Ascending Peak Vitality:
Our Ecopolitan Makeover as Lifekind’s Guardian Species
Quis custodiet custodiens?

(Who will guard the guardians?)

-Horace (first century poet B.C.E.)
The purpose of life is a life of purpose whose purpose is life itself. Life’s purpose is to establish and sustain the peak vitality of its worldwide kindom, and humankind’s purpose is to be this kindom’s mindful guardian. Because vitality incarnates to reach the summit of its expression, “Peak Vitality” is the operational abundance of individual and collective beingness that our “Whole Earth” catalogs. Life is forever ascending Peak Vitality, not because the summit of life’s expression is “there” in some remote beyond, rather because it is innately here within all that may give rise to life’s fruition:
When I behold a rock

I also see the soil that the rock is becoming,

the future ground of life’s offspring as yet unborn.
When I contemplate the air

I imagine the countless trillions of other creatures

who also have been, are, and will be breathing it to life.

When I observe the planet's waters

I remember that my body,

like the substance of all other earthly creatures,

consists mostly of this ever-flowing re-life-cycling liquid.

When I gaze at human fabrications
I marvel at the fact

that so many of them are made from substances born of former life 
that one day may give rise to lifekind yet again.
So much that passes through my hands

has either been a part of something living

or is on its way to being so.

I sometimes meditate upon the things at my disposal,

to speculate about their once-upon-a-time and future life:
former lifekind fuels my car, clothes my body, heats my home,

while lifekind yet to be lies dormant in so much that I discard.
Nothing in my world is fully dead,
for like the rain life falls in one place to rise elsewhere and elsewhen in another.
Wherever I see lifekind that is no longer or not yet in fruition,
I recall that I likewise am in and of what is forever now.

Peak Vitality is the ecopolitan ground of lifekind’s being. As creatures and species transiently come and go, Peak Vitality perennially abides, belonging to none exclusively while serving each inclusively. The homestead thus provided for the sustenance of lifekind’s kindom is what James Joyce called “The now, the here, through which all future plunges to the past,” and to which our ascending souls proclaim, “Welcome, O life! I go to encounter for the millionth time the reality of experience” – the reality of experiencing life’s whole-summed vitality. 
Summiting our vitality is a means to one end only, that of being fully alive in a world that is equally enlivened. We ascend Peak Vitality by, for and as our life’s own moment-to-moment being, and unto whose thriving expression every lively means is magnetized. Nowhere do we find life plus its vitality, only life as its vitality released on its own recognizance. Vitality is lifekind’s self-certifying signature, initially inscribed within its dormant seeds, intermediately poised within its turgid buds, and resplendently spelled out in its full blooms. 

In short: All of lifekind aspires to Peak Vitality’s full-blooms days.
Lifekind’s Kindom-Ever-Coming Journey
Peak Vitality is the ecopolitan homestead of lifekind’s burgeoning kindom. Thus everywhere I go, here I am, an emissary of Peak Vitality’s kindred mission. So long as I am alive there is nary a nanosecond in which life’s witness to its own fulfillment is not self-aborning within my being. The kindred unfoldment of all my relations – of everything else that lives, along with all that makes life possible – shares with me the slope of vitality’s common peak. We ascend this slope in communion with what philosopher-theologian of inclusivity David Alexander calls our “common unity,” our individual and collective at-one-ment with Peak Vitality’s global commons. The ultimate ground of lifekind’s common unity is the universe at large, whose kindom-ever-coming journey is epitomized in the evolutionary vision of spiritual philosopher Ernest Holmes:

Everything in the universe exists for the harmonious good of every other part. The universe is forever uniting what is harmonious and diminishing what is not. . . . It is the unessential only that is vanishing, that the abiding may be made more clearly manifest.
Peak Vitality is co-operational – literally “together-working” – throughout. Its evolving kindom outlasts all creatures and every species, being far less concerned with the competitive survival of the fittest in part than with the survival of the co-operational fitness of its ecopolitan kindom altogether. Evolution is life’s ever-flowing transcendence of perpetual change, the preservation via adaptation of whatever resonates with Peak Vitality’s kindom as a whole amidst the diminishment of what no longer partakes of its kindom’s whole-summed integrity. Evolution weds Heraclitus’ axiom, “The only thing permanent is change,” with the French proverb, “The more things change, the more they stay the same.” This never-ending marriage ceremony between what goes on and what continues to grow on is officiated by the self-organizing deep ecology of Peak Vitality’s perennial kindom. 
Peak Vitality’s perenniallity substantiates biologist Humberto Maturana’s observation that “history is a process of transformation through conservation.” Evolution conserves what most invigorates the ongrowing vitality of our planetary homestead’s kindom overall, unfolding lifekind as itself by enfolding within itself the transcendent holism that vivifies its ecopolitan matrix. Evolution is far more committed to the inclusively binding fabric of life’s matrix than to the lifekind-excluding fabrications of a species that presumes to enjoy its human vitality set apart. Peak Vitality insures life’s long-run ascent, despite any short-run putting asunder of what lifekind has joined together:
In the beginning

(scientific version)

Earth was a sterile sphere

of boiling oceans and barren rock.

No living thing drew breath,

nor moved upon the face of the deep,

until the spark of serial immortality was struck,

commanding: "let there be life."

And there was life.

Earth's rock steadily eroded

while the soil of that erosion brought forth fruit.

Lifekind flourished,

and transformed Earth's barren surface

to a thriving global household.

If lifekind exists elsewhere among the stars,

there also it likewise takes exception

to the usual way of things.

The ordinary course of events is dissipation:

burning up,

wearing out,

running down,

becoming less,
as lifekind nonetheless continues its increase.
The command to bring forth life

is stronger than our anti-lifekind blunderings.

We have the power to eliminate many species

including, perhaps, our own.

Yet the power of lifekind overall

is greater than any force that we unleash.

Lifekind’s vitality continues to prevail 
in Hiroshima, 
Nagasaki, 
Alamagordo 
and Bikini.
Peak Vitality’s hegemony is unyielding to the exclusive sovereignty of any creature, society or species, and encounters all such hubris in a manner epitomized by D. H. Lawrence:
There are said to be creative pauses,
pauses that are as good as death, 
empty and dead as death itself. 
And in these awful pauses, 

the evolutionary change takes place.
The evolutionary change set in motion by our mid-20th century thermonuclear awful pause has made of us what meta-anthropologist Jean Huston calls “the people of parenthesis”. We are a species of between-agers, teetering on the cusp of an evolutionary makeover that evokes our abandonment of the ongoing futility of far-flung warfare waged in the name of local human welfare, and invokes instead our embracement of the ongrowing utility of the global kindom of well-being that sustains lifekind’s welfare altogether. We are collectively poised at the intersection of the no longer and the not yet, in chrysalis with the next expression of our being that unfolds its wings to fly beyond the reach of our former grasp as we awaken to our common unity with the ecopolitan kindom that sustains our further ascent of Peak Vitality.
The Forsaken Primacy of Lifekind’s Kindom
Lifekind’s primal purpose is to nurture, preserve and augment the kindredness of all its relations, in compliance with the Taoist rules of engagement for waging peace:
When you come, we welcome you,

when you stay, we do not hold on to you, 
when you leave, we do not pursue you.

Such kindredness is embodied in every one of us at birth, the proof of which is demonstrated each time we place a finger in the hand of a newborn child. All newborns instinctively bear their potential to be a beneficial presence to the inclusive well-being of all concerned. For example, whenever a finger was placed in either of your infant palms, you greeted it with a welcoming clasp of your own fingers that did not hold on, and you gently released the visitation’s withdrawal. You accepted the offered finger regardless of the color, race, creed, gender, ethnic origin, size, appearance, etc. of whoever made the offer. You were unconditionally acknowledging and allowing of any finger that came to rest in your hand for as long as your gently enfolding clasp was accepted, and you surrendered just as unconditionally to the finger’s passage at the instant it was removed. No matter whose finger it was or which of their fingers was presented, you inclusively graced its presence and just as gracefully relinquished it by feely allowing its departure.  
This gesture was your primal handshake and primal hug, the inner default setting of your common unity with all whom your infant self instinctively accepted as a guardian. These primal rules of kindred engagement did not require your conscious knowledge thereof, for they were the self-knowing embedment in your being of the co-operationality that such engagement represents. In full instinctive accord with the trustful nature of this primal greeting you neither rejected nor grabbed at an offered finger, nor did you obsessively clutch, cling or otherwise possessively grab on to it. 
It is only as our trusting embrace and non-pursuing release of others is betrayed by prejudicial distinction and dominating imposition that we become grabbing and controlling of what comes to our hand. Yet our primal rules of kindred engagement continue to lurk semi-consciously at the threshold of our awareness, instinctively awaiting our mindful re-honoring thereof, as illustrated in the experience of a scientist who was among the first to sight the “flying saucers” that appeared near Lubbock, Texas, in August of 1951. 
A feeling man who highly prized his rationality, the scientist (who prefers anonymity) was unable to accredit what he had observed. Though he was certain that the objects were quite real, he could think of no way to account for their appearance until one day, some years later, a novel possibility occurred to him as he was strolling along a sandy ocean beach. Contemplating the erasure of his footprints by the tide, he wondered which of his generation’s collective tracks would outlast time's erosion and remain visible to future historians. What would remain of the twentieth century’s undertakings for future archeologists to dig into? . . .  unless, perhaps, they should find a way to travel back through time and examine our own years at first hand. 
Aha! he mused, what if this were the occasion of the mysterious Lubbock lights: the future's visiting eye of curiosity? And if this were so, what would he present to the future’s retrospective eye were it observing him right now? What would be of greatest importance to call to its attention? What would the most vital message from this time to its time be? 
After a time of quiet contemplation, he traced with his feet a salutation in the sand whose letters were ten-feet tall:

