Authorizing My Awareness

There is a single mind common to all individual men.

-Ralph Waldo Emerson

The politics of success focuses three coexisting qualities of my awareness: an outward-looking perspective, an inward-looking perspective, and an allward-looking perspective.

· The outward-looking perspective is my view of the exterior world, the “out there” that I identify as “other(s)” – “he-she-it”, “you”, “yours”, “them” and “theirs” – with reference to myself.

· The inward-looking perspective is my individualized awareness, the “in here” that I identify as “me” and “mine” and “ours” with reference to “other(s),” etc.

· The allward-looking perspective is universal awareness, the whole-beingness that references no distinction between itself and other than itself unless and until it is individualized.

Rather than being three different awarenesses, these are the simultaneously prevailing coexistent perspectives of a single universal awareness.  This tri-unity of perspectives is sometimes represented as mind (inward-looking perspective), body (outward-looking perspective) and spirit (allward-looking perspective).  Though these qualities of awareness are distinct, they no more partitioned than the temperature, salinity and coloring in a glassful of warm, salty, red water.  Just as the water is warm, salty and red throughout, rather than warm in one place, salty in another and red in a third, so are the outward-looking, inward-looking and allward-looking perspectives of awareness omni-presently coexistent rather than separately resident in my consciousness.  

There is a single whole-beingness common to all individual expressions thereof.  Whole-beingness remains unbroken, even when my perception of wholeness is limited.  Perception of something by something else is always limited, as it is either outward- or inward-looking from an individualized point of view and as such is partial, not holistic.  Holistic perception is all-inclusively unifying because, rather than being an individualized perception of whole-beingness, it is nothing less than whole-beingness itself perceiving.  

The Origins of Authority

Nothing new under the sun?

I am proof this is not so.

No matter what's been done before,

or thought before,

I am the one who is doing and thinking right now.

Never before has the universe happened 

just the way I do.

There is always something new under the sun

whenever someone new is doing it.

In my life and through my hands

the universe is taking shapes it has never had before.

What fundamentally distinguishes these coexisting qualities of awareness is the manner of their origination in my consciousness.  The outward-looking perspective originates in the impingement upon my sensing abilities of all that I experience as external with reference to my whole-beingness.  The inward-looking perspective originates in the impingement upon my sensing abilities of all that I experience as internal with reference to my whole-beingness.  The allward-looking perspective originates in whole-beingness itself, to which my externalities and internalities are referenced.  

Whole-beingness is non-partial, knowing only wholeness in all things.  The allward-looking perspective of whole-beingness does not impinge upon my sensing abilities, nor is it impinged upon.  Instead, whole-beingness impinges as my sensing abilities upon all that comes to my attention, and does so in accordance with the way my attention is outwardly and inwardly directed.  Though I experience whole-beingness as though it is localized in my individualized awareness, its perspective remains omnipresently allward even while my partialized outward- and inward-looking perspectives prevail.

These differences of origination are exemplified in differences of authority and authorization, a correlation acknowledged in the dictionary’s definition of the word “author” as “originator.”

· External authority originates from consent, authorizing the dominion of the many.

· Internal authority originates from experience, authorizing the dominion of the individual.

· Holistic authority originates from universal principles of order, authorizing the dominion of whole-beingness, a dominion that transcends all consent and experience that is seemingly contrary to these principles.

The Foundation of All Authority

Until the Original Moment

when space and time began

God had no room for movement.

And so it was

in the beginning

that God spoke the Word:

"Let a cosmic playground be,

where all that is may know enjoyment

by taking itself lightly."

Thus was the Field of Play

brought into Being.

Seeing this as good,

God said,

"Now let there be amongst the play

some time of rest from playing."

Hence began the periodic darkness,

whose service is enhancement of the light.

This, too, God saw as good.

"Now let the Field of Play be filled with players,"

God decreed,

and the procession of life began.

Seeing, still, that all was good,

God finally declared,

"From amongst the players

let those come forth

whose game it is to write their own script."

