perspective, the nature of a paradigm can no more be reduced to the sum of the individual natures of its memes, than can the nature of a forest be reduced to the summed individual natures of its trees.  Though disconnected aggregations are indeed no more than additive, when things are interconnected a new order emerges that is not inherent in their summed individualities.  For instance, the nature of water is entirely unlike the summed natures of hydrogen and oxygen.  Yet the assumption prevails that the nature of the cosmos reflects the summed nature of scientists and laboratories.

From a holistic perspective, paradigms, memes and worldviews are co-effective “existential viewpoints” caused by “the quest for meaning,” which from the particlistic perspective is a meaningless metaphor for “what’s really going on.”

Particlistic memes, in addition to “particles,” include “individualism,” “locality,” “quantity,” “power,” “manipulation,” “separation,” “materialism,” “mechanism,” “conflict,” “competition” and “control.”  Holistic memes include “wholeness,” “individuality,” “universality,” “quality,” “empowerment,” “environmentalism,” “connectedness,” “oneness,” “integrity,” “balance,” “co-creation” and “co-operation.”  The holistic paradigm does not, however, despite its memetic contrast, void the usefulness of particlistic memes, all of which are also meaningful within a holistic context.  Holism instead infuses particlistic memes with greater integrity of meaning, as did Benjamin Franklin’s use of the word “hang” in his holistic intuition over two centuries ago that the choice facing America’s colonies was either to hang together or hang (i.e., be hanged) separately.  What was then true of 13 colonies is now true for the nearly 300 nations and territories upon whose co-operation now rests the resolution of many vital environmental and evolutionary concerns.

The potentials of memetic replication are evidenced by the advertising industry, whose marketing strategies have proven that when merely seven percent of a targeted population becomes cognizant of a new brand name, product or idea, further name-recognition thereof becomes readily universal within that population so long as the meme is reinforced by continued use.  This phenomenon, also known as the “hundredth monkey” effect, makes it quite feasible to rapidly globalize holistic memes via an intentional online strategy for this purpose.  [For an intuition of online potentials for implementing an intentional strategy of paradigm shifting, see both http://www.forgivenessday.org/august2000/hundredthmonkey.htm and http://www.newthought.net/vision6000m.htm.]
Paradigms and memes are as vital to our mental being as are genes and chromosomes to our physicality.  In the absence of such noetic modalities, the data of our sensations would appear to be devoid of form.  Unaided by our paradigms and memes, our sensorium would detect only a chaotically disordered diversity, rather than a unified perspective that orders our otherwise random sensations into a cosmos.  Yet no matter how successful we may be in object-ifying our experience, presumably to perceive with exactness the world as it actually is, we are somewhat like a blind person who seeks to discern the nature of a snowflake by touching it.  The universe has a “user-friendly” way of melting into our means of comprehending it, which such diverse fields of study as quantum physics, gestalt psychology and cultural linguistics have amply demonstrated.  This tendency toward cosmic conformity to our means of viewing it is the subject of an entire book devoted to the cosmological implications of participant-observation, entitled The Looking Glass Universe.  The “looking glass” thus referenced is our current paradigmatic synthesis.

We have no way to know what the world is like entirely on its own terms, independent of any association with our perceptions, as if our investigation were capable – as the particlistic paradigm presumes – of reproducing an exact mental replica or “true copy” of reality’s experience of itself.  Our actual relationship to the “real” world was more accurately described by Marilyn Ferguson, author of The Aquarian Conspiracy, the first popular book devoted entirely to the present paradigm shift.  In her assessment of our participant-observer status: “We are all students at M.S.U. – making stuff up.”

The only world known to us is the world as it is experienced by us.  Lily Tomlin was accordingly quite accurate with her canny speculation, in The Search for Intelligent Life in the Universe, that reality is a collective hunch.

Mega-Paradigms: New Lamps of Meaning for Old

Today there is a wide measure of agreement, which on the physical side of science approaches almost to unanimity, that the stream of knowledge is heading towards a non-mechanical reality; the universe begins to look more like a great thought than like a great machine. Mind no longer appears as an accidental intruder into the realm of matter; we are beginning to suspect that we ought rather to hail it as the creator and governor of the realm of matter.  -Sir James Jeans
Sir James Jeans underestimated the time it would take for the stream of knowledge to arrive at the destination he so prophetically foresaw.   Because our paradigms are multiple, they tend to overlap and synthesize in mutually reinforcing, interlocking clusters, which collectively command our outlook and interests in a manner analogous to that of the interlocking boards of directors who command the common outlook and interests of multi-corporate conglomerates.  Our paradigmatic synthesis arises from the overlapping connections, values, resemblances, parallels and other mutual likenesses that are common to our paradigms’ respective mind-maps.  This synthesis produces a master paradigm, and a corresponding master perspective – in effect a megaparadigm, which deeply – and would you believe, holistically – entrenches our so-called “collective hunch.”

A megaparadigm is a comprehensively prescriptive frame of reference that shapes and conditions a culture’s overall thought atmosphere.  Megaparadigms function as our noetic looking glass, focusing our collective and individual perceptions in common interpretation and agreement concerning what is so and what is not.  As the prevailing assessor of how all things are supposed to be, a megaparadigm pervades our categorical sub-paradigms accordingly, such as those that condition our perception of relationships, community, gender, ethnicity, allegiance, finances, aging, etc.  Our megaparadigms embody the conundrum described in St. Augustine’s telling observation: “The thing that we are looking for is the thing that we are looking with.”

Paradigms, whether mega- or otherwise, light our noetic way by defining what kinds of questions can and cannot be asked and how their answers are to be determined, thereby establishing the boundaries of what we are enabled to accredit as possible.  Our perceptual conundrum arises in part from the fact that they thereby also disempower us, by casting a perceptual spell of non-possibility.  Each paradigm sets up a noetic blinder or veil, which tends to exclude from its corresponding mind-map any validation of evidence that is non-conforming to the mindset that the paradigm prescribes, just as the present scientific paradigm invalidates so-called “extra-sensory” perception.  Our paradigms construct and authorize our worldview at a discount, and we are hard put to accredit what they have discounted.

Our paradigmatic authorship of our “common sense” of self-evident truth – of what must be so because “that’s the way it is” – is the ultimate foundation of all so-called “gospel” truth.  For instance, what appears to be “religious” fundamentalism is actually an extreme form of the particlistic paradigm, a truth-seeking pathology of literalism whose distortion or exclusion of non-conforming evidence is supported by the authority of religion.  Religions are the mere means of such literalism, not its cause.  Were religions the cause of their fundamentalist contingents, all religious people would be fundamentalists.

