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THE PHILOSOPHY OF JESUS

~A New Way of Being~
In all of his bestsellers, the Divine has told the truth –

custom-tailored to the comprehension of the times.
-Hearts and Sand
Jesus called all who would hear his message to a radical new way of being, and at the conclusion of his earthly ministry he issued “The Great Commission,” urging his disciples to make this new way of being known throughout the world. New Thought is today’s most timely vehicle both for realizing Jesus’ new way of being and for carrying out his commission, because its perspective is custom-tailored to our emerging comprehension of field theory as an all-inclusive planetary and cosmic paradigm. In the nineteenth century, when atomistic theories (i.e., theories of individuality) were the emerging scientific paradigm, New Thought was an idea whose time had come. Today, with theories of omni-inclusivity as science’s current unfolding paradigm, our time is one whose idea has come: the collective realization of New Thought’s all-embracing field theory of one-mindedness, as proclaimed by Ralph Waldo Emerson: “There is a single mind common to all individuals.”
The fullness of time for realizing New Thought’s field of dreams has been acknowledged by John Edgerton, president of the International New Thought Alliance: "New Thought not only builds new and better bodies and better conditions, but it should build new and better character, new and better service and, as an inevitable result, a new and better civilization."  Edgerton’s “should” invokes New Thought’s as-yet-untapped collective transformational potential, which has been awaiting our comprehension of New Thought as a foundation for creating a metaphysical commonwealth, a world that works for all in omni-mutual service to the well-being of all that lives and of all that makes our living possible. It is timely for us, in other words, to cease thinking so exclusively in terms of what New Thought can do for us as individuals, and to begin thinking as well in terms of what we collectively can do for – and with – New Thought.
Also highly pertinent to our realization of New Thought’s collective potentials is a statement by runeologist Ralph Blum: “A shift of a few degrees at the beginning of any voyage will mean a vastly different position far out at sea.” This relationship likewise pertains to shifting our course when we already are at sea. A change of direction in mid-ocean leads to a vastly different destination.
Such a change of our trajectory is now required if we are to alter humanity’s present itinerary in an increasingly shiftless world, which with every passing year works for fewer and fewer of its citizens, and to instead occupy ourselves with co-creating a world that works for all concerned – for all of lifekind and all of Godkind, as well as for merely some of humankind. The enlarged perspective required for our collective self-empowerment, in service to the well-being of Godkind overall, is a radical shift of perspective in both our individual and shared consciousness. 
We require a shift of willingness, a shift that empowers us to be a beneficial presence to all that is. As Buddha advised – and as both he and Jesus demonstrated – “You cannot walk the path until you are the path.” And as the voice for God has promised in A Course in Miracles, it takes only a “little willingness” on our part to be a Godlike path that works for each and all.   
The philosophy of Jesus is a firm foundation and curriculum for a radical shift of willingness that secures our destined journey toward a world that works for the kindom of all life. May we therefore boldly proclaim, “Bless the appearances, full speed ahead,” and empower ourselves with the radical willingness to be God’s way of letting shift happen.
An Overview of Jesus’ Philosophy: Having the Faith of God
One’s outlook depends on the one who is looking out.

-from The Gospel of Yet to Be Common Sense
The philosophy of Jesus is a philosophy of God-consciousness. God-consciousness is the consciousness that we are aware from, which includes – yet is far greater than – the consciousness that we are aware of. The consciousness from which we are aware is soul-consciousness. The consciousness of which we are aware is sense-consciousness. Jesus’ philosophy addresses the union of soul and sense consciousness, as does the New Thought philosophy with which many readers of this document will be more familiar.
The essence of Jesus’ philosophy is portrayed in Ernest Holmes’ commentary (in the Science of Mind textbook) on the inability of Jesus’ disciples to demonstrate a healing:
When Jesus explained to his disciples that they had failed to heal because of lack of faith, they protested that they did have faith in God. Jesus explained to them that this was insufficient; they must have the faith of God. The faith of God is very different from a faith in God. The faith of God IS God, and somewhere along the line of our spiritual evolution this transition will gradually take place, where we shall cease having a faith IN and shall have the faith OF. Always in such degree as this happens, a demonstration takes place. We must believe because God is belief; the physical Universe is built out of belief—faith, belief, acceptance, conviction. [SOM 317/3] (SOM, 317:3/318:4)