Eventually the Field of Play

emerged as you and me,

and we,

God said,

are also very good,

good enough to write our scripts

forever.
Whole-beingness is self-originating rather than derived or acquired from something else, because there is no “else” from the perspective of whole-beingness.  What I perceive as partial from my limiting outward- and inward-looking perspectives is derived from whole-beingness, not vice versa.  There is not whole-beingness and something else; there is only whole-beingness in and as all self-limiting internal and external conditions and circumstances.  To say this way: there is no multiplicity of whole-beingnesses – my whole-beingness, your whole-beingness and others’ whole-beingness – there is only one whole-beingness as multiple self-expressions of itself.  Accordingly, when I speak of “my” whole-beingness I am referring to universal whole-beingness’s expression as me.

Since whole-beingness is self-originating, its authority is likewise innate, rather than derivative or acquired.  Whole-beingness is self-authorizing of its own perspective, universally and unlimitedly so.  The innate allward-looking authority of whole-beingness is inclusive of all things, circumstances and conditions, infusing them with its all-inclusive nature.  All exercise of authority in the cosmos, however partially outward- or inward-looking, is an exercise of the only authority that is, the self-originating authority of whole-beingness.  To once again put this way: the authority of whole-beingness is all-inclusive not of, rather as all that is.

Historically, the term that has been most commonly used to acknowledge whole-beingness is “God.”  

The Varieties of Authority

Nature will not let us stay in any one place too long. She will let us stay just long enough to gather the experience necessary to the unfolding and advancing of the soul. This is a wise provision, for should we stay here too long, we would become too set, too rigid, too inflexible. Nature demands the change in order that we should advance.  –Ernest Holmes
The varieties of awareness authorize alternative perceptions and experiences of whole-beingness. The innate authority of whole-beingness itself has one all-inclusive tendency, the eternal and infinite prevalence of a single principle: reciprocity.  The interplay of the principle of reciprocity in all that I outwardly and inwardly perceive is acknowledged in everyday terminology as “balance” and in spiritual terminology as “righteousness.”

The outward-looking perspective acquires its authority from the consent of the many, which is always provisional and subject to revision in response to changing conditions.  This is the authority of the consensual reality that is derived from mutual and collective agreement.  Consensual reality is not only provisional and subject to revision, it is also multiple.  Different cultures authorize different consensual realities, as do different groups and associations within each culture.

The inward-looking perspective acquires its authority from the experience of the individual, and is likewise provisional and subject to change in response to further experience.  This is the authority of personal reality that is derived from experiential dependencies and preferences.  Personal reality is likewise multiple, there being a unique version thereof for each person as well as changing individual perceptions thereof in accordance with ongoing experience.

Our outward- and inward-looking perspectives assure that the only thing permanent is change, so that I can never step in the same river twice because the currents are forever stirring its already transient contents.  Yet simultaneously, the universal allward-looking perspective assures that the more things change, the more they stay the same.

[The foregoing is “what’s so” about human awareness.  The complementary “so what” is forthcoming.]

The allward-looking perspective is conditioned by the politics of largesse, the universal and unlimited endowment of wholeness on all that is.  

The outward-looking perspective is conditioned by the politics of excess, the endeavor of individuals to exceed one another in having power over material conditions and taking possession of material things.  Acquired authority has many intentions, each of which is partial to some subset of all that is.  

The inward-looking perspective is conditioned by the politics of access, the accomplishment of intended purpose.

Acquired authority has many mutually exclusive purposes that are contrary to the all-inclusive purpose of innate authority.  The interplay of the principle of reciprocal advantage in the intermediate and exterior realms from the perspective of acquired authority is what we call “competition.”

Innate authority’s politics of largesse authorizes the principle of reciprocal advantage, which we experience as win-win.  Acquired authority’s politics of excess authorizes the principle of competition, which we experience as win-lose.

Competition and balance are alternative ways of looking at the exterior and intermediate realms.  Competition is the way things look from a win-lose perspective.  Balance is the way they look from a win-win perspective.

The extremes of competition are “my way or the highway” and “have it your way, see if I care.”  Balance has no extremes.  Balance is the way.

My inner ruler is the innate authority of my individual being, which authorizes my individual experience.  Our inner ruler is the innate authority of our collective being, which authorizes our mutual experience.  There is no outer ruler, only the acquired authority of the various alternative perspectives that the inner ruler empowers.

The intermediate realm is ruled by the interplay of innate and acquired authority, and is governed by the politics of success, the accomplishment of intended purpose.