The prevailing gospel truth of modern Western society was established when Rene Descartes proclaimed the self-evident fact that cogito, ergo sum, “I think, therefore I am,” from which it was then concluded that mentation is the essence of our beingness.  The relative rather than absolute nature of this conclusion – and, by implication, of all paradigmatic conclusions – was rather inelegantly disclosed by a statement reportedly scrawled on the wall of a University of Chicago campus rest room: excreto, ergo sum.  Scratch a self-evident truth, and you will find a tattered paradigm.  

Paradigms tend to be as persistent as is life overall, and are also potentially just as fragile in particular.  Just as life feeds on itself, the survival of a given paradigm is dependent on the consistent feedback of confirming evidence.  Thus nurtured, paradigms are our most powerful thought forms, the mind-maps that shape all other thought formation in our personal and collective consciousness.  Paradigms function as meta-forms of thought, for they lay the metaphysical foundation of our thinking.  Yet it is we ourselves who choose our paradigms, and we are always at choice to be open to their revision.  Accordingly, the shift now under way from the megaparadigm of particlism to that of holism, is an ultimate demonstration of New Thought’s operational axiom, “Change your thinking, change your life.”
It Takes a Mind-quake to Shift a Paradigm

There is no transformation

in the context of the familiar.

-Marcia Sutton

Shifts of paradigm are rare, because paradigms are impervious to change so long as their rightness is assumed (most often unconsciously) to be absolute and unquestionable, rather than subject to mindful monitoring and self-knowing conscious direction and revision.  So long as we are unconscious of our paradigms, their subliminal mind-map is the territory of our experience.  Our experience continues to be as our paradigms and memes seam it to be, so long as our blindness to alternative perceptions prevents us from coming apart at their noetic seems.  As evidence of how tenaciously paradigms claim and secure their territory, one need only recall how Galileo’s contemporaries adamantly refused to point their telescopes heavenward as he had, to confirm what until then only he had seen.

Paradigm shifts occur solely as a consequence of grossly apparent discrepancies between our mind-map and our experience of its territory, discrepancies that neither go away of themselves nor allow for our deliberate riddance.  It takes an overwhelming paradigmatic discrepancy to induce the collective mind-quake that in turn gets us off our current digm.  These discrepancies sometimes occur as the consequence of a new insight that calls into unavoidable question the adequacy of our current cosmology or worldview.  For instance, Max Planck’s profound realization that light consists of individual “packets” of energy rather than continuous waveforms, together with Albert Einstein’s theory of relativity, evoked a radical reconsideration of the mechanistic Newtonian cosmological paradigm, which could account for neither of these actualities.  As a consequence, science now tends to be tri-paradigmatic.  More holistic cosmologies account for the largest and smallest scales of cosmic process, leaving only what is not thus revised still subject to mechanistic Newtonian dominance.  

Since the Newtonian paradigm is still relevant to the physics of ordinary experience, the paradigm shift prescribed by the newer quantum and relativistic cosmologies is still on hold in the minds of all but a very few.  Though the memes of “quantum physics” and “relativity” are widely known, they represent mathematical paradigms that lack obvious everyday experiential counterparts, and are thus scarcely understood by all save a relative handful of human beings.  Their paradigmatic implications, though nearly a century old, have yet to consciously impact humankind’s collective worldview.  Only in the higher echelons of the scientific community have their implications become so apparent that they motivate the quest for a unified field theory, a single TOE (theory of everything) that will tidy up the cosmological paradigm and end the bothersome tendency of the present multiplicity of such paradigms to step on one another’s toes.

Paradigm shifts are also triggered by sudden, dramatic changes in our collective experience.  The advent of nuclear warfare was a gross change that instantly rendered the conventional warfare paradigm obsolete, as recognized by the computer–assisted deduction in the movie War Games that “The only way to win this game is not to start it.”   

Some shifts of paradigm occur in response to an ongoing clash of cultures that has more universal import than the Fuegan and Trobriander encounters cited above.  For instance, the prolonged encounter of cultures in the jungles of Vietnam moved Americans to diminish their support of the paradigm of imperialism, and further eroded the conventional warfare paradigm by increasing the questionability of warfare altogether.

Yet another occasion of paradigmatic shift is an ongoing accumulation of persistent and widely experienced “anomalies,” for which our existing mind-maps cannot account.  Ongoing incidents of so-called “extra-sensory” perception and of “paranormal” and “extra-terrestrial” phenomena are examples of recurrent anomalies that defy explanation by the particlistic paradigm, which dismisses them as unverifiable imaginations unworthy of serious investigation.  As increasing millions of people who have anomalous experiences join the ranks of those who have already been dismissed by the world’s mainstream paradigm, the deficiencies of that paradigm become all the more obvious.

The Surround of One Shift Happening

We shape our paradigms,

and then our paradigms shape us.

-Yours truly (paraphrasing Winston Churchill)

Persistent gross experiential discrepancies call either for an additional or successor paradigm that reasonably accounts for their circumstance, or, as with the ozone hole, an awakened review of accumulated evidence.  Most likely, paranormal and extra-terrestrial anomalies call for a paradigm that is more multi-dimensional than our current ones.  We already know, for instance, from relatively obscure mathematical paradigms, that there is more to this universe than our familiar three dimensions of space and one of time.  The universe is constituted of perhaps as many as twelve dimensions or more!  Yet we lack an experiential paradigm that accounts for any additional dimensions, and it is perhaps only in the context of some as yet-to-be-conceived extra-dimensionality that both our extra-sensory and extra-terrestrial anomalies may be accounted for.  In the meantime, what little scientific investigation of these anomalies there is tends to be a cargo cult of the existing paradigmatic orthodoxy, as unworkably dependent upon Newtonian materialism as was cumbersome Ptolemaic cosmology dependent on the Aristotelian Earth-centered paradigm of the solar system until the Copernican sun-centered paradigm replaced it, thus moving Galileo to point his telescope skyward.

Only as an existing paradigm fails to account for unrelenting gross discrepancies between its sanctioned “truth” and our persistent collective experience, and as these liabilities defy all attempts at paradigmatic tinkering, do we become open to the adoption of a new and more inclusive successor paradigm.  New paradigms continue to elude us until a likely candidate succeeds at incorporating the enduring values of the paradigm it replaces while resolving most of its discrepancies, thereby producing a net conceptual and perceptual gain.  One requirement for the success of any forthcoming holistic paradigm is that it incorporates the constructive analytic benefits of the particlistic paradigm that currently prevails.

Successor paradigms are no more absolute than are their predecessors, no matter how final we may perceive or endeavor to make them be so.  Nor do they differ entirely from their predecessors.  The enduring values and workable elements of existing paradigms, especially scientific and religious ones, become incorporated in their successors. Thus, for example, the Jewish and Christian religious paradigms have accommodated successive paradigmatic transitions over millennia.  And so it is with the equations of Newtonian physics that successfully account for our ordinary experience of physicality, which are likely to remain on humankind’s collective mind-map during many paradigm shifts to come.