DEAR BELOVED PRODIGIES, I HOPE THAT YOU ARE KIND.
Until we address with similarly kindred insight Erwin Schrödinger’s book-length question, What Is Life?, the question will continue to go begging. This question, forever busy being born of life’s concern with its own vitality, was put to Francis of Assisi one day as he was hoeing in his monastery’s garden. A skeptical passerby called out, “Hey, monk! What would you do if you knew the world would end tonight?” 

Francis spoke Peak Vitality’s kindom-ever-coming answer: “I would finish hoeing the garden.” 
Some seven centuries later ecologist Aldo Leopold advised that to understand a mountain one must think like a mountain. Such mindfulness is quite essential, for instance, to the successful summiting of peaks like that of Mt. Everest. Francis was similarly mindful of life’s ascent of Peak Vitality and heartily epitomized life’s reverence for its own kind, the continuous cultivation of which is Earth’s evolutionary priority no matter what the future may have in store. 
In stark contrast to Francis’ understanding of Peak Vitality, humankind at large has since come to focus its attention almost entirely upon the hoe with abandoned disregard for the garden. We are ignoring the cultivation of lifekind’s all-inclusive organic kindom in favor of our exclusionary techno-kingdom, wherein all that lives, ourselves included, serves at the pleasuring of the all-consuming agenda adopted during the evolutionary pause occasioned by the left-over assembled means of winning World War 2. The U.S. war machine had either to be dismantled, or else redeployed for an alternative purpose. Its makeover into a business machine fulfilled the recommendation of retail analyst, Victor Lebow:

Our enormous productive economy. . . demands that we make consumption our way of life, that we convert the buying and use of goods into rituals, that we seek our spiritual satisfaction, our ego satisfaction, in consumption . . . at an ever increasing rate. 
The institutional canonization of affluenza as a primal precondition of our material, social, personal and spiritual fulfillment moved Rod Serling to forecast a cultural Twilight Zone in which “We're developing a new citizenry, one that will be very selective about cereals and automobiles, but won't be able to think.” Our consumptive mindset has since become so thoughtlessly overbearing that every one of lifekind’s creatures – ourselves again included – is now living in the “away” of upstream human habitations whose cast-offs crowd our techno-kingdom’s omni-smothering thrown room:
Earth is a single household.
The planet's winds and waters see to that, 
so interlinked are they that each square mile of earthly surface
contains some stuff from every other mile.

Some say the winds alone
carried topsoil from the 1930's Dust Bowl
three times around the Earth
before the atmosphere was cleansed of it.

Today, Earth's soiled air disseminates
exhaust of billions of tailpipes and chimneys,
while the global network of her waterways
spreads other human waste around the planet.

As we alter thus the content of Earth's atmosphere,
and tamper with the chemistry of her waters,
we take her life into our hands
along with all lifekind that's yet to come.

Earth is a single household, but the homestead is not ours;
we are visitors in the living room of those about to follow,
caretakers of the hospitality and shelter 
that our children's home affords.

Our children, not ourselves,
are the earthly homestead's host,
and we are but their household's privileged guests.

Why then do we abuse their mansion so,
as if we had the right to wreck their residence?
What have they and their children done
to earn a life of struggling to restore what we've undone?

Of what crimes do we hold Earth's children guilty,
that we sentence them to life at such hard labor?
And what are we doing to our children's living room,
as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread.
Are we giving them a stone?

This forecast of an aborning planet-wide hard rock café was occasioned by a juxtaposed recollection of two songs: Joy of Cooking/Toni Brown’s “Children’s House”, and Bob Dylan’s “Rainy Day Women #12 & 35” with its perversely logical conclusion that “Everybody must get stoned.” The forecast’s good news is that it was written for delivery to a transformation-minded audience at Miami’s 1975 Earth Day celebration, a fledgling ecopolitan “holiday” born in honor of that word’s signification of a “holy” occasion. 
The Advent of Conscious Evolution
The movement that sparked Earth Day’s initial 1970 observance was inspired by the Apollo 8 moon mission’s Christmas present to the whole earth on December 24, 1968, in fulfillment of astronomer Fred Hoyle’s forecast exactly two decades earlier: “Once a photograph of the Earth, taken from the outside, is available . . . a new idea as powerful as any in history will let loose.” Apollo 9 astronaut Russell (“Rusty”) Schweikart articulated the potency of this new ideation, the panoramic vision of an unbroken, all-inclusive ecopolitan community:
You realize that on that small spot, that little blue and white thing, is everything that means anything to you – all of history and music and poetry and art and death and birth and love, tears, joy, games – all of it on that little spot out there.... You recognize that you are a piece of this total life.... And when you come back there is a difference in that world now. There is a difference in that relationship between you and that planet and you and all those other life forms on that planet, because you've had that kind of experience.
Having vicariously glimpsed our global homestead undivided by the myriad arbitrary boundaries within which we constrict and consume its ecopolitan vitality, we began as well to glimpse our own collective vitality unbound, as in physician-essayist Lewis Thomas’ contemplation of our species’ potential to be mindfully inclusive:
We are, perhaps uniquely among the earth's creatures, the worrying animal. We worry away our lives, fearing the future, discontent with the present, unable to take in the idea of dying, unable to sit still. We deserve a better press, in my view…. There is nothing at all absurd about the human condition. We matter. It seems to me a good guess, hazarded by a good many people who have thought about it, that we may be engaged in the formation of something like a mind for the life of this planet. If this is so we are still at the most primitive stage., still fumbling with language and thinking, but infinitely capacitated for the future. It is remarkable that we've come so far as we have in so short a period, really no time at all as geologists measure time. We are the newest, the youngest and the brightest thing around.
The brightness that we embody is reminiscent of its shiny origin, as noted by astronomer George Wald: “Matter has reached the point of beginning to know itself…. [Man is] a star's way of knowing about stars.” In a more down-to-Earth assessment of our species’ collective climb of Peak Vitality, biologist Julian Huxley proclaimed that “We are evolution’s way of becoming aware and directive of itself.” The understanding that we have become active rather than passive participants in Peak Vitality’s evolution inspired Teilhard de Chardin’s profound vision of our species’ ecopolitan destiny in his book, The Phenomenon of Man. 
We are presently cast in a starring role that psychologist Barry McWaters typified as “conscious evolutionaries”, a species whose ultimate business is to be mindful of Peak Vitality’s ultimate business as well. Of all Earth’s species, ours is the most capable of appreciating lifekind’s kindom, and insofar as the word “appreciation” signifies increase of value, we are accordingly here to increase and multiply its kindom’s worth. As McWaters asserted in his 1982 book, Conscious Evolution: Personal and Planetary Transformation:
We now enter a period wherein the goal of individual salvation is no longer appropriate. Our guidance calls for a collective transformation... The present recognition of our emergent collective consciousness represents a quantum transformation in human evolution…. While much of human consciousness is still caught in a separative, alienated condition, significant numbers of individuals and groups are consciously working toward critical mass. When just the right quantity and quality of catalytic influence is reached, the entire process will be affected.
In short: Our species is emerging as a collective catalytic converter of the consumptive toxic waist that swells at the present expense of lifekind’s kindom. As visionary Ken Carey portrayed this role,
The field of collective human consciousness is now entering the final stages of the awakening process, congealing into awareness of itself as the organ of consciousness (similar in function to a brain) of a single planetary being, a being with internal organs of oceans, forests, ecosystems and atmosphere.  Humankind is its system both for processing information and for directing its future development. 
We have indeed established a planet-wide information processor, the technological extension of our central nervous system into a digitized global brain that we signify as “Internet”. As noted by Wired magazine columnist John Perry Barlow:  
The point of all evolution up to this stage is the creation of a collective organism of Mind. . . . With cyberspace, we are, in effect, hard-wiring the collective consciousness.  
What has yet to be determined is which expression of our collective consciousness will be most successfully programmed into our worldwide cyber-web. Will we imbue this global brain with our continued stoning of one another, in endemic terrorization of lifekind’s planetary well-being along with our own? Or will we employ it to facilitate our catalytic self-conversion into a species of conscious evolutionaries by taking mindful guardianship of the ecopolitan kindom whose well-being is the ultimate foundation of all that Peak Vitality incorporates?
The Emergence of Homo custodiens . . . .
By those no longer clueless about life’s being its own purpose, Earth’s cohering balance of nature from gene pool to ecosystem to biosphere is appreciated via our added service to the planetary kindom of lifekind thus sustained. We know that Peak Vitality can be no further ascended by ourselves than by lifekind’s kindom altogether. Because we top off lifekind’s so-called “food chain”, we forever face the immanent possibility of toppling off this supply line of our sustenance. It is by default of our precariously top-heavy penthouse-dwelling specieshood, rather than as yet another exercise of our human arrogance, that we are situationally compelled to assume mindful guardianship of lifekind’s kindom.  
Homo sapiens sapiens (dubiously twice wise) is but a transitory evolutionary step toward the species called to implement the Genesis commandment to “dress” and “keep” our planetary homestead (2:15) and thereby “replenish the earth” (1:28 and 9:1). It is well worth our taking note that when this commandment to replenish our homestead was delivered to Noah, it no longer was attended by the additional commandments given to Adam that we “have dominion” over the Earth and “subdue it”. The mindset of replenishment is in itself sufficient to further self-specify, self-generate, self-organize and self-sustain all of the attendant qualities of guardianship that lifekind’s kindom requires.
Our belated honoring of this first Biblical commandment by exercising our emerging role as homo custodiens is now long overdue and increasingly payable on demand. Our accountability is eminently receivable by a planet that is fully equipped and prepared to enforce the rule that one of likekind’s early adopters, Ralph Waldo Emerson, proclaimed some 150 years ago: “Those who are exclusive exclude themselves.” Because lifekind as a whole is a far more resilient super-organism than are any of its sub-organic parts – yet again ourselves included – in the long run our planetary homestead is programmed to prevail over all unfriendly assaults, however devastating their short-run effects may be. The long-run count thus far: Lifekind: 5, Mass Extinction: 0. 
While some geo-historians rank lifekind’s thrival score as high as 20, our species has in any event become, in one of lifekind’s shortest runs, a fifth geological force, a willy-nilly planet-shaping (a.k.a. “terra-forming”) agent. Our collective impact on lifekind is now comparable to that of the four geological forces that precede us: 
· the fluctuating dynamics of our planet’s electromagnetic field; 
· the erosive dynamics of wind and water;