Though it may seem unusual to think of God in terms of “having faith,” when we accept the premise that God is the one and only self-knowing source of all that is, then our faith can be only of God and not of some other source. God is the source of all energy of faith, however meagerly or distortedly we may embody it. On the other hand, when we also accept the premise that God is omnipotent we may reasonably presume that God has no need of faith. And this is precisely the point that Jesus was making: the faith of God is the certainty of self-knowing that makes “having” faith on our part unnecessary when instead we allow self-knowing God-consciousness to have us.
In matters of faith, as in all other matters, Jesus’ philosophy of God-consciousness is premised on its self-originating, self-contained, and self-operative nature, which means that there can never be God and something else, only God as all that is. There is not God and the universe, only God. There is not God and you and me, only God as you and me. Similarly, there is not me, myself, and I, only me as myself and I. And there is not us and our community, only us as our community.
Among the many premises of Jesus’ philosophy of God-consciousness are these:
· God-consciousness is the only consciousness that is
· God-consciousness is the omnipresent (everywhere) and omni-local (in each where) cause of all that is.
· What Jesus called “the faith of God” is the vestment of God-consciousness in action. 
· All consciousness is Godly, even though it is not always Godlike in our human experience and expression thereof, which depends on how we perceive and vest it in action.
· Each of us equally incarnates God-consciousness, even though it is not identically perceived and operative in any two persons.

· God-consciousness is God’s gift to us. How we perceive and implement God-consciousness, and what we thereby cause it to do, is our gift to God.
· God-consciousness is beneficent (all-providing), eternal (never-ending), infinite (nowhere absent), whole (unbroken), complete (nothing left out), perfect (all-inclusive), and unfinished (never finalized).
· As the ground-state of all being, God-consciousness is the omnipresent inner homestead of our own being. As acknowledged by Ernest Holmes:
The Power already exists, the Law is already operating, the Divine Presence has never left us, God is still in His heaven, and His kingdom is already within us.” [PJ 11/19]
· God-consciousness is self-referential in both its being and its functions. It is self-originating (being its own source rather than being sourced from something other than itself); self-causal (being subject to no causation other than its own); self-containing (being the container of all that is and therefore not contained by something other than itself); self-operative (being subject to no operations other than its own); self-consistent in all aspects of its expression (having no contradiction within itself); and self-reliant in every aspect of its expression: self-knowing, self-experiencing, self-organizing, self-motivating, self-activating, self-controlling, self-manifesting, self-evolving, and self-becoming.
· Because God-consciousness is self-operative, we do not “make” it work for us. Rather, it is already and always working as us according to the manner and willingness with which we own and allow it to work within and through us.
· The work within and through us of our believing (the perspective from which we believe) is causally more powerful than the content of our beliefs (the perspective we merely believe in).
· All control is God-conscious control and the locus of its dominion is within, whereby all initiative is likewise from within, and all dominion is self-dominion.
· Because God-consciousness is the only consciousness that is, so-called “expansion” of our consciousness is accomplished by expanding into the God-conscious state of being that pre-exists our own incarnation and expression thereof. 

· We are here to be a beneficial presence on and to the Earth.

· The beneficence of our presence is in proportion to our allowance of God-consciousness to be expressed as us.
· So-called “enlightenment” consists of raising our allowance of self-operative God-consciousness, by reciprocally owning its owning of us.
The Ever-Present Origin and Ultimate Goodness of Godly Faith
When your imagination awakens, then you begin to realize that one of the great loyalties in life is faithfulness to your own originality. And that anything that contains you, or limits you, or is too small for that originality is too small for the great force and sacrament of your life. 
–John O’Donohue, The Divine Imagination

Jesus’ philosophy is founded on self-operative nature of God-consciousness, which is the omnipresent and forever ongoing originator (first cause) of all that is. The Bible’s opening proclamation, “In the beginning God…” means in every beginning God…. God-consciousness is the first and only cause of all that is, infinitely (everywhere present) and eternally (unendingly) active within each “here” and in every moment of “now.” God-consciousness is always and only the initiating cause of every new beginning, and the mediator of every chain of effects thereby set in motion. Being the one and only source of all ongoing creation, God-consciousness is the power of image-ination that origin-alizes all new and renewed beginnings in continued unfoldment of a never-ending state of beginningness. 