The lack of paradigmatic finality is inherent in the very nature of paradigms themselves.  While a new paradigm resolves long-standing questions, it also raises fresh ones, along with new rules for seeking answers.  Having breeched the preceding paradigm’s “off limits” to inquiry, it establishes new boundaries of conceptual and perceptual containment – yet another noetic blinder that obscures the comprehension of new “anomalies.”  

Nor do paradigm shifts thoroughly resolve all of the challenges that provoke them.  A residue of anomalous discrepancy often remains unaccounted for by the successor paradigm.  Along with the ongoing accumulation of newly recognized discrepancies and anomalies, this eventually evokes yet another paradigm shift.  Given this tendency to be perpetually incomplete, it is conceivable that a new scientific paradigm (or a major metamorphosis of the existing one) could account for either extra-sensory or extra-terrestrial phenomena, though not validate both.

Nor, yet again, do new paradigms “fix” our present problems by restoring former conditions.  What the linear processes of all the king’s horses and men cannot return to former Humpty Dumpty wholeness, given the deficiencies in the official “horse sense” of particlism itself, neither can the most thoroughgoing holism.  Holistically informed processes can at best facilitate a new configuration of the integrity of the whole.
The Message of Paradigmatic Mediumship

Any technology tends to create a new environment.  Script and papyrus created the social environment we think of in connection with the empires of the ancient world. The stirrup and the wheel created unique environments of enormous scope. Technological environments are not merely passive containers of people but are active processes that reshape people and other technologies alike. –Marshall McLuhan
Paradigms are transparent to the thought processes that they inform.  We become conscious of existing paradigms only in the thought atmosphere of a shift, as an emergent paradigm juxtaposes established ways of thinking with its own.  With one exception, it takes a paradigm shift to empower a paradigm sift, since an existing paradigm becomes most clearly apparent from the perspective of a contrasting paradigm.

The exception lies in persons with the rare ability to observe the collective pattern of human experience and behavior in such a way that they perceive the underlying noetic construct that sustains it.  This was especially difficult before the mid-1960’s, when our understanding of the dynamics of what we now call “paradigms,” “memes” and “mind-mapping” was initiated.  Though a basis for such understanding was then inherent in the holism of both General Semantics and General Systems Theory, these fields of inquiry were largely unknown outside highly educated circles.  Yet it was just prior to the emergence of paradigmatic sensibility when Marshall McLuhan identified a factor that has been common to all collective shifts in consciousness throughout recorded history: the introduction of a new medium of communication or production, such as fire, the wheel, the alphabet, the printing press, the mechanically powered machine, modern plumbing, radio, television and the computer.

McLuhan’s assessment was made famous in his axiomatic equation, “The medium is the message,” which acknowledges that the social impact of a medium as a whole has more profound cultural consequences than any message of its content.  Less obviously and immediately than the medium of nuclear technology, yet just as inexorably and comprehensively, the impact of any new medium alters the relationships of all concerned in ways that comparably alter our perceptions, experience and behavior.  For example, as household running water systems replace village and neighborhood wells in so-called “emerging” countries, the consequent elimination of the community’s daily gathering place completely alters its social structure.  

Today’s advent of personal computing and the Internet is now altering humankind’s social structure on a global scale.  In the non-local universality of cyberspace, the potential for community is no longer bound to considerations of locality in “hi there” space.  Communities of shared interest and intention are becoming regional and global in scope via the Internet, as formerly visible deterrents to effective communication remain relatively obscure – the physical appearance, gender, age, ethnicity, etc. of the community’s individual members.  In the relative absence of such distractions in online communications, common human concerns may now be globally focused, and those who are commonly concerned can be accordingly mobilized.  Politics as we have known them since the Renaissance will undergo radical transformation as the Machiavellian paradigm of divide and conquer finds itself increasingly hard put to hack its way into the integrity of cyberspace.

Though McLuhan’s insight qualified him as a noetic prophet, he denied any connection between such prophecy and an ability to foretell the future.  Rather, he said, “Anyone who knows what’s happening right now is 50 years ahead of everyone else.”  (It has taken less than 40 years of acceleration in the rate of change for that prophetic lead time to be cut by as much as 80 percent or more.)
Paradigms Lost and Found

Religion and natural science are fighting a joint battle in an incessant, never relaxing crusade against skepticism and against dogmatism, against disbelief and against superstition, and the rallying cry in this crusade has always been, and always will be: "On to God!" -Max Planck
Earlier paradigm shifts, as that from agriculturalism to industrialism, occurred so gradually that they were unapparent to all but a very few who adequately perceived the noetic foundation of their own historical transition so as to be prophetically ahead of their contemporaries.  By contrast, the current paradigm shift is sufficiently rapid to alert all concerned that “something is going on.”  Yet the average person is no more effectually aware of what that something is than were the Luddites who failed in their reactionary attempts to avert the Industrial Revolution by hacking away at the machines that merely represented its effects and were not its principal cause.  As Bob Dylan lyricized about such ineffectiveness in the face of our current paradigmatic distress, “You don’t know what’s happening, do you Mr. Jones?”  Yet what is Mr. Jones to do when the noetic blinder of his subliminal paradigm keeps him in the situation of the person who, upon asking Louie Armstrong “What is jazz?” was told, “If you have to ask the question, you won’t understand the answer.”

It is not uncommon for individuals and societies to entertain a multiplicity of overlapping paradigms, although one mind-map tends to take precedence over all others, as does the scientific paradigm tend to prevail – though not for everyone – over the rest of ours.  For example, numerous scientists are also deeply spiritual, including many of history’s greatest ones.  Though Albert Einstein integrated the scientific and spiritual paradigms in his own cosmic worldview, most scientists of a spiritual persuasion tend not to be comparably concerned with reconciling the paradigmatic discrepancies between science and religion.  Religion is their “Sunday hat,” a mind-map checked at the door of their weekday office, classroom or laboratory.  Their scientific paradigm prevails over their religious one.  Religionists of a scientific persuasion, on the other hand, tend instead to conform their science to their religious mind-map, wearing their “Sunday hat” all week long wherever they go, while endeavoring to make it fit everyone else’s head as well.  Though their scientific paradigm is retained, their religious paradigm prevails over it.

Few scientists succeed as well as Einstein did in integrating their spiritual paradigms with their worldly or cosmic ones.  Such success is essentially thwarted by the nature of established religion.  What spiritual paradigms unite, the paradigms of established religions divide.  By facilitating transcendence of our sense of separation, spiritual mind-maps congregate the whole.  Religious mind-maps divide the whole into separate congregations.  

Though New Thought is also celebrated in separate congregations, the separation is far less ideological than a matter of geographical and social circumstance.  Most religious congregations, however geographically and socially circumstanced, tend to be more strictly ideologically bound.  Thus New Thought qualifies more as an inclusive spiritual paradigm, rather than as a divisive religious one.
A Paradigmatic Typology

We become as we behold. 