· the geophysical dynamics of Earth’s interior that give rise to mountain ranges, volcanic eruptions, earthquakes, and tsunamis; 

· the developmental dynamics of bio-geological evolution. 
To the electromagnetic, erosive, geophysical, and evolutionary forces that precede our Earthbound presence, we have added the geological force of our industrial shamanry, whose short-term shape-shifting impacts are grossly amplifying the already turbulent tendencies of the planet’s long-hauling (and now quite rapidly over-hauling) geological forces. Our absence-of-mindly meddling with Earth’s biogeological dynamics is augmenting and intensifying their own terra-forming tendencies to the point that we are now toggling Earth’s entire biosphere with ecological alterations that portend a planet-wide detriment to lifekind’s global kindom.
Most simply said: Now that we have become Peak Vitality’s most troublesome environment, even as it continues to be our own environmental homestead, it is in the saving interest of our own vitality that lifekind’s welfare overall become our primary operational concern. We know, for instance, that intermittent periods of dramatic global climate change have always been a factor in Earth’s warming to the occasion of the geological forces that precede our own. Such occasions are as inevitable as local incidences of earthquakes, volcanic eruptions, hurricanes, tornadoes, and alternating cycles of rainfall and drought. Thus rather than amplify today’s makeover of Earth’s periodic climatology, we would be better employed with the tempering of this trend, in keeping with the collective implications of another of Bob Dylan’s pronouncements: “He not busy being born is busy dying.”
It is not as though our present planetary predicament was unforeseeable. Today’s cycle of human-exacerbated global warming was forecast with great accuracy of scope and timing a full century ago, in Swedish chemist Svante Arrhenius’ extrapolation of the planetary impact that globalizing the industrial pollution of his own time would have on Earth’s biosphere today. What we could not be comparably aware of prior to our present time is that coincident with the peak virality of our garbage-disposal lifestyle is a current increase of intensity in the surrounding thermal envelope of our planet’s solar weather. This extra-geological force is likewise making over Earth’s climatology in ways that we can ill afford to exacerbate by continuing to add our own global injury to our planet’s other insults. We are called upon by our increasing collateral damage to our homestead’s ecopolitan kindom to abandon our present role as unconscious devolutionaries whose bottom lines are so systematically celling lifekind short.
In his 1836 essay on “Nature” Emerson wrote: “The reason why the world lacks unity, and lies broken and in heaps, is because man is disunited with himself.” Six decades later in his science fiction novella, The War of the Worlds, H. G. Wells envisioned the uniting influence of a common extraterrestrial enemy. It was also Wells who proclaimed that “History becomes more and more a race between catastrophe and education.” Seven further decades would pass before a comic-strip possum named “Pogo” recognized that our most catastrophic nemesis is a species of terrestrial origin, when he identified the ultimate source of the environmental degradation to which we were just then awakening: “We have met the enemy, and it is us.”
The continued race between catastrophe and education moved Sir John Templeton to inquire of our species’ role accordingly:
Is it sensible to think that the vast cosmos was created for the purpose of producing happiness for a single species on one planet? Humans have not yet discovered any other species anywhere with the ability to plan for progress and for the expansion of information. Does this raise the question of whether we may have been created to serve as helpers in the acceleration of divine creativity? [Italics added]
As if in response to Templeton’s query, spiritual philosopher Andrew Cohen acknowledges that we have likewise met the divine intervention that so many are praying for – and lo! it, too, is us.
If we want to change the world in a significant way, if we're serious about creating a better future for us all, then we have to face the fact that the only way it's going to happen is the only way it's ever happened: through the evolution of consciousness itself. And for the universe to evolve at the level of consciousness, you and I have to be the ones to make sure it happens. We have to be the ones to create the future. What does that mean? Well, it means first of all that we have to wake up to the fact that there's no one else who is going to save us. Even in the twenty-first century, some of us still cling to the hope that there is someone “up there” or “out there,” a kind of divine principle, higher power, or Godhead that is directing the process and is going to intervene and make sure that everything will turn out all right in the end…. 
We have to be the ones to take this leap – because there literally isn't anyone else to do it. Yes, it is going to take divine intervention, but we have to be the divine interveners. We literally have to choose to be God – which I define as the creative or evolutionary impulse itself.

Cohen’s prescription recalls Barry McWaters’ intuition of the entry point to our role as conscious evolutionaries: “Applications accepted – inquire within!” This mindful role call will not be answered – nor can it be – by making over the dominion of governmental and commercial bureaucracies, wherein no one can see the cosmos for the memos. Evolutionary guardianship begins with our establishment of wholesome self-dominion within our individual and collective whole-summed being. It is by taking sustainable self-dominion over our own potentials for mindful co-operation with life as the means to its own end purpose that we may assume our role as lifekind’s guardians. Being thus fully mindful of our own busyness, while being likewise mindful of lifekind’s busyness, is the current order of the day that demands our immediate fulfillment.
. . . . One Custodian at a Time 
The assumption of our collective evolutionary role as homo custodiens calls for an ecopolitan perceptual makeover of our current devolutionary mindset, a paradigmatic conversion in which replenishing Peak Vitality’s kindom becomes the sustaining purpose of our human kindom as well. Deep ecologist Joanna Macy has called this perceptual makeover “the great turning”, the panoramic implications of which are portrayed in David Korten’s book, The Great Turning: From Empire to Earth Community. Noting that “We face a defining choice between these two contrasting models for organizing human affairs,” Korten signifies the shift from kingdom consciousness to kindom consciousness as follows:
Empire organizes by domination at all levels, from relations among nations to relations among family members. Empire brings fortune to the few, condemns the majority to misery and servitude, suppresses the creative potential of all, and appropriates much of the wealth of human societies to maintain the institutions of domination.
Earth Community, by contrast, organizes by partnership, unleashes the human potential for creative co-operation, and shares resources and surpluses for the good of all. Supporting evidence for the possibilities of Earth Community comes from the findings of quantum physics, evolutionary biology, developmental psychology, anthropology, archaeology, and religious mysticism. It was the human way before Empire; we must make a choice to re-learn how to live by its principles.