Each moment of our lives is a new manifestation of God-consciousness, for we are – from and since the moment of our own beginning – self-creating in the image and likeness of God-consciousness, which at every moment is within every one of us as the originator of all 
that is yet to unfold in our experience. Each of us is the ever-present origin of his or her own next expression. We are new in every moment as the next expression of God’s impression upon us, through us, and as us. 
Since all being has its eternal homestead in the pre-existent ground-state of God-conscious being, our own being is initially predisposed to self-express in a Godlike manner. And since all conscious being is Godly, the Godlikeness of its being is incarnated within everyone of as the foundational state of our own being. Nonetheless, as evidenced in Jesus’ advice to his disciples, only to the extent that our state of mind is congruent with the Godlikeness of our state of being do we manifest correspondingly Godlike conditions in our experience.. 
With God-consciousness as the only consciousness that is, there can be no non-Godlike states of being. God-conscious being always manifests as peace, joy, harmony, etc. Yet we can choose to experience non-Godlike states of mind, such as fear, anger, depression, etc. Such non-Godlike states of mind partially eclipse our experience of God-conscious being, just as clouds partially eclipse our view of the sun. Yet God-conscious being does not thereby become less Godlike, only less accessible to our experience as we choose to entertain non-Godlike states of mind.
Whatever is Godlike is synonymous with good-like. “Goodness” is God-consciousness made fully manifest. Accordingly, the terms “good” and “right” signify whatever serves the wellbeing of Godlike wholeness – which, for instance, we are now called upon to manifest as a world that works for all – while “bad”/“evil” and “wrong” signify whatever is contrary to the well-being of the whole as it compromises the well-being of some part of it.
Ernest Holmes distinguished between ill-being and well-being in his perspective on sin and righteousness (a.k.a. “virtue”):
There is no sin but a mistake, and no punishment but an inevitable consequence. . . . We are not punished for our sins but by them.  Sin is its own punishment and righteousness is its own reward. [SOM 110/4-111/2]
There comes to each the logical and exact result of his own receptivity. To each, life brings the reward of his own visioning…. The reward of merit is an objective outcome of merit itself and not a thing superimposed by any Divine Mandate. Each man is rewarded not for virtue but through virtue. [SOM 442/1]
This principle was cited even more succinctly by secular philosopher Robert Ingersoll: 
In nature there are neither rewards nor punishments – there are consequences.
Because God-consciousness is the only consciousness that exists, well-being and ill-being both proceed from a Godly source. Yet even though well-being is Godlike as well as Godly, this is not so with ill-being. The Godlike predisposition of God-consciousness cannot manifest as correspondingly Godlike action so long as we distort it with expressions of non-Godlike ill-being. 
Thus the radical value of Jesus’ philosophy is twofold: it cultivates our maintenance of Godlike states of mind which correspond to our Godlike state of being; and it supports our expression of God-conscious power in service to life’s kindom overall.  

Reordering (and Re-reordering) the Godly State of Our Union
If we would bring a new order of Life, Light, and Liberty into our lives we must commence by bringing a new order into our thought, not by the force of personal will, but by union with the Divine Spirit, which in the expression of its inherent love and beauty, makes all things new.  -Thomas Troward

Inherent in Jesus’ statement, “By their fruits ye shall know them,” is his discernment that it is the actual outcomes of our faith, rather than the verbal pronouncements of our faith, that most accurately reflect our faith’s true nature. Jesus knew that outcomes of faith are not determined by our verbal professions of its mental content, i.e., the inert belief whose manifestation we pray for. Outcomes of faith are rather determined by its predisposing mental and emotional context – i.e., the dynamic of believing that we pray from. 
For example, when I pray for a greater content of financial abundance in my life from the context of a consciousness of financial lack, my prayer manifests a more abundant experience of financial lack. I succeed only in manifesting the state of mind that I pray from, while the mental content that I pray for fails to materialize in my experience. 
In other words, what I pray for becomes receivable only when it is congruent with the state of mind that I pray from. This is why praying for something from a contrary mindset is approximately as ineffective as is the spraying of deodorant on garbage. It takes far more than endeavored changes of ambience or appearance to establish a “new order of thought” such as that prescribed above by Thomas Troward. It requires a change in the state of my mind, rather than a mere change in the content of my thinking. Hence Jesus’ commandment to “Ask, believing,” rather than to ask for what we believe in.
From Jesus’ perspective, belief functions primarily as a verb – i.e., as the activity of believing – rather than as a noun that signifies merely what our belief is vested in. Rather than the content (subject matter) of our belief, it is the mental/emotional context that in-forms (gives orderly form to) the believing that imparts causal order to our experience. Hence Ernest Holmes’ statement: “It must be that all persons, in their approach to Reality, receive results – not because of what they believe in, but because of their belief.” [SOM 156/2] 
Regardless of the mental content of my thinking, I can experience only that for which my state of mind’s believing provides the requisite mental and emotional conviction. My prayers are powerless to invoke an experience of the outer world that is contrary to the inner mind-state from which they are issued. They are thus rendered powerless because nothing can manifest in my outer experience that does not mirror the state of mind from which the corresponding outcomes of my inner experience are caused.
It is the contextual states of our being and mind, rather than the contents of either, that most powerfully manifest our intention. For example, our Godly state of being ordains our self-experience to be that of a beneficial presence of Godlike love and beauty. Yet such experience is not forthcoming when we assert our state of mind’s free willingness on behalf of contrarily reordering our God-intended experience of love and beauty to be an experience instead of non-Godlike hate and ugliness. As a consequence of such reordering, belief in God’s love is eclipsed when believing comes from a hateful state of mind, and belief in Godly beauty likewise is eclipsed when believing comes from an uglifying state of mind.  
Thus are the preordering tendencies of our Godlike state of being subject to reordering by non-Godlike willingness in our state of mind. Our state of mind reorders the tendencies of our Godlike state of being whenever we are willing to indulge a non-Godlike mindset For example, believing that we are poor is more powerful than any willful contrary assertion of sufficiency as our belief’s static content. The activating context of one’s willingness always trumps any contrary content of personal willfulness.  
Since believing activates the mental/emotional context of one’s mindset more powerfully than it activates the inert content of our belief, the static content is unable to direct its activating context where the latter self-prevents its going. 
To cite another specific example of how the dynamic context of believing trumps the inert contents of belief: 
the actual input of our believing, rather than the announcement