-Yours truly (paraphrasing William Blake)

Paradigms are of numerous types.  They may be situational, operational or both and either analytical or synthetical.  They may also be intellectually structured (theoretical, ideological, theological, etc.) or institutionally structured (political, social, educational, etc.).  Institutionally structured paradigms implement the relational and organizational implications of the prevailing intellectual ones, with the exception of those, like quantum physics, which are almost purely mathematical and without a common experiential counterpart, and are therefore less translatable into institutional forms of behavior.

Situational paradigms define “what’s so,” our perceived relationship to the overall world of our experience.  Operational paradigms define “so what,” our ways of acting and reacting in accordance with the implications of our what’s so’s.

Analytical paradigms tend to condition us to “think the world to pieces,” as does the particlistic perspective that reality is an additive accumulation of component parts whose interrelationships are measured out only as the components come into existence.   Alternately, synthetical paradigms condition us to “think the world together” from the holistic perspective that reality is a unified system of interrelationships which, though not always numerically quantifiable, may be nonetheless identified by measurable regularities of pattern and association, i.e., by so-called “pattern recognition” of “invariance of relationship.”  It is the pre-existing principles of invariant relationship that correspondingly pre-ordain the wholeness overall of divergent tendencies inherent in the whole’s component parts.

Since particlistic analysis and holistic synthesis are complementary mental functions applicable to all situations, the paradigmatic issue is not one of either/or, rather of both/and.  They are both here to stay, though preferably in balance.

· Particlism is a situational and analytical megaparadigm, of which our derivative industrialism and consumerism are as symptomatic as is religious fundamentalism symptomatic of particlism’s literalist extreme.  Without particlism’s analytic powers, the symptom that we call “modern technology” would be of a fundamentally different order, perhaps more like that which preceded particlism’s ascendancy.  Particlism’s corresponding operational megaparadigm is competitive individualism (classically known as “rugged” individualism).  The ultimate logic of particlism’s competitive “I”deology is the hollow boast that “the one who dies with the most toys wins.”

· The emerging holistic megaparadigm is likewise situational, though contrastingly synthetical, presuming a universal connectedness of all things and circumstances.  While medieval holism’s operational counterpart was based on symbolic and mythological social paradigms, contemporary holism’s corresponding operational megaparadigm is based on mutually self-empowering processes of co-operative individuality.  The ultimate logic of holism’s co-operative “I”dentity is the emerging realization that all of us have far more to win than any of us does.  

Particlistic individualism is a fixed perspective concerning the nature and expression of personal identity, whose inflexibility tends toward limited social adaptability.  Holistic individuality is an open perspective concerning personal identity that allows for social synergy, the group behavioral and cultural accommodation of holistic comprehension.  When particlism enthralls us in paralysis of analysis, holism becomes vitally essential to the animation (actually the re-animation) of our synthetical powers.  The new epoch of conscious evolution, in which the evolution of our awareness becomes self-consciously directive of itself, is all about the activation of our species’ latent capacities for holistic comprehension.

This capacity may be facilitated by New Thought.
The New Thought Paradigm

Consciousness precedes being,

not the other way around.

-Vaclev Havel

New Thought is both a causal influence and a consequent beneficiary with reference to the emerging paradigm of holistic consciousness.  New Thought’s inception was co-existent with the onset of today’s holistic thinking, and New Thought’s potential relevance is increasingly evident in the context of holism’s emerging prominence.

New Thought is a noetic symbiosis of the Emersonian perspective that “There is one mind common to all individual men,” and the Bible’s proverbial perspective that it is done unto as we believe.  (Proverbs 23:7)  From this symbiosis is derived New Thought’s foundational assumption, that one’s mind proactively casts its reflections upon the world, and can perceive no more than mirrorings of those reflections until there has been a re-setting of one’s mind.  From the New Thought perspective, our reality as experienced tends to function as an echo chamber of our pronouncements of what we consider to be most certainly so.  In short, our reality is experientially self-programmed and self-fulfilling.

New Thought’s paradigmatic memes include “oneness,” “wholeness,” “unity,” “interconnectedness,” “completeness,” “perfection,” “prosperity,” “abundance,” “knowing” and “healing.”  New Thought assumes an inward rather than external control of our experience, for it posits that one’s so-called “locus of control” is permanently “here,” interior to one’s being rather than “out there.”  New Thought is also potentially more open to mutually directive influence.  These qualities provide an ongoing basis for a general agreement to disagree that has far exceeded what established religions are able to tolerate.  New Thought therefore tends to be less hierarchically controlling of its relational and organizational patterns than are conventionally ordered religious institutions.

As evidenced by its qualities, New Thought is at once situational, operational, synthetical and quasi-institutional.  It is a situational paradigm of the universal interconnectedness of all things, an operational paradigm of reciprocity between thinking and experience, a synthetical paradigm of self-fulfilling reality, and a quasi-institutional paradigm of hierarchical order.

The paradigmatic essence of New Thought may be briefly summarized: Beyond us, as well as surrounding and within us, there is a cosmically infinite and eternal patterning intelligence common to all individual persons, a process of grand order and design with which all persons ultimately do unto themselves and others as does the cosmic order in co-responding feedback to their own initiating will.  Though most New Thoughter’s are inclined to represent “grand order and design” via the acronym, “God,” New Thought’s god is less likely than other gods to be perceived in full acronymic translation as a “goad.”  New Thought’s god, like John Wesley’s, thinks and lets think.

New Thought is less a belief system than it is a paradigm concerning the systemic nature of all belief, and functions as a metaparadigm of the paradigmatic process.  New Thought’s metaparadigm is a bridge between the former and newly emerging worldviews now juxtaposed, and could be the bridge because of its compatibility with quantum-relativistic cosmologies.  Yet New Thought’s impact will continue to be marginal to mainstream consciousness so long as the term “New Thought” is its own prime meme.  The term is meaningless – and thus meme-ingless - to anyone who has not already expended the time and effort required to learn just what it means.  Such is likewise the case with many other New Thought memes, which do not readily self-replicate from mind to mind: “spiritual mind treatment,” “demonstration,” “outpicturing,” etc.  

So-called “New Age” thinking thrives because it is articulated in familiar thought forms of good-feeling connectedness, many of which are compatible with spiritual belief systems generally.  It remains for New Thought to be likewise articulated.  Only then, by subsequent leavening of humankind’s consciousness with New Thought’s worldview, may we facilitate our species’ noetic leap by making New Thought’s own paradigm the one whose time has come.  