Our earlier Copernican perceptual makeover took place over a century and a half, which was the time required for humankind overall to accept the reality that the sun is the functional center of our local solar system, rather than the Earth being the functional center of the entire cosmos. What must now emerge – and far more quickly so – is our further realization that lifekind’s ecopolitan kindom is functionally most central to the Earth, not humankind’s techno-kingdom set apart. So long as we perceive, conduct and keep our human busyness in separation from the inclusive kindom in which all busyness with living is immersed, we will eventually tear even our human kindom apart. For as Emerson also implied, those who are exclusive also tend to the ultimate exclusion of their lot.
What is now required for the realization of our own ascent of Peak Vitality, both as individuals and as a species, is our commitment to a common cause that subsumes our own – not the decimation of some common enemy, rather the invocation of our common unity with lifekind’s kindom-ever-coming odyssey. We therefore face the urgency of an extreme perceptual makeover in which the well-being of lifekind’s kindom becomes served by the wholesomeness of its human kindom’s parts. Only thus may our species embark on the mission proclaimed in the title of Sharif Abdullah’s book, Creating a World that Works for All, the “all” that is thus served being “an inclusive human society on a habitable planet [that is] benign to both the human and the more-than-human world.”

How, then, are we to “serve as helpers in the acceleration of divine creativity?” As with any other path we presume to walk, the Buddha’s prescription prevails: “You cannot walk the path until you are the path.” Hence also Gandhi’s correlative prescription to “Be the change you wish to see in the world.” In other words, prerequisite to Peak Vitality’s ascent by homo custodiens is our fulfillment of the more recent prescription of Thomas Berry: 

The challenge for humans is to identify the means of creating mutually enhancing human-Earth relations. Our way forward...depends on our becoming a beneficial presence for the Earth community.
Becoming beneficially present to lifekind’s homestead calls for what Berry has termed “the reinvention of our species.” Such a conversion calls in turn for a collective perceptual makeover in which we take a stand for our common unity with lifekind’s ecopolitan kindom as a whole, while ceasing to set ourselves against selected portions of that unity. Only thus may we fulfill the larger evolutionary vision of Ernest Holmes:
It would be wonderful indeed if a group of persons should arrive on earth who were for something and against nothing. This would be the highest good of human organization, wouldn't it?
Humankind is being called to collective ecopolitan activism as a species, the dynamics of which activism visionary Marianne Williamson has similarly described as “standing for what could be rather than fighting against what is.” Being for something and against nothing is the only path to Peak Vitality’s summit that fills Berry’s prescription of “a beneficial presence for the Earth community.”
In any event, one’s presence can be no more beneficial to the common unity of lifekind’s “we” than it is to the integrity of one’s own “me”. Accordingly, on behalf of being the path of lifekind’s guardianship as our means of walking it, all who aspire to the ascension of Peak Vitality are invited to affirm their wholesome and whole-summed self-dominion thus:
· I am here to be a beneficial presence to the ecopolitan kindom of all lifekind, as I cease to participate in humankind’s inhumanities to its own kind and to all else that is kindred. 

· I am here to be a beneficial presence to the ecopolitan kindom of all lifekind, as I cease to be a reactionary creation of my own being in the image of those whose non-beneficial presence I otherwise am only pretending to disown.
· I am here to be a beneficial presence to the ecopolitan kindom of all lifekind, as I cease to be an instrument of the us/them mentality that feeds our species’ current devolutionary cycle.
· I am here to be a beneficial presence to the ecopolitan kindom of all lifekind, as I cease to be an agent of those whose purpose is to shape, direct, instruct or otherwise conform me to whims and aims that are non-sustainably consumptive of lifekind’s homestead.
· I am here to be a beneficial presence to the ecopolitan kindom of all lifekind, as I cease to be a guardian only of the things that I possess, of the thoughts that I profess, and of the feelings that I express.
· I am here to be a beneficial presence to the ecopolitan kindom of all lifekind, as I cease to be an expression of exclusionary teachings, preachments and ideologies, and of trends and fashions that are sustainable only for a season. 
The road to being more is accessed via the path of doing less, in cessation of our ubiquitous unworkabilities. Should we doubt the worth of the additional contribution that just one of us thus lightened up can make to Peak Vitality, we may consider a fable entitled “The Weight of a Voice”:  

“Tell me the weight of a snowflake,” a sparrow asked a dove. “Nothing more than nothing,” was the dove’s immediate answer.

“In that case, I must tell you a marvelous story,” the sparrow said. “One day I was sitting on a fir tree branch when it began to snow. Having nothing else to do, I stayed and counted all the snowflakes that landed on the twigs and pine needles of my branch. They eventually numbered three million, seven hundred and forty one thousand, nine hundred and fifty two. When the next snowflake landed on my branch, weighing what you call ‘nothing more than nothing,’ it broke the branch and I had to fly away.” 
With that, the sparrow departed. The dove, since Noah’s time an authority on the matter, thought about this and said to herself, “Perhaps there is only one person’s voice lacking for peace to come to the world.” 
Our ascent of Peak Vitality will muster the mark of its critical mass when, with the addition of one more mindful guardian, our collective perceptual makeover reaches its tipping point: “We are here to be a beneficial presence to the ecopolitan kindom of all lifekind, by continuing to cultivate Peak Vitality’s garden.” Only thus shall we insure “who will guard the guardians” by embodying the self-regard portrayed in Ernest Holmes’ ultimate vision of our species’ fully co-operational dominion:
The future man shall be so far above

The race that walks the earth today he would

Appear among us as a god; yet he

Will be the common man; nor will there be

Such selfish aims as now divide mankind;

Illusion of false values will dissolve

into their native nothingness and things

Ephemeral and transient of this earth

Shall pass away, and by the second birth,

The field of consciousness shall so expand

All sons of earth shall reach the Promised Land.

Dear Jeanne,
I told you that I could have my chapter in Peak Vitality finished by the end of May. As its opening section took form, however, I recognized that June 16 (dubbed “Bloomsday” by James Joyce and being celebrated in numerous cities worldwide) more appropriately marked the fullness of its time.

The chapter came together for me when I realized that the term “Peak Vitality” is the operational definition of what we have heretofore termed the “Whole Earth”. What you have thus branded for the collective assembly by all concerned is a Peak Vitality catalog.
I trust that I have some further time to tighten/lighten up some of the passages in the attached penultimate draft.
Stay in the grace!

Noel

>>Though I don’t always get what I am seeking for,

>>I do always get what I am seeking from.
Robert Browning prescribed that “a man’s reach should exceed his grasp, else what’s a heaven for?” As Marshall McLuhan subsequently rewrote Browning’s prescription,“a man’s reach should exceed his grasp, else what’s a metaphor?”

Ever since the summer of 1965 my grasp-exceeding reach has netted many treasured metaphors, my growing collection of which has lain in waiting for the meta-metaphor that would synthesize all of my prior graspings within a truly heavenly reach. The moment I heard the words “peak vitality” from your lips, I knew that their long-awaited synthesis was at hand.
The attachment is the fruit of 42 years of contemplating the initial meta-foray-zation that gave birth to all my reaching, my coinage of the term “Gestalt Ecology”, which became the title of a chapter that Erwin Laszlo and Julius Stulman included in their 1973 book, Emergent Man. I recognized that “Peak Vitality” is the metaphoric end to which “Gestalt Ecology” was my initial metaphoric statement of life’s means. 
As the attachment testifies, the “gestalt ecology” metaphor gave way to one that is far more operationally precise: “the kindom of lifekind”. Peak Vitality is my long-awaited answer to the question “What is life and its kindness for?” 
I suspect that what I have written may be somewhat longer than what you anticipated. It required my re-Joycean intuitions to reduce it to its present length. As I look at its present status from the perspective of a further reduction, I am reminded of what marginally incomed John Wesley said to someone who said that his financial problem was that he had too many children: “And which of my children would you have me eliminate?”
If it is too long, I am open to Dawson’s suggestions for what he called (re our chapter in Einstein’s Business) a “painless liposuction”.

Stay in the grace!

Noel

>>Though I don’t always get what I am seeking for,

>>I do always get what I am seeking from.
The snowflake fable may be found with numerous variations by Googling “the weight of a snowflake”, quotation marks included. A May 21, 2007 search netted 2,340 hits. It was most likely composed in 1966 by journalist and pacifist Mary Wells Spear. 

See http://asteria.fivecolleges.edu/findaids/sophiasmith/mnsss65.html

New Thought proclaims that there is only one Power and Presence in the universe, which is everywhere beneficial to itself in and AS each one of its expressions.  Each of us fully incarnates the beneficence of this Power and Presence as its greatest potential for self-knowing expression. 
How to fully BE this beneficial Power and Presence is the focus of this six-week conversational workshop, in which your awareness of your own beneficence will be empowered to soar to awesome heights.
When: Monday evenings, July 9 – August 13, 7-9 p.m.
Where: NTMO conference room:

Investment: $60 plus $X.xx for Ram Dass’ book, How Can I Help?
Stay in the grace!