the inner context of one’s believing, i.e., by the mindset that one believes from rather than by the outwardly professed mental content of one’s belief. 

In other words, praying for a specified outcome is an analogous to aiming an arrow at a target. The believing (i.e., mindset) that aims my prayer is the bow, the belief thus aimed is the arrow, and the prayer’s outcome is the target. The arrow of belief is inert, until my believing gives it impetus. My state of mind’s inner come-from sets my prayer’s intentional aim, which is far more causally powerful than the targeted outcome at which it is aimed. The objective for which I pray can be realized, therefore, only as my state of mind’s aim is aligned with that objective as the latter’s predisposing mental/emotional equivalent. The equivalent of my prayer’s outcome must already exist in my consciousness prior to its showing up in my experience.
An even better analogy for the 
Since my prayers’ outcomes always and only mirror my predisposing mind-set, my state of mind functions like an automatic pilot. Its inner come-from 
Because each of us incarnates the image and likeness of God-conscious faith, it is the way that we express our faith that is further incarnated in the image and likeness of our life experience. In other words, to express God’s faith authentically is to emulate God’s self-
consistency – to be the mindfully realized beneficial presence, power, and activity of God. Such is the manifesting power of what some call “practicing the presence of God,” of what Troward called “union with Divine Spirit,” and of what the original definition (in the 16th century) of the word “synergy” signified as “the doctrine that the human will co-operates with Divine grace in the work of regeneration.”
Thus the good news concerning our ability to reorder the beneficent Godlike power that we have erringly vested instead in non-Godlike outcomes, is that we also can draw upon that very same power to reverse our reordering. We can regenerate our beneficial presence, beginning right now, by vesting it in a life of service to a world that works for all.
Talking to Ourselves
If it depends on something other than myself whether I should get angry or not, I am not master of myself... I have not yet found the ruler within myself. I must develop the faculty of letting the impressions of the outer world approach me only in the way in which I myself determine. –Rudolph Steiner
Ultimately, all dependency is self-dependency, and all dominion is self-dominion. When we accept the propositions 1) that self-experience, self-knowing and self-operative God-consciousness is the only consciousness that is, and 2) that we are created in the image and likeness of God-consciousness, it follows 3) that all of our own knowing is self-knowing, and all of our own activity is self-activating. As Holmes asserted: 

…it will forever remain true that our reactions to life are in our own mind, what we see is in our own eye, and what we experience is our own creation. [PJ 8/11] 