Such facilitation is now quite feasible, by means of an online networking strategy that implements what author James Redfield has called (and demonstrated) “positive psychological contagion.”  The Internet, as the world’s first truly democratic institution, is integral to our together-thinking capacities.  What all the king’s horses and men cannot do may now be accomplished via the Internet-workings of an emerging global community of kingless commoners.  Endless political charades of the emperor’s new clothing will dwindle, for in the long run there will cease to be emperors altogether.  In an Internetworked world, the reign of monopolized privilege gives way to the synergistically democratizing powers of overlapping communities of equitable intention.  (For further insight on New Thought’s potential facilitation of a noetic leap, see http://www.newthought.net/global.htm and the series of articles beginning at http://www.newthought.net/globalizing.htm.)
From “What’s So” to “So What”

Three baseball referees were boasting of their prowess: 

“I calls ‘em as I sees ‘em,” proclaimed the first.

“I calls ‘em as they are,” the second declared.

“They ain’t nothin’ ‘til I calls ‘em,” asserted the third.

-Reported by John Archibald Wheeler, in The Mind of the Universe
Though a paradigm may be “global” to an entire culture and civilization, only one candidate for paradigmatic status has thus far evidenced a potential to be global to the entire human species.  Yet even the widely cognizant “whole earth” meme is far from enjoying paradigmatic status in all but a very few minds.  Most of us are still under the thrall of the fragmentive paradigm of local individualism, and its predominating concern with how the world can support me.  

The epochal transition now underway is toward a paradigm based on universal individuality, which is more concerned with how I may be of consequence to the world.  As we discover ourselves to be about our self-consequencing business, we are eventually led to realize that the inward causal interests common to us all are transcendent of externally grounded causes.  

Accordingly, the paradigm shift now underway is a transition from the individualist quest to know the “what’s so” of worldly doings, to the mutually self-empowering quest of knowing the “so what” of worldly being.  Since there are so many more reasons for doing than for being, our “what’s so” quest has revealed an endless diversity.  We are only now beginning to recognize that the collective “so what” of human individuality is as cohesive as are our individualist “what’s so’s” fragmentary.

We may never be able to explain the mystery of “I am, therefore I am, in universal connectedness, reciprocal consciousness and self-fulfilling reality,” short of our precise deduction, full comprehension and total implementation of the mathematical equation for God . . . which begs the question whether what we call “God” can be thus reduced.  True mystery is forever irreducible to anything other than approximate understanding.  As with the “what and why is it?” mystery of electricity, of whose existence we are aware only by our inference and application of its evidence, the fact that we have a working knowledge of a mystery does not totally account for it.  Nonetheless, as physicist Henry Stapp maintains concerning Werner Heisenberg's observation that Stapp seemed overly optimistic concerning the ability of words to explain quantum reality, "He may have been right, yet only as we attempt such explanations can we ever know how well we've done."

Some descriptions of the mystery of consciousness, like that provided by New Thought, do better than others in determining how well we may account for the mystery.  And that is what globalization of New Thought’s “whole mind” paradigm is all about. 
From Win-Lose to Win-Win

What are we doing to our children’s living room

as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread.

Are we giving them a stone?

-Yours truly

The predominating paradigm of human development thus far has been one of competitive individuation, of our growing self-awareness, understanding and expression of the “I” that knows itself as “me” and calls itself collectively homo sapiens sapiens.   We are now embarking on a new epoch of mutually self-empowering co-operative individuation, in which we may become likewise fruitfully conscious and expressive of the “I” that knows itself inclusively as “we,” and which may collectively be called homo custodiens.

The operational paradigm of homo sapiens sapiens has been win-lose, in accordance with particlistic social and lifestyle paradigms of competition, conquest, exploitation and consumption.  Under the spell of this fragmentive mindset we have diligently applied ourselves to “conquering” and “mastering” nature, reducing it to humankind’s special advantage by subduing all other species and competing with members of our own to exploit our planet’s resources for localized personal, social, ethnic, political and economic advantage.  The win-lose paradigm reflects the particlistic assumption that, since the spectator is excluded from all accountings of the spectacle, we are immune from any holistic repercussion of our planetary manipulations.  Ernest Holmes’ assessment of this self-excluding paradigm was both metaphysically and ecologically accurate: “We cannot beat Nature at her own game, because we are some part of it.”

The win-lose paradigm also assumes that reality is a fixed pie, every piece of which one gains at another’s expense.  Given this fragmented perspective, the win-lose mindset conditions us to think the world to pieces in ways that compromise Earth’s holistic planetary metabolism.  It is not mere coincidence that the United Nations received its initial reports of ozone depletion and the AIDs virus in the same month.  The planetary and human immune systems are integrated in a manner that we are yet to understand.  Though such wholeness is cosmic by nature and universal in extent, the corresponding requirement for holistic living is as yet unrecognized by all but a relative handful (approximately one sixty-fifth) of Earth’s citizens.  [See the reference to “integral culture” on page 21.]

In contrast to the disintegrative win-lose paradigm of homo sapiens sapiens, the paradigm of emerging homo custodiens is win-win, an integrative mindset of co-operative individuality, of humankind consciously working together in concert for the benefit of the whole Earth as a single living system.  The win-win paradigm conditions us to think the world together in mutually productive ways, enlarging the existing pie for everyone’s benefit by synergistically doing more and more with less and less, as does our digitization of technology, all the while keeping the Earth intact.  Such co-operation honors and preserves the natural planetary balance that sustains lifekind and thereby facilitates the restoration of Earth’s planetary metabolism to a new optimality of function.  To quote Holmes once again: “Life is one perfect Wholeness.  The Universe is a unit.  God is One….  All nature waits on man’s recognition of and co-operation with her laws, and is always ready to obey his will; but man must use Nature's forces in accordance with her laws, and in co-operation with her purposes…if he wishes to attain self-mastery.”  

The alternative to self-mastery in accordance with natural law is proclaimed in Thomas Troward’s assertion that all endeavors to break such law, whether conscious or unconscious, succeed only in our being broken upon the law.  In the present case the law reads, “Nature bats last” – and does so with infinitely greater evolutionary finesse than we have yet chosen to muster even as we are now concluding our half of the ninth inning.  Our approach to the game of life continues to confirm the observation of news commentator Eric Sevareid a generation ago: “It is an ingrained human and particularly American illusion that we will always win in the ninth inning because we always have – we’re still here, aren’t we, after a couple of million years of catastrophies?   What is so hard to grasp is that we aren’t playing baseball anymore.”

The paradigm shift from competitive individualism to co-operative individuality aligns the best of our self-serving realizations with the integrity of whole-sustaining systems.  In the new holistic epoch, our individualities are synergized in conscious, co-creative social synergy.  Though separative aspects of our consciousness are released, the positive gains of our individuation are preserved, and are further enhanced as we consciously align with physical and metaphysical principles of co-operation that preserve the integrity of the natural world and cosmos at large.  As fragmentive win-lose thinking gives way to the integrative win-win worldview, we cease our preoccupation with schemes of local and immediate well-being at the current or eventual expense of all other species and the less competitive members of our own.  We assume instead our transcendent planetary role of kinship with all life, facilitating the inclusive well-being thereof via the alignment of our materialist values with values of sustainability that curtail our further plunder of lifekind’s household.