Noel

>>Though I don’t always get what I am seeking for,

>>I do always get what I am seeking from.
Self-dominion is an inside job, whose prescription is thus:
I cease presuming to choose for others, and allowing others to choose for me.   
Though I choose to have others in my life, I do not make choices for them (children appropriately excepted). All of my choosing is self-choosing, by myself, for myself, as myself. Since this is true of every person, I respect the power of choice in others accordingly. Rather than presume to advise them, I instead assist them in clarifying their own options, as well as those we exercise collectively.
I cease holding others accountable for the quality of my experience, and holding myself accountable for the quality of their experience.
Even though I am constantly surrounded with circumstances generated by others, it ultimately matters not who, how many or whatever else is generating these circumstances, since the quality of my experience thereof is entirely self-regulated. I am the sole (some would say “soul”) proprietor of the meaning of my experience, and I honor that same sole proprietorship in others.
I cease making others responsible for the consequences of my experience, and likewise refrain from holding myself responsible for the consequences to others of their experience. 
I am responsible for others' consequences only in the way that I allow their consequences to affect my own. And so it is for others in their relationship with me. Instead of making others wrong when their ways do not agree with mine, I instead let them know when and why what works for them does not work for me, 
I cease denying the effects on others of my own choices and consequences, and cease discounting the impact that their choices and consequences have on me. 
I hold myself accountable only for and to the realm of my own consequences, which includes the impingement of my consequences on others and of their consequences on me, and I support others in being likewise accountable. I also hold myself accountable for seeing the potential gifts in every consequence, whether it be my own or another’s outcome.
I cease blaming others or myself. 
Blame, no matter of whom or by whom, is always a diminishment or denial of my own or another's ability to respond. Since the only way to obtain responsibility at discount is to reduce one’s ability to respond, I instead assume my own full response-ability . . . and I do so blamelessly.
Empire is a role-and-goal-sum dominative relationship to the world, in whose worldpicture we are divorced from the common unity of our planetary well-being. The restoration of Earth Community is a whole-sum co-operative relationship to the world, whose worldpicture empowers each of us to become once again, as mindful adults, the way we instinctively were as infants: a beneficial presence to the well-being of all concerned. 

portrays our collective custodial relationship to the global kindom of lifekind in the title of his

It was amidst the devolutionary onslaught of 9/11
An aboriginal elder was visited by his grandson, who was seething with rage against someone who had wronged him. 

“I’m quite familiar with the way you’re feeling,” the grandfather said. “It is as if an ongoing battle is taking place inside of me, a fight between two wolves. One wolf is filled with hateful, unforgiving feelings – anger, envy, sorrow, regret, greed, arrogance, self-pity, guilt, resentment, false pride, judgment, suspicion, blamefulness, and such. The other wolf knows only the goodness of forgiving feelings – joy, peace, love, hope, serenity, humility, kindness, benevolence, empathy, generosity, truth, trust, compassion, faith, and the like.”

The grandson thought about this for a moment, then asked, "Which wolf is winning?"

His grandfather replied, “Whichever one I feed."
The question of “which wolf is winning” was put to humankind at large with our 9/11 global wake-up call. As I watched the twin towers of the World Trade Center implode their downward course to naught but rubble, I knew this was a defining moment for every human being on the planet. Since there is both a potential Hitler and a potential Mother Teresa in every human being, we all received the 9/11 call to choose which potential we shall feed.

My own choice of whether to feed my unforgiving self or my forgiving one takes place ongoingly from moment to moment, not once and for all, because I am each day presented with new incentives to entertain hurtful feelings toward others. When I feed these feelings, I am an unforgiving person who sometimes makes exceptions. When I choose instead to be a forgiving person, I systematically release all such feelings as they arise and keep my forgiveness caseload free of lethal backlogs.

In the post-9/11 world I am challenged as never before to be a forgiving person on an increasingly terrorized planet where many exalt unforgiveness as a moral strength, while forgivingness is deemed a moral weakness. The assumed virtue of unforgiving sentiment is the so-called “justice” of its intention that those who wrong me be made to suffer vengeful harm in retribution for the hurt and damage they have done. 

Accordingly, how you know when someone or something has been forgiven by you is that he, she, or it has harmless passage in your mind.

Fortunately, it is possible for forgiveness and true justice to go grandly hand in hand when we stand firm for what could be, rather than fight against what is. The time is now at hand for us all to honor the only valuable purpose that global terrorism may serve: calling us to be mindful of who, what and how we most truly are. In response to our global 9/11 wake-up call, therefore, I have redefined as follows my own being:  
· I am here to be a beneficial presence to all concerned, to be more than a further extension of humankind’s inhumanities to other human kindred. 

· I am here to be a beneficial presence to all concerned, to be more than a reactionary impulse that creates me in the image of those whose own impulses I outwardly discredit. 

· I am here to be a beneficial presence to all concerned, to be more than an instrument of the either/or retaliatory worldview that feeds the cycle of mutual vengeance and revengence. 

· I am here to be a beneficial presence to all concerned, to be more than an agent of those whose purpose is to shape, direct, instruct or otherwise conform me to their own purposes.

· I am here to be a beneficial presence to all concerned, to be more than a mere defender of the things that I possess, of the thoughts that I profess, and of the feelings that I express. 

· I am here to be a beneficial presence to all concerned, to be more than an expression of self-defeating teachings, preachments and ideologies, of outworn trends and fashions, of conventional wisdoms handed down, of yesterday’s reasons handed over, and of momentary meanings that last only for a season. 

It is not mysticism but hard science that now tells us we are made of stardust and light, waves and coalescences of stardust and light reconfiguring into cars and trees, oceans and civilizations.  We are cosmic evolution, happening right here and now.  We are the living face of evolution, the eyes and hands and minds of the universe weaving itself into its next manifestations, day after day after day.  We are the universe becoming conscious, watching itself through microscopes and telescopes, mountaintops and meditations, awed, nudging its pieces into greater awareness and love.

We are also the universe broken apart in the illusion of separateness, the arrogance of our small but growing power, the pursuit of our small but growing desires.  And we are the universe waking up from this dream of separateness and smallness into the discovery of ourselves as conscious, loving Evolution, finding ever more remarkable and inclusive forms of cooperation. We are both the universe's sleep and the universe's awakening. –Tom Atlee
Templeton implies that humanity’s purpose is custodial of life’s purpose, which is to be both its own means and end within itself. This custodial view of human purpose is concordant with the Biblical admonition: "I have set before you life and death . . . therefore choose life." (Deuteronomy 30:19) Sir John’s statement further suggests that the sagacity of Homo sapiens sapiens, in exemplification of our assumption that we are twice wise, has emerged for the purpose of our becoming the guardians of Earth’s evolution by adopting a custodial relationship to lifekind overall, i.e., by assuming the role of Homo custodiens.3.
If humanity does form a whole - a 'networked humanity', then what are the implications? 

Barry McWaters on Synergy: "A release of free energy can occur when a group of parts or symbiants, inspired by a common aim, join together to form a whole"  

Synergy is an emergent property that is greater than the sum of its intelligent parts. If each symbiant (part) has access to, and use of, shared information: then what are the implications for an emergence of a whole that is greater than such already globally-shared information? 

It may be that this is a stage towards what is considered a new decentered democracy. A participatory global governance that will no longer tolerate the actions of a few narrow-minded elite bent on greed and childish domination? Perhaps the oft-mentioned 'New World Order' will be one of a finer perceptive consciousness rather than the linear and shallow one currently manifested by incumbent parties. 

Optimistic? Sure - yet the world is a manifestation of energies that are themselves only thought-forms. Thus, what first begins within the collective imagination can have a life both within the physical realm of shared informational structures, as well as having an influence upon physical forms through an emergent synergistic energy. 

That is something well worth 'thinking' about.

Templeton implies that humanity’s purpose is custodial of life’s purpose, which is to be both its own means and end within itself. 
This custodial view of human purpose is concordant with the Biblical admonition: "I have set before you life and death . . . therefore choose life." (Deuteronomy 30:19) Sir John’s statement further suggests that the sagacity of Homo sapiens sapiens, in exemplification of our assumption that we are twice wise, has emerged for the purpose of our becoming the guardians of Earth’s evolution by adopting a custodial relationship to lifekind overall, i.e., by assuming the role of Homo custodiens.3.
This custodial perspective is a down-to-Earth equivalent of astronomer George Wald’s proclamation that "Matter has reached the point of beginning to know itself,” and that humankind is “a star's way of knowing about stars." 4. That we may also represent lifekind’s way of knowing about and nurturing its own further evolution is a grand answer to the “so what?” that inheres the “anthropic principle,” which maintains that intelligent life in the cosmos was seeded in the Big Bang in a manner analogous to that of the oak tree’s seeding in the acorn. The anthropic principle of evolutionary emergence is also implicated in visionary Ken Carey’s proclamation that “The field of collective human consciousness is now entering the final stages of the awakening process, congealing into awareness of itself as the organ of consciousness (similar in function to a brain) of a single planetary being, a being with internal organs of oceans, forests, ecosystems and atmosphere. Humankind is its system both for processing information and for directing its future development.” 5.