A logical corollary of our incarnation of God-conscious faith is Socrates’ commandment to “know thyself.” This commandment is a prescription for our mindful recognition that the only causal knowing available to us is self-knowing, and that our self-knowing is correspondingly self-causal of how we order our experience of the world. From this it further follows that concerning anything presumed to be other than oneself, we can know nothing of it beyond our own consciousness thereof. As poet Percy Bysshe Shelley said, “The eye sees only what it brings to the seeing.” And so it is as well for the “I” of all beholding. Hence Holmes’ prescription to always address our own awareness:
Talk to yourself, not to the world. There is no one to talk to but yourself for all experience takes place within. Conditions are the reflections of our meditations and nothing else. There is but One Mind, that Mind is our mind now. It never thinks confusion, knows what It wishes and how to accomplish what It desires. It [already] is what It desires. [SOM 291/2]
This endorsement of Emerson’s proclamation that “a single mind is common to all individuals” bears witness to an ultimate implication of our one-mindedness: all experience is local to whoever is having the experience. This means that none of us has the power to embody someone else’s experience, nor to impart our own experience to another. Nor can one’s judgment of another’s experience be other than a pre-judgment of oneself.
All talk is ultimately self-talk, whether or not this operational consequence of our localization of universal mind is apparent to us. This is why, in metaphysical accord with a Russian proverb, “the soul of another is a dark forest.” Holmes understanding of the primacy of our own soul experience has psychological as well as metaphysical implications, as acknowledged in Ronald D. Laing’s book, The Politics of Experience:
We can see other people's behavior, but not their experience.... The other person's behavior is an experience of mine. My behavior is an experience of the other.... I see you and you see me. I experience you and you experience me. I see your behavior. But I do not and never have and never will see your experience of me. Just as you cannot see my experience of you... Your experience of me is invisible to me and my experience of you is invisible to you. 
I cannot experience your experience. You cannot experience my experience. We are both invisible beings. All beings are invisible to one another. Experience is being's invisibility to being. Experience used to be called the Soul. Experience as invisibility of being to being is at the same time more evident than anything. Only experience is evident. Experience is the only evidence. [POE xx/x-x]
Not only is experience our sole evidence, the evidence thus revealed embodies our presumptions, assumptions, opinions, attitudes, etc. – all of the outlooks that shape the perceptual mental lens through which our mindset projects its corresponding outcomes. Thus the outcome of our faith is Godlike only when we allow the outlook of God-consciousness self-knowing to have us. Only with God’s outlook are we in fully congruent experience of the beneficial presence of our Godly nature.
Such radical congruence is the foundation of Jesus’ philosophy: “Seek ye first the kingdom of heaven, and all these things shall be added unto you.” Since whatever we may desire is literally what the word “desire” suggests (i.e., “from the father”), any additives that we desire are available to us only as we access first of all the Source to which they are added. 
In other words: “Seek ye first to have the faith of the causal realm, and whatever you then invest that faith in shall be caused thereby to correspondingly manifest in the realm of effects.” In light of this commandment, having the faith of God is operationally defined as “the mindfully realized embodiment, presence and demonstration of God-conscious self-knowingness.”
Walking as Ourselves
Seek out that particular mental attitude which makes you feel most deeply and vitally alive, along with which comes the inner voice which says, "This is the real me," and when you have found that attitude, follow it. -William James
We want to begin by saying to you that life is not giving you LESSONS. Life is BECOMING that which you are CREATING. -Abraham-Hicks
Never-ending state of beginningness . . .

As reported in Exodus 3:4, when Moses asked for God’s name, God replied, “I am that I am.” Yet an accurate translation of the original scriptural account reveals a far more dynamic God: “I am that which I am becoming.” Since God therefore includes that which is yet to unfold, and is therefore eternally unfinished, neither God nor God’s creation is knowable beyond the accumulated tendencies that inform any current moment. And so it likewise is with ourselves, who exist in the image and likeness of an unfinished Creator. Hence the ongoing evolutionary unfoldment from within of everything that is yet to be.
Jesus’ philosophy calls us to the ongoing unfoldment of our endowed Godlike potentials, which we authenticate as we align our state of mind with our Godlike state of being. Thus is the intention of this course for us to do just that – to facilitate our mindful reciprocation of the gift of Godlike faith by our willingness to express it in authentically Godlike ways. 
********************

Jesus seeded humanity’s consciousness with his radical new way of being in the world, which empowers us to be beneficially present in the world, yet without being of it. As we, like Jesus, aspire to mindfully emulate the faith of God, we shall accordingly manifest the beneficial presence of what Walter Starcke calls “The Third Appearance” – the emergence from within ourselves of “the mind that was in Christ.” As we collectively unfold our self-embodiment of God-consciousness in a Godlike manner and on a planetary scale, we shall thereby fulfill Ernest Holmes’ vision of humankind’s ultimate destiny:
The future man shall be so far above

The race that walks the earth today he would

Appear among us as a god; yet he

Will be the common man; nor will there be

Such selfish aims as now divide mankind;

Illusion of false values will dissolve

into their native nothingness and things

Ephemeral and transient of this earth

Shall pass away, and by the second birth,

The field of consciousness shall so expand

All sons of earth shall reach the Promised Land.
          -The Voice Celestial, p. xx