The win-win paradigm considers our own well-being to be operationally integral with lifekind’s well-being overall, thus honoring the self-evident fact that we are equally members of lifekind as well as of humankind.  Our further individuation is in accord with Earth’s co-operational priority: maintaining the harmonious interconnectedness of all things Earthly, thereby preserving the balance that exists within us even as we exist in it, namely, the kinship of all life, and thus the balance of lifekind.

We Are the Custodians of Lifekind

A human being is part of a whole, called by us the “Universe,” a part limited in time and space.  He experiences himself, his thoughts and feelings, as something separated from the rest – a kind of optical delusion of his consciousness. This delusion is a kind of prison for us, restricting us to our personal desires and to affection for a few persons nearest us.  Our task must be to free ourselves from this prison by widening our circles of compassion to embrace all living creatures and the whole of nature and its beauty. -Albert Einstein

Former lifekind fuels my car

clothes my body,

heats my home,

while lifekind yet to be

lies dormant in all that I cast off. 

-Yours truly

Lifekind, not humankind, is our ultimate worldly affiliation, for we are a part of its whole, not a remotely residing species that is somehow above it all.  Just as we are immersed in humankind as individuals, so are we immersed in lifekind as a species overall.  The kin(d)ship of all life is now held in our collective hands.

Lifekind overall is the leading edge of Earth’s evolution, and humankind is the self-designated leading edge of lifekind’s further evolvement.  As we fully realize that the impersonal “balance of nature,” from which we have presumed to separate ourselves, is actually the far more personally inclusive balance of the life-kindly support systems that nature’s balance sustains, we awaken from our objectification of natural balance to awareness of the complementary and subjective nature of our own participation in that balance.

Humankind is the species that can understand and consciously facilitate lifekind’s further evolution, or else undermine it, whether uncaringly, unconsciously or deliberately.  Our for-better-or-worse facilitation is already well underway, for we have added ourselves to the list of geological forces that shape our planet, those of wind, water, geomagnetic induction and the plate tectonics (a.k.a. “continental drift”) that underlie earthquakes and volcanic activity.  We have become co-determinants of Earth’s unfolding planetary destiny, as a consequence of our physical impact on its biosphere and our powers of evolutionary intervention via nuclear and genetic manipulation.  Our physical impact on the Earth amounts to so-called “terra-forming,” though in a manner so (c)rudimentary that few are yet to recognize it as such.

On a planet whose overall function is the diversification and enhancement of lifekind and the preservation of lifekind's balance, any species with the ability to grossly modify that balance exercises, by unavoidable default, what amounts to an overall custodial role.  Having already adopted and implemented this role willy-nilly, we are now able to continue as lifekind’s self-designated evolutionary leading edge only as we now choose to live in sustainable congruence with Earth’s life supportive systems.  The alternative is to extend our current role as lifekind’s leading liability.

The custodial perspective also honors the true function of hierarchy.  While human hierarchies compete with one another to locally monopolize nature’s bounty, natural hierarchies distribute its largesse equitably for general advantage.  Natural equity is commonly respected throughout most of the world’s primal cultures, including those that preceded our species’ establishment of the “real estate” mentality that characterizes our present global dominion.  We have lost, to our imminent peril, their respect for lifekind’s integrity, and the time is urgently at hand for us to reclaim it.

There is much to recommend a concerted attempt to globalize the “lifekind” meme as a representation of worldly as well as cosmic holism.  Lifekind is an exception to the ordinary activity of the universe, most of which is dissipative – burning up, wearing out, running down, and in other ways tending to become less.  Yet just as ordinarily does lifekind as a whole continue to increase.  How prodigiously it does so is apparent when we compare today’s Earth with the storm-ridden sphere of boiling oceans and sterile rock that characterized the planet’s early circumstance.  The rock has been worn down, through eons of erosion by wind and water, while the soil of that erosion has steadily accumulated, becoming persistently more fruitful.  Lifekind has transformed Earth’s once barren surface into a teeming global household of ever–burgeoning “bio-mass.”

Earth’s impetus to bring forth life is stronger than the inclination of any species to eliminate it.  Though we now have the power to exterminate many species, our own would be far from the last to succumb to that same power.  The power of lifekind overall is mightier than any powers that we command.   Accordingly, at this very moment lifekind flourishes in Hiroshima, Nagasaki, Alamagordo and Bikini.

Today we are eroding Earth’s soil far faster than Earth’s eroding rock can replenish it.  We need not, therefore, seek to know for whom the consequent toll knells.  It is time, for our own sake, to assume our conscious evolutionary role as the custodians of lifekind.

Taking the Noetic Leap

There is always something new under the sun

whenever someone new is doing it.

In my life and through my hands

the universe is taking shapes it has never had before.

-Yours truly

Homo sapiens sapiens is the creature of a genetic evolutionary leap: the endowment of cranial and physiological capacities that facilitate our hand-y and linguistic manipulative abilities, which we have thus far employed in support of competitive individuation.  The advent of homo custodiens is a noetic leap, an increase in conceptual ability that empowers co-operative individuation.  Our quest for autonomous (standing alone) self-dominion will continue.  Yet we may now likewise evolve our conscious capacity for working together in “multinomous” (standing collaboratively) self-dominion, on behalf of lifekind’s household as a whole.  While our physical appearance may not be notably altered as a consequence of this noetic leap, the structure of our worldly relationships is dramatically transformed as we work together co-creatively in common awareness, with the harmonious well-being of all lifekind as our consciously and mutually intended outcome.

Those who have already adopted holistic perspectives into their daily life have recently been termed an “integral culture,” a sub-culture of nearly 50 million so-called “cultural creatives” in the U.S. and a comparable number of Europeans, whose worldview is markedly distinguished from older “traditionalist” and “modernist” sub-cultural paradigms.  According to demographer Paul Ray, what most distinguishes cultural creatives from these other noetic sub-cultures is a preference for lifestyles that are congruent with environmental integrity.  The integral culture movement is functionally dissociating itself from the prevailing particlistic paradigm, in stark contrast to dysfunctional dissociations like those of the Ku Klux Klan and others whose extremist reaction to co-operative paradigms likewise represents a difference of kind, a particlistic cultural reversal to extremely narrow tribal consciousness.  [For Ray’s analysis of the integral culture movement, see http://consciousmedia.com/consciousmedia/cc2main.html and http://www.demographics.com/publications/ad97_ad9702_ad9702a29.htm.]