However divinely inspired, scientific, or visionary may be such purposively custodial perspectives on humanity’s emergent evolutionary role, numerous present global indicators suggest that these perspectives are practical as well. Their practicality is especially apparent in light of the increasingly self-evident fact that our species over the past two centuries has become a global Earth-altering force.

Current world-wide systemic challenges to the long-term wellbeing of our species and its planet are consequential of our failure to recognize the extent to which our emergent global human systems are already co-operating – albeit dysfunctionally – with natural systems that likewise operate on a planetary scale. We are grossly impacting the overall evolution of Earth's biosphere and geosphere as an emergent planet-altering species. For better or worse – at present seemingly for worse – the planet’s environment is becoming a humanvironment.6.

Prior to the emergence of our species’ global impact there were only four geological forces shaping the overall dynamics of Earth’s ongoing formation: electromagnetism, wind erosion, water erosion, and the subterranean geothermal/tectonic activities that give sudden rise to mountain ranges, volcanic eruptions, earthquakes, and tidal waves, and more gradual sea-floor spreading and continental drift. Humanity has literally become its planet’s fifth geological force, and in some instances is modifying Earth’s ecology far more rapidly than are the four systemic terra-forming forces that preceded our own. We perform our geological change-agent role mostly via our effect upon these antecedent forces themselves, such as when 

· we proliferate power-line grids that locally alter Earth’s electromagnetic activity, and perturbate its overall electromagnetic field via the U.S. Air Force and Navy’s HAARP project; 7.
· we alter weather patterns via our global pollution of Earth's waters and warming of its atmosphere;

· we disturb geological fault lines with underground nuclear explosions.

The increasing ineptness of humankind’s emergent geological role was already so apparent to me 30 years ago that I penned my own concerns at that time as follows:
Earth is a single household. The planet's winds and waters see to this, so interlinked are they that each square mile of earthly surface contains some stuff from every other mile. Some say the winds alone carried topsoil from the 1930's Dust Bowl three times around the Earth before the atmosphere was cleansed of it.

Today, Earth's soiled air disseminates the exhaust of billions of tailpipes and chimneys, while the global network of her waterways spreads other human waste around the planet. As we alter thus the content of Earth's atmosphere, and tamper with the chemistry of her waters, we take her life into our hands along with all lifekind that's yet to come.

Earth is a single household, but the homestead is not ours. We are only visitors in the living room of those about to follow, caretakers of the hospitality and shelter that our children's home affords. Our children, not ourselves, are our earthly homestead's host, and we are but their household's privileged guests.

Why then do we abuse our children’s mansion so, as if we had the right to wreck their residence? What have they and their children and their children’s children done to earn a life of struggling to restore what we've undone? Of what crimes do we hold even Earth's as yet unborn children guilty, that we sentence them to life at such hard labor? And what are we doing to their living room, as we trample, scrape and pave its carpet bare?

Our children ask the Earth for bread. Are we giving them a stone? 8.
In the decades since those words were written, environmental awareness has become a vital component of humankind’s collective conscience as well as of its subliminal intimations of collective purpose. Nonetheless, our aborning ecological awareness is far from being practically implemented in our personal, social, and political behaviors. Essential to bridging the gap between our fledgling sense of ecological purpose, and the emergence of an environmentally responsible successor species worthy of being called Homo custodiens, is a thoroughgoing makeover of humanity’s present collective mindset concerning both our local and global relationships to our planetary common ground. 

All makeover of human behavior is contingent on a corresponding perceptual makeover of the mindsets that govern our behavior. However strange may seem the proposition that perceptions are subject to makeover just as are the objects of perception, our capacity for such restructuring was cited over a century ago in William James’ acknowledgement that “The greatest discovery of my generation is that a human being can alter his life by altering his attitudes of mind.” 9.  Perceptual makeover is also collectively implicit in the concept of “paradigm shift,” and individually implicit in the concept of religious “conversion” whose dynamic exemplifies what the ancient Greeks called “metanoia” – a makeover of one’s consciousness, by one’s consciousness, within one’s consciousness. 

Our emergent evolutionary purpose as custodians of Earth’s life-evolving process calls for a paradigmatic/metanoic makeover of humankind’s collective and individual mindsets, to the extent that we thereby become “conscious evolutionaries.”10. The emergence of a full-blown evolutionary mindset and a corresponding sense of human custodial purpose is presently contingent on our ceasing to view ourselves as being individually apart from one another in competitive defense of our respective diversities. We are to view ourselves instead as uniquely individuated expressions of a co-operative evolutionary process, which is at once transcendent of our particularities and instrumentally preservative of our commonalities. 

This co-operative perspective calls for a makeover as well of our species’ dynamics of co-operation, and of our relationship to our planetary life-support system overall. “Co-operation,” thus understood, represents far more than mere accommodative measures intended for “getting along,” calling instead for our full realization of what it means to co-operate: literally to “work together” in profound mutuality, i.e., to operate in ecological tandem with a planet that is perceived to be an ultimately indivisible whole system. As planetary co-operators, our highest Earth-bound affiliation is with the ecological context from which humankind has emerged. Our human-kindness is now being called forth as never before, to serve the association with which our species has always been at stake, namely, our affiliation with the greater wellbeing of lifekind overall.

Our emerging role as a species of conscious planetary stakeholders whose sense of purpose is custodial of the literal ground of its existence becomes apparent in the context of an historical perspective on our evolutionary development. The first epoch of our unfoldment of our consciousness of ourselves, now coming to full fruition, has been a developmental phase of individuation within the psyches of our species’ members, an ongrowing self-awareness, understanding, and expression of the “I” that perceives itself as “me” and identifies itself collectively as Homo sapiens sapiens. Epoch One of our self-conscious evolution – the 35,000-year unfoldment of personal individuation since the advent of Cro-Magnon man – has brought us to the threshold of Epoch Two of the emergent evolution of human self-awareness. In the dawning epoch of evolution’s becoming self-aware of its own processes via the consciousness of its human constituency, we are becoming mindful and expressive of the “I” that perceives its collective dynamics as a “we,” upon whom it is increasingly incumbent to become collectively omni-conscious in the spirit if not name of Homo custodiens – to become consciously custodial of lifekind overall.

The operational mindset of Homo sapiens sapiens is win-lose, and as such is supportive of a highly fractious modus operandi of conquest and exploitation. Under this mindset’s spell our species presumes to “conquer” and “master” nature to its particular advantage, while subduing other species and in-fighting amongst ourselves on behalf of exploiting Earth’s resources for localized personal, social, ethnic, political, and economic advantage. We are today only beginning to realize that our presumed conquest of nature is based on the false premise that humankind’s game plan is superior to nature’s ways. Nonetheless, as it has been quite wisely said: “We cannot beat Nature at her own game, because we are some part of it.”11.

Our disintegrative win-lose mindset conditions us to think the world to pieces in ways that sorely compromise Earth’s planetary metabolism. It is thus not mere coincidence that the United Nations received its initial reports of ozone depletion and the AIDS virus almost simultaneously,12. for the planetary and human immune systems are integral to one another in ways that most of us are as yet unwilling to acknowledge, let alone endeavor to understand. Consequently, even though the immense integrity of cosmic wholeness is universally extant, the correlative requirement that humankind be an ecologically holistic presence on this planet is as yet no more than dimly recognized by other than a relative handful of Earth’s human inhabitants.

In contrast to our present dis-operational win-lose mindset, the alternative outlook now being called forth in emergence of a purposively custodial successor species, is an all-win mindset that embodies in swelf-awareness a paradigm of omni-embracive interconnectivity. Adversarial individualism is to give way to co-operative individuality, hence the advent of humankind working together in consciously purposive concert, serving all of lifekind now perceived as a single living planetary community that is integrative of rather than adversarial toward the diversities within its membership. An all-win perceptual makeover empowers those who embody its perspective to think the world together in ways that honor our planetary common ground as an ultimately indivisible whole. Such integral thinking honors and preserves the natural planetary balance that assures the co-operative preservation of lifekind’s diverse systems, including the dynamics of our own mutually co-operative diversities. Of most immediate importance, such systemic thinking will also facilitate our conscious restoration of Earth’s disrupted planetary metabolism to a state of optimum equilibrium.  