With reference to my individual experience, inner rulership works thusly:

If it depends on something other than myself whether I should get angry or not, I am not master of myself . . . I have not yet found the ruler within myself.  I must develop the faculty of letting the impressions of the outer world approach me only in the way in which I myself determine.
With reference to our mutual experience, our inner rulership works thusly:

There is not the Life Celebration Center and its members, there is only the Life Celebration Center as its members.

Spirit’s next step for the Life Celebration Center is not determined for us, it is determined by us, as us.

Right now, we have the opportunity to choose the form into which the Life Celebration Center takes its next step.

The Power of Intentionality

Though my experience of being whole can be diminished by partial outward-looking and inward-looking perspectives, my whole-beingness itself is never diminished.  The innate authority of whole-beingness has a single intention, the wholeness of all that is.  This singleness of intention empowers all other intentions that are conditioned by an outward- or inward-looking perspective.

In terms of the politics of my experience, I distinguish its three realms as the realms of “otherhood,” “selfhood,” and “allhood.”

· The realm of otherhood is comprised of all of the “it’s” and “them’s” and “you’s” that I perceive from the perspective of the intermediate realm.

· The realm of selfhood is comprised of all that distinguishes the “inside” from the “outside” of my experience by factoring the component of “me” and “mine” from all else that remains as “other” and “theirs.”

· The realm of allhood is comprised of the awareness that makes possible my distinctions of selfhood and otherhood, even though no distinctions exist in the universal awareness that makes distinction possible.

As such, they may be related to the Christian concepts of Father (interior realm), Son (exterior Realm) and Holy Ghost (intermediate realm).  

An ancient reference to this trinity is the yin-yang symbol of the Tao, a circle with an “S” curve through its center.  When this symbol is employed as a representation of reality as I experience it, the bright “yang” half of the symbol represents the projective outer realm, the dark “yin” half represents the receptive intermediate realm, and the “S” curve that joins them represents the holistic interior realm.

The Tao represents the triune nature of unity, which is always plural and at minimum three, i.e., “this” (yin) plus “that” (yang) plus the awareness that distinguishes this from that (the “S” curve).  The symbol is most representative of the triunity of my experience when I perceive the “S” curve uniting rather than dividing the intermediate realm of yin and the exterior realm of yang.  This perception is facilitated when I visualize the image being drawn from start to finish as a single line, without lifting my pen from the paper.  

The additional smaller circles drawn within each half of the symbol, representing the complementarity of light and darkness, further represent the triune nature of unity, i.e, the “this-ness” without which “that-ness” could not be perceived and vice versa, as well as the act of perceiving such distinctions.

Of the three realms that I intersect, the most apparent to me is the exterior realm of otherhood.

The Realm of Otherhood

Other-ness is the prevailing quality of all that impinges on my senses, so much so that I do not take seriously those who claim that I create my own reality.  Wherever I look, I am faced with overwhelming evidence that most of the content of my reality does not originate with me, nor does its ongoing maintenance.  All but a zillionth of a zillionth of what impinges on my awareness has been created by authority that is other than my own.  I did not authorize the universe, the solar system, the planet on which I live, nor its oceans, forests, cities and other landscapes that adorn it.  Nor did I authorize the existence of more than a smidgeon of what I call “mine.”  I authorize only my sense of identification with and ownership of what I experience as “other.”

Wherever Noel McInnis looks, he is faced with overwhelming evidence that most of the content of his reality does not originate with him, nor does its ongoing maintenance.  All but a zillionth of a zillionth of what impinges on his awareness has been fabricated by agencies other than his own.  He did not fabricate the universe, the solar system, the planet on which he lives, nor its oceans, forests, cities and other landscapes that adorn it.  Nor did he fabricate the existence of more than a smidgeon of what he calls "mine."  Only to the extent that he has added to or modified what has been otherwise fabricated may he claim to have created it.  What he actually has created, and continually re-creates, is his experience of reality.  He gets far less resistance from others when he says that each of us creates his/her own experience of reality than creates the totality of reality per se.
The exterior realm is the realm of all that is other, which is also inclusive of me though not because of me.  Only to the extent that I have added to or modified the exterior realm may I claim to have created it.  What I have actually created, and continually re-create, is my experience of the exterior realm.  And that creation takes place in the intermediate realm.