Our noetic leap is also reflected in an emerging shift from goal-oriented to intention-impelled consciousness, as well as in such memes as “balance of lifekind, “co-operation,” “co-creation,” “confluence,” “concentricity,” “conscious evolution,” “common ground” and “conflict resolution.”  (Once again, it is no mere coincidence that many of our newer thought forms take linguistic expression in words beginning with the prefixes “co-”, “con-” and “com-”, all of which designate interrelationship.)
Among the earlier contributors to the noetic leap from competitive to co-operative individuation are several persons whose insights are incorporated into the context of the New Epochal Studies Program: Marshall McLuhan (http://www.mcluhanmedia.com/), Buckminster Fuller (http://www.bfi.org/), Alan Watts (http://www.alanwatts.com/), and Nobel laureates Karl Pribram (http://www.enabling.org/ia/gestalt/gerhards/prib.html), Ilya Prigogine (http://order.ph.utexas.edu/) and David Bohm (http://world.std.com/~lo/bohm/0000.html).  

The Program also incorporates the insights of numerous contemporary paradigm shifters, including Barbara Marx Hubbard (http://www.celenet.org/mindofscience/universalhuman.htm), Peter Russell (http://www.peterussell.com/index2.html), Kevin Kelly (http://staff.hotwired.com/kevin/) and Ken Wilber (http://www.wie.org/j12/wilber.html).  

Insights of the foregoing and other persons, as they are pertinent to New Thought’s noetic potential, are explored in depth and breadth, both historically and metaphysically, in a series of articles beginning at http://www.newthought.net/globalizing.htm.  

Given the implication of consciousness as primary to our further evolutionary progress, New Thought’s contribution to our planetary role is potentially a pivotal one in the transition from genetically to noetically impelled consciousness.  New Thought’s role may therefore be knowingly directed toward that end.  The enormity of New Thought’s paradigmatic potential is reflected in the feasibility of facilitating humankind’s noetic leap by acquainting 600 million persons (10% of the world’s population) with New Thought’s memes and whole-mind paradigm by year’s end, 2005 – such being the estimated number of persons who will then be online.  (See, for instance, both http://www.newthought.net/global.htm and http://www.newthought.net/vision6000m.htm).
The fulfillment of New Thought’s paradigmatic potential is also being advanced by a new initiative for worldwide distant learning, Epoch International University, which will leaven each of its conventional academic programs with New Thought and other new paradigm perspectives.  E.I.U.’s outreach to the global learning community is being reported at http://www.newthought.net/EIU.htm until the university has its own website.

In support of its own facilitation of the emerging co-operative paradigm, New Thought Network in 1996 initiated the http://www.celenet.org and http://www.mediamessage.com websites, which herald and inform the imminent metamorphosis of homo sapiens sapiens into homo custodiens.   These and numerous other websites will support forthcoming distant learning courses in New Epochal Studies.
New Thought Network is also initiating a global “Custodians of Lifekind” conference, to be convened by an organization with international new-paradigmatic outreach, such as, perhaps, the Findhorn community in Scotland, which is being initially invited to serve as its host.
II: The Constants of New Epochal Studies

The entire human race now, for the first time faces a collective challenge. During the next few it must decide what kind of man and community is to survive on this planet. In the past, regional civilizations have come and gone, but now we are all involved together and share a common future. –Lancelot Law Whyte
In the mid-1960’s anthropologist Margaret Mead, one of the persons whose thinking inspired the World Future Society’s slogan, “Think globally, act locally,” wrote a seminal article entitled, “The Future as the Basis for Establishing a Shared Culture.”  She proclaimed therein that our future is the only thing all human beings have in common, and that a viable future depends upon humankind’s ability as a whole to be consciously, constructively and collaboratively co-creative of its future as a sustainable global culture.

It is equally true that human beings share a common existential noetic condition, the reciprocal relationship between thinking and experience, the “unto us” that is done according to what we individually and collectively believe.  The essence of this relationship lies in the essential distinction between the nature of the external world that we experience and the internal nature of our experiential condition, i.e., the self that is generative of its own experience, which Ernest Holmes acknowledged in his commandment, “Talk to yourself, not to the world.  There is no one to talk to but yourself for all experience takes place within.”  Since this relationship is existentially irreducible by any paradigm, it is accordingly a priori to all futures.

New Thought is a principal contemporary practicum of our individual and collective existential noetic condition.  Accordingly, the New Epochal Studies Program references New Thought’s perspectives to each of these two experiential constants, the universality of reciprocal consciousness and our requirement of a globally sustainable co-operative paradigm of our species’ continued social evolution.  In so doing, the Program employs New Thought’s worldview as a view, not only as a worldview to be viewed.  New Thought is presented as a lens, a looking glass for students to look through, as well as to objectively behold on behalf of their refinement of its lens.  The Program is, therefore, not merely about New Thought’s perspectives, it is also about what these perspectives are themselves about.

New Epochal Studies are intended to evoke co-operative human capacities that have remained latent for 35 millennia since the advent of Cro-Magnon, and which are now evidenced in the Human Genome Project’s revelation that two-thirds of human DNA is inactivated.  While the particlistic paradigm deems this dormant genetic material to be “junk” DNA, the holistic paradigm allows for the possibility that it instead represents further adaptive capacity as yet unrealized.  

In honor of its students’ latent co-evolutionary potentials, and in acknowledgement of the principle that environments nurture what heredity endows, the New Epochal Studies Program creates learning environments that evoke students’ latent noetic capacities for holistic comprehension and active participation in mutually self-empowering co-operative endeavors.  

In recognition that the only revealed truth is the truth that becomes real in one’s own experience of it, thereby making experience one’s best teacher, and in fidelity to New Thought’s paradigm of experientially self-fulfilled reality, the Program is experientially referenced and designed.  Just as an experience is worth a thousand pictures, so are a few words from the perspective and experience of co-operation worth a thousand words about co-operation.  Accordingly, the Program involves its students in subjective conscious contemplation of and practical experience with the co-operative paradigm, as well as objective conceptualization and thinking about co-operative concepts.

In further recognition that it is our questions that tend to coalesce our knowledge, while our answers tend to pull it apart, the New Epochal Studies Program is inquiry-based with reference to its pre-conceived curricular formulations.
III: The Content of New Epochal Studies

There are two master agendas for our time. One is the inner goal of exploring and transforming consciousness. The other is the outer goal of creating a sustainable global culture. Everything else is secondary. Each agenda complements the other, and neither will be accomplished without the other. As individuals, we may identify more with one agenda than the other. As a global community, we can achieve both. –Mark B. Woodhouse
The New Epochal Studies Program is integral to all other studies, because all else that one may study is impacted by our two experiential constants, which are the foundation of conscious evolution.  Each of these constants is illuminated in the Program’s modular implementation of practical (i.e., grounded in practice) study of the principles of conscious evolution.