From the perspective of an all-win mindset, self-mastery of our own lives is inseparable from the mastery of our relationships to all else. As the above-quoted observer of “Nature’s game” further proclaimed: “The evolution of man brings him arbitrarily to a place where true individuality functions. From that day, a further evolution must be through his conscious co-operation with Reality. All nature waits on man’s recognition of and co-operation with her laws, and is always ready to obey his will; but man must use Nature's forces in accordance with her laws, and in co-operation with her purpose…if he wishes to attain self-mastery.” 13. Given the omni-embracive, co-operative interconnectivity of ecological law, the consequence of our endeavors to break that law in pursuit of objectives that contradict the purposes thus lawfully being served, and whether our misguided endeavors be deliberate or unwitting, is to break ourselves upon that law, both individually and collectively.

In contemplation of the collective perceptual makeover now required of us if we ever are to realize our planetary purpose, it is important we keep in mind that the word “individual” (meaning “undivided”) denotes our own ultimate indivisibility, and represents a functional integrity whose evolutionary preservation is constant within all levels of cosmic structure, from quantum to galaxy. Accordingly, our transition from competitive individualism to co-operative individuality will conserve rather than eliminate any of our truly functional humanity-serving techno-systems, as they become integral to the overall functionality of Earth’s whole-serving ecological and bio- and geospheric systems. 

In Epoch Two of our species’ conscious evolution, our unique individualities not only will be preserved but they will also become further developed and enhanced by their co-operative inclusion in our purposively supportive service to lifekind. As we relinquish the separative aspects of our consciousness, our individuations of purpose will be enhanced by our concerted co-operation with the integral principles that govern the natural realm. As our fractious win-lose frame of reference is made over into an omni-integrative mindset, we shall cease our preoccupation with schemes for immediate local gain that now collectively threaten the wellbeing of our planet as a whole. We shall assume instead a transcendent planetary role of kinship with all life, as we proactively appreciate and facilitate the inclusive wellbeing of all Earth’s creatures and the life-sustaining systems that support them.

From the perspective of a life-custodial mindset, our own wellbeing is perceived as operationally integral with all Earthly wellbeing, in accordance with the fact that our primary membership in lifekind as a whole is transcendently embracive of our secondary affiliation to humankind as a whole. Our continued individuation is thereby secured within our planet’s own purposeful priority: maintaining the harmonious interconnectedness of all things Earthly, in continued preservation of the multiplicity of balancing acts that exist within us even as we exist within them. 

What the so-called “balance of nature” signifies is the equilibrium of Earth’s life-supportive processes as a systemic whole. When viewed from this holistic perspective, just as lifekind is the leading edge of planetary evolution, humankind is in turn the consciously purposive leading edge of lifekind’s further evolvement. As we recognize that what we have impersonally called “the balance of nature” is actually the far more intimate ecological balancing act of lifekind, we awaken from our self-excluding objective view of nature to a compassionately self-inclusive subjective view of our own balancing and imbalancing acts within Earth’s natural arena.

Humanity’s assumption of a self-inclusive and consciously purposive evolutionary role represents a leap from genetically to noetically driven consciousness, from atomic and molecularly driven and directed evolution to psyche driven and directed evolution. In contrast to the genetically-based capacities that have thus far facilitated the hand-y and linguistic manipulative abilities underlying the emergence of competitive individualism, the advent of Homo custodiens represents a noetic leap, an increase in powers of perceptual management that we may employ on behalf of exercising a grander purposive expression of co-operative individuality. Though our physiology may not be noticeably altered by this noetic leap, of our interconnectivity with all things Earthbound will be dramatically transformed as we work together to preserve the harmonious wellbeing of lifekind as a whole.

Evidence of the noetic nature of our leap is already evidenced in our use of language, as reflected in such concepts as “co-operation,” “co-creation,” “conscious evolution” and “common ground.” It is no mere coincidence that these newer thought forms take linguistic expression in words bearing the prefixes “co-”, “con-” and “com-”, all of which designate interconnectivity, interrelationship, and holistic independence (i.e., being in dependence on the wholeness of our planetary home).

Given the noetic nature of our present evolutionary leap, new-paradigm philosopher John White has proposed homo noeticus as the most appropriate name for our successor species. This designation is also a worthy one, insofar as homo noeticus can likewise be perceived as the species to which we may finally acknowledge ourselves to be the so-called “missing link” between the apishness of tribally-minded humankind and the civilized refinement of its custodial successor.

Regardless of what name our successor species may be given, it is important to recognize that the collective perceptual makeover of Homo sapiens sapiens now being called forth need not compromise our already long-standing noetic quest for the autonomous self-dominion that serves as the foundation of all effective individuality. It instead embeds our individuality within a larger empowerment of human purpose, as we honor and participate in the shared dominion of lifekind overall.

The foregoing systemic historical-evolutionary perspective leads to the conclusion that humankind is presently being called upon to “live on purpose” as a species, and to do so in a manner that is consciously facilitative of our abandonment of our present devolutionary relationship to our planet, in facilitation of lifekind’s – and our own – further evolution.  We have become so inextricably and intimately involved in Earth’s unfolding destiny, via our physical impact on its biosphere and geosphere, and our interventions in Earth’s evolutionary program by means of molecular manipulation, both atomic and genetic, that only from the perspective of a custodial mindset may we avoid the likelihood of becoming overpowered and swept up by our ineptness as fledgling planetary apprentices. On a planet whose primal function is the ongoing diversification and enhancement of lifekind overall while simultaneously preserving lifekind's equilibrium, any species able to grossly modify that equilibrium inevitably exercises a custodial role. Having already assumed such a role, albeit willy-nilly, we may now assure our continuation as lifekind’s evolutionary leading edge only as we choose to live in mindful congruence with its Earthly systems of equilibration. Our alternative is to continue functioning as lifekind’s leading edge of liability.

By acknowledging that it is time we assume a conscious evolutionary role as the purposive custodians of lifekind overall, I have begged the obvious question: How do we get there from here? Stated more pointedly: How do we begin to give form to the noetic leap from adversarial to custodial consciousness?

Three initial “how’s” suggest themselves, which are best introduced in reverse order. Accordingly, our third prerequisite step to taking this evolutionary leap is our collective forgiveness of the consequences of our species’ past and present adversarial track record. Such wholesale forgiveness is essential to our release from thralldom to our historically conditioned bellicose mindset, a release that is essential to our development of a purposively custodial mindset. 

Our preceding second step, before we can accomplish the wholesale release of our adversarial mindset, is to establish a global program for doing so. Since everything that consciously happens in human affairs is preceded by an intention that it happen, it seems evident, therefore, that our second step toward collective release of our adversarial ways is the establishment of a firm collective intention to do so.

Given the objective of establishing this intention as our second step, our most effective beginning step would seem to be the establishment of a global initiative for seeding that intention in humanity’s collective consciousness. In support of that first step, the question of just how we are to most effectively plant the seed of life-custodial purpose in humanity’s mass consciousness would be made the subject of a working conference that draws together at least three knowledgeable worldwide constituencies:

· individuals who have been most effective in facilitating conflict resolution on a community-to-international scale, among whom would be those persons with the most to contribute from their experience of South Africa’s Truth and Reconciliation initiative;

· individuals who have been most effective in the introduction of other successful processes for the amelioration of human contentiousness;

· individuals who have been most effective in planting new thought-forms in mass consciousness, among whom would be persons who have mastered the thought-form seeding techniques of commercial advertising, branding, and marketing.  

All of us can think further and farther ahead than can any one of us concerning the future of our species. The time is at hand for some of us to create a forum that will empower all of us to assure an alternative to the increasingly perilous future that presently looms before us.

I propose, therefore, the convening of such a purposeful working conference.
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Divine Intervention 

-Andrew Cohen 

If we want to change the world in a significant way, if we're serious about creating a better future for us all, then we have to face the fact that the only way it's going to happen is the only way it's ever happened: through the evolution of consciousness itself. And for the universe to evolve at the level of consciousness, you and I have to be the ones to make sure it happens. We have to be the ones to create the future. What does that mean? Well, it means first of all that we have to wake up to the fact that there's no one else who is going to save us. Even in the twenty-first century, some of us still cling to the hope that there is someone “up there” or “out there,” a kind of divine principle, higher power, or Godhead that is directing the process and is going to intervene and make sure that everything will turn out all right in the end. Of course, many of us have long since outgrown such beliefs, and it may seem utterly obvious to us that we need to save ourselves from self-annihilation. But I wonder how much we have considered the deepest and most profound implications of accepting ultimate responsibility for the future. 

To accept responsibility for the future means we know without a doubt that it is on our own shoulders—each and every one of us—to create that future right now. And now means NOW. Those of us at the leading edge have to stop waiting, stop hiding, and stop pretending. We have to be the ones to take this leap—because there literally isn't anyone else to do it. Yes, it is going to take divine intervention, but we have to be the divine interveners. We literally have to choose to be God—which I define as the creative or evolutionary impulse itself. Billions of years ago, something exploded out of nothing. And who but God could have made such an audacious choice—to create an entire universe? That powerful urge to become is now actually beginning to wake up, through the unique capacity for self-reflective awareness that is our human birthright. Through us, God, or the energy and intelligence that is driving this whole process, is just beginning to awaken to itself. So becoming God in an evolving universe means we have to be the ones to carry this process forward at the deepest and highest level, to consciously evolve in the biggest way possible for our collective salvation and transformation.