Nothing new under the sun?

etc.

The Realm of Selfhood

You can check out any time you want,

but you can never leave.

–“Hotel California”
Even as the exterior realm of otherhood is most obvious to me, so is the intermediate realm of selfhood most accessible.  I experience the realm of selfhood as companionate:

I have this true companion, etc.

I have never been “there,” which remains forever in the realm of otherhood.  I can check “there” out from “here,” or leave it as I locate my here somewhere else.  I can even check out my “here” from the perspective of many “there’s.”  What I cannot do is leave my “here.”  My hereness is as constant to my experience as is the speed of light to the macrocosm.

The Realm of Allhood

There is a single mind common to all individual men. –Ralph Waldo Emerson
Unlike the exterior and intermediate realms, which are perceived to be “out there” and “in here,” the interior realm of allhood transcends location.  This was acknowledged in Emerson’s recognition that a single universal awareness is omni-locally present to and shared by all individual persons.  This is the realm that empowers my individualized perception and experience of the exterior and intermediate realms.  And while I tend to perceive the exterior and intermediate realms as mutually excluding, the interior realm of allhood includes all distinctions as if it were a single “I” that knows everything to be an expression of itself.

Though the interior realm of allhood is most commonly acknowledged as “God,” for purposes of further convenience I prefer to reference the realm of allhood as “interiority,” a term coined by Pierre Teilhard de Chardin and re-minted by me for the purposes of my own discourse.  By the terms “allhood,” “interiority” and “universal awareness,” I refer to the Hermetic acknowledgement of “That whose center is everywhere and whose circumference is nowhere.”  

God by any other name is just as inclusive and non-terminal (a.k.a. infinite and eternal).

Otherhood: Power Over

XXX

Selfhood: Power With

XXX

Allhood: Power As

XXX

Reciprocity

XXX

Interiority

Interiority is distributed throughout my body/mind as well as beyond it.  It is singular in essence, yet multiple in expression.  This awareness is unbounded and non-terminal (a.k.a. “infinite and eternal”), 

Interiority is not a location, it is a principle of relationship that governs all location.
My inner realm co-relates my experience of the material outer realm’s ”thereness” with my inner-realm experience of “hereness.”  My inner realm is the intersection of all other realms in my consciousness.  This realm is both within and withal, since consciousness  functions within all of the realms that it intersects.  The inner realm is within all that I experience as being “there” as well as within my experience of being in “here.”  The inner realm is neither here nor there because it non-locally transcends the middle and outer realms as the relationship between them.  The inner realm is that which experiences the difference between the outer and middle realms and determines the difference that is made by experience.

It can be dissected but not assembled.  Grass clump.

Tao: all relationship is plural and at minimum three.  Most people acknowledge only the outer and middle realms.

By virtue of its omnipresent within-ness, my inner realm governs all relationships between my outer and middle realms.  Yet my inner realm eludes , because it is the “within-ness” that governs all experience.  Its presence cannot be tangibly defined, only tangibly felt.  Though it is knowable to my heart, whose understanding is limited to feelings, it is undefinable by my intellect, whose understanding is limited to words.

The inner realm, which many call “the Realm of God,” has been proclaimed by spiritual adepts like Jesus, who is the authority by which Christians are informed that this realm is within.  Very few Christians, however, have fully appreciated the distinction that Jesus made when he said that the realm of God is neither “Lo here!” nor “Lo there” but is “within,”  (Luke 17:21) and that “the realm of heaven is at hand” (Matt. 4:17).

The inner realm that some call God and others call heaven is the realm of consciousness, which resides within my experience of outer realm of there-ness and the middle realm of here-ness.  Being omni-residential to all that is located in the outer and middle realms, consciousness is at the intersection of all that is.  
The outer and inner realms are conditioned, meaning that they reflect the conditions of their location.  Consciousness is the eternal and infinite non-local and unconditioned realm of primal awareness that secondarily relates everything that does have a location to everything else that has a location.

The nature of the inner realm was acknowledged in physicist Matthew Jacobson’s pronouncement that “The raspberry within itself does not contain its sweetness, nor does the tongue.  It is in the interaction between the two that this glorious manifestation of the divine resides.”  My experience of the flavor of a raspberry originates neither in the raspberry or my taste buds.  It originates in the interaction of raspberry and taste buds.  