· Our reciprocal conditionality is the focus of the Conscious Self-Dominion module, which awakens us to our powers to self-knowingly and individually create positive personal experience.  
· Our shared future is the focus of the Conscious Co-Creation module, which awakens us to our powers to self-knowingly and collaboratively create positive interpersonal experience.  
Both modules, as will any forthcoming ones, reflect the omni- and trans-disciplinary character of all holistic study by engaging the academic divisions of knowledge as fields of mutual support and overall cohesion rather than as isolated departments.  Academic disciplinary boundaries are correspondingly honored as perimeters of interaction rather than walls of separation.
The Conscious Self-Dominion Module

If it depends on something other than myself whether I should get angry or not, I am not master of myself[.] I have not yet found the ruler within myself. I must develop the faculty of letting the impressions of the outer world approach me only in the way in which I myself determine. –Rudolph Steiner
This component of the New Epochal Studies Program is a study of the concept and practice of conscious self-dominion, both individually and collaboratively.  Self-dominion is the sovereignty of one’s individuality, dwelling within as one’s power of choice.  Of all choices available to us, the most powerful choice is to exercise one’s self-dominion by choosing consciously.  Self-dominion, when consciously exercised, is the fully realized state of self-knowing awareness in which one lives mindfully according to one’s own choices, rather than in accordance with unconsciously or unwillingly adopted choices that are made on one’s behalf by parents, siblings and other relatives, or by one’s teachers, one’s employer, one’s spouse, one’s religion, etc.

The nature and operational principles of consciously exercised self-dominion are presented at http://www.newthought.net/self-dominion.htm, and include the following:

· I cease presuming to choose for others, and allowing others to choose for me.  Though I do choose to have others in my life, I do not make choices for them.  All of my choosing is self-choosing, by myself, for myself, as myself.  Since this is true of every person, I respect the power of choice in others accordingly.
· I cease holding others responsible for the quality of my experience, and holding them responsible for the quality of mine.  Even though I am constantly surrounded with circumstances generated by others, no matter who, how many or whatever else is generating these circumstances, all of my experience thereof is self-generated.  I am the sole (and soul) proprietor of my experience.
· I cease making others accountable for the consequences of my experience, and likewise refrain from holding myself accountable for the consequences to others of their experience. I am accountable for others' consequences only as they affect my own.
· I cease denying the effects on others of my own choices and consequences, and do not discount the impact that their choices and consequences have on me. I hold myself accountable only for and to the realm of my own consequences (which includes the impingements thereon of others’ consequences), while looking for the gift in every consequence, whether it be my own or someone else's. 

· I cease blaming others or myself.  Blame, no matter of or by whom, is always a diminishment or denial of my own or another's ability to respond.  The only way to obtain response ability at discount is to reduce the very ability itself. 

In several forthcoming books, now in progress, the module’s developer, Dr. Noel Frederick McInnis, is synthesizing the perspectives on self-dominion that he has gained as a life-long student of the emerging sciences, psychologies, philosophies and spiritualities of holism, from the perspective of their relationship to the paradigm shift from self-serving individualism to whole-serving individuality.  The material for these books is being compiled from the 40 years of research and thousands of pages of study and lecture notes he has written in support of teaching dozens of courses since 1960 in science, megaphysics, philosophy, mysticism, history, ethics and transcendental thinking, all of which have focused on the establishment of personal and collaborative self-dominion.

The areas of study and experience thus being synthesized include:

· Thirty years of integral, holistic and metaphysical studies

· Fifty years of “anomaly” studies, from personal to intergalactic and (presumably) interdimensional, and of his own anomalous personal experiences as well, insofar as his studies and experiences substantiate reasonable theories of cosmic process, human origin and extraordinary human capacities

· Attentional and intentional training

· The theories and practices of networking, organizational transformation and other practical applications of social (collaborative) metaphysics

· The metaphysics of music and sound as they relate to both individual and collective consciousness 

· Establishment and facilitation of online learning communities

· Internetworking strategies

· Writing and editorial experience 

· Teaching classes and coaching individuals on the practice of individual and collaborative conscious self-dominion 

In support of the Conscious Self-Dominion module, New Thought Network has initiated several websites for further development, including http://www.celenet.org/mindofscience, http://www.celenet.org/selfdominion, http://www.humanorigins.com, and (forthcoming) http://www.flowpoem.com.

The Conscious Co-Creation Module

When we use our creative imagination in strong faith, it will create for us, out of the One Substance, whatever we have formed in thought.  In this way man becomes a Co-Creator with God. -Ernest Holmes
The human mind is not simply a reflection of prevailing social structures – it creates form. The interplay of human and Divine thought creates all personal and social reality. -Corinne McLaughlin and Gordon Davidson
However self-evident our requirement for a viable future may seem to be, a recent American president nonetheless dismissed concern for our future with the cynical question, “What has the future done for us?”  The answer to his question is explicit both in Mead’s article on co-creative futurism and in our existentially reciprocal condition: the future will do for us whatever we do for it.  Particlistic co-creation will continue to reduce our future possibilities.  Holistic co-creation will dramatically increase our future options.

The Conscious Co-Creation module explores in breadth and depth what it means to be at once particlistically autonomous and holistically multinomous, standing simultaneously alone and collaboratively as we style our lives and shape our future accordingly.  Conscious co-creation is the mindful application of the dynamic known as “synergy” (working together), a term derived from “synergism,” an 18th century doctrine that “the human will co-operates with Divine grace in the work of regeneration” (OED).

Even as we thus begin to fulfill the role of homo custodiens, we herald the subsequent succession of homo universalis.
Barbara Marx Hubbard has also focused a lifetime of study and experience on the development of this curriculum module, concerning which she writes:

Conscious co-creation is the process of exercising our creativity in alignment and harmony with the Divine Order of the Creator. We become co-creators by first accessing our indwelling divinity and then, joining with others who are doing likewise, producing the works that express our respective vocational destinies.  The conscious co-creation module provides a macroscopic evolutionary context that demonstrates how humankind is shifting its relationship to God from creature to co-creator, from passive victim-consciousness to proactive and constructive participation in the process of evolution.

The Co-Creation module asserts not only that the individual is a divine child of God, with the potential to evolve the powers of co-creation, but that the planet itself is shifting to its next phase of evolution. The crisis attending this planetary shift requires the members of the human species en masse to see themselves in a new relationship with one another, with nature, and with God. Attaining full awareness of our divinity and fulfilling our potential for co-creation have become necessary for the survival of our species.

Forthcoming Modules

When you have gone as far as you can go,

quietly await your next beginning.

-Yours truly

As do all situational paradigms, the emerging holistic one has operational counterparts.  Underlying the paradigms of holistic practice are such memes as “intentionality,” “compassion,” “co-managerial authority,” “conflict resolution” and “forgiveness.”  In due course, the practical application of these and other memes of applied holism will likewise assume modular status in the New Epochal Studies Program, under the names of  “Intrapreneurial Studies” and “Collaborative Studies.”
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