Spiritually, the enormous challenge for each and every one of us is to look directly into what it actually means to be the one who is going to do this. From the absolute or nondual perspective that emerges in spiritual revelation, there is only ONE. There literally is no other; there is only one without a second. To truly understand conscious evolution, we have to grapple with the profound implications of that absolute fact. I believe we can only consciously evolve to the degree that we have actually realized at the deepest level of our being that we are that one without a second. Facing into the truth of nonduality—that the many is the one and that the one is ultimately who we always are—in an evolutionary context forces a confrontation with any relationship to the life process that is less than whole, complete, and fully committed. To consciously evolve is to surrender unconditionally to the truth that there is no other and at the same time to accept responsibility for what that means in an evolving universe—a cosmos that is slowly but surely becoming aware of itself through you and me. That one without a second is simultaneously awakening to itself as it develops, as it evolves, and it is that one, as you and me, alone, that can now begin to take responsibility for endeavoring to consciously create its own future. That is enlightenment in an evolutionary context: the profound recognition that God is that singular energy and intelligence that initiated the creative process and is just now awakening to itself as we awaken to it. In that revelation, there literally is no other. And therefore, the only question is: Do we have the courage, audacity, and boldness of spirit to be that one without a second, right now, in this world? Our future literally depends on it. 
Research that complements Libet’s: 
http://develintel.blogspot.com/2006/07/reversing-time-temporal-illusions.html
Everyone's familiar with a variety of visual illusions, but what about temporal illusions? Consider the following example, from a recent poster by Stetson et al.: you are wandering through the forest and you hear a twig crack ... but did it crack when you set your foot down, or just before? For much of our evolutionary history, questions such as these were of dire importance; a tiny temporal offset can be the difference between life, and death by a large predator. Unfortunately, these survival-based mechanisms can sometimes lead us astray.

To see how minimizing temporal offset can lead to a temporal illusion, first remember that every sense has its own processing latency - for example, as Stetson et al. note, visual processing is actually slowed in low light conditions. Other times there is variable latency within a single sense, such as touch (because it takes longer for a signal to reach the brain from your toe than from your arm). Given these small temporal discrepancies in each of our senses, how do humans reliably perceive simultaneous multi-sensory events as actually being simultaneous?

The answer is surprisingly simple: we literally live in the past. In order to correctly perceive the temporal order of events in the world, our brain is constantly recalibrating the temporal relationship between the motor system and our perceptual systems. It does this by implementing a variable delay in the perceived onset of our own motor actions, so that we are able to dynamically adapt to changing environmental and sensory conditions.

In other words, if the twigs consistently cracked some number of miliseconds after you put your foot down on that walk through the forest, by the end of the day you would perceive them as cracking in complete synchrony with your footsteps. Thus, our brains appear to have a relatively simple - and usually safe - assumption built-in: miniscule and yet highly consistent temporal offsets between motor output and sensory response are more likely due to delays in sensory processing than to some strange doppelganger, capable of copying your every move with 50 ms precision. Therefore, this recalibration mechanism simply adds some "delay compensation" to the perception of motor outputs, and thereby synchronizes the motor and sensory systems.

If such a "recalibration mechanism" does exist, Stetson et al. conjectured, then using modern technology, we should be able to force subjects to recalibrate to an artificially long delay. This would then cause them to perceive their own motor actions as happening later in time than they actually did. Then, if we abruptly expose subjects to the real world, in which delays are not artificially lengthened, it might seem to them that the world reacts to things they have not yet done! (Imagine hearing your own footsteps before you think you've put your foot down.)

By repeatedly pairing a keypress with a flash of light, in which the light flash lagged behind the keypress by 100 ms 75% of the time, and then recording subjects' perception of whether the light flashed before or after their keypress, Stetson et al. were able to cause a reversal of perceived temporal order - at the end of the experiment, the light flashed immediately after the keypress, and subjects reliably thought the light flashed before they pressed the key!

In fact, their analysis showed that this recalibration process can occur in as little as 20 trials - just 20 exposures to an artificially lengthened delay is enough to kick the recalibration mechanisms into action. Comparison of the neural activity belonging to the flash-lag group with a baseline group (in which the experimenters did not insert an artificial lag between flash and keypress) showed selective activity in the anterior cingulate - often considered the "error detector" or "conflict monitor" of the cortex. The same activation patterns are seen when comparing the "illusory simultaneity" and "illusory temporal reversal" trials within the flash-lag group; this is also compatible with a view of anterior cingulate as involved in error or conflict detection. However, this does not suggest that the anterior cingulate is part of the recalibration mechanism itself - these comparisons show only that it is activated during illusory reversals of temporal order.

Currently, Stetson et al. have an article in press at Neuron, titled "Motor-sensory recalibration leads to an illusory reversal of action and sensation," which I'm guessing will cover much of the same topics as this poster. Other experiments from the Eagleman lab look equally fascinating - such as this experiment, in which subjects free fall from a 80 foot tower, in order to test possible time distortion effects. The same lab has also weighed in heavily on the illusory motion reversal debate, covered here previously. 

posted by Chris Chatham at 7:55:00 AM
In his 1836 essay on “Nature” Emerson wrote: The reason why the world lacks unity, and lies broken and in heaps, is, because man is disunited with himself.
She pardons no mistakes. Her yea is yea, and her nay, nay. 

Thomas Berry   http://thoughtoffering.blogs.com/ecotherapy/2006/09/index.html

8) BOOK OF THE MONTH: EVENING THOUGHTS: Reflections on Earth As Sacred Community by Thomas Berry

Edited by Mary Evelyn Tucker

Sierra Club Books and University of California Press, 2006

Evening Thoughts is a collection of ecological essays by Thomas Berry, a leading cultural historian, social critic, and environmental thinker. For more than 40 years Berry has been developing a comprehensive vision of a viable future for the Earth community. In emphasizing the magnitude of our current global ecological crisis he observes that we are ending the Cenozoic era and entering into an Ecozoic period. Berry frames our historical moment in light of evolutionary history in his critical essay, *The Epic of Evolution.* He suggests that the challenge for humans is to identify the means of creating mutually enhancing human-Earth relations. Our way forward, he observes, depends on our becoming a beneficial presence for the Earth community. The essays range from commentary on *The Petrochemical Age* and *Global Warming* to *The Legal Conditions for Earth Survival*. These collected essays are vintage reflections from one of America¹s finest environmental thinkers. Other topics: *Earth as Sacred Community*, *The National State in the 21st Century.*   http://thoughtoffering.blogs.com/ecotherapy/2006/09/index.html

Discover what is seeking to depart, move in, integrate, or emerge—within and from you; so you feel better and saner; gain greater alignment, purpose, and acceptance of your Whole Self; and become a more beneficial presence in the World. http://www.angel-miracles.com/workshops.html .
Being a harmonious and compassionate beneficial presence in the world.

* The Four Ws - A Meditation on our Identity

Who am I? I am an image and likeness of God, a manifestation of Love-Intelligence. 

What am I? I am a divine consciousness. 

Where am I? I live and move and have my being in omniactive divine Mind. 

What is my purpose? My purpose is to be a beneficial presence in the world. 

pg.31, Can Meditation Be Done?  http://pagl.org/excerpts.html

Buddhism in general emphasizes the way we relate to life, and the mental and emotional barriers we place in the way of our lived experience that obscure our basic radiant nature. It includes a set of methods for becoming a clear, harmonious, and beneficial presence in the world. Buddhism elaborates on the human design as it relates to the domain of experience. It is a science and philosophy of experience uncovering the potential that we all have to experience happiness, growth and freedom. Buddhism is more of a psychological and philosophical system than a theology. http://www.dli.org/faq.html
Preparing the mind to learn is an essential exercise for the learning of system of martial arts. The basic premise is: The future is unreal, the past the same, and you cannot locate the now. All that is real is yoursense or perception, and from this unreality you create your sense of self.

People use a matrix of this unreality to set the sense of who they are. In karate, our strong practice causes a cognitive restructuring that forms a more functional, powerful, and beneficial presence (our conceptual framework). In the preparing the mind we learn the reality of mental and physical confusion and how to possess an almost metaphysical grasp of possible resolutions to even the worst of situations.

When that is accomplished, you can harness the powerful forces that you have been taught to understand and depend on your mind and body to work together as one force. The ability for super concentration, throwing off stress, talking and thinking at the same time, and exuding an extraordinary presence are some of the benefits of this unified force.
http://www.kwanmukan.com/reports/363.pdf  p. 2