If either the raspberry or my taste buds has gone sour, I experience their relationship differently.  This relationship is frequently confirmed by my experience of smoking a pipe.  The taste of smoking a pipe is most sweet and mellow when I have not eaten anything for a few hours before I smoke it.  If I smoke it right after eating something sweet, the smoke tastes harsh, and sometimes even bitter.  

All of my experience is thus originated.   My experience is of the intersection between the outer and inner realms, not of either realm entirely by itself.  Thus is all consciousness transcendental of its particulars.  (FGM Final)

Alan Watts, the Western Zen scholar, also approached the locality question imaginitively when his young daughter asked, "Where is God?"  Watts replied that "God is the deepest inside of everything."  Asked if God was inside the grapes that they were eating, he cut one open to see.  "That's funny," he said, "I don't think we have found the real inside.  We've found just another outside.  Let's try again."  Cutting the grape into successively smaller pieces, Watts continued to reveal more and more 'outsideness' and no insideness.  Then his daughter opened a paper bag, noticing that God wasn't inside it either.  Watts observed that she wasn't really looking at the inside of her bag, only the inside's outside.  Concluding that God is the inside's inside, he said, "I don't think we'll ever get at it."

When I sing “everywhere I go, here I am,” I am acknowledging my experience of the inside’s outside.  The inner realm is within both the outside and inside of all that is.

The inner realm is where I “come from,” and my experience of the outer and middle realms is governed by my way of coming from the inner realm.  There are only three ways to come from the inner realm, each of which is illustrated in an argument that once transpired among three baseball umpires.

One of the umpires proclaimed, “I calls ‘em as I sees ‘em!”  This is the middle realm perspective, the way things look from the perspective of my subjective awareness of the world.

Another umpire proclaimed, “I calls ‘em as they are!”  This is the outer realm perspective, the way things look from the perspective of the objective world of which I am subjectively aware.

The third umpire proclaimed, “They ain’t nothin’ until I calls ‘em.”  This is the inner realm, the way things look from the perspective of that which determines the relationship between the subjective middle realm and the objective outer realm.

The inner realm is the universal “I” that knows itself only universally, as “we.”

What the inner realm does is authorize my experience.  My experience ain’t nothin’ until I calls it.  Once I’ve called it, that’s what it is.

Consciousness is the author of all experience.  It is user friendly, subject only to a single principle, the principle of reciprocity, which it honors no matter who employs it or how it is employed.

My use of consciousness authorizes my experience.  I am a self-authorizing being.

When Mark Twain opened his newspaper one day to discover that it erroneously contained his own obituary, he wrote a letter to the editor saying, “Rumors of my death are highly exaggerated.”  And so it is with this report of the death of Someone Else.  Someone Else is still quite alive and quite well, and continues to be the single most powerful other person in the life of almost everyone.

To the extent that I consider others to be responsible for what isn’t working in my life, I give them dominion over my life.  On the day I first realized this, I wrote myself the following self-revelation:

I am the source of all the problems

that I have ever had,

ever do have,

ever will have,

ever can have.

Other people cannot be my problem.

Only my relationship with them can be my problem.

Problems occur in the way people relate,

not in who they are.

Problems exist in unworkable relationships,

not in the persons relating.

As long as I contribute

to relationships that don't work for me

it is I who am the creator of my problem.

My work cannot be my problem.

Only the way I participate in my work

can be a problem for me.

As long as I continue 

to experience it as a problem,

it is I who hold my work in a problem space.

For every problem there are two solutions:

cease contributing to what doesn't work,

or be satisfied with what does. 

As long as my attention is focused 

on whatever works for me

I know not what a problem even looks like.

No condition of the world is a problem that is solvable by me. 

Only my condition in the world is subject to my solution.

The only conditions that are mine to deal with 

are conditions that I can master.

And only one condition 

has been made available

for mastery by Noel McInnis:

the condition of Noel McInnis.

I forfeit my self-dominion of my inner realm every time I depend upon another person (or persons) to change my circumstances.  I make someone else the emperor or empress of my experience of the world.